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MEDITATION
Yesterday’s Example Of Unbelief

For some, when they had heard, did pro-
voke: howbeit not all that came out of Egypt
by Moses. But with whom was he grieved
forty years? was it mot with them that had
sinned, whose carcasses fell in the wilder-
ness? And to whom sware he that they should
not enter into his rest, but to them that be-
lieveth not? So we see that they could not
enter in because of unbelief.

Hebrews 3:16-19.

Take heed, brethren!

While it is called “Today,” and you are in the house
of the Son of God, exhort one another daily!

Beware, all and each of you, that diligent heed is
given to the Voice that spoke Yesterday, and that
speaks Today, the Voice of the Son of God!

Watch over one another, and over yourselves, lest
there be in any of you an evil heart of unbelief, in de-
parting from the living God; or lest any of you be
hardened through the deceitfulness of sin.

Extremely serious the matter is, a matter of life
and death. For you are in the house of God, and in
that house the Voice is heard, the Voice of the Son of
God, speaking of His eternal covenant, of all the good-
ness of His house, of forgiveness and mercy, of right-
eousness and life, of fellowship of friendship with the
living God; speaking, too, of your “part” in that cove-

nant of the Most High, of your calling in that house of

God, to cleave to Him, trust in Him, love Him with all
your heart, and with all your mind, and with all your
strength, to forsake the world and its lust, crucify the
flesh, and to walk in a new and holy life. That Voice
will be heard. It brooks no moment of inattention. It
knows of no compromise. It must be obeyed.

Take heed, therefore, brethren!

And say not in your heart that you have no need of
this exhortation, that you are the Church of God, gath-
ered out of the world, sanctified and cleansed, and that,
therefore, all is well.

Attend, for your warning, to ‘“Yesterday’s” ex-
ample of unbelief.

“Yesterday” the Church was in the wilderness: and
there it perished!

It could not enter in, that Church, because of un-
belief!

Dreadful history! More dreadful even than our
translation of the text would suggest. For it might
leave the impression, in the sixteenth verse, that only
some of that generation perished in the wilderness, and
failed to enter into the rest of God. But, according to
the original, also that verse, like the two that follow,
should be read in question form: “For who, when they
had heard, did provoke? were they not all that came
out of Egypt by Moses?” And this is corroborated by
the statement in the tenth verse, that the Lord was
grieved with “that generation”; as well as by the his-
torical account of this dreadful business, according to
which, of those that were twenty years and older, only
Joshua and Caleb saw the promised rest!

Dreadful, indeed!

The Church of “Yesterday” failed to enter into rest
of God!

Their carcasses fell in the wilderness!

Considering that horrible example of unbelief in
the Church of “Yesterday”, say not in your heart that
the Church of “Today” has no need of exhortation.

“Today” if ye will hear his voice, harden not your
hearts, as in the provocation!

Take heed, brethren!

Wicked unbelief!

That, in one word, characterizes the disposition
and attitude of those that could not enter into the rest
of God.

Unbelief, and that, too, manifested in all its cor-
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ruption and wickedness, was the cause, on their part,
of their failure to inherit the promise.

They were in the house of the Son of God. Indeed,
it was another “Day.” It was “Yesterday.” It was
the day of shadows, the day of the law. It was the day,
when Moses appeared as the servant appointed over
that particular dispensation and manifestation of the
house of God. Through him the Son of God spoke at
that time. Yet, it was the same house of God, essen-
tially, as “Today.” The whole section here presupposes
that “Yesterday’ the covenant of God was the same as
“Today,” and that then and now there was the same
promise of rest.

Then, as now, all that were in the house heard the
Voice. O, it is true, they heard the voice of Moses, but
in such manner that, through his voice, they clearly
and distinctly heard the Voice of the Son of God. By
Moses they were led out of Egypt, yet by such mighty
signs and wonders that there could be no doubt in the
minds of that whole generation, whether those that
were of Israel, or those of the “mixed multitude”, that
it was the mighty hand of Jehovah that delivered them.

They heard the Voice!

When, at the mount, they formally entered into the
house of God as it was established there, the Voice
spoke to them, through Moses: “Ye have seen what I
did unto the Egyptians, and how I bare you on eagles’
wings, and brought you unto myself. Now therefore,
if ye will obey my voice indeed, and keep my covenant,
then ye shall be a peculiar treasure unto me above all
people: for all the earth is mine: And ye shall be unto
me a kingdom of priests, and an holy nation.” Ex. 19:
4-6. They heard the Voice through the thunderings,
and the lightnings, and the noise of the trumpet, and
the smoking and trembling mountain. And all through
the desert, they clearly heard the Voice and saw it, in
the pillar of smoke and of fire, by day and by night,
by signs and mighty wonders, in the manna that rained
from heaven, and the water that gushed from the rocks.

0, it was the same Voice we hear today in the
house of the Son of God, speaking the same things, of
the same deliverance, the same rest, the same calling to
be a kingdom of priests before the Lord!

But they believed not!

That was the root of the matter. The text uses dif-
ferent words to describe the sins of that wicked genera-
tion: they sinned, they provoked the Lord, they obeyed
not (vs. 18); but it may all be expressed in that one
word : unbelief!

Wicked unbelief!

For what, pray, is unbelief? It surely is not a sort
of natural doubt and uncertainty as to whether we real-
ly heard the Voice. On the contrary, it is a wicked re-
jection of, and rebellion against, the Voice, against the
Word of God that is heard, and that asserts itself more

emphatically according as the Voice is more clearly
heard, and more distinctly understood. Thus it was
with the wicked generation in the wilderness. With
their whole soul, they rejected the Word of God. For
a moment, as they heard the Voice, they were afraid,
they trembled ; but they soon forgot their fears, denied
that they heard, refused to heed. With their will they
set themselves against that Word. They had no delight
in it. O, a land flowing with milk and honey appealed
to their carnal lusts, as long as they could conceive of it
as another Egypt, only without its oppression. But the
“rest”, conceived as the house and covenant of God, in
which they would be a holy nation, a royal priesthood,
a people peculiar unto God, they despised. With their
heart they rejected the Word of God, for they did not
love Him, neither put their confidence in Him. .

They could not enter because of unbelief.

And always unbelief is wicked rejection of, and re-
bellion against the Word of God, rooted in enmity
against the Most High.

Yet, nowhere does unbelief become so clearly and
emphatically manifest as in the house of the Son of
God, where the Voice is heard, clearly, constantly:
“This is My house: walk before me, and be ye upright!”

Today if ye will hear His voice. . .

‘Harden not your hearts!

Take heed, brethren!

Wanton provocation!

Their unbelief, itself a state of the heart, and of
the mind and will, expressed itself.

It translated itself into deeds! This was, of course,
inevitable. Just as faith has its works, so also unbelief
is active, and reveals itself in deeds of rebellion.

The text describes these works of their unbelief in
various ways. They provoked the Lord: “for who,
when they had heard, did provoke? were they not all
that came out of Egypt by Moses?” They sinned: “but
with whom was he grieved forty years? was it not with
them that had sinned?” They obeyed not: “and to
whom did he sware that they should not enter into his
rest, but to them that believed '(better: obeyed) not?”

They sinned. They obeyed not. They provoked the
Lord.

But do not all men sin? And is not all sin dis-
obedience? And does not all sin and every form of
disobedience provoke the Lord to wrath? To be sure.
All have sinned, and come short of the glory of God.
The wrath of God is revealed from heaven over all
ungodliness and unrighteousness of men. Yet, no-
where does sin become revealed as wanton rebellion
and refusal to glorify God, as open and utter contempt
of the holiness of God’s covenant, as in the house of
God. Nowhere is disobedience manifest and willful
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departure from the way of God’s covenant and pre-
cepts, a deliberate trampling under foot of all that is
holy, as in the Church. There, where the Voice is
heard, where the Word is preached, where the mighty
arm of the God of our salvation is revealed, where the
manna drops out of heaven, where the rocks split to
gush forth rivers of water in the wilderness, where the
signs of God’s covenant are visible, and the table of the
Lord is prepared, — there the measure of iniquity is
filled, there the way of disobedience is walked to the
bitter end, there the hearts are fully hardened, there
sinners stand at the very head of all the ungodly, there
they become prepared for a central place in the eternal
desolation of hell!

