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The Riches of Grace

And of his fulness have all we received,
and grace for grace.

John 1:16

hat a beautiful confes-
sion of faith!  Here is a
personal confession of

those who have experienced and
tasted the marvelous grace of
Christ.  This is the confession of
those who have sought Christ and
have found Him, of those who
have been implanted into Him by
a living bond of faith.  This is the
confession of those who have re-
ceived Him, who were born not of
blood, nor of the will of the flesh,
nor of the will of man, but of God.
And having spiritual contact and
fellowship with Him through faith,
they learned to know Him as the
super-abundant fountain of grace.

This is the confession of us all.
It is the confession of the apostles,

of the evangelists, and of all those
to whom they preached the gospel
and who received it.  All have re-
ceived Him.  He is the fullness
from whom all receive and are sat-
isfied.

What a wonderful Christ we
have!  What an amazing source of
spiritual abundance is in Him.
Grace for grace:  a never-ending
stream of grace!

Grace is, first of all, a virtue of
God.  As such it is the glorious
beauty, the blessed pleasantness,
the sweet attractiveness of God’s
eternal and infinite goodness.  God
is the sum of all infinite perfec-
tions.  And as the only good, He is
supremely fair, beautiful, and
pleasant.  He is such in Himself,
apart from any relation to the crea-
ture.  All God’s perfections are
eternal, as He is the I AM also in
His grace.  As the triune God He
eternally beholds the beauty of His
perfections and is attracted to Him-
self.

Grace is also an attitude of di-
vine favor.  This He assumes eter-
nally with relation to the people of
His choice in His eternal counsel

of election.  Eternally God has His
people with Him and before Him,
not as they are in history, in their
sin and corruption, but as He sov-
ereignly conceives of them in His
good pleasure.  He beholds no sin
in them, only beauty, perfection,
and glory.  Continually they are be-
fore Him, and always He is inclined
toward them in eternal lovingkind-
ness and He regards them in favor.

Furthermore, grace is the rev-
elation of God’s eternal good plea-
sure of favor to the people of His
love as they come into this world
as sinners, guilty and damnable.  By
nature they are children of wrath,
who walk in darkness and increase
their guilt daily.  Even to them that
have forfeited every token of God’s
favor and have made themselves
worthy of eternal damnation God
reveals Himself as gracious, justi-
fying the ungodly, forgiving their
iniquities, adopting them as His
children, and making them worthy
of eternal life and glory.  All of this
is in Jesus Christ, who on the ac-
cursed cross shed His lifeblood for
His people and was raised again on
the third day for their justification.

W



September 1, 2006/Standard Bearer/459

thanks for one blessing, when an-
other is bestowed upon us.  The
stream is continuous, never end-
ing.  We could not live, stand, or
persevere, except for that constant
stream of grace.  This shows that
all of our salvation is of grace and
never of anything else.  Never is
it conditional; never does one gift
of grace put us in a position to
merit the next.  The stream is in-
exhaustible.  Out of His fullness
we all receive constantly and
abundantly grace for grace.

✦✦✦    ✦✦✦    ✦✦✦

The fountain of this grace is
Christ Jesus our Lord, the Son of
God and the Son of man.  As the
Son of God He is God of God and
Light of Light.  He is the Word that
was in the beginning with God and
that was God, the only begotten
Son, who is in the bosom of the
Father.  In Him is light and life and
glory and eternal joy. He is the full-
ness of grace.

He is also the fountain of abun-
dant grace for us, for all His
people.  Ordained to be so, He is
the Head of His church, that He
might be the Captain of their sal-
vation, that through Him God
might lead all His children to glory.
He is God’s own Mediator, the
strong arm of the Lord, that He
might take their sins from their
shoulders.  He represents them in
the hour of judgment and blots out
the guilt of their iniquities.  Gar-
ments of righteousness He gives,
so that His beloved might dwell in
the house of God forever.

As the Son of man He was re-
vealed in the fullness of time and
became flesh to dwell among us.
And we beheld His glory!  The
Lord of all was seen in the form of
a servant, the infinite in the limits
of flesh.  The eternal fullness ap-
peared in our emptiness.  In this
way He bore our iniquities on the
cross, completely emptying Him-
self in order that He might become
our fullness.

He gained the victory, as is evi-
dent in His resurrection on the

third day.  God raised Him from
the dead, and thus gave Him the
testimony that He had finished His
work.  O yes!  All our transgres-
sions were blotted out.  Sin in the
flesh was condemned forever
through the cross and resurrection
of Jesus Christ.  Death was swal-
lowed up of life.  Thus He became
the inexhaustible fountain of all
grace.

The same Lord that descended
also ascended up on high, where
He was clothed with all power in
heaven and on earth.  Of the Fa-
ther He received the promise of the
Spirit, in order that by that Spirit
and through His Word He might
cause the fullness of His grace to
flow into our emptiness forever-
more.  Thus He becomes the light
that dispels our darkness, the righ-
teousness that overcomes our
unrighteousness, and the fire of
love that consumes our hate.

✦✦✦    ✦✦✦    ✦✦✦

“And of his fulness have all we
received.”  And we might add
here, “sovereignly so.”  We did not
accept it, did not take it.  We re-
ceived it, not of ourselves, but as a
gift from on high.  In us there is no
power of receptivity for Him and
for His grace.  In us there is noth-
ing but darkness, and we will never
turn to the Light unless He first
penetrate our darkness.  He must
first break the shackles of iniquity
that hold us in bondage.  We lie in
the midst of death, and before we
can even drink from the fountain
of life and grace, the power of His
resurrection must break the bonds
of death.

