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MEDITATION

Viammen Des Heeren

“En van den troon gingen uit bliksemen en donder-
slagen en stemmen; en zeven vurige lampen waren
brandende voor den troon; welke zijn de zeven Geez-
ten Gods.
kristal gelijk.”

En voor den troon was een glazen zee,

Openb. 4:5, Ga.

Uitgenoodigd door Jezus, mag Johannes een blik
slaan in den hemel der hemelen, om te zien de dingen
die haast geschieden moeten.

Hij was in den geest op den dag des Heeren. En
hij had een stem gehoord die tot hem sprak, zeggende:
Kom hier op!

Toen had hij wondere dingen gezien.

Dat hij door de geopende deur den hemel in mocht
blikken, was alreede een wonder van genade. Bij ons,
‘en ook bij Johannes, past de gesloten hemel.

Maar Jezus sprak tot hem, en Jezus is die geopende
Deur in de symboliek van dit boek.

En Jezus is Jehovah Heil!

En in den hemel inblikkende had Johannes in het
midden des hemels een troon gezien, en Eene zat op
den troon.

En 't aanzien was wonderlijk!

Het schitterde 2lles van den steen Gods, den aller-
Tosteliilzsten steen jaspis gelijk. Gelijk de diamant
cchittert als het zonlicht er op valt, zoo schittert God
ook, maar dan Goddelijk. Het spreken van onzen dia-
mant is slechts stamelen. God is God!

Hij had dien God gezien als den VerbondsGod, want
er was een regenboog boven den troon; en hij ver-
haalde van het jeugdig groen der smaragd. Het zong
daar alles van de hope! _

En rondom den troon waren er vier-en-twintig

tronen: hij zag de gansche verloste kerk in hare ver-
tegenwoordigers : de vier-en-twintig ouderlingen. Later
zullen we meer van die ouderlingen hooren.

En nu gaan we verder.

Als Johannes weer naar dien troon staart, dan ziet
hij bliksemen en hoort hij donderslagen en stemmen.
Ook brandende lampen en een glazen zee.

Wat zou dit alles beteekeneen?
£ ES b £

Bliksemen, donderslagen en stemmen !

Symboliek voor een God die alles doet daveren en
sidderen, vanwege Zijn grootheid en Goddelijkheid in
het gericht!

O, de Heere heeft Zich nooit onbetuigd gelaten.

Gaat met mij naar het verleden, o zoo lang ver-
leden. En ik zal den Heiligen Geest laten spreken.

“Als mij bang was, riep ik den HEERE aan, en
riep tot mijnen God: Hij hoorde mijne stem uit Zijn
paleis, en mijn geroep voor Zijn aangezicht kwam in
Zijne ooren.” .

Even van te voren had deze benauwde ziel gespro-
ken van de banden der hel die hem omvangen had-
den.

En wat geschiedde er toen?

Luistert!

“Toen daverde en beefde de aarde, en de gronden
der bergen beroerden zich en daverden, omdat Hij ont-
stoken was. Rook ging op van Zijnen neus, en een
vuur uit Zijnen mond verteerde: kolen werden daarvan
aangestoken. En Hij boog den hemel en daalde neder,
en donkerheid was onder Zijne voeten. En de
HEERE donderde in den hemel, en de Allerhoogste gaf
Zijne stem, hagel en vurige kolen. En Hij zond Zijne
pijlen uit en verstrooide ze, en Hij vermenigvuldigde
de bliksemen en verschrikte ze. En de diepe kolken der
wateren werden gezien, en de gronden der wereld ont-
dekt, van Uw schelden, o Heere!

Hij zond van de hoogte, Hij nam mij, Hij trok mij
op uit groote wateren. Hij verloste mij van mijnen
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sterken vijand en van mijne haters, omdat zij mach-
tiger waren dan ik.” (Psalm 18)

Tk wilde wel, dat ik den tijd had en de ruimte om
door te gaan en af te schrijven wat er nog verder volgt,
maar het kan niet.

Doch ik denk, dat er genoeg aangehaald is om U te
doen zien, dat de symboliek van bliksemen, donder-

slagen en stemmen ons God vertolken zooals Hij de

rechtvaardige Rechter is van hemel en aarde.

En die arme man, die vanuit de banden der hel en
van zijn haters verlost is bij het daveren van den rich-
tenden God, die arme man is Jezus. Leest den psalm
uit tot het einde, en ge zult zien, dat ook hier weer
alles gaat om Christus Jesus; God geopenbaard in het
vleesch.

Of hoort naar den Heiligen Geest in een anderen
psalm die ons ook vertellen zal, dat de donkerheid, met
bliksemen en donder en stemmen, ons God doen zien
die regeert, en regeerende recht doet Zijnen knecht.

“Rondom Hem zijn wolken en donkerheid, gerech-
tigheid en gericht zijn de vastigheid Zijns troons.
Een vuur gaat voor Zijn aangezicht henen, en het
steekt Zijne wederpartijders rondom aan brand. Zijn
bliksemen verlichten de wereld, het aardrijk ziet ze en
beeft.” (Psalm 97)

Ook hier: leest den geheelen psalm: het geeft com-
mentaar op ons vers.

O ja, van den troon Gods gaan uit bliksemen, don-
derslagen en stemmen!

Hebt ge ze niet gehoord? Anno Dominus 1939-
19457 En dat waren nog maar kleine voor-weeén. De
volheid van dien donderenden en bliksemenden God
komt eerst straks.

In de verten der tijden hooren we het gerommel
van den naderenden donder Gods.

‘Omdat Hij verbolgen is tegen alle goddeloosheid en
ongerechtigheid der menschen die Zijn geliefden Zoon
ten onder houden, doen krommen, in Zijn arme volk.

Dingen die haast geschieden moeten !

Ze haasten zich!

Zeven vurige, branden lampen v66r den troon!

O ja, al het donderen en bliksemen en luide roepen
van God is naar het reinste recht en gerechtigheid.

Ook staat het onlosmakelijk in verband met Zijn
eeuwig trouwverbond. Er zijn vurige lampen, en zij
zZijn zeven.