It will be more totcrable for Sodom and Gomorrha.

And for Tyre and Sidon!

For there, in the Church of “Yesterday” and of
“Today” the anger of the Lord is provoked as nowhere
else!

In a sense, a human form of speaking about God
this: to provoke the Lord to anger. For God is un-
changeable. He cannot be provoked. Wrath is not a
passing passion with Him, that can be roused and ap-
peased. It is eternal. In His counsel He always up-
holds these wicked violators of His holy covenant in
His sovereign wrath. He is angry with the wicked
every day. Yet, in time, these wicked reprobates, that
dwell with the righteous elect in the house of God as
it is revealed in this world, fill the measure of iniquity
by deeds of wanton rebellion and contempt of the sanc-
tuary of God; and thus they are said to provoke the
Most High to anger. They provoked Him to His face,
and invoked upon their heads the fiercest revelation of
the burning wrath of the Holy One!

And, O, how they sinned, how they disobeyed, how
they provoked the Lord to [His face!

At the smoking and trembling mount, they made
gods after the imagination of their own heart. They
murmured against Moses, and, therefore, against the
Voice, that he had led them out of Egypt, in order that
they might die in the wilderness. They despised the
bread from heaven. They lusted after the fleshpots of
Egypt, preferring the house of bondage to the rest of
God. . ..

They refused to enter in, threatening to kill those
that would lead them into the promised rest, and ap-
pointing themselves a captain to return to Egypt. . . .

They loved the world, the flesh, the bondage of sin,
the lust of the flesh, the lust of the eyes, the pride of
life. .

And afterwards, during the dreadful forty years,
they did not repent. On the contrary, they continued
to provoke the Lord to anger, till all had perished. . . .

Terrible provocation!

Take heed, therefore!

No, indeed, not as if it were possible that any of
God’s saints should perish.

Even as we contemplate this dreadful example of
“Yesterday”, in which the beauty and glory and cer-
tainty of God’s purpose of election almost disappears
from view, we will not be oblivious of the truth that
these unbelievers were reprobates, vessels of wrath
fitted unto destruction, and that they did not and could
not make the Word of God of none effect.

There is no falling away of saints. The Promise is
sure to the heirs.

Yet, take heed! For the fact remains that there is
always much chaff with the wheat, much flesh in the
Church as she is gathered in this world. There are the
children of the flesh, that are not Israel, though they
be of Israel; and there is the old nature of sin in every
believer, and the motions of sin are ever operative in
their members, while they have but a small beginning
of the new obedience. And because of the presence of
the flesh in the house of God, “Today” as well as “Yes-
terday” the Church must always take heed, “lest there
be in any of you an evil heart of unbelief, in departing
from the living God.”

The flesh is unbelieving.

And unbelief never enters into the rest of God.

They could not enter in. . . .

They perished! For, not only did they fail to enter
into the earthly land of Canaan, the promise of “Yes-
terday,” but neither did they enter into the eternal
rest of God’s heavenly tabernacle. If their sin and
disobedience, their rebellion and provocation of God
were not sufficient to establish this fact, the words their
“carcasses fell in the wilderness,” should leave no
doubt. O, they did not simply die in the desert: the
wrath of God struck them down, by plagues, by fire,
by serpents, by the earth’s opening up to swallow them
up alive, thousands upon thousands of them. .

They could not enter in because of unbelief!

0, they did not perish because of the terrible desert:
God saved His people and provided for them, and bare
them as on eagles’ wings. They did not fail to enter
in because of the mighty nations that possessed the
land : God overcame and destroyed them. They did not
fail to inherit the promise, because they were few and
weak : in faith, one of them could chase a thousand.

TInbelief made them incapable to enter!

We do not fail to enter into the rest of God, because
the powers of sin and death, the forces of darkness and
of the world are oo mighty: God has overcome them
all in Christ.

The victory is surely ours through faith. Fear not,
little flock!

But unbelief lusts after Egypt: it never enters!

Watch ye, therefore!
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EDITORTIALS

And Are They Not Right?

In the Calvin Forum of May 1946, the Rev. P. Prins
of Groningen, the Netherlands, writes about the situa-
tion of the Reformed Churches in the old country,
particularly about the schism that occurred there, and
especially about the decisions of the so-called “appeal-
synod” of the synodicals, held in the first part of this
year, which decisions we published some time ago in
our Standard Bearer.

He praises the conciliatory spirit and attitude of
this synod as expressed in its decisions.

And he complains about the uncharitable attitude
assumed over against these decisions by the “liberated
churches.”

We quote him:

“We were hence called to face from every angle
the weighty question: Is a reunion with those who have
left our communion possible? This we did, and the
outcome was that we proposed to Synod that the old
but recently controverted doctrinal point of 1905 as to
the relation between regeneration and baptism be re-
placed by a doctrinal deliverance which, so we hoped,
would possess greater clarity and would make a more
direct appeal to our people and contain no stumbling
stones, which according to the claim of many could not
be said about the deliverance of 1905. You can well
imagine that this was no light matter and that synod
would do so only after careful deliberation. It must
be said, however, that throughout the meetings such a
fine fraternal spirit prevailed that the brethren came
to harmonious conclusions. In the end Synod decided
to formulate such a new deliverance on the Covenant
of Grace and related problems. . . .

“We have hence dropped the decisions of the Synod
of 1905 and have done so, not because of any errors
they might contain, but because this formulation was
in the opinion of many not sufficiently clear, and be-
cause in more recent years certain questions have
arisen which were not touched upon in the 1905 de-
liverance. In view of this fact we are in hopes that
many people who heretofore had certain objections
against the 1905 deliverance but had not yet left the
church, will change their mind and remain with us.
It is hoped this move will hence serve to stop the
schism. We fully recognize that this was a radical
step. Moreover, we are in hopes that many church
officers who did not agree with the 1905 deliverance
and the decisions and commentary of the Synod of
1942, and who, on that account have left the church,
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will now return. We were determined to do all in our
power to restore unity. For this we were prepared to
make every sacrifice short of the truth.

“This Committee also proposed to Synod that a
small committee be appointed to confer with delegates
of the Churches which now call themselves ‘liberated’.
In this proposed conference all discussions were to be
based solely upon Scripture and the Three Formularies
of Unity, not even upon the newly adopted deliverance
of the present Synod on the covenant. Also this mo-
tion was adopted. We now sincerely hope that two
things have been achieved, viz., that the defection will
come to a stop and that many of those who left the
Church will decide to return.”

Thus far the Rev. Prins on the acts and motives
of the “appeal-synod.”

The whole leaves, on us, at least, a strange im-
pression.

First of all, the whole description makes the im-
pression that the Synod was motivated by fear because
of the unexpectedly large proportions the schism had
assumed, and by the desire to stop its progress, and to
reduce it to the smallest possible limits. To seek unity
with all that are of the same faith with us, is, of course,
laudable. And to be prepared, in the interest of this
unity, to make every sacrifice short of the truth, as the
Rev. Prins writes that the Synod was, is also com-
mendable. However, if we consider all this in the light
of the recent history of the Reformed Churches in
the Netherlands, and especially in the light of the de-
cisions of the Synods of Sneek-Utrecht, 1939-43, and
of Utrecht 1943-45, we are, nevertheless, afraid that
the motives of the last Synod were not so laudable as
the Rev. Prins tries to make us believe.

Consider that the Synod of Sneek-Utrecht made its
decisions binding.

Consider, further, that the following Synod, that
of Utrecht 1943-45, was flooded with protests, but re-
mained adamant in its hierarchical demand: ‘“no one
may teach anything contrary to the decisions of 1942.”

And then consider that only after the disastrous
results of these decisions were seen in the churches,
and the schism assumed alarming proportions, the
Synod made a conciliatory gesture; and decide for
yourselves whether there is no reason to think that the
last Synod was motivated rather by a desire to save
what possibly could be saved, than by a desire to seek
and restore unity on the basis of truth and justice?

in other words, if only a few churches and a small
number of members had been concerned in the schism,
the Synod would have paid no attention to their pro-
tests.