This fullness we have received
by faith.  By the activity of faith
we become deeply conscious of our
own emptiness, of our darkness
and death, of our sin and iniquity,
of the hopelessness of our state.
We apprehend Him as the fullness
of our complete redemption.  By
faith we long for Him.  We long to
drink from the fountain of His
grace and to taste that the Lord is
good.

But we are not finished yet.
Grace is also a mighty power of
God operating through Christ in
His Spirit, whereby He changes the
sinner from a cursing rebel into a
praying child, from a blaspheming
fool into a praising saint.  By grace
the child of God is called out of
darkness into God’s marvelous
light, and instilled into his deepest
heart is the new life of the risen
Lord.  God, by this same grace,
cleanses and sanctifies him by His
Spirit through the Word of God,
preserving him in the midst of the
world of darkness and corruption.
In this way God prepares His chil-
dren for the inheritance incorrupt-
ible and undefiled and that never
fades away.  Such is the grace of
God that quickens the dead, as a
power operating in His people unto
salvation.  By grace are ye saved!

This marvelous grace of God is
the sum of all the spiritual riches
and gifts and blessings with which
the God and Father of our Lord
Jesus Christ fills us from above.
Grace is one, but it is amazingly
rich in diversity of blessing.  The
many blessings include a new life,
faith, hope, righteousness, forgive-
ness of sins, adoption unto chil-
dren, love of God, and peace that
surpasses all understanding.  We
can add to that patience, strength
to fight the battle, comfort and con-
solation, light and joy, knowledge
and wisdom, the resurrection from
the dead and eternal glory.  Such
is the grace of Him who has blessed
us with all spiritual blessings in
heavenly places in Christ.

The effect and reflection of all
these riches and favors of the God
of our salvation become manifest
in our life.  By the power of God’s
grace the sinner becomes good and
beautiful before God and man.  The
redeemed child of God cries out:
“O my God!  Grace, thanks, be to
Thee!”

Indeed, grace for grace, one
gift of grace followed by another,
so that we are overwhelmed by its
riches.  Hardly do we have time
to receive and appreciate and give
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Editorial Rev. Kenneth Koole

It is all received of Him.  Even
faith we receive from Him.  Out of
Him that power of faith is made
active.  We are never first.  Nor is
it thus, that His act whereby He
imparts His fullness to us, and our
act whereby we receive His full-
ness, meet in cooperation to accom-

plish our salvation.  He is first, al-
ways first.  He imparts His full-
ness to us, and we receive.  He
gives us faith, and we believe.  He
draws us, and we come.  He calls
us to the fountain, and we drink.
Always grace for grace, without

end.  No flesh may glory in His
presence.

In this light let us take this very
personal confession upon our lips,
glorifying the God of our salvation
in Jesus Christ our Lord.  Out of
His fullness have all we personally
received, even grace for grace.

On-Site Reflections
on the Free Offer (6)

s indicated in our previ-
ous article we intend to
look a bit more closely at

Matthew 5:43ff.,  pointing out
where the free-offer interpretation
goes astray.

In our last article we noted and
responded to the charge of the pro-
moters of the WMO (Well-Meant
Offer) that we ‘high-Calvinists’ are
in many instances guilty of claim-
ing to have a greater love for cer-
tain lost sinners than God does, be-
cause we claim there are many sin-
ners whose salvation in love we
seek, but whom God does not love
at all, but only hates.

Our response is, guilty as
charged.

However, for the sake of accu-
racy, let us be clear.  Our claim is
not that we have a “greater” love
for certain lost sinners than God
does, because the certain sinners of
whom we are speaking are those
for whom God has no love at all,
never has, never will.  Not accord-
ing to Scripture.  To state it as
clearly as we can, our contention
is that we as disciples of Christ love
many whom God does not love at
all, whom He has reprobated (the

Esaus of this life), whom He nei-
ther has, nor ever had, any inten-
tion of saving (for instance, the
greater part of that apostate Israel
living when Christ spoke the very
words of Matthew 5:43ff.); and, we
assert, to this God Himself calls us.
To this the sovereign and electing
God calls us for His own secret and
predestinating purpose, as He
works out His ‘saving’ and ‘con-
demning’ will.

And please note that we speak
not only of God’s ‘condemning’
will, but also of His ‘saving’ will.
In fact, we mentioned ‘saving’ first,
because with God ‘to save’ is al-
ways His first and primary pur-
pose.  So it must be with us.  And
yet God’s purpose of passing a just
condemnation upon the reprobate
ungodly is also always part of the
picture.

Any proper interpretation of
Matthew 5:43-48 must keep this in
mind.

And note further, we are not
saying that we know who the elect
and who the reprobate are in the
state of unbelief (that belongs to the
secret and hidden things of God);
we are simply saying that many of
those whom we love, and to whom
we are called to do good, will
prove in fact to be reprobate ac-
cording to God’s own predestinat-

ing purpose and will.  God does
not call us to start speculating
about who may or may not be
what; in fact, He sternly forbids us
to engage in such guesswork, call-
ing us rather to do good to all in-
discriminately (in love), leaving the
fullness of knowledge and purpose
to Himself as Almighty God.

It is in this context that we as-
sert that Matthew 5:43ff. does not
teach that God loves all men (nor,
for that matter, that God loves all
those whom He calls us to love).
The WMO men insist it does – if
not directly, then by clear and nec-
essary implication.  But it does not.