Zij zijn de zeven Geesten Gods.

Hier hebben de dogmatici moeite met hun dogma-
tiek, want zij spreekt slechts van éénen Geest Gods.
Er zijn Vader, Zoon en Heilige Geest, en deze drie
zijn é*n! En van jongs aan hebben we het hen na-
gezegd.

In de grijze oudheid hebben we al van dat zeven-tal
gehoord.

Er waren zeven armen in den kandelaar in het
heilige.

En die zeven werden gevoed met de olie, beeld van
licht en leven, het leven Gods.

En dat licht en leven Gods is in den Heiligen
Geest.

En Zacharia wordt geleerd door het Woord des
Heeren, dat de twee takjes der olijfboomen en de twee
gouden kruiken die al maar goud gieten, den Heiligen
Geest beduiden.

En ook daar, ja ook daar wordt gesproken van de
zeven oogen des HEEREN die het gansche land door-
trekken en alles doorspeuren.

Verder, zal hoofdstuk vijf, vers zes ons leeren, dat
het zevental Geesten Gods de oogen van het Lam zijn.
En ook daar doorspeuren die oogen des Geestes, des
Lams, alle landen. . :

We mogen dus hier besluiten en zeggen, dat de
zeven vurige lampen de Heilige Geest zijn die vanuit
Christus Jezus het gansche land, de gansche aarde
doorspeuren, om dan op grond van wat ze zagen te
donderen, te bliksemen en te roepen.

En dat er van zeven Geesten gesproken wordt ziet
op het feit, dat het leven van Gods trouwverbond, zoo-
als het door Jezus Christus tot ons komt, de veelvuldige
rijkdom van dat verbond ons schenkt. Ook om onze
vijanden te richten. Zoo rijk ons deel van dien grooten
Koning zal zijn, zoo vreeselijk zal de uitgieting van
toorn zijn op allen die “dien armen Man” beangstigden,
hetzij, in Hemzelf, of in Zijn arme leden. .

Het donderen is naar recht, en daarom zal Hij den
kwade straffen en den goede beloonen. Het bliksemen
is naar gerechtigheid, want Hij speurt eerst door te
zien door den Geest die als vurige (zuivere) lampen
het al wat is en wat geschiedde verlichten. En zoo
bliksemt Hij. Het luide roepen, neen, brullen van den
grooten God zal zijn naar groote billijkheid, want Hij
is de Getrouwe in Zijn verbond: er zijn zeven Geesten,
die de rijkdom van Gods goedheid en trouw in het
gericht brengen zullen.

0, wacht U voor de vuurvlammen des HEEREN!

Wacht U voor de brandende fakkelen van Gods
jaloerschheid, die de weerschijn is van verbondsmin.

Wacht U, want wat Hij zag, onfeilbaar zag met die
zeven brandende oogen, de oogen van het Lam, zal Hij
zekerlijk in het gericht brengen.

Maar er is troost voor den armen man. Eigenlijk
moest ik eerst schrijven: de arme Man, want ik bedoel
Jezus daarmee. God zal Hem geven om Zichzelf te
wreken tegenover Zijn wederpartijders. Hij heeft den
Geest en niet met mate. Hij zal Zijn haters al don-
derende en bliksemende en roepende vinden, want Hij

heeft de zeven vurige oogen van den Heilige Geest
el
Gods.
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En ook troost voor den armen man.

Den armen man in Christus Jezus.
ons beschutten in dien dag.
Patmos.

Ik sprak daar van die zeven.

Ik verbond het aan het verbond van God.

En terecht. Zeven is het verbondsgetal. Zeven is
de som van drie en vier. Drie is het getal van den
VerbondsGod. En vier is het getal van den mensch
met de verloste aarde die in dat verbond deelen zal tot
in eeuwigheid. Straks zullen we moeten mediteeren
van vier dieren en van vier winden en van vier hoeken
der aarde.

Nu dan: die DRIE en die vier zijn vereend. Ze
zijn zeven. Ze zijn ineengestrengeld. Ik denk hier
aan het woordje verknocht en vervlochten.

Zeven is God en Zijn volk die elkaar kennen, lieven,
loven. Het zijn God en mensch vereend in Jezus Chris-
ius, den Heere.

Twaalf is hetzelfde, doch van uit een verschrikke-
lijk verschillend oogpunt. DRIE en vier zijn zeven:
daar zit rust in en onveranderlijke vastheid. Van
eeuwigheid zijn God en Zijn volk zeven. Het is “STA-
TIC” zouden ze hier in America zeggen.

Twaalf is ook DRIE en vier, doch het is dé som van
dezelve. 1k noemde hier een verschrikkelijk verschil-
lend oogpunt. Dat woord is niet te sterk. Vermenig-
vuldiging ziet op werking, strijd, rumoer, beweging,
proces, en wat dies meer zij. Daarom is twaalf de
kerk van God in Christus Jezus, den Heere. In die
werking en dat proces moet ge ook het gruis een plaats
geven: het verschrikkelijke. Jesaja zal U voorlichten
hier. Hij spreekt van Gods groote verbolgenheid om-
dat wij gezondigd hadden. In dezelve, zoo zegt Jesaja,
is de eeuwigheid, opdat wij behouden wierden. Welnu,
die twaalf, die vermenigvuldiging, die werking van
DRIE en vier om tot twaalf te komen, zit vooral in
het kruis. De eeuwigheid van Gods liefde vaart in die
zonde, ter eener zijde, en de verbolgenheid, ter anderer
zijde, en het wondere resultaat is, dat we behouden
worden.

Het gericht zal
Johannes zag het op

De kerk is twaalf; en het verbond is zeven. Beide
hetzelfde, maar uit verschillend oogpunt. De twaalf is
de worsteling, de beweging, de worstelende Jacob-
Israel. De zeven is de omhelzing, de eeuwige om-
strengeling van God en Zijn volk, het eeuwig Trouw-
Veriond!

Keer op keer zult ge van dat twaalftal en van dat
zevental hooren in de visioenen van Johannes.