But now the schism assumed alarming proportions,
and threaten to continue, the Synod seriously con-
sidered the question: is reunion vossible?

Hence, the Rev. Prins writes that the Synod is in
hopes that the schism may now be stopped, that many
that planned to leave will now remain, and that others
will return. They are numbering the people? And
that motive is not spiritual, but carnal. The Church is
not estimated by numbers, but purely by its faithful-
ness to the Word of God.

Besides, is it quite proper, for the synodicals, to
seek reunton with the “liberated churches” as long as
they, the synodicals, do not retract their decisions
and confess their wrong? ‘Have they not solemnly de-
clared that the decisions of 1942 were in harmony with
the Word of God? Iiid they not insist that nothing
might be taught in the churches contrary to these
decisions? Did they not declare those that refused
1o bend their neck under the synodical yoke to be
heretics and schismatics? And were they not adamant
in this stand despite hundreds of protests? (How, then,
can the Synod seek reunion with those schismatics and
public sinners? Must they not rather refuse all fellow-
ship with them, only admonishing them occasionally
as one does an excommunicant?

And, for the same reason, what is the sense of the
Committee that is supposed to meet with delegates,
mark you, official delegates, of the “liberated churches”
as long as the synodical decisions stand? How can
they possibly meet and deliberate together on a com-
mon basis, i.e., of Scripture and the Confessions?
Must this be considered a concession on the part of
Synod that they should never have made those de-
cisions of 1942? Does the Synod conceive of a pos-
sibility that this combined meeting of committees may
formulate something better than even the last Synod
was able to compose? If so, why does not the Synod
simply retract its decisions, and confess its sinful acts
of the last six years? If not, what is the sense of such
a meeting?

And is it not true that the Synod deposed office-
bearers of the now “liberated churches”, professors,
ministers, elders, and deacons, on the basis of Art. 79
of the Church Order? Is the synodical committee now
to meet with those deposed officebearers, in the person
of their delegates, to establish a basis for reunion?

At the time of this writing, May 28, it is already
quite evident that the hopes expressed above by the
Rev. Prins will be dashed to pieces. The “liberated
churches” do not view the decisions of the “appeal-
synod” as a possible basis of reconciliation.

In fact, the same letter from which we quoted
above, the Rev. Prins already expresses his disappoint-
ment as follows:

“As a matter of fact, however, it must be confessed
that the papers of the Schilder-group have so far ex-
hibited little appreciation for all the labors and.the
conciliatory spirit of the recent Synod.”

And we are not snrnrised.
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In fact, we quite agree with the “liberated churches”
that the “appeal-synod” in deepest reality showed no
conciliatory spirit at all. For they maintained all the
decisions of the former synods, and they justified all
their hierarchical actions.

1If the schism in the Churches of the Netherlands is
to be undone, and the breach is to be healed, they must
first make a clean slate, confess that they should
never have picked up the quarrel about the differences
of opinion on the floor of the Synod 1936; that they
should never have formulated any binding decisions,
especially not during the war; that they should never
have deposed officebearers right and left, and lord it
over God’s heritage, as they tried to do; and then
leave the discussion of the differences of opinion for
a long time to come to the organic life of the Churches,
bearing one another in the love of Christ.

But it appears that this is not in the offing.

The Rev. Prins writes: “Now they demand that
all suspensions should first be nullified and that the
Synod make humble confession of all the injustices
which it is claimed she committed against the breth-
ren.”

I believe that this demand of the “liberated church-
es” is correct. '

And I am convinced that the Synod actually com-
mitted many and crying injustices.

But the Rev. Prins adds: “It will readily be seen
that it cannot be expected that all these ecclesiastical
acts performed in good faith should after a year’s
time be declared to have been sinful.”

But why not? And is it easier after two year’s
time? Or must half a century elapse, so that a new
generation is able to review the acts of the present,
without personal prejudices, before such a confession
can be expected?

Still, in my opinion, that is the only way to a re-
union.

The “appeal-synod” was a failure. .

H. H.

PROTESTANT REFORMED
— SCHOOL TEACHERS —

We are in urgent need of YOU to train our children
according to the principles of the doctrine we mutually
believe and love. Please consider our cause seriously
and prayerfully. Our school building is in the process
of erection, and we expect it to be finished in Sep-
tember. For further information please write Mr.
John Lanning, Route 5, Grand Rapids, Michigan.

The Board of the Hope Protestant
Reformed School Society.

The Idea Of The Covenant

(Continued)

We agree, then, with Dr. Bavinck, when he states

that the covenant is the very essence of religion, of

religion, that is, in the sense of fellowship with the
living God. And we would express this somewhat
more clearly and concisely by maintaining that the
covenant is, essentially, fcllowship with the ever bless-
ed God. We also agree with Kuyper when he defines
the covenant as an act of friendship. And again, we
would emphasize this idca by insisting that the cove-
nant itself is, essentially, a relation, a bond of friend-
ship. Accordingly, we would define the idea of the
covenant as that living bond of fellowship between
God and man that assumes the particular form of
friendship. And by friendship we mean such a bond
of fellowship and intimate communion of love that
subsists between persons on the basis of the highest
possible equality that differ in respect to personal
properties. Friends have no secrets, they enter into
each other’s life. And this is possible only on the basis
of equality. On the other hand, true friendship is
fellowship, and fellowship cannot subsist between per-
sons that are identical in every respect. They supple-
ment each other. Perfect friendship is a bond between
persons that together form a perfect unity, that lacks
nothing, and into which no other can enter. Hence,
on the basis of equality there must be personal distinc-
tion. And the idea of the covenant is briefly expressed
in the term friendship, or bond of friendship between
God and man. In that bond God is the Friend-
sovereign, Who reveals Himself to man, leads him into
the secrets of His counsel, opens His heart to him, and
causes him to taste His blessed grace; and man is the
friend-servant of God, who dwells in His house, walks
and talks with Him, loves Him with his whole being,
and consecrates himself and all things in the house
of God to His praise and glory. Indeed, the covenant
is the essence of religion!

That this idea of the covenant is based on the
teaching of Holy Writ is not difficult to demonstrate.
In paradise God reveals Himself to Adam, and speaks
to him as a friend with his friend; and Adam knew
God in the cool of day. The first creation is concen-
trated in paradise, the house of God; paradise has its
significant center in the tree of life, that symbol of
life in God’s fellowship; and the whole is concentrated
in man, who is placed over the whole house of God to
have dominion over all creatures. In the heart of man
is the ethical center of the whole creation, and through
that heart all creation is united to the heart of God.
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Adam is the house-servant of God in the covenant of’

friendship. Of the early saints we read that they
walked with God, a term denoting intimate fellowship
and friendship. Gen. 5:22; 6:8. We read that they talk
with God, that God reveals His counsel to them, and
hides nothing from them. Gen. 6.13; 9:9; 18:17ff.
Abraham is called the friend of God, Isa. 41:8; Jas.
2:23. To Moses the Lord spoke as a man speaketh
with his friend, Ex. 33:11; and the Lord knew him
face to face. Moreover, it is this idea of the covenant
that is symbolized in the tabernacle and the temple,
expressing the idea of God’s dwelling with His people
under one roof. And it is well know that the covenant
relation between God and Israel is presented as a
marriage relation, that most intimate of all human
relationships, and that unfaithfulness to and trans-
gression of the covenant is called adultery. The high-
est realization of the relation of God’s people to Him
in Christ is expressed in the words of the sacerdotal
prayer: “I in them, and thou in me, that they may be
made perfect in one.” John 17:23. Almost defined
is this idea of the covenant in Ps. 25:14: “The secret
of the Lord is with them that fear him; and he will
shew them his covenant.” The church is the temple
of the living God, and she has the promise: “I will
dwell in them, and walk in them; and I will be their
God, and they shall be my people.” II Cor. 6:16. And
the end of all, the highest realization of God’s purposes
of salvation, is expressed in the words of the great
voice out of heaven: ‘“Behold, the tabernacle of God
is with men, and he will dwell with them, and they
shall be his people, and God himself shall be with them,
and be their God.”
people will walk in the light of the glory of God, and
they shall see His face. Rev. 21:3; 22:4. God’s cove-
nant of friendship shall have been realized in its
highest, heavenly perfection!