We can understand their rea-
soning, based on a surface reading
of the text; just as we understand
why many might conclude, on the
basis of a first reading I Timothy
2:3-6, that it teaches a general
atonement, or that Revelation 22:17
(“And whosoever will, let him
take...”) teaches free willism.  But,
in the light of the rest of Scripture,
do they?  Is this what the apostles
are actually teaching in such pas-
sages?  Not according to Reformed
insight and explanation.  So it is
with Matthew 5:43ff.

✦✦✦    ✦✦✦    ✦✦✦

The reasoning of the WMO
men is clear.  Christ calls us toPrevious article in this series:  August

2006, p. 436.

A
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love our enemies, namely, even
those who hate us, and to do good
to them.  Basically this amounts
to loving all men with whom we
have contact, none to be excluded,
not even our enemies, loving them
also as our neighbors.  And, since
Christ says this in the context of
showing ourselves to be children
of God (i.e., reflecting the charac-
ter of God as our Father), what
must one conclude but that God
must also love all men without
distinction?

Surely this is the clear and nec-
essary implication.

Not so.  Such a conclusion is
indeed an inference made by many,
but that is exactly the problem – it
is but an inference.  And not a nec-
essary one at that.

Let us be clear what we are
saying here.  We are not saying that
this text is proof against a free-offer
kind of love; for that there are
plenty of other texts in Scripture.
We are saying that Matthew 5:43ff.
offers no proof for any free-offer
gospel.  Such is something that
must be read into the text.  Mat-
thew 5:43ff. requires no free-offer
idea in order to interpret it as it
stands, nor to bring home Christ’s
point with power.

And further, to insert a WMO
concept requires one to do violence
to any number of other scriptural
passages.

What Christ is doing here is
giving incentive and reason why
we are to love even those miser-
able, abusive, ungrateful enemies
of ours, loving many more than
only those who love us – loving
even those who have failed to treat
us with the respect and consider-
ation we are sure we so richly de-
serve (at least I do!  I do not know
about the rest of you!).  And the
reason Christ gives is that God also
has loved such miserable ingrates
throughout the centuries, and He
still does, as we well know.  Christ
is saying to His disciples, “Now,
knowing that, go and do thou like-
wise.  Do that in order to demon-
strate that you understand what

love and goodness has been shown
to you as abusers of God and His
Word.”  Yes, a love shown even to
us who were once counted as the
enemies of God (Eph. 2:11ff.).

But note well, declaring that
God has loved and saved many
abusive ingrates through the cen-
turies, and has turned enemies into
friends, is not the same as saying
He loves or has loved all the abu-
sive ingrates of the human race.
That the text does not say.

Christ chose His wording care-
fully.

The simple, undeniable fact is
that at no place in the passage does
Christ utter the words, “...for your
Father also loves all men” or “...for
your Father also loves all of His
enemies,” as if that is the reason
why we are to show love to all with
whom we come into contact – we
are to love even our enemies, be-
cause God loves all His enemies,
i.e., those who hate Him.  He does
not.  Some He does and has, but
nowhere in Scripture do you read
that God loves all His enemies.
Nor does Christ say that in this
text.

The passage says that God
makes His sun to rise on all men
without distinction, on the evil and
the good, and that He sends on all
the cheering rain.  He does good
to all alike.  Therefore so must we.
But that still does not say God
loves them all alike.  The sending
of sunshine and rain does not in-
dicate God’s desiring a salvation
for all.  In His sending of good
things upon many of the ungodly,
God has a different purpose in
mind, even as He has in our love
for many of our neighbors.

Indeed, we are called to love
all of our enemies.  But that’s not
because God loves all of His, or
ours either.  That is not what Christ
is saying.  What Christ is saying is,
we are called to love all of our en-
emies because God loved us, even us
who were once God’s enemies.
That is the significance of verse 46,
“For if you love them which love
you, what reward have ye? do not

even the publicans the same?”
It is obvious that Christ here is

reminding His disciples of a love
that goes beyond the love of
publicans, which is only for those
who also loved them.  Christ is re-
minding them of God‘s love, which
love loved even those who did not
love Him.  But that does not mean
that Christ is saying that God loves
all who do not love Him.  That is to
read something in the text that is
not there.  The conclusion is an ex-
trapolation without any basis.
Rather, the proof for this love of
God for those who did not love
Him is His love for some, namely for
them, Christ’s disciples.  God loved
and loves me, and many others
who make the same testimony (Gal.
2:20), who did not love Him at all.
Who am I not to love others like-
wise?

Not only is this all that is nec-
essary for Christ to make His point,
but in this way He makes His point
in the most personally powerful
way.

We say again, to maintain that
Matthew 5:43ff. teaches that God
has a love for everyone because we
as His children are to love all of
our neighbors is an unwarranted
inference.  It reads something into
the text that Christ carefully avoids
saying.  And it puts one at odds
with the rest of the Scriptures as
well.

What serves as motive for the
believer to love and to do good to
one’s enemies is not an imagined
love of God for all humanity and
for all our enemies besides.  All
that is necessary is the knowledge
of God’s particular, personal love,
namely, that I was once numbered
among God’s enemies (as was a
certain young, arrogant Saul of Tar-
sus of old), and yet He loved me,
and returned me good for evil.
When I reflect on that love of God,
I have more than enough incentive
to love my own personal enemies.
And when I actually do reflect unto
others that love of God for me
(what God was willing as the Di-
vine parent to endure from me),
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then I show as well that I am a
child of God.