De zeven-voudige vlammen des HEEREN'!

En véor den troon was een glazen zee, kristal
gelijk.

Dit gezicht heeft een bekende klank. Vooral dat
kristal. Het doet ons onmiddelijk denken aan den
jaspis, den allerkostelijksten steen jaspis, den steen
van God.

Wat die zee beduiden mag?

Ik denk, dat het ziet op de weerkaatsing van Gods
deugdenbeeld. Het is vlak v66r den troon. Een ieders
blik gaat vanzelf naar den troon. En dan zal een ieder -
vlak voér den troon een schittering zien, een weerkaat-
sing van God die op den troon zit.

Dat is ook zoo geweest in het eerste Paradijs.

Dat zal ook altoos zd6 zijn.

God is glorieus. Hij is de heerlijke, de glorieuze.
Zijn schoonheid en heerlijkheid schittert voor elks
oogen.

Hij schiep de aarde en den hemel, en sindsdien ver-
tellen zij Zijn lof, en spreken dag en nacht van Zijn .
wonderen.

Zij toonen het werk eens Scheppers.

Zij weerkaatsen alles wat Hij is.

De Goddelijkheid Gods en de kracht Gods worden
verstaan en doorzien van de schepping aan.

Adam zag in de glazen zee, en dat is de weerkaat-
sing van Gods deugden in de eerste schepping, en hij
loofde God.

Nu dan, dat zullen wij 66k doen, doch nu veel heer-
lijker. Alles is heerlijker.

De schepping van het eerste was heerlijk; Adam
zag groote heerlijkheid, doch het was aardsch.

Doch de herschepping is zoo veel heerlijker als de
aarde hooger is dan den hemel. Als Jezus Christus
he riijker is dan Adam.

Als straks God alle dingen nieuw gemaakt heeft,
dan zullen we de weerkaatsing van het diepe hart
Gods zien in het nieuwe Koninkrijk. En dat is de
glazen zee, kristal gelijk. Het is een zee in de kleur
van den jaspis, den steen Gods.

Paulus had eerder eigenlijk hetzelfde gezegd, toen
hij zeide, dat straks God alles en in allen zal zijn.

Hij is op den troon en Hij schittert als den jas-
Dis.

Hij werpt die heerlijkheid op de 24 tronen en ver-
vuld de kerk met die schittering.

Die geschonken afstraling van deugd, doet het hart
der kerk zingen. '

En zoo geven zij Hem heerlijkheid en eere.

Straks zult ge het zien: ze vallen voor den troon;
ze hebben de weerkaatsing gezien en begrepen: ze
aanbidden Hem die leeft in alle eeuwigheid.

Deijver van Gods Huis verteerde hen. Tot eeuwige
raligheid.

Vlammen des Heeren!

G. V.
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EDITORTALS

The Schilder Conference

At the time I write this editorial, our esteemed
brother Prof. Dr. K. Sciilder is on the way home
again. Some time ago he left per auto to New York
where he will take ship for the Netherlands. On the
way he will stop over at Philadelphia, the city where
the Theological School of the Orthodox Presbyterian
Church is located, as also the home of Dr. C. Van Til.
I understand that he (that is, Dr. Schilder) is to lec-
ture there also.

The visit of our brother to our shores has not been
in vain. I am sure that I speak for our men, both my
colleagues and our Protestant Reformed constituency,
members and office-bearers, when I say that we have
enjoyed this contact with him. He has spoken and
preached in practically all our churches from Michigan
to California, and no less than four formal conferences
were held: one at Sutton, Nebr., one at Hull, Iowa, and
two at Grand Rapids, Michigan. I say, formal con-
ferences, for wherever the brother was entertained
at the home of our men, there we also conferred with
him. :And the reason is plain: we are very much inter-
ested in the struggle of the Netherlands Reformed
Churches, both as to the church-political aspects in-
volved and the dogmatical-exegetical questions that
have arisen in the dispute.

I said: his visit was not in vain. Indeed, for there
was a great deal of misunderstanding from both sides.
1 em certain that both Dr. Schilder and we have learn-
ed to know more of one another during the months he
sojourned in our midst. He had the opportunity time
and again to lecture thetically to us, especially on the
dogmatic side of the matters that relate to the con-
troversy in the Netherlands. Also there was ample
opportunity to ask him pertinent questions relative the
Covenant views and related matters. Much light was
ched by him on the entire controversy. At times he
vwould lecture to us for hours on end.

A highlight in the conferences at Grand Rapids was
the fact that our beloved Rev. Hoeksema could attend
and take part in the conferences. Especially during
the last held conference did he take a very active part.
At one time he lectured for two and one half hours,
elucidating our view of the Covenant and the sacrament
of Baptism, etc. It gladdened our hearts to see him
again in the old professorial chair, and to hear his
voice. = At times the old fire was very evident.

It is our plan to write on the questions of the
Covenant and related matters. And we will do so with
the express purpose to clarify our position and to de-
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fend it against those views which are contrary to the
Word of God, according to our convictions. Doing
this, we shall also criticize the views of the liberated
churches. For although we may now say with all
emphasis that their view is not entirely Heynsian,
capecially as far as the late professor’s views on the
so-called subjective baptism-grace is concerned, and
although Prof. Schilder constantly stated that our dif-
ferences are only a matter of terminology, we neverthe-
less are convinced that there are elements in their cove-
nant views, clearly expressed in their written and pub-
lished treatises, and now corroborated by the spoken
elucidations of Prof. Schilder which we whole-heartedly
reject. And it is also our conviction that even though
it were only a matter of difference in terminology,
we are of the opinion that their terminology is not
correct, not according to Scripture and not according
to the form of baptism. We will welcome exchange of
1dcas in the future.

However, we agree with Prof. Schilder, and also
our Editor of the Standard Bearer has stressed this
conviction, that we ought to become sister-churches,
we ought to have ecclesiastical correspondence. Strict-
ly speaking, there is no Reformed Covenant view.
That is, there is not one Covenant view, be it Kuyper-
ian, Heynsian, Schilderian or Hoeksemanian which is
confessedly Reformed. There is for that reason room
{for friendly debate and exchange of ideas.