The deepest ground of this covenant relationship
between God and man is the triune God Himself, of
Whose triune life it is at the same time the highest
revelation. For God is in Himself, apart from any
relation to the creature, a covenant God. For He is
one in Being, yet three in persons. The equality of the
three persons, Father, Son, and Holy Ghost, is absolute,
for it rest in the oneness of the divine essence. One
in being and nature, one in mind and will, one in all
the essential and ethical virtues, in eternity and im-
mensity, in immutability and independency, in sim-
plicity and sovereignty, in knowledge and wisdom, in
holiness and righteousness, in grace and beauty, in
love and mercy,—absolutely one and equal are the
three persons of the Godhead. In infinite perfection
they enter into one another’s nature and life. Each
knows the others as He is known. Yet, they are per-
sonally distinct, and they possess each His own per-
sonal properties, as is expressed in their personal
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names. The Father eternally subsists in the divine
essence as Father, the Son as Son, the (Holy Ghost as
Spirit. And yet, also in their threeness they constitute
a completeness, a unity, an exclusive whole or union.
They belong together. No other person could possibly
be conceived as added to that adorable threeness. The
Father generates the Son and breathes forth the Spirit
unto the Son; the Son is generated by the Father, and
breathes forth the Spirit unto the Father; the Holy
Spirit proceeds from the Father the Son as the Spirit
of the Father, and returns as the Spirit of the Son unto
the Father. And on the basis of that absolute equality
by personal distinction, the three persons of the Holy
Trinity live an eternally perfect covenant life of friend-
ship. The Father knows and beholds and loves the
Son through the Spirit, the Son knows and loves and
beholds the Father through the Spirit; the Holy Ghost,
searching the depths of God, knows the Father through
the Son in Himself. The covenant life of the triune
God is the ultimate ground for the covenant relation-
ship between God and the creature.

For, no doubt, Reformed theology is correct, when
it emphasizes that the reason for and purpose of all
the works of God ad extra is the glory of God. God
wills to glorify Himself. And God’s self-glorification
is His self-revelation, the revelation of all His glorious
and blessed virtues in the greatest possible creaturely
measure, and on the highest possible plane. To this
will to glorify Himself, and to reveal Himself in all
the beauty of His adorable perfections, and in all the
blessedness of [His divine life, belongs His eternal
purpose to reveal Himself in His blessed covenant life
of eternal friendship. But how could this covenant
life of God be revealed otherwise than unto and
through a people that would have a place in His
fellowship, to whom He would reveal His secrets, and
that would be able to taste His marvellous love and
grace? The triune God, therefore, from eternity deter-
mined to form a people that would have a creaturely
place in the fellowship of the divine family. And if
we must speak of a pactum salutis, or a covenant of
peace (a conception, by the way, that, as it was devel-
oped in Reformed theology, i.e. as a pact between
the three persons of the Trinity unto the salvation of
the elect, has no ground in Scripture; partly, because
the passage in Zech. 6:13 has no reference to such a
pact, partly because the texts usually quoted in support
of such an agreement within the Trinity speak of the
covenant between God and Christ, rather than between
the Father and the Son),—1 would say, that it is the
eternal purpose of the Triune God to reveal His own
covenant life to the highest possible degree and on the
highest possible plane, by establishing the covenant re-
lation of friendship between Himself and His people.

But this required the formation of a people, of a
creature, that would be in the highest possible creature-
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ly measure like unto Himself. For, as we said, the
bond of friendship presupposes a basis of likeness.
Hence, God in [His everlasting counsel, determines upon
and conceives of a people that shall be conformed ac-
cording to the image of His Son, that He may be the
firstborn among many brethren. The first of these
covenant creatures in the divine conception is the
Christ, the Son of God in human flesh, and that, too,
as the resurrected Lord! The risen Lord is the first-
born of every creature in God’s counsel. In Him the
likeness of God is realized in the highest possible de-
gree and measure. You understand that this means
that I conceive of the counsel of God in a strictly supra-
lapsarian light. History may be and, no doubt, is infra
in its order of events; but God’s eternal purpose and
good pleasure dare not be conceived otherwise than
according to the supralapsarian order. What is ulti-
mate in history, or in the realization of God’s good
pleasure, is first in His eternal counsel. Not the first
world, but the new creation is the goal from the begin-
ning, because it is first in God’s decree. Not the first
covenant, but the eternal tabernacle of God on the
heavenly plane has the first place in the counsel of
God. Salvation is no repair work, but the realization
of the eternal good pleasure of Him, Who knows all
His works from the beginning. And since all things
in the new world are concentrated in the glorified
Son of God in the flesh, and He is the head of all
things in that new world, and all things are created
unto Him and for Him, we repeat with emphasis, that
in the eternal good pleasure of God the risen and
glorified Christ is the firstborn of every creature.
In Him God wants to reveal His glory. He is the
highest, central realization of that likeness to God
- which is the conditio sine qua mon for the highest
possible realization of God’s covenant of friendship
with men. This is the meaning of that marvellous
passage in Col. 1:15 ff.: “Who is the image of the
invisible God, the firstborn of every creature. For
by him were all things created, that are in heaven,
and that are in earth, visible and invisible, whether
they be thrones, or dominions, or principalities, or
powers: all things were created by him and for him:
And he is before all things, and by him all things con-
sist. And he is the head of the body, the church: who
is the beginning, the firstborn from the dead; that in
all things he might have the preeminence. For it
pleased the Father that in him should all fulness
dwell.”

With Him, then, the covenant of friendship is first
of all established, and in the incarnated, crucified, and
resurrected Christ there is the highest possible crea-
turely likeness of God. And to (Him are given all the
elect, the sons whom God wants to lead to glory, that
He might be the firstborn among many brethren.
They are chosen in Him, and unto Him. And they are

ordained to be conformed according to His image, in
order that the covenant of friendship, centrally real-
ized in the risen Lord, the [Head of the Church, might
be reflected in millions upcn millions of sons of God, and
so all might redound to ti.e praise of the triune God.
And what is more, unto Him and His Church all things
in heaven and earth are given. For Christ is the Head
of heaven and earth. In Him as the Head all things
must be gathered together, and in God’s counsel they
are conceived as united in Him, so that the whole
creation is a house of God, in Christ and through His
Church the covenant of God embraces every creature,
and all things must serve the new man in Christ, that
he may serve his God. And unto that glorious realiza-
tion of God’s heavenly and all-embracing covenant, all
things that are accomplisi.ed and must be accomplished
in time are subordinated and made subservient, even
creation and the fall, sin and death, reprobation as well
as election. It must all serve the realization of God’s
everlasting covenant of friendship in Christ and His
Church.