And if we need any more mo-
tivation to love our enemies, con-
sider that any number of them may
prove to be elect after all, maybe
even from our own household.

We say again, not only is a free-
offer notion not found in the text,
neither does the text require such
to bring its message home with
power.  Why do such, when all it
does is to force one to place this
passage into contradiction with
other passages, and then necessi-
tates calling upon a paradox once
again to “save the day”?

But there remains another
question in all of this, and that is,
what is God’s purpose in all of
this?  Why will Christ, God’s Son,
have us express such a self-effac-
ing, self-denying, much-enduring
love to all?

The answer is twofold:  the first
(and surely the primary) reason is
that our rendering good for evil in
longsuffering love is a means God
is pleased to use in a powerful way
to draw others unto salvation.
Consider I Peter 3:1ff. and the call-
ing of the Christian wife towards
an unbelieving and per-
haps even harsh hus-
band:  “that...they also
may without the word be
won by the (chaste) con-
versation of the wives.”

But the second part
of the answer is that this
is also the way God is
pleased to work out His
decree of reprobation,
working out damnation
of the ‘non-elect,’ and
bringing upon them their
just condemnation.  I am
not saying this is a thought we are
to relish.  In fact, there is evidence
in Scripture that indicates quite the
opposite (which we intend to con-
sider next time), but this is a fact
of Scripture and revelation.  And
we must be willing to be used by
God as such, if that is His will.  It
is no different than it was with Paul
and the gospel word that He was

to bring to the Jews first of all,
which Word he knew would serve,
in instance after instance, as a sa-
vor of death unto death.  As he
cried out, “And who is sufficient
for these things?” (II Cor. 2:16).
But such was his calling.

So that salvation might find
God’s true Israel, Paul went forth
and did good, bringing the Word,
knowing that, even as he opened
his mouth and preached, God was
using it to harden and judge the
larger segment of his beloved kins-
men.  And yet, even in this hard-
ening and condemning aspect of
the good gospel preaching, Paul
was so bold as to call himself a
“sweet savor of Christ” unto God
(nota bene!).  In other words, what
Paul was doing was pleasing to
God, even in his bringing the Word
that was to serve as condemnation
unto so many.  It was so intended
by God all along.  It belonged to
God’s deeper purpose.  And Paul
had to bring himself into submis-
sion to that reality.

And note as well, this purpose
of God to use the witness of His
people unto the condemnation of
many is not something hidden.  It

is revealed and known.
God in His Word has
made it plain that He
will use us in that way.
What is hidden is who
God is pleased to harden
as a reprobate, why this
one and not that one
(me, or you!), but not
that God will use the
good words and actions
of His own in this hard-
ening way.  That is not
hidden at all.   Paul
could not be plainer.

We must also be willing to be used
in this way if God so wills.

But our larger point is this, that
this twofold purpose and effect not
only belong to the preaching, but
are also part of the reason why God
will have us do good to all men
and to show love to our enemies.
It may not be why we want to do
these things (does anyone want to

have his parental instruction used
to harden and condemn his own
children?), but it still belongs to
why our Lord calls us to do these
things.

So it is also in Matthew 5:43ff.
Again we reiterate, to prevent

any misunderstanding, that the
main reason we are called to re-
turn good for evil is not so that
many may be condemned through
us.  God’s central reason surely is
His good pleasure to use such to
bring even those of our enemies to
conversion and faith.  But this
unto-condemnation-purpose re-
mains one of the reasons why God
will have us to love and do good
to the neighbor.  And it has that
outcome as well, a divinely ap-
pointed outcome, to a definite
number no less.

But God says, “You leave that
with Me.  You simply do unto oth-
ers as I have done unto you.”

A passage that brings this all
home with some power is Romans
12:20, 21.  We will quote it next
time when we consider it in more
detail.  It is a passage hotly dis-
puted and universally altered.
Few, it seems, want to live with the
plain teaching of this passage.  Not
even very many good men.  Cer-
tainly not the WMO men.  They
find this passage as difficult to
come to terms with as Romans 9:13.
So they change its explanation to
fit their WMO presuppositions.
Yes, of all things, they allow their
theology to rule their exegesis.

Strange as it may sound – that
the WMO theologians of all men
should allow their doctrinal pre-
suppositions to rule their exegesis,
preventing the ‘freedom’ of ex-
plaining a text according to its
plain meaning (ask the late ‘ratio-
nalist’ Gordon Clark and that no-
torious ‘scholastic dogmatician’
Herman Hoeksema about such per-
sistent charges) – yet so it is.

Next time we will consider the
Romans 12:20, 21 passage and the
light it sheds on the above discus-
sion, as we bring our analysis of
the free offer to a close.

In His sending
of good things
upon many
of the ungodly,
God has a
different purpose
in mind,
even as He has
in our love for
many of
our neighbors.
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All Around Us Rev. Gise VanBaren

Rev. VanBaren is a minister emeritus in
the Protestant Reformed Churches.

Of Synods and Assemblies

June is the time of year in which
many of the denominations meet

in Assembly or Synod.  With un-
derstandable interest, one reads re-
ports of decisions taken which will
affect the denominations involved.
It is not only with interest, but also
with a great degree of dismay and
disappointment, that one reads
some of the decisions taken.  Surely
one can find many of the decisions
made to be proper.  Yet we are
most concerned about those deci-
sions that point to rapid apostasy
within the churches and denomi-
nations.  It is, however, foretold in
Scripture that these things must
come to pass before the end of this
age comes (Matt. 24:11-13).