Would to God that the Reformed Churches in the
Netherlands had remembered this in 1942-1944! It
would have saved them from the cardinal error of
throwing faithful men out of the church of their birth.
If anything has become plain to us through this contact
with Prof. Schilder, it is that those churches have
sinned grievously. And the reward of their wicked-
ness hag already been partly rendered them. More
than one hundred thousand of Reformed people and
officebearers are lost to them. In order to save a pri-
vale opinion of one theologian, and raising some formu-
la to an accepted church dogma they have robked
themselves to the extent of the church communion of
a multitude which was theirs; they have become culp-
able before God in substituting man-power for the only
power which God ordained in the churches, namely,
Jesus Christ; and they have become a double mockery
in their later action: the formula which refused candi-
dates to the Holy ministry was later dropped. First
every one must believe that the child to be baptized
was supposed to be born again, and later this regenera-
tion could take place subsequent to the rite of bap-
tism. Let him who has synodocratic wisdom under-
stand this!

The church political error is also very grievous.

1t is difficult to imagine that the Reformed Churches
can have fallen so low that now the Almighty Synod
holds sway over the lower provincial synods, classes

and consistories. But the facts have spoken. We have
ordered and received the Acts of the Synods of 1942-44,
etc. And it still sounds unbelievable. The Synods
simply do that which is the sole right of the con-
sistories. They simply suspend and despose oifice
bearers, although they did not put themn in office,
although the only royal ruling power in the church
of Christ is the office of the elder, and then, according
to the Holy Word of God!

Again, let him who has synodocratic wisdom under-
stand it! :

But we are thankful to our Covenant God that we
might have Dr. Schilder in our midst. May it be the
beginning of still closer contact.

The days in which we live are evil.
another.

We need onc

God-speed on your journey home, esteemed brother!
G. V.

Our Conference With Dr. Schilder

Dr. Schilder has left us again.

The more than two months of his stay with us
quickly flew by. The time of his sojourn with us was
all too short, not only in our estimation, but also for
his own feeling. Our people everywhere received him
gladly, so much so that I told the Professor that he was
being ‘“verwend”, spoiled. This was, no doubt, in part
due to the fact that, from a church political viewpoint,
the history of the churches he represented in the old
country was similar to that of our churches in 1924;
partly, however, also to the personality of Dr. Schilder
to whom one cannot help being attracted.

Personally, my contact with him was somewhat
limited due to my sickness. Especially during the first
rart of his stay in Grand Rapids, my condition made
it impossible for me to converse with him a great deal.
However, I heard him speak several times in our own
church over the loudspeaker that had been installed
in my home. And when he returned from the west, 1
was sufficiently restored to take an active part in the
conferences we had with him.

The first of these conferences was held on October
16, the second lasted three days, from November 4 to 6.

The subject of discussion in both conferences was
the covenant. This was but natural, since it is this
subject on which we differ with the Liberated Church-
es in the old country, a difference of which Dr. Schilder
and we were all well aware before he came here. Let
me add immediately, however, that this difference did
not in any way interfere with our harmonious fellow-
ship with him. We both based our view of the cove-
nant on the ground of Scripture and the Confessions.
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We both love the Reformed truth. ‘And on that basis
we were able to have a free and open discussion of our
differences without any personal animosity whatso-
ever.

At the first of the above-mentioned conferences I
was able to be present only part of the time. I intro-
duced the subject in the form of several propositions
which I briefly explained. They are the following:

I. De idee des verbonds is niet:

a. De belofte.

b. Een contract.

c. De weg der zaligheid.

d. Een alliantie tegen een derde partij.

II. Maar is de gemeenschap der vriendschap tus-
schen God en Zijn volk in Christus Jezus.

a. De hoogste openbaring van Gods eigen leven
als de drieéenige God. God is een in wezen
en drie in personen.

b. Bewijs:

1) De Schrift spreekt van een eeuwig ver-
bond.

2) De tabernakel en tempel zijn de woning
Gods bij de menschen.

3) Abraham is de vriend Gods genaamd.
4) Enoch en Noach wandelen met God.
5) Teksten zooals Ps. 25:14, II Cor. 6:16-18,
ete.
* 6) Het einde aller dingen is: de tabernakel
Gods bij de menschen. ‘Openb. 21:3.
7) Het centrum van deze gemeenschap der

vriendschap tusschen ‘God en Zijn volk
is de incarnatie.

III. Dit was de idee des verbonds in het Paradijs.
Geen werk verbond.

IV. God alleen richt Zijn verbond op en handhaaft
het. Hij doet dit op grond van Christus’ ver-
dienste en door de genade des Heiligen Geestes.
Onvoorwaardelijk.

V. De vrucht van God’s oprichting van Zijn verbond
met ons is, dat wij den Heere onze God lief-
hebben van ganscher harte, van gansche ziele,
van ganschen gemoede, en met alle krachten, de
wereld verlaten, onze oude natuur dooden, en in
een nieuw godzalig leven wandelen.

VI. De belofte des verbonds vervult God alleen in de
uitverkorenen, zooals ze hen alleen geldt. Rom.
9:6-8, 15; Hebr. 6:16-18.

De bedeeling des verbonds loopt in de lijn der
geslachten der geloovigen.

a. In die lijn wordt de belofte aan allen zonder
onderscheid door de kerk bedeeld. Allen wor-

VII.

den gedoopt, onderwezen in den weg des ver-
bonds, komen onder de prediking, en vallen
onder de kerkelijke tucht. Allen staan dus
voor de verantwoordelijkheid om den Heere
hunnen God lief te hebben, de wereld te ver-
laten, etc. '

b. De Verworpenen echter overtreden Gods ver-
bond gelijk Ezau, en verzwaren daarmee hun
oordeel.

c. De uitverkorenen daarentegen in wie God
Zijne Dbelofte vervult worden behouden, en
komen door genade in de wereld te staan als
van de partij des levenden Gods.