You understand that I am speaking now of the
counsel of God, not of the order of things in time.
If you bear this in mind, you will also discern the
sharp difference between this and the Barthian “Theo-
logie der Auferstehung” as presented by Walter Kiin-
neth in his book under that very title. He expresses
a view similar to that presented above, but he refuses
to proceed from a supralapsarian conception of the
counsel of God, applies the truth that the risen Lord
is the firstborn of every creature to creation and its
development, and leaves the impression that creation
culminates and reaches its perfection in the resurrec-
tion of Christ, and that, too, in the way of development
and in virtue of an inherent “triebkraft” in creation
as originally called into existence by the Word of God.
Writes he: “Was Gottes Schopfungswille bedeutet, is
von Christus aus zu verstehen. Er ist nach der Kol-
loserbrieftheologie das ‘Urbild’ aller Kreatur”. And
while this may be understood in a sound sense, we can-
not agree with the following: “Der Erstgeborene is
noch nicht fertig, noch nicht am Ende seines ihm von
Vater vorgezeichneten Weges. Auch der ‘Sohn’ trigt,
wie gezeigt, eine Verheissung; es ist die Anwartschaft
des Erstgeborenen auf Herrschaft. Der ‘Sohn’ ist
angelegt auf den Empfang des Kyriostitels von Gott,
der ‘Sohn’ warter auf eine Existenz, die ihm mnoch
Hoheres als seine Sohnschaft verleiht. Die Sohnschaft
des Christus wartet auw ihre Erfiilling in der Aufer-
weckung. Ist die Auferstehung der Zielpunkt des
Lebens des ‘Sohnes’, dann kann es fiir die Vollendung
der Schopfungswelt ihrer Christusgebundenheit ge-
méss keine andere Zielsetsung geben als die Auferste-
hung. Die Auferstehung Jesu wird damit sur Trieb-
kraft der Schopfung, zur inneren Dynamiek des Schoo-
fungswerdens.” (26).
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We can subscribe to this if we may interpret it as
meaning that, when God created the first world, He
had the second in view; when He formed the first
Adam, He did so with a view to the last Adam, the
Lord from heaven, the risen Christ, the firstborn of
every creature. But if, as appears to be the intention,
we must understand the author to mean that in the
original creation as such there is a “Triebkraft”, a
power that urges it on to the resurrection of the Lord,
we must differ from him radically. There is no Trieb-
kraft in the first creation toward the risen Lord and
the eternal covenant of God in the new creation. Be-
tween the first and the last Adam, between “Schép-
fung und Auferstehung”, between the first paradise
and the eternal tabernacle of God with men, there lies
the deep chasm of sin and death. This chasm was, no
doubt necessary for, and, in God’s counsel subservient
unto the highest revelation of God’s covenant of friend-
ship in the risen Lord and His Church ; but it neverthe-
less, seperates, as far as historical development is con-
cerned, the first world from the last, the culmination
from the beginning. The original creation is an image
of the new world that is to come, but it is not its begin-
ning. The first man is the image of the second, but he
can never develop into him. The chasm between the
two can be abridged only by the wonder of grace, that
has its central revelation in the incarnation of the
Son of God, and, through His death, in the resurrection
and glorification of Christ the Lord. It is not by the
Triebkraft of the original creation, but by the irresist-
ible power of the wonder of grace that all things are
raised from their original earthly level, and that, too,
through the depth of sin, death, and the curse, to the
height of glory in God’s eternal covenant of friend-
ship!

History, or the realization of God’s counsel, is infra.
Creation is first, then sin, the fall, death, the curse;
and thereupon the revelation of the risen Lord and re-
demption, salvation, final perfection and glorification.
While in God’s counsel the risen Christ is the first-
born of every creature, historically, Adam is the first
man, Christ the second.

Hence, in the first paradise, we behold the first,
the earthy realization of the covenant of friendship.
That covenant was not an agreement between God and
Adam, made sometime after his creation, as something
new and additional, but it was the living bond of fel-
lowship according to which Adam was the friend-
servant of God, set over God’s entire earthly house, so
that all things must serve him that he might serve
his God. And also this covenant relationship func-
tioned a parte hominis on the basis of the fact that
he was created in the image of God, in true knowledge,
righteousness, and holiness. Even as Adam in his
nature reflected the nature and virtues of his Creator,
so his relation to and life with God reflected from the

moment of his creation, the life of the Triune.

But Adam did not regard his exalted position.
Through the instigation of Satan, he violated the
covenant of God, and made himself worthy of His
fierce anger, death and the curse. He dies and be-
comes corrupt, dead in trespasses and sins, an exile
from the house of God; and in him all men, including
the elect, the sons God had ordained unto Glory, fell
into sin and death. There was no way out, as far as
man’s was concerned. As far as it lay in his power,
he had destroyed the covenant of God. The return
to the fellowship of God had, from man’s viewpoint,
become for ever impossible.

But man’s impossibility is but God’s medium for
the revelation of His glorious grace. He had provided
some better thing for us: the perfection of His cove-
nant of friendship in Christ. Adam violated the cove-
nant of God, but God maintains it. Adam and all the
elect fall upon Christ that stood behind them according
to God’s eternal good pleasure. And now God at once
reveals His covenant as it is eternally fixed in Christ.
For He announces that He will put enmity between
Satan and the woman, and between their seed, and
that the cause of the Son of God shall have the victory.
That covenant is to follow the antithetical line of elec-
tion and reprobation. And for the revelation of this
covenant of Christ in the elect, with its antithesis in
the reprobate, the state is set in all creation. Man is
subjected to temporal death, separated from the tree
of life; the conception of the woman is multiplied, in
order that Christ may come quickly as always, and her
sorrow shall be great; the ground is cursed, and will
produce thorns and thistles; not only will man eat his
bread in the sweat of his face, but he will also eat and
drink his own death; and the creature is made subject
to vanity, so that all real culture by the fallen lord of
the earthly creation is for ever become impossible.:
But upon that stage God reveals His covenant, and
through that darkness (He causes the light of the
promise, the light that shines from the resurrection
of Jesus Christ, to penetrate, filling the heirs of the
promise with hope.

He reveals that covenant to Noah and his seed, as
a covenant that embraces the whole creation, so that
also the creature, groaning in the bondage of corrup-
tion, may look forward in hope to the glorious liberty
of the children of God. He reveals that covenant to
Abraham His friend, as running in the line of his
generations, but as embracing, nevertheless, all the
nations of the earth. He establishes that covenant at
Sinai, placing it, however, under the law, in order that
sin might abound, and under the taskmaster, the child-
ren of the promise might look the more earnestly for
the telos of the law of Christ. And all through the
dispensation of that covenant of Sinai, the powers of
darkness and an adulterous people exerted themselves
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to violate and to destroy the covenant of Jehovah; yet,
in the fulness of time, He realized the covenant of
friendship, uniting Himself with His people centrally
in the incarnation, the Son of God come in the flesh,
God of God tabernacling with us; laying the basis of
righteousness in the atoning sacrifice and perfect
obedience of the Servant of Jehovah; and raising the
firstborn among many brethren, and the firstborn of
every creature, from the dead, to exalt Him at His
right hand in heavenly glory. He establishes that
eternal bond of friendship in the new covenant, through
the Spirit of the risen Lord, indwelling in the Church,
by Whom He writes His law in their hearts, so that
they all know Him, from the smallest to the greatest.

And still the counsel of God concerning His ever-
lasting covenant is not finished. One more revelation
of the wonder of grace is yet to be expected, when the
glorified Son of God shall be revealed from heaven, the
old things shall pass away, and all things shall be made
new. Then He shall make our mortal bodies like unto
His most glorious body, by the power whereby [He is
able to subdue all things unto Himself; even creation
shall be delivered from the bondage of corruption to
participate in the glorious liberty of the children of
God, and all things shall be made comformable to the
glory of the risen Lord. The tabernacle of God shall
be with men in heavenly glory, and as friend-servants
in the house of God, a royal priesthood, we shall have
perfect fellowship with the triune Jehovah, see Him
face to face, know even as we are known, and taste and
declare that the Lord is good for ever and ever!

H. H.

(26) W. Kunneth, Die Theologie der Auferstehung, pp. 151, 152.

THE DAY OF SHADOWS

Vanity Of Vanities

We turn to the second verse of the first chapter of
Ecclesiastes and read, “Vanity of vanities, saith the
preacher, vanity of vanities; all is vanity.”

Doubtless, no other book in the Bible has suffered
so many misapprehensions in a theological point of
view, as the book of Ecclesiastes. It has been accused
of many contradictions within itself, of being incon-
sistent, of lacking unity, and coherence on account of
absence of plan and connection. The inspiration of its
contents has been attacked. Very early this was
doubted on account of the supposed moral levity and
skepticism of its teachings—a skepticism that was said

to extend to a perfect dispairing of all order and aim
in human life. But these accusations «re untrue. The
book is consistent. It has plan and connection indeed.
There is not a single contradiction to be found in it.
If so, it could form no part of the infallible Scriptures.
It was composed not in unbelief, but in a flowering
faith. Its doctrine is pure, as only the doctrine of the
infallible Word of God can be pure. And this book, too,
holds forth to God’s believing people the only comfort
in life and death. The truth of these statements is
born out by the sequence of this Bible book.