The Episcopal Church in
America is itself wracked by dis-
sension on the issue of ordination
of bishops who are gay and living
in a “committed” relationship with
one of the same sex.  At the same
time, the Anglican churches are
also divided on this issue within
the U.S. branch.  It may well be
that the U.S. branch will either
leave the broader union or be put
out of it.  Commentator Cal Tho-
mas, of the Tribune Media Services,
quoted in the Grand Rapids Press,
writes:

The new leader of the Episco-
pal Church in America, Bishop
Katharine Schori, says she does
not believe homosexuality is a sin
and that homosexuals were cre-
ated by God to love people of the
same gender.

As the Episcopal leadership
continues to huff and puff to catch
up with the world, it would be
helpful if it could tell its members
what it regards as sinful behav-
ior, or will the very concept of sin

soon be up for negotiation in or-
der to avoid giving offense to any-
one?

Truly what Paul, the Apostle,
warned would happen in the “end
times” is coming true in our day:
“For the time will come when men
will not put up with sound doc-
trine, instead, to suit their own de-
sires, they will gather around
them a great number of teachers
to say what their itching ears want
to hear.  They will turn away from
the truth and turn aside to myths.”
(2 Timothy NIV).

Meeting in convention in Co-
lumbus, Ohio, the denomination
passed a resolution expressing
“regret” for consecrating a homo-
sexual bishop three years ago, but
it declined to repent of its action.
On Tuesday, they voted to con-
tinue consecrating homosexual
bishops and to permit same-sex
unions.  But reversed themselves
24 hours later and adopted a reso-
lution to avoid consecrating addi-
tional gay bishops.

Bishop Schori says, “The Bible
tells us about how to treat other
human beings and that’s certainly
the great message of Jesus—to in-
clude the unincluded.”

…Maybe the question for
Bishop Schori and her fellow her-
etics should be: if homosexual
practice is not sin, what is?  And
how do we know?  Or is it a mat-
ter of “thus saith the opinion
polls” and lobbying groups, rather
than “thus saith the Lord”?  With
the bishop’s “doctrine” of inclu-
sion, why exclude anyone?  How
about applying the religious
equivalent of “open borders” and
let everyone into the church, in-
cluding unrepentant prostitutes,
murderers, liars, thieves and athe-
ists.  If the Episcopal Church de-
nies what is clearly taught in
scripture about important matters
like sexual behavior, why expect
its leaders to have any convictions
about anything, including direc-
tions to Heaven?

The national Assembly of the
Presbyterian Church (U.S.A.) de-

sires to adopt, among many other
decisions, more “gender-inclusive”
names of the Trinity.  Richard N.
Ostling, of Associated Press, writes:

The divine Trinity – “Father,
Son and Holy Spirit” – also could
be known as “Mother, Child and
Womb” or “Rock, Redeemer,
Friend” at some Presbyterian
Church (U.S.A.) services under an
action Monday by the church’s na-
tional assembly.

Delegates voted to “receive”
a policy paper on gender-inclusive
language for the Trinity, a step
short of approving it.  That means
church officials can propose ex-
perimental liturgies with alterna-
tive phrasings for the Trinity, but
congregations won’t be required
to use them….

It seems that there are many in
the denominations who would foist
on the churches the most outra-
geous and irreligious changes, as
though they seek to outdo others.
At bottom, it is an attempt to un-
dermine the Word of God by pro-
moting these changes and by de-
nying to be sin that which the
Word condemns.

The matter of homosexuality
arose again at the General Synod
of the Reformed Church in
America at its meeting in Pella,
Iowa.  From a report appearing in
the Grand Rapids Press, June 10,
2006, we read:

In previous decades the RCA
labeled homosexuality a sin, and
a proposal from the church’s
Zeeland Classis calls for a reaffir-
mation of those statements.  Also
up for debate is a request to cut
ties with the United Church of
Christ, which endorses same-sex
marriage.

Wesley Granberg-Michaelson,
RCA general-secretary, said “it’s
always possible to get nuances
and new perspectives” through
discussion, but changing the
church’s position on gays is not
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the intent of the dialogue.  The
purpose is to help each other un-
derstand different interpretations
of Scripture and minister better to
gays, he said.

“The dialogue is set within a
clear framework,” he said.  “We’re
not going to keep fighting.”

Delegates must decide what
to do with Kansfield, who lost his
job as head of an RCA seminary
in New Jersey and had his minis-
terial credentials suspended be-
cause, in 2004, he performed the
marriage of his daughter, Ann, to
another woman.

A controversial proposal
would shift his supervision from
the General Synod – which disci-
plined him last year – to his local
classis, or group of churches,
which may be more sympathetic
to homosexuality.

Kansfield earlier this year
asked for a new trial, but agreed
to drop the request in exchange
for the transfer.

I understand that this shift of
the case to the local classis was ap-
proved.  This seems to be very
strange – to treat such a serious
matter at a classis that might re-
scind a synodical decision of last
year. As the report states, this
classis is “more sympathetic to ho-
mosexuality.”  Some affirm that
this classis will likely vindicate the
man and remove his suspension.

The Christian Reformed
Church also has taken several de-
cisions that ought to concern us as
well.

1) It designated the Today’s
New International Version (TNIV)
of the Bible as acceptable for use
in the CRC churches.  In addition
to objections raised against the
NIV, this revised edition is de-
signed to use “gender inclusive lan-
guage.”  It goes another step fur-
ther in eroding the inerrant, verbal
inspiration of Scripture.