In the afternoon Dr. Schilder replied to these propo-
sitions, but my strength was still too limited to attend
the afternoon session.

According to reports, however, he seems to have
emphasized that our differences were not a question
of churches but of theologians. For the rest it was
largely a matter of terminology and emphasis.

It was decided, however, to hold another conference
on November 4. The sessions of this conference I was
able to attend in full.

The first day of this conference Dr. Schilder spoke.
He elaborated on his view of the covenant, especially
emphasizing the covenant as a historical institution.
He explained his idea of the parties in the covenant,
elaborated especially on his conception of the conditions
in the covenant, on the relation between promise and
demand, and rejected the view of the late Prof. Heyns
in as far as he proposes a subjective covenant grace
for all the children of the covenant. Dr. Schilder
spoke freely, and I am sorry that he did not briefly
summarize his view in the form of definite proposi-
tions.

After the professor spoke I once more presented to
the meeting certain propositions, which read as fol-
lows:

[. The elect children of the covenant are usually re-
generated from infancy:
a. The promise of God is fulfilled in them.
b. God places them from infancy in the sphere of
the preaching.
c. Experience plainly teaches this.

II. The meaning of “sanctified in Christ” in the first
question of the Baptism Form is subjective:
a. That is the only meaning of the phrase in the
Bible.
b. It stands over against “conceived and born in
gin.”
c. This interpretation is historically correct.

ITI. No separation can be made, in the first part of

the Baptism Form, between the work of the Father
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and the Son, on the one hand, and that of the
Spirit on the other:

a. The Father seals unto us that He establishes
an eternal covenant with us.

b. The Son that He washes us in His blood from
all our sin.

c. The Holy Spirit assures us that He will apply
unto us that which we have in Christ.

d. All this is applicable only to the elect.

IV. The Thanksgiving in the Form also has in view
only the elect.

a. Forgiveness of sin.

b. Membership in Christ,

¢. Adoption unto children.

V. Children of the promise in Rom. 9 means the elect
seed of the covenant. ‘

. What is usually called the covenant of redemption
or the council of peace has no ground in Scrip-
ture, but is the covenant between the Triune God
and Christ as the Mediator or the Servant of
Jehovah.

The afternoon of the same day, that is, the 5th of
November, and the forenoon of the next day was occu-
pied by Dr. Schilder’s reply to those propositions.

On the whole, we had very interesting and instruc-
tive meetings.

The differences between the Liberated Churches
and us, as they were brought out in the discussion,
concerned especially the following points:

1) First of all, the definition of the covenant. Ac-
cording to us the idea of the covenant is essentially
that of friendship and fellowship between God and His
people in Christ; the Liberated Churches, although
they do not define the covenant, nevertheless, lay all
the emphasis on promise and demand.

2) In our view the promise of the covenant is for
the elect only; according to the Liberated Churches
the promise is for all that are born in the covenant line,
although this must not be understood in the Arminian
sense, since also they emphasize the truth that God
Himself must fulfill all the conditions of the covenant.

3) The Liberated Churches speak of parties in the
covenant, although they admit that in the real sense
man cannot be a party over against God; we prefer to
speak with the Baptism Form of parts rather than of
parties.

We agreed upon fundamentals, and for the rest we
agreed to differ.

But a true brotherly feeling was maintained to the
very last, witness the fact that at the end of the con-
ference we presented Dr. Schilder with a nice gift.

H. H.

OUR DOCTRINE

God Is Triure.

God is the Triune God, one in essence and three
in Persons. This truth is prominently mentioned in
our Reformed Confessions. In answer to the twenty-
fifth question of Lord’s Day 8, “Since there is but one
divine Being, why do you speak of three, Father, Son,
and Holy Spirit?”’, we read: ‘“Because God has so re-
vealed Himself in His Word that these three distinct
Persons are the one, true, and eternal God.” In Lord’s
Day 9 we read: “That the eternal #ather of our Lord
Jesus Christ, Who. . . .” In Lord’s Day 13, in answer
te the question, “Why is He called God’s only begotten
Son, since we also are children of God?’, we read:
“Because Christ alone is the eternal, natural Son of
God. . . .” And in Lord’s Day 20, in connection with
the doctrine of the Holy Spirit, we read of the third
Person of the Trinity: “First, that He is true and
co-eternal God with the Father and the Son.” Our
Confession of Faith, also called the Belgic Confession,
speaks of the truth of the Trinity in Article 8: “Ac-
cording to this truth and this Word of God, we believe
in one only God, Who is the one single essence, in which
are three Persons, really, truly, and eternally distinct
according to their incommunicable properties; namely,
the Father, and the Son, and the Holy Spirit. The
Father is the cause, origin, and image of the Father;
the Holy Spirit is the eternal power and might, pro-
ceeding from the Father and the Son. Nevertheless,
God is not by this distinction divided into three, since
the Holy Scriptures teach us that the Father, and the
Son, and the Holy Spirit have each His personality,
distinguished by Their properties; but in such wise
*hat these three persons are but one only God. Hence,
then, it is evident that the Father is not the Son, nor
the Son the Father, and likewise the Holy Spirit is
neither the Father nor the Son. Nevertheless, these
persons thus distinguished are not divided, nor inter-
mixed; for the Father has not assumed the flesh, nor
has the Holy Spirit, but the Son only. The Father has
never been without His Son, or without His Holy
Spirit. For They are all three co-eternal and co-
essential . There is neither first nor last; for They
are all three one, in truth, in power, in goodness, and
in mercy.”

A Tremendous Mystery.

The truth that God is triune is a tremendous mys-
tery. Of course, understanding “mystery” in a gener-
ally accepted sense of the word, as something we do
not understand, all of life is a mystery. Parents and
their children exercise fellowship with each other, but
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their knowledge of one another is never to be identified
or confused with understanding or comprehension.
The same is true of the relationship between a shep-
herd and his dog. Our own life is a tremendous mys-
tery. I am a human person and consist of body and
soul. I know that the physical and psychical (body
and soul) aspects of my life are intimately related.
Seeing is an activity of the soul, but it is possible only
with the physical eye. Yet, all the wisdom of this
world cannot begin to understand or comprehend this
wonderful relationship.