The fundamental thought of the book is set forth
in its topic sentence—the sentence with which the
Preacher begins his discourse — and which reads:
“Vanity of vanities; all is vanity.” This exclamation
appears no less than twenty times, and is a paraphrase
of the superlative idea, “extreme vanity.” What may
be the thought conveyed by this expression? Not, as
some have imagined, that this world is in a state of
continual flux, that, as Greek philosophy at one time
affirmed, change, movement, is the Lord of the uni-
verse, even so completely, as to exclude the possibility
of an unchanging substratum. Nor would it be cor-
rect to place in the room of the term vanity the word
sinful, and read, “sinful, sinful, all is sinful”. For the
sacred writer views the things included in the “all” of
the expression “all is vanity” from the angle, not of
their sinfulness, but of their vanity. The meaning of
the exclamation is precisely, that all is vanity, that is,
empty, idle, useless, futile. But there is this question:
What does the sacred writer, the preacher, include in
this “all”? The answer is contained in the following
verse. It reads, “What profit hath a man of all his
labors which he taketh under the sun?’ Thus the
“all” in the exclamation ‘““all is vanity” includes all the
labor that man taketh under the sun, the whole of his
daily pursuits, all his engagements of the hour, of the
day, of whatever character and in whatever sphere of
life, the sum and total of all man’s occupations and
strivings in whatever field of human endeavor—in the
field of industry, science and invention, economics,
philosophy, art and learnings, it makes no difference,
absolutely no difference—all is vanity, idle, futile.
This is truly an amazing appraisal of life, isn’t it? of
this natural, earthy life under the sun, as man in this
present dispensation of the world lives it. It is terrify-
ing—is this appraisal, in its depreciation and dis-
paragement of all human endeavor. It provokes the
question, “Is it true?” Taking cognizance of the
Preacher’s grounds upon which he bases his appraisal
of all the labor that man taketh under the sun, we shall
have to admit, whether we like to or not, that it is true.
Let us have regard, then, to the preacher’s grounds
for this amazing appraisal of life, encountered in this
Bible book. We can only touch upon these grounds,
There is no time for delineation.
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The first of these grounds is contained in the verse
last quoted, “What profit hath a man from all his
labor, which he taketh under the sun?’ The question
is rhetorical, and is thus equivalent in meaning to the
positive statement, “Man hath absolutely no profit
whatever from all his labors, which he taketh under
the sun.” All his labors are profitless, gainless, and
on this account, vain, empty, futile. To be sure, the
reaction of sinful flesh on hearing this is to decry the
statement as absurdedly untrue. But let us hearken
unte the Preacher and be instructed.

Says the preacher: All man’s labor is profitless,
because one generation passeth away, and another
generation cometh, and, such is the thought conveyed,
with the generation that passeth, there passeth also
its works, its achievements, its learning, its systems of
thought, the thing that men call civilization. All wax
old and vanish away and the only thing that abideth is
the earth. It all waxes old, becomes outmoded, and
thus useless and vanishes away to be replaced, with
the coming of the new generation, by new works, new
systems of thought, a new civilization, which again
in turn waxes old and disappears with the wax-
ing old and disappearance of the generation that
so recently came. Wrote the columnist, Ray Tucker,
in his daily column of yesterday, I quote: “The
arrival of the atomic bomb struck the braided gentle-
men of the American Navy in their solar plexis, for
it may mean the eventual abolition of such craft as
battleships, cruisers, and destroyers. The fleet of the
future may consist mainly of submarines and aircraft
carriers.”

Indeed, the new waxes old and is forgotten, but,
mark you, the new is but the old, that again reappears
in a new dress. It is not essentially new. Thus, it is
true, what the preacher says in the sequence of
his discourse, “The thing that has been, it is that
which shall be: and that which is done is that which
shall be done: and there is no new thing under the sun.
There is no remembrance of former things; neither
shall there be any remembrance of things that are to
come with those that shall come after.” It all adds
up to this: All man’s labor is profitless indeed and
therefore vain. For in all his endeavors man reaches
no lasting goal, attains no enduring purpose; and the
new is old. Man goes in circles. He is chained to a
treadmill. In the language of the preacher, “Like the
sun, he riseth, goeth down, and hasteneth to his place
where he arose. Man is like the wind, that goeth
toward the north, turneth about to the north. It whirl-
eth continually and returneth again according to his
circuits. Man is like the rivers, that run into the sea
without ever filling it, and that return again unto
the place whence they come. And so full of labor is
man, that no tongue can utter it. Such is man’s plight

in all his labor that he taketh under the sun, wherefore
his labor is profitless and on this account vain.
Secondly, man’s labor is profitless and therefore
vain, because, says the preacher, in all his striving, he
does not make straight and he cannot make straight,
and he cannot even will to make straight, and he may
not make straight, the crooked. There is then the
crooked. Due to the entrance of sin into the world,
and because the curse of God stalks the earth, and
permeates man’s existence, changing his day into
night, life, this natural, earthy life, is crooked, dis-
arranged, abnormal, dislocated, hectic, says the preach-
er. Wickedness, he saw, was in the place of judgment
and iniquity in the place of righteousness. Then, says
he, there are all the oppressions that are done under
the sun and the tears of such as are oppressed and that
have no comforter. Verily, the straight has been
made crooked; and, mark you, God made it so, says
the preacher. Can man, then, by all his labors, by
all his effort, however mighty, make straight the
crooked? Let us state the matter otherwise. Assured-
ly, the only cure, if there is any, but there is none for
the men of man’s world—I say, the only cure for
oppression, the only cure for wickedness in the place
of judgment, and iniquity in the place of righteousness,
the only cure for war between the nations, the only
cure for graft in government, for corruption in politics,
and for dishonesty in business, the only cure for the
class struggle between capital and labor, the only cure
for the evil of divorce, juvenile delinquency, and crime
in general,—I say, the only cure for all these evils, is
the true fear of God in men’s hearts. But can man
administer this cure? Can he remove his stony heart
by giving himself a heart of flesh? Can he establish
within him and within his fellow man, God’s heavenly
kingdom and inscribe its laws upon the table of men’s
hearts? Can he cleanse a single depraved human
from his native corruption, and create in him a new
spirit? Can he shed abroad in men’s hearts the love

“of God? In a word, can man make straight the crook-

ed? If he can, why doesn’t he? He cannot. He will
not. Thus war will continue as long as the earth en-
dureth, for God will make crooked the straight. Craft
in government, corruption in politics, dishonesty in
business, will continue as long as the earth endureth.
Crime will continue as long as the earth endureth.
Well, then, if man stands utterly powerless over
against all these evils, if by all his efforts he can
bring in no improvement, what real profit hath man
from all his labors that he taketh under the sun?
None whatever. Says the preacher, so far is man from
having profit from all his labors, that all they yield
him is pain and vexation of spirit. We quote him,
“Then I looked upon all the works that my hand had
wrought, and on the labor that I have labored to do,
and behold all was vanity and vexation of spirit, and
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there was no profit under the sun. Man’s labor that
he taketh under the sun, yields him no true happiness.
After having done all, the great void in his life, in his
spirit, is still there. Vanity of vanities, all is vanity.

But this is not all. Arriving at the end of his vain
days on earth, vain man dies. Says the preacher,
“I said in mine heart, concerning the estate of the sons
of men, that God might make manifest them, and that
they might see that they themselves are beasts, for
that which befalleth the sons of men befalleth the
beasts, even one thing befalleth them: as the one dieth,
so dieth the other; yea, they have all one breath; so
that a man hath no preeminence above a beast; for
all is vanity. All go unto one place; all are of the dust,
and all turn to dust again.” This is the prospect that
vain man faces. And says the preacher, “man must
then leave his labor with all its earthy gains, unto the
man that shall be after him. And who knoweth
whether he shall be a wise man or a fool?”’ Vanity
of vanities, all is vanity. That which befalleth the
sons of men befalleth the beast. All turn to dust
again.” No, this is not the babbling of an unbeliever,
denying life after death and the resurrection of the
dead, but the inspired teachings of a preacher of God.
Mark the statement, “That God might manifest men,
and they might see that they themselves are beasts.”
This certainly, is not the pratting of a skeptic but
an exclamation of surprise and indignation of a true
believer, struck with amazement and sorely vexed by
the stupid blindness of the natural man, who will not,
in his vain estate, seek after God, but who insists that
this estate is the only and highest good, and that
it will abide forever.