2) Synod affirmed that First
CRC of Toronto, Ont. has resolved
the issue of homosexuality (it had
earlier approved placing practicing
homosexuals in the offices in the
church) and brought it into accord

with the CRC’s position.  (How-
ever, an examination of First
Toronto CRC’s Web address,
http://www.firsttorontocrc.org,
shows clear violation of the teach-
ings of the Canons of Dordt in pro-
posing a universal and uncondi-
tional love of God for all peoples.
It also appears to embrace those of
differing “sexual orientation” and
affirms that all those who confess
Jesus Christ as their Savior have
rights of “full participation of
membership, sacraments, and lead-
ership in this congregation.”)  It re-
mains to be seen how the CRC will
reconcile this with their synodical
decision.

3) Synod also voted to remove
the word “male” from the qualifi-
cations for ecclesiastical office
listed in their Church Order.  (An
earlier synodical decision allowed
each Classis, if it wished, to set
aside the limitation of the Church
Order restricting the offices to the
“male.”)  If this change is adopted
by Synod of 2007, it will take im-
mediate effect in the churches.  As
something of a “sop” offered to the
conservatives, synod also decided
that women ministers or elders
would not be permitted to serve as
delegates to synod or as synodical
deputies.  The supporters of
“women in office” deplored that
whereas synod took two steps for-
ward in removing the word “male”
in the relevant article, it took one
step backward in restricting syn-
odical delegates and synodical
committees to male members.

4) Synod decided to retain
Question and Answer 80 of the
Heidelberg Catechism, but to put
brackets around the part that de-
nounces the Roman Catholic mass
as a “condemnable idolatry” and
to explain that these paragraphs do
not reflect the official teaching or
practice of today’s Roman Catho-
lic Church and are not confes-
sionally binding on members of the
CRC.

This last seems to be a most ap-
palling distortion of the facts, and
indeed, as Charles Honey of the

Grand Rapids Press headlined this
decision, “Synod Makes Up With
Catholics.”  I have not had the op-
portunity to read the study and re-
port upon which this decision has
been based, but several concerns
come to mind.

First, is it possible that for the
past 450 years the churches have
misunderstood Rome?  Or has
Rome in fact changed its stance on
the mass?  Was it in fact an “ac-
cursed idolatry” in the days of
Martin Luther and John Calvin, but
now no longer so because the view
has changed?  Martin Luther said,
“The Mass in the Papacy must be
the greatest and most horrible
abomination, as it directly and
powerfully conflicts with this chief
article, and yet above and before
all other popish idolatries it has
been the chief and most spe-
cious….”  Was Luther wrong?  Or
has the Roman Catholic Church
now changed its position?

John Calvin writes in his Insti-
tutes (Vol. 2, p. 721, Eerdmans
1949), “Now, let the Romanists
deny, if they can, that they are
guilty of idolatry in exhibiting
bread in their masses, to be wor-
shipped instead of Christ….”  Was
Calvin judging them wrongly—or
has Rome changed today?

The well-known dogmatician
Louis Berkhof also emphasizes es-
sentially the same thing and writes
of the Romish view as “the eleva-
tion and adoration of the host….”
Would that not be “accursed idola-
try”?

It seems very clear that the Re-
formers and those who followed
after them for the past 450 or more
years all basically agreed: Rome’s
position is idolatry.  Were these all
wrong—or has Rome indeed
changed?

We must listen to Rome as it
speaks through its official and
binding documents.  At the Coun-
cil of Trent, A.D. 1563, Rome ex-
presses its position over against
Luther and subsequent Reformers
and Protestants.  As far as I know,
the Decrees of the Council of Trent
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have never been amended, altered,
or rescinded.  I quote only a small
portion of that creed:

(On the Most Holy Sacrament
of the Eucharist) Canon I. –If any-
one denies that, in the sacrament
of the most holy Eucharist there
are truly, really, and substantially
contained the body and blood to-
gether with the soul and divinity
of our Lord Jesus Christ, and
therefore the whole Christ; but
shall say that He is in it as by a
sign or figure, or force, let him be
anathema.

Canon II. – If anyone says that
in the sacred and holy sacrament
of the Eucharist there remains the
substance of bread and wine to-
gether with the body and blood
of our Lord Jesus Christ, and de-
nies that wonderful and singular
conversion of the whole substance
of the bread into the body, and of
the entire substance of the wine
into the blood, the species of the

bread and wine only remaining, a
change which the Catholic Church
most fittingly calls transubstantia-
tion:  let him be anathema….

Canon V. – If any one says
that the special fruit of the most
Holy Eucharist is the remission of
sins, or that from it no other fruits
are produced:  let him be anath-
ema.

Canon VI. – If anyone says that
in the holy sacrament of the Eu-
charist, the only-begotten Son of
God is not to be adored even out-
wardly with the worship of latria
(the act of adoration), and there-
fore not to be venerated with a spe-
cial festive celebration, nor to be
borne about in procession accord-
ing to the praiseworthy and uni-
versal rite and custom of the holy
Church, or is not to be set before
the people publicly to be adored,
and that the adorers of it are idola-
tors:  let him be anathema.

(The Sources of Catholic Dogma,
Henry Denzinger,

B. Hender Book Co., 1957)

“Anathema” is to be accursed.
The teaching of the Roman Catho-
lics, so it clearly appears in their
creed, is that the Protestant and Re-
formed condemnation of transub-
stantiation and the worship of the
elements of the bread and wine is
accursed.  They have not put any
of this in brackets with a footnote
that this is no longer the view of
the Roman Catholic Church and
that its members are no longer
obliged to believe it.