Scripturc speaks repeatedly of “mystery”. In I Cor.
15:51 the resurrection of the dead is called a mystery.
In Eph. 6:19 the apostle speaks of the mystery of the
gospel, and the apostle would teach us in these words
that the gospel is a mystery. ‘And in I Tim. 3:16 the
Incarnation is called a mystery in the well-known
words: “And without controversy great is the mystery
of godliness: God was manifest in the flesh, justified
in the Spirit, seen of angels, preached unto the Gen-
tiles, believed on in the world, received up into glory.”
A mystery, according to Holy Writ, is not a contradic-
tion. Such is oftentimes the presentation today. The
proclamation of a general offer of salvation and
particular atonement, of a general love of God and
eternal election and reprobation is then presented as
a mystery, as something which appears contradictory
to our finite, limited mind. However, this is evidently
not the meaning of a mystery in the Scriptures. Fact
is, the mysteries, whereof the Scriptures speak in the
above mentioned passages of Holy Writ, have been
revealed. It lies in the nature of the case that a con-
tradiction cannot be revealed. As soon as anything
which appeared contradictory to us has been explained
or disclosed it ceases to be a contradiction. Yet, the
mysteries in the above named passages have been
revealed. Besides, are the.Incarnation and the resur-
rection of the dead, mentioned by the apostle as mys-
teries, contradictions? A mystery we would define as
a truth which lies beyond the scope of our human life
and therefore must be revealed unto us. This surely
applies to the Scriptural truths of the Incarnation and
the resurrection. In the Incarnation God assumes our
flesh and blood. Surely, no human understanding can
possibly conceive of this truth and no human eye can
possibly see it. In the resurrection we put off mortal-
ity, the earthly, and all that pertains to this present
scheme of things, and we put on immortality and the
heavenly scheme of things. This, too, lies entirely
beyond the scope of our human life and understanding.
This also applies to the gospel. It, too, speaks of
things which lie beyond the scope of our human life.
It proclaims a salvation which is Divine in origin and
realization and heavenly in its culmination, and there-
fore could never arise within the heart of man. How
true, then, that the doctrine of the Trinity is neces-

sarily a mystery! This doctrine speaks of the life of
the living God Himself!

-The mysterious character of the doctrine of the
Trinity, however, does not exclude the possibility of
our knowledge of the Triune God. That parents and
their children do not understand each other, or that
a shepherd and his dog do not comprehend one another
does not necessarily imply that they therefore cannot
know one another. Knowledge and comprehension are
not identical. We will never be able to comprehend
the Lord. God is great and His greatness is un-
searchable. But we can know Him. For to know God
means that we love Him in the light of His revela-
tion. '

The Doctrine of the Trinity Definitely
a Doctrine of Revelation.

Various analogies have been suggested to shed light
on the subject of the Trinity. Some of these illustra-
tions or analogies were taken from inanimate nature
or from plant life, as the water of the fountain, the
creek, and the river, or of the rising mist, the cloud,
and the rain, or in the form of rain, snow, and ice;
and as the tree with its root, trunk, and branches.
Other illustrations of greater importance were drawn
{rom the life of man, particularly from the constitution
and the processes of the human mind. These analogies
were considered to be of special significance because
man is the image-bearer of God. To this class, e.g.,
belongs the unity of the heart, head, and hand, our life
from the three-fold aspect of its willing, thinking, and
doing or working. Based upon the three-fold aspect
of our life is also the three-fold office of man : prophet,
priest, and king.

The doctrine of the Trinity, however, is definitely
a doctrine of revelation. This doctrine implies, in the
first place, that God is one. To call attention to this
aspect of the Trinity is not necessary in this article.
The doctrine of the oneness of God was treated at
length in a preceding article. We noted at that time
that the doctrine of the oneness of the Lord is not only
based on Deut. 6:4, but that it is taught throughout
Holy Writ. .

Besides revealing unto us the oneness of God, the
Scriptures also teach us that God is three. In the Old
Testament we read of three Persons in passages such
as Is. 48:16; 61:6; 63:9, 10, and we quote: “Come ye
near unto Me, hear ye this; I have not spoken in secret
from the beginning; from the time that it was, there
am I: and now the Lord God, and his Spirit, hath sent
Me. . . . The Spirit of the Lord God is upon Me;
because the Lord hath anointed Me to preach good
tidings unto the meek; He hath sent Me to bind up the
brokenhearted, to proclaim liberty to the captives, and
the opening of the prison to them that are bound. . . .
In all their affliction He was afflicted, and the angel
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of His presence saved them: in His love and in His
pity He redeemed them; and He bare them, and car-
ried them all the days of old. But they rebelled, and
vexed His Holy Spirit: therefore He was turned to be
their enemy, and He fought against them.” The New
Testament presents to us a clearer revelation of the
digtinction in the Godhead. In I John 5:7 the Three
I ersons are mentioned literally: “For there are three
that bear witness in heaven, the Father, the Word, and
the Holy Ghost: and these three are one.” Well known
to us is the baptism of Jesus as recorded in the gospels,
as in Matt. 3:16, 17: “And Jesus, when He was bap-
tized, went up straightway out of the water: and, lo,
the heavens were opened unto Him, and He saw the
Spirit of God descending like a dove, and lighting upon
Him: and lo, a voice from heaven, saying, This is my
Beloved Son, in Whom I am well pleased.” Matthew
speaks here of the Voice out of heaven, of Christ
standing in the water, and of the Holy Spirit Who
descends upon Him. We are all acqainted with the
Great Commission recorded for us in Matthew 28:19:
“Go ye therefore, and teach all nations, baptizing them
in the Name of the Father, and of the Son, and of the
Holy Ghost”. And also familiar to us is the apostolic
benediction recorded in I1 Cor. 13:14: “The grace of
the Lord Jesus Christ, and the love of God, and the
communion of the Holy Ghost, be with you all. Amen.”
It is clear from the Scriptures, therefore, that God is
not only one God, but also that He is three. It remains
to be proven, however, that these Three of whom the
Scriptures speak, are three Divine Persons, co-eternal
and co-equal.