But let us understand the preacher well. Certainly,
it is not gostic heresy and anabaptist philosophy with
which we deal in this Bible book. It is not grace that
is being opposed here to nature, as if nature, man’s
earthy estate, all his labor that he taketh under the
sun were as such depraved, sinful, as to its essence,
and therefore contemptible. To the contrary, says the
preacher, there is nothing better for a man than that
he should eat and drink and that he should make his
soul enjoy good in his labors. This also I saw that
it was from the hand of God. For God giveth to a
man that is good in his sight, but to the sinner he giv-
eth travail. Eating and drinking, buying and selling,
marital and family life as such are not corrupt. Only
as the labor of fallen and depraved man is it wicked
indeed, thoroughly so.

Nor is it the teaching of the preacher further, that,
whereas all man’s labor that he taketh under the sun
is vain, the thing for the believer to do, is to give up
his labor and retreat into monastic seclusion. Though
all man’s labor under the sun is vanity, man must
labor, he must travail. It is calling, duty. Says the
preacher, whatever thy hand findeth to do, do it with

thy might; for there is no work nor device, nor know-
ledge, nor wisdom in the grave whither thou goest.
Man must labor. It is that, says the preacher, which
God hath given the sons of men to do, to be exercised
thereby. This, says the preacher, is the conclusion of
the matter, “Fear God and keep his commandments,”
or, in the language of the New Testament Scriptures,
“Believe in the Lord Jesus Christ and through him,
in his Father the triune Jehovah, and walk all the
days of thy vanity as a child of the light.” This God’s
people, by God’s mercy, and by the power of His grace,
and under the constraint of a faith, that is His gift,
also do, in principle. And so all things, thus also this
vain earthy estate, and all the crooked that character-
izes this estate, worketh together for good to them.
And from the vain estate of this sinfully earthy, they
even now are in principle delivered. And their works
shall follow theme. And when the house of this their
earthy tabernacle shall be dissolved, and with it their
vain earthy estate shall be dissolved, they receive from
God a house not made with hands, eternal in the
heavens,—a house in which nothing is crooked, but
in which everything is straight with the straightness
of a heavenly perfection,—a house in which they face
always, not life through the grave, for then they shall
have passed through the grave, but just life—life ever-
lasting, life with God in His sanctuary, where they
shall see God with heavenly eyes and thus see him as
He is, and where He shall satisfy them with His like-
ness.
G. M. O.

THROUGH THE AGES

The Fundamental Principle Of
Reformed Church Polity

The father of Reformed Church Polity is John
Calvin. It was he, who, through his insistance on
the legal parity of the office-bearers in the church,
levelled, conceptionally, the Roman hierarchy to the
ground and restored to the church its offices. The
Roman Hierarchy, in its completed form, was an
imposing structure. It rose, from the lower clergy as
its base, through rank upon rank of dignitaries of
always greater power, to its apex, the pope, the father
of all, the vicegerent of Christ on earth. But this
structure was a far cry from the pattern of church
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organization that Christ, the Lord of the Church, had
shown the apostles on the mount of God and had laid
down in the Scriptures. With the place of Christ, in
the church, usurped by the episcopacy, as headed by
the pope, the people of God were in bondage. Chained
body and soul were they to the Roman hierarchy by a
great fear of its thunderings. For the belief was
general that the keys of the kingdom of heaven had
been placed by Christ in the hands of the pope and
bishops, so that the pope was handling these keys,
and could, as he chose, put men in heaven or send them
into everlasting desolation. The preaching by the
church so registered in men’s mind, that this was the
conclusion that was being drawn. And the fault lay
with the teachers in the church. They were obscuring
the truth by the vain philosophies of men. Then God
sent deliverance, through His long suppressed gospel,
as preached by a lowly monk, Martin Luther, that the
power to forgive sin is solely Christ’s and that justifi-
cation is by faith in Christ. The spell that hierarchy
had thrown over the hearts and consciences of men
was broken, and God’s people were free. There was
courage now, and much of it, to cast off Rome’s yoke,
the false belief that there is no salvation apart from
the Roman hierarchy having been dissolved by the
glow of the truth. However, in more than one land,
the Reformation, in the point of view of Church Polity,
amounted to nothing more than an exchange of the
pope for the king of the state. It was in Geneva,
Zwitzerland, the place of labor of Calvin, that the
Reformation first came to its own, through this re-
former’s teaching of the legal parity of those whom
the Scriptures describe as bishops, presbyters, pastors
and teachers, and through the teaching that, under
Christ, the sole legal power in the church is. the
teaching and ruling ministry. For, though Calvin held
firmly to the view, that the office of civil magistrate
is also to protect the sacred ministry and to remove
and prevent all idolatry and false worship, he was
unwilling, that the civil magistrate should have an
atom of power in the church. Calvin, as was said,
is the father of Reformed Church Polity.

Let us now set forth this polity in its essential
features and thereupon deliniate its cardinal prin-
ciples. The essential features of Reformed Church
Polity—the polity that, according to our firm belief,
was laid down in God’s Word—are these. 1st) There
is the church, the Ecclesia ideam, as God sees her in
His counsel, the church chosen and, by virtue thereof,
called, justified, and glorified in Christ Jesus her head,
before the foundation of the world, and as such includ-
ing quantitively all the elect and qualitively all the
benefits of Christ’s atonement. 2nd) There is the
church visible and universal, under the gospel, consist-
ing of all the believers and their seed in every nation
on this earth, in organical union with Christ through

their living and indestructible faith, and leading their
life in the family, state and society, as subjectively
impelled by the inner principle of faith and objectively
adhering to the law of God’s Word. 3rd) Because the
gospel must be proclaimed, Christ, through the agency
of His believing people, erects that organization to
which is given the name ‘“Church Institute,”’—or
church organization—an organization through whose
ruling and teaching ministry the body of Christ, which
is the church, functions as Christ’s official proclam-
ator of the gospel, in order that Christ’s body may be
perfected and edified, the church gathered, and the
covenant extended. This organization is the church
institute, the local congregation. As to kind, it is one.
As to number it is many, necessarily so, as it is physic-
ally impossible for the immence number of believers in
every nation to meet in one place. 4th) There is but
one order in this ministry, and all ministers are peers,
each of the other. bth) The distinctive mark of a true
minister is not apostolic succession but the call of God
through the congregation to the work of preaching a
pure gospel. 6th) In each particular church, the elders
are associated together as a presbytery or consistory
and thus exercise authority, not as individuals, but as
an organized body. Every congregation therefore is

-ruled by a council of elders and pastors, elected by

the people under the supervision of the consistory,
ordained by ministers and presided over by the pastor
of the congregation. 7th) Reformed Church Polity
also provides for broader gatherings than that of the
consistory, to which the Church Order of Dordrecht
gives the names of classis, synod, and general synod
respectively. The classis is composed of all the minis-
ters within a limited area with the addition of an
elder from each congregation. The synod and general
synod are but larger classis, necessitated by the extent
of any denomination. This is reformed church polity
in its essential features.

Now certainly there is more than one fundamental
principle discoverable in this polity. There are five
such principles discernible. They are: 1st. The Lord-
ship of Christ over all things in His church. 2nd. The
divine origin of the authority of the ruling and teach-
ing ministry. 3rd. The priesthood of the believers.
4th. The autonomy of the local congregation. 5th. The
binding power of classical and synodical decisions.

These five principles are the very pillars of Re-
formed Church Polity. They give to this polity its
distinctive character. In their totality, they form the
line of demarcation between the reformed system on
the one hand and all other systems on the other. And
though they may receive no direct statement in any
reformed ecclesiastical constitution, they are implicit
in the body of rules of all such constitutions of which
to us the best known is the Church Order of the Inter-
national Synod of Dordrecht, 1618-19, the Church
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Order on the basis of which also the Protestant Re-
formed Churches are organized. However, of these
five basic principles, that of the Lordship of Christ
over His Church, is the chief. It is the governing
principle of the five. Yet, in setting forth what is
peculiar to Reformed Church Polity, we shall have to
give room in our discussion also to the other four,
as I now explain that system of ecclesiastical polity that
bears the name of Reformed, set forth this system in
its true light and full significance and show that it is
the only system that has the support and the sanction
of Scripture. Let us then address ourselves to the
task of the moment.