I ask: what is incorrect in the
answer of the Heidelberg Cat-
echism, question 80, in light of their
official dogma as quoted above?
And if this answer offends good
Roman Catholics, ought not Prot-
estants be as much or more of-
fended at the “anathemas” hurled
at them by the Roman Catholics?

Chapter Two

The Intermediate State (4)
each individual human, God can,
and does, put  asunder.  In the
body, the believer sleeps in the
grave until Christ awakens him in
the resurrection of the body.  In the
soul, the believer is raised by Jesus
into conscious, heavenly life and
glory immediately upon the
believer’s dying.

The intermediate state of the
believer in his soul means uninter-
rupted covenant communion of the
believer with Jesus Christ.  Indeed,
there is closer communion.  The
communion with Christ is no
longer “through a glass, darkly”
(I Cor. 13:12), but direct:  the soul’s
vision of God in the face of Jesus
Christ.  The communion is no
longer hindered by the sinfulness

of the believer, a sinfulness of soul,
as well as of body.  Christ’s resur-
rection of the soul of the Christian
at the moment of death has purged
the soul from all defilement of sin.
In the soul, the believer is now per-
fectly holy.

In addition, the communion
with Jesus Christ, who in His res-
urrection has become heavenly, is
more intimate because the soul of
the believer is no longer earthy,
that is, thoroughly adapted to
earthly life, so that even its knowl-
edge of Christ, though true, is af-
ter an earthly manner of thinking.
Christ’s resurrection of the soul of
the child of God at the moment of
death has transformed the soul.
Christ has made it heavenly, that

n the preceding three install-
ments of this series on
eschatology, I have set forth

the Reformed doctrine of the inter-
mediate state of the elect believer.
At the moment of death and by
means of death, which Christ has
made the servant of our salvation,
God separates the soul and the
body.  What God has joined to-
gether in the creation of man in the
beginning and in the conception of

I



466/Standard Bearer/September 1, 2006

is, has thoroughly adapted it to His
own heavenly life.  It is still a hu-
man soul.  But it is a human soul
that is now heavenly.  In his soul,
the believer now can know and em-
brace Christ after a heavenly man-
ner.  This is richer knowledge and
closer fellowship than the believer
enjoyed in his earthly life.  Al-
though the subject is the resurrec-
tion of the body, the contrast in I
Corinthians 15:47-49 between
earthy humans and heavenly hu-
mans implies that the soul of the
believer in the intermediate state
is a heavenly soul and that the life
and experience of the heavenly
soul are much better than those of
the earthy soul.

The intermediate state, there-
fore, is a grand aspect of the Re-
formed believer’s hope.  It is not
the main aspect of his hope.  The
main aspect of his hope is his ex-
pectation of, and longing for, the
resurrection of his and all the
saints’ bodies.  But the intermedi-
ate state is an important aspect of
the believer’s hope.  That otherwise
fearful enemy, death, will be for
him deliverance from sin, entrance
into conscious life and glory with
Jesus Christ, and a change into a
higher, indeed the highest possible,
quality of human life.  The world
talks about “quality of life.”  Eye
has not seen, ear has not heard, and
it never entered into the heart of
man to imagine the quality of life
that God has prepared for those
who love Him:  heavenly life.  Why
then do we not desire this heav-
enly life, which we will have at
death, more than we do?

The comfort of the intermedi-
ate state for the believer is that at
death he will be delivered from sin
and the sorrows of earthly life and
transformed into heavenly life at
once.  At the instant he closes the
eyes of his body in death, the eyes
of his soul open on God in Jesus
Christ and the realm of heaven.
Death does not have even a tem-
porary victory over the elect be-
liever, who falls asleep in Jesus.
From the spiritual condition of see-

ing God dimly in the mirror of the
preached Word by faith, the dying
believer passes, immediately, to a
face-to-face vision of God in the
personal Word, Jesus Christ.  Why
then do we fear death, as so often
we find ourselves doing?

In this hope, the Reformed be-
liever lives all his days in the val-
ley of the shadow of death.  In this
hope, he goes down, deliberately,
into the darkest shades of the val-
ley when God makes known to him
that his days run out.  In this hope,
his family gives him up, and bur-
ies him.  In this hope, the sorrow
of the militant church over the loss
of a member is tempered.

Naturalism and Modernism
The Reformed church must

guard this aspect of her hope.
There are attacks upon it.  I have
already pointed out that sheer,
naturalistic unbelief, which ex-
presses itself in the theory of evo-
lution, consigns all humans to ut-
ter hopelessness.  Man dies like the
beast.  He has no future.  There-
fore, all his life, with its achieve-
ments and joys, is for nothing.  Al-
though thousands of despairing
teachers of evolution in the state
schools train their students thus to
despair, with enthusiasm, with
smiles on their faces, and with con-
tempt for the hopeful doctrine of
creation, the truth is that both
teachers and students “through
fear of death [are] all their lifetime
subject to bondage” (Heb. 2:15).
They are slaves of death, which
raises the question, “Why would
any Reformed believer send his
children to a school in which the
children are instructed by slaves of
death and in which they form
friendships with slaves of death?”