We need not prove the Godhead of the Father. This
truth is accepted without dispute. Neither need we
prove the personality of the Christ. This, too, is ac-
cepted without dispute. Everyone agrees that a person
once lived upon this earth, suffered and died, whose
name was Jesus of Nazareth. And, finally, we need
not establish the Godhead of the Holy Spirit. All are
familiar with the fact that the Scriptures ascribe
Divine power to the Holy Spirit. Of this Spirit we
read, e.g., that He raised up Jesus from the dead and
that He will also quicken our mortal bodies, Rom. 8:11.
Two things must be established upon the basis of Holy
Writ to complete the cycle of Scriptural proof for the
Trinity. On the one hand, it is abundantly clear from
the Scriptures, not only that the Lord Jesus Christ
is a person, but also that He is Divine. The apostle,
John, in the prologue to his gospel, begins by declaring
that the Word, Which was in the beginning and Which
was with God, was God. And of this Word we read in
verse 14: “And the Word was made flesh, and dwelt
among us, (and we beheld His glory, the glory as of
the only begotten of the Father), full of grace and
truth. Hence, Christ is declared by the apostle John,
to be the living God Himself. The same holy writer

declares in one of his epistles, I John 5:20: “And we
know that the Son of God is come, and hath given.us
an understanding, that we may know IHim that is true,
and we are in Him that is true, even in His Son Jezus
Christ. This is the true God, and etern:al life.” _.nd
in Matt. 9:1-6 the evangelist records tlie miracle of
the healing of the palsy. In this miracle all the empha-
sis falls upon the fact that the Son of Ilan, our ioxd
Jesus Christ, hath power to forgive sins. Jesus, we
read, had declared the sins of the palsy to be forgiven.
Immediately certain of the scribes said within them-
selves that He had spoken blasphemy. Only God might
forgive sin. Jesus, to show His almighty power and
that He, therefore, as God had the right to forgive sin,
thereupon promptly heals the palsy of his sickness.
It was surely easier merely to say, “Son, thy sins be
forgiven thee”, than actually to heal the man of his
disease. Besides, if Christ were merely a man who
therefore did not have the right to forgive sin, would .
the living God have healed the palsy upon the word of
the human Christ. Matt. 9:1-6 definitely establishes
the Godhead of the Christ. ‘On the other hand, besides
establishing the truth that Christ is Divine, the Scrip-
tures also teach us that the Holy Spirit is a Person.
We need not prove His Godhead. But we must estab-
lish the fact, upon the basis of Holy Writ, that the
Spirit is a Person. Concerning this there can be no
doubt. The Word of God ascribes personal acts of
thinking and willing to the Holy Spirit. We read in
I Cor. 2:10: “But God hath revealed them unto us by
His Spirit: for the Spirit searcheth all things, yea, the
deep things of God.” Here the Spirit is held before uz
as searching, as consciously searching the deep things
of God. And in I Cor. 12:11 we read: “But all thesc

~worketh that one and the selfsame Spirit, dividing

to every man severally as He will.” In this text an
act of the will is ascribed to the Third Person of the
Trinity. And in John 14-16 He is held before us as
the Comforter. Scriptural proof for the doctrine of
the Trinity.

The Content of the Doctrine of the Trinity.

What is the content of this doctrine? What do we
profess when we declare that God is triune? That God
is triune implies, in the first place, that He is one.
As stated before in this article, to this oneness of God
we have called attention in a preceding article. There
is only one God. This we profess in distinction from
all heathen polytheism. But God is also one in Him-
self. There is in Him no division, no strife, no con-
tlict, no change. God is everlastingly one in Himself,
n ilis own life, and therefore in all His counsel and
works. '

The doctrine of the Trinity implies, in the second
place, that the Lord is personally three. God is not
essentially three. We do not believe in three gods.
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'This iz Tritheism. God is personally three. This truth
teaches us, on the one hand, that our God is a personal
Being. Modernism denies this. The modernist would
1ather speak of God’s power, wisdom, etc. He would
identily God with creation. He would have us believe
that if we love one another, we have and live the life
aird niind of God, and that we thus become the sons of
God. He really identifies God with the creature. This
modernistic conception of the Lord is actually the
deathblow to all religion. If God be not infinitely
exalted above all, if He be not the living God, infinitely
and consciously exalted above all, there is none to whom
we can pray, none against whom we can sin, and none
before whom we need confess our sin. If God be not
the living God, all religion is impossible, as well as all
morality and consciousness of sin. We maintain, must
maintain that the Lord is a personal Being. A person
presupposes a moral-rational being, we cannot, e.g.,
speak of animals as persons. A person is an individual
subsistence, denotes an individual rational-moral being,
possessed of self-consciousness. That 1 am a person
signifies, therefore, that I am conscious of myself as
a moral-rational being, and that as such I conduct my-
self. The application of this to God is a truth of tre-
mendous significance. ‘God is not merely power, wis-
dom in the abstract sense of the word, identified with
the world. He is the only true, living God, the God
of infinite perfections, infinitely exalted above the crea-
ture, alone worthy of all praise and adoration, and as
such He is conscious of Himself. Hence, as that alone
living God He ever seeks Himself, maintains Himself,
loves Himself, blesses therefore His people whom IHe
loves for His Name’s sake in Christ Jesus, and curses
them who seek their peace and joy in the things below
rather than in the living God.