The 1st principle. The Kingship of Christ over all

things in His Church.

Christ is king of His Church, so the Scriptures
teach us. God set Him, His King, upon (His holy hill
of Zion, Ps. 2:6. He reigns over the house of Jacob,
and of His kingdom there shall be no end, Luke 1:33.
God raised Him up from the dead and gave him to be
the head over all things to the church, Eph. 1:23.
Christ is the head of the church and the saviour of the
body, and the church is subject to him, Eph. 5:23, 24.
Let us give the literal words of the Scriptures here,
“For the husband is the head of the wife, even as
Christ is the head of the church: and iHe is the saviour
of the body. Therefore as the church is subject unto
Christ, so let the wives be to their own husbands in
every thing.” It is plain that the term head in this
Scripture signifies the legal relation of supremacy and
subordination and is thus here being used as equivalent
in meaning to the word king. Now the kingship of
the glorified Christ includes also, to be sure, his Lord-
ship over all things in the entire cosmos, over all
principalities, and power, and might, and dominion,
and every name that is named, not only in this world,
but also in that which is to come, so that all things
are under his feet, where God put them, when He
raised the Christ of God from the dead, and set him at
(His own right hand in the heavenly places and crowned
Him Lord of lords and King of kings—thus Lord
of each and every potentate on the earth, who, though
they now rule by His authority—for all power is his—
and though they, together with absolutely all things,
are in His hands, so that they cannot move except by
His direction, nevertheless rage, imagine a vain thing,
set themselves and take counsel together, against him,
the Lord, God’s anointed, wherefore he shall break
them with a rod of iron. This mighty Christ is at
once King of His church. King is he over all things
in His church by His Spirit and His grace, wherefore
His church is His domain of grace in contradistinction
to the world—man’s world—where he reigns with a
rod of iron, in the midst of His enemies. But in the
treatment of our subject, we must concentrate directly

on the kingship of Christ over His Church. The char-
acter of this kingship must be discerned. Christ is
king alone, under God. He is the only king of His
church, which means that He is wholly without col-
leagues with whom He shares His authority. All
power was vested in Him alone. Such is the teaching
of the Scriptures. Said Christ, “unto me hath been
given all power in heaven and on earth.” Thus, the
church is not an oligarchy, that is, a kingdom in
which the power is vested in a few, who stand shoulder
to shoulder with Christ, but a monarchy is the church,
so utterly absolute that Christ, as king, is not only
without a peer but without a single assistant among
men. To be sure, the church has its ruling and teach-
ing ministry. But the elders in the church are not
partners of Christ, co-laborers, with Him in His king-
dom, his helpers in the management of the house of
God, on a level with him. This were impossible. What
are the rulers in the church apart from Christ? They
are nonentities apart from Christ. Sinners they are,
guilty and ill-deserving, dead through their trespasses,
without strength, by nature wholly evilly disposed to-
ward Christ and all that is of Christ. What have they
as servants of Christ, that they have not received from
God through Christ? [He is their very life. Without
Him they can do nothing. It is He who raises them up
and prepares them unto the office to which He calls
them and in which they function solely as His agents
and by His authority. The rulers in the church are
co-laborers together not with Christ but only with one
another and unto Christ and through Christ unto God.
For the church has not kings but a king, the king, the
Lord Jesus. Under the triune Jehovah, His Father,
He is the only, the supreme king of the church, set
over all things in the church.

If the church is not an oligarchy, much less is it a
democracy in the accepted sense of this term. For
the government of the church is not of men; it is of
God. Christ, certainly, rules not by the will of the
members in the church; He rules by the will of God.
He owes His position in the church not to man but
solely to God. God sent Him into the world in our
flesh, bruised Him for our iniquities, raised Him up
and set Him at His own right hand, and gave him to
be the head over all things in the church, which is His
body. What bearing this principle of the kingship of
Christ must have on the matter of the polity of the
church, is not difficult to see. If Christ, under God,
is the king of the church in that absolute sense, it
must be that this polity is of him through the Scrip-
tures, and not of men, not of the ruling and teaching
ministry in the church. For it can easily be seen that
the polity of the church is not a matter of indifference
or of minor importance. Its importance is of the first
magnitude. Consider that the church, which is the
body of Christ, has a calling in the world. She is the
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city upon a hill, the light of the world, the salt of the
earth. Her calling is to let her light shine, to confess
under the impulse of her faith and under the con-
straint of the love of God shed abroad in the hearts of
her members, the name of Christ. When this is done,
through the rulings and teaching ministry in the
church, it is official preaching of the gospel, and then
the body of Christ is perfected and edified, the church
gathered, and the covenant extended. The calling of
the church is not to labor for the uplift of humanity or
for the improvement of the condition of life of the
men of the present dispensation of this world, but
her sole calling is to raise and hold high the banner of
her Lord and Saviour Jesus Christ. That is her office.
Now, certainly, the proper functioning of the church
in this office has everything to do with the polity of
the church. If that polity is unbecoming to the church,
it restrains her from free action, contracts and con-
fines her, and the result is, that her spiritual life suf-
fers. Such a polity eventually works havoc in the
church. The truth of this statement is born out by
the proverbial spiritual stagnation and mental apathy,
the superstition, ignorance and corruption, that char-
acterized the Roman Catholic Church at the dawn of
the Reformation in the sixteenth century. History
shows that a communion of churches with a flourish-
ing spiritual life and a corrupt church polity, ecclesi-
astical constitution, is a nonentity; and history also
proves, that when a communion of churches, whose
polity is pure, departs, by common consent, from the

principles thereof, it has broken, in the heart of its

disposition, with the truth all along the line. Church
Order, certainly, is not a mere technicality, if by tech-
nicality is meant an action or rule without ethical
implication, that can be ignored with impunity as sin-
ful convenience dictates. To maintain the contrary is
to fly in the face of facts and to be willingly ignorant
of the lessons of history.

It ought to be plain how true it must be, that
Christ received authority also to provide His church
with a polity for her institutional life. He is sole Lord
over all things in His church. The polity of the church
is of Christ.

As instructed by the Lord of the church, the
apostles set God’s house in order. And the church
institute that they erected, stands before us in the
New Testament Scriptures, as having, to be sure,
normative value. But there always have been some to
deny this. Their argument is, that the church forma-
tion of the apostles was determined by the political and
social conditions of the times. The apostolic churches,
it is said, had to do with a hostile state from which
they could expect no favors. This gave rise, it is
maintained, to a church formation independent of the
state. And so, too, was the rise of the monarchial
bishop, in after-years, necessitated by the exigencies

of the hour. This hierarchical power, it is said, was
right and proper for the church of that day. The
principle of thought that underlies this reasoning is,
that it can be said of no type of church formation, that
it alone is adapted to the nature and function of the
church. The church must make a choice, and in choos-
ing must allow herself to be guided by the emergencies
of the hour that beset her. Hence, the Lutherans,
perceiving that the church could not maintain herself
without the aid of a friendly state, did well in giving
the civil magistrate a hand in her government. Such
is the reasoning of the exponents of the so-called his-
torical-comparative method. This reasoning and this
method, very popular in our day and age, must be
rejected. Church polity, as to its principles of truth,
has but one source, which is, not history but the in-
fallible Scriptures. This precisely is what it means
that Christ is Lord over all things in his church.
(to be continued)
G. M. O.

SION’S ZANGEN

Wondere Veiligheid
(Psalm 91; Derde Deel)

We hebben gezien, dat Christen veilig is onder de
vleuglen Gods. We hebben, echter, ook gezien, dat het
in den diepsten zin hier gaat over Messias. Die won-
dere Schriftuur! Hoe meer we haar bestudeeren, hoe
meer we de schoonheid, de schitterende deugden van
God zien in het aangezicht van Christus Jezus, den
Heere.

U zal geen kwaad wedervaren, en geene plaag zal
Uwe tent naderen.

Komt daar even in, wilt ge? Klinkt het niet alsof
deze tekst bedoeld moest zijn voor een geheel andere
wereld dan de onze? Is het niet juist het kind Gods,
dat klaagt vanwege al het kwaad, dat hij ervaart?
Luistert naar Jakob: Weinig en kwaad zijn de dagen
der jare