God, however, is Tri-Personal. This does not mean
that the Lord is essentially three. That the Lord is
three in Persons and that these Persons are co-equal
does not mean that the Divine Being is equally divided
into three parts and that therefore the three Divine
Persons are co-ejual and co-eternal. To teach this
would render one guilty of the heresy of Tritheism,
“three gods.” The Lord, however, is essentially one
and personally three. Each Person lives the entire
Divine fulness in His own personal way. The First
Person of the Trinity is Father. The fundamental idea
of fatherhood is that of generation. The First Person
of the Trinity is Father because His personal relation
to the Divine fulness is that of origin. He generates
the Son and causes the Spirit to proceed from Him.
The Second Person of the Trinity is Son. He is will-
ingly genérated by the Father. The act of Divine gen-
cration therefore does not merely imply an act by the
Tather; it also implies that the Son is willingly gener-
a"ed. The Son is the eternal Image ofthe Father and
also causes the Spirit to proceed from Him. The

personal relation of the Holy Spirit to the Divine ful-
ness is that of Procession. Eternally He proceeds from
the Father and the Son. Hence, the life of the Trini-
tarian God proceeds eternally out of the Father,
through the Son, and in the Holy Spirit. And the
Three Persons are, of course, co-eternal. The Father
cannot be Father without the Son and the Son cannot
be the Son without the Father, and together they eter-
nally know one another in the Holy Spirit.

Its Practical Implications.

We have already referred in a previods article to
the practical implications of the truth that God is one.

“The truth that God is one has a unifying effect upon

the people of God throughout the world. Whereas
heathen polytheism sets nations and peoples over
against each other, Monotheism causes every child of
God, whatever his race or color may be, to worship
the same Lord. In addition to this, the truth that God
is one also unifies the life of the individual Christian.
He knows that, because God is one, all things must
work together for his good.

The truth of the Triune God reveals God unto us as
a covenant God. Inasmuch as it is our purpose to dis-
cuss the Covenant in subsequent articles, we will not at
this time enter into a detailed discussion of this
thought. We can say at this time, however, that God
Himself is a covenant God, lives a life of Divine and
eternal friendship. The basic requirement for a life
of friendship is two-fold. Friends are characterized,
first of all, by unity. One willing, desiring, seeking,
thinking characterizes them. Hence, they are one.
And the other requirement for a life of friendship is
personal distinction. Each must have his (or her)
personal function to perform. Hence, God is char-
acterized by a life of Divine and eternal friendship.
He is essentially one. Conflict, strife, dissension, dif-
ference of opinion, etc., never mar the life of the living
God. And the Lord is personally three. He is Father,
Son, and Holy Ghost. They are essentially one and
rersonally different. God, therefore, is a covenant
God, the God of eternal friendship in the sphere of
infinite perfection.

This truth is of vital significance for the church of
God. This lies in the nature of the case. God Himself
must surely determine the relationship with His people.
That God Himself is a covenant God is the basis for
His covenant-fellowship with us. The fact that God
Himself is characterized by the most blessed fellow-
ship, Himself delights in communion to walk and talk
and exercise fellowship with Himself, is the basis for
His fellowship with His people. Moreover, God’s own
covenant fellowship also determines the nature of His
fellowship with us. God is characterized by infinite
rerfection. God’s fellowship with us is therefore also
characterized by perfection. There is consequently no
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fellowship of God with the wicked. Communion be-
tween us and the Lord is possible only in the sphere of
perfection. This also determines our calling. If any-
one say that he has fellowship with God, and walks
in darkness, he lies and does not the truth. To have
fellowship with God, Who Himself walketh in the light,
is possible only if we walk in the light. Our cove-
nant calling is therefore to put off the old man with
his evil lusts, and to put on the new man, unto the glory
of God, our Father.
H. V.

The Potter and The Clay

My text is again taken from the ninth chapter of
Paul’s epistle to the Romans. The verses selected are
the verses twenty and twenty one of the aforesaid
chapter. Let us begin reading at verse eighteen:
“Therefore hath he mercy on whom he will have mercy;
and whom he will he hardeneth. Thou wilt then say
unto me ,Why doth he yet find fault? for who hath
resisted his will? Nay, but O man, Who art thou that
repliest against God? Shall the thing formed say to
him that formed it, Why hast thou made me thus? Hath

~not the potter power over the clay, of the same lump
to make one vessel unto honour, and another unto dis-
honour ?”

We deal here in verses twenty and twenty one with
the first part of Paul’s reply to the objections raised
against his doctrine by its opponents,—the doctrine
that Paul summarizes in the statement, ‘“Therefore
hath he mercy on whom he will have mercy ; and whom
he will he hardeneth.” Let us concentrate on this part
of the apostle’s reply, first of all upon the statement,
“Nay, O man who art thou that repliest against God.”
We must take notice of the fact that the apostle calls
his opponent by is name man, and certainly with a
definite purpose. He wants his opponent to under-
stand that he is but a man, a mere man. Now what is
this man doing? This man raises objections against
that particular work of God that consists in His having
mercy on whom He will have mercy and in His harden-
ing whom He will, that is, against that work of God
according to which He brings into being the Jacobs,
the children of the light, and raises up the Pharaohs
according as He will. Paul’s claiming for his God a
sovereignty that absolute is unutterably provoking to
this man. To him the idea of a God that sovereign is
insufferable. And in his great vexation of spirit he
voices his objections. And his argument is that if
Pharaoh hardens his heart as sovereignly hardened by
the Lord, Pharaoh is wicked because God wants him

-raises questions.

wicked, which of course is true; and that therefore the
blame for what Pharaoh is rests squarely upon God;
and that Pharaoh is not responsible, which of course,
is not true.

The opponent imagines his argument to be a master-
piece of Logic; and supposes that hearing it God stands
silent and mute, not knowing how in the world to reply
toit. Thus in dealing with this man and his objections,
the first thing that Paul does is to set this man in his
place with the rebuke, “Who art thou O man that re-
pliest against God ?”’ that criticizest God, contradictest
God to His face. And this precisely is what the man
does; he he criticizes God and thus sets himself up as
judge over God, and pronounces God’s work of harden-
ing whom He will an atrocious doing, a shameful abuse
of His sovereignty. The amazing audacity of this man
How can that man have the right,
the authority, to set himself up as judge over God?
Did he create God so that God is his creature, the work
of his hands, and he, this man, God’s maker and by
virtue hereof God’s lord and judge? Or did God per-
haps appoint this man his <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>