Essentially the same is the un-
belief of theological modernism.
Denying the bodily resurrection of
Jesus Christ, the Lord from heaven,
it also denies the resurrection of the
Christian.  It denies, not only the
resurrection of his body, but also
the resurrection of his soul at the
moment of death.  According to

theological modernism, death puts
an end to humans, believers as well
as unbelievers.  Death puts an end
to believers, not only with regard
to their body, but also with regard
to their soul.  All that lives on af-
ter death are the occasional, and
increasingly faint, memory and the
fading name on the tombstone.
The message of theological mod-
ernism is, “Death wins!”  Of those
who have hope in Christ only in
this life, the apostle declared that
they are of all men most miserable
(I Cor. 15:19).  This raises the ques-
tion, “Why do churches deliber-
ately open themselves up to
modernism’s proclamation of
death, and why do professing
Christians remain in churches that
fall away into the celebration, Sun-
day after Sunday, of death and the
grave?”

Soul Sleep
Of more urgent concern to us

are certain doctrinal errors that rob
the believer of his hope of life with
Christ in the intermediate state.
The first of these is the error of soul
sleep.  As the name indicates, it is
the teaching that the soul is uncon-
scious between the moment of
death and the resurrection of the
body.  Opposing the error in a trea-
tise entitled, “Brief Instruction for
Arming All the Good Faithful
against the Errors of the Common
Sect of the Anabaptists,” Calvin
described it as the notion that “the
souls of the deceased sleep with-
out any feeling or consciousness,
until the day of judgment” (John
Calvin, Treatises against the
Anabaptists and against the Libertines,
Baker, 1982, pp. 119, 120).  Causti-
cally, Calvin charged that those
who teach this doctrine, “in the
place of white robes, give souls pil-
lows to sleep on” (Treatises against
the Anabaptists, p. 127).

One form of the error is the de-
nial that the soul of man is a sub-
stance, or essence, which can,
therefore, exist apart from the
body.  Man’s soul is merely the ani-
mating principle of the body—that
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life-force that enables the body to
breathe and function.  Accordingly,
one’s death involves the perishing
of his life-force, or soul, as well as
the death of the body.  The death
of the believer is total.  The entire
man slumbers in the grave, until
Christ awakens him in the day of
His coming.  Calvin called atten-
tion to this form of the doctrine of
soul sleep, in his “Brief Instruc-
tion”:  “Some do not think that the
soul is a substance, or an entity
having essence, but solely the
power that a man possesses while
alive that helps him breathe, move
about, and perform the other ac-
tions of life”  (Treatises against the
Anabaptists, p. 119).

As is evident from these quo-
tations of Calvin, soul sleep was
an attack on the hope
of the child of God in
the face of death by
the Anabaptists at
the time of the six-
teenth century refor-
mation of the church.
Against this false
teaching, Calvin wrote his first
theological work, Psychopannychia,
about which more later, as well as
in the later “Brief Instruction,”
quoted above.

No one should suppose that the
error is merely of historical inter-
est.  In the 1960s, the teaching of
soul sleep occasioned a split in the
Reformed Churches in the Nether-
lands (“liberated”).  Preaching Q.
57 of the Heidelberg Catechism
(“my soul after this life shall be im-
mediately taken up to Christ its
head”), Rev. B. Telder denied the
plain teaching of the Catechism
that man is composed of soul and
body and that at the moment of
death the soul of the believer is
taken up to heaven, consciously to
live with Christ.

In a book entitled Sterven … en
Dan?  Gaan de Kinderen Gods,
wanneer Zij Sterven, naar de Hemel?
(Kok, 1960; the English translation
would be, Dying … and Then?  Do
the Children of God Go to Heaven
when They Die?), Telder defended

his attack on the Reformed doctrine
of the intermediate state.  He criti-
cized the teaching of Q. 57 of the
Catechism as philosophical:  “the
terminology more of the scholastic
theologians than the sound words
of Scripture” (p. 33; all quotations
of Telder are my translation of the
Dutch—DJE).  The view that man
is composed of two substances, a
body and a soul, Telder con-
demned as Greek philosophy,
wrongly taken up into Protestant
theology through the bad influence
of Calvin (pp. 20, 21, 152).

The hope of the intermediate
state, according to Telder, is
unbiblical:  “The entire thought
that a part of man, his ‘soul,’ is not
subjected to death, that his ‘soul’
escapes death, is foreign to Scrip-

ture” (p. 29).  Telder
explained away all the
passages in Scripture
that teach the interme-
diate state.  His
(mis)handling of Luke
23:43 (“today shalt
thou be with me in

paradise”) is typical.  Christ merely
told the penitent evildoer that he
would be with Christ “today” in
the realm of the dead (Dutch:
“dodenrijk”) (pp. 36, 76).

Telder contended that the
whole man dies.  The entire man is
in the grave.  The only hope of the
Christian is the resurrection of the
body.  There is no conscious life
with Christ whatever between the
moment of death and the resurrec-
tion of the body (pp. 37, 38).

Telder was strongly influenced
by the Dutch philosopher Herman
Dooyeweerd.  It came as no sur-
prise, therefore, that also the “Ref-
ormational” (not to be confused
with “Reformed”), Christian Re-
formed theologian Gordon Spyk-
man had serious problems with the
confessional Reformed doctrine of
the intermediate state.  For
Spykman too was a disciple of
Dooyeweerd and his colleague, D.
H. T. Vollenhoven, whose philoso-
phy  rejected the view of man as
body and soul.  Indeed, the phi-

losophy of Dooyeweerd and
Vollenhoven was the basis of
Spykman’s published dogmatics,
Reformational Theology:  A New Para-
digm for Doing Dogmatics (Eerd-
mans, 1992).

Spykman claimed to hold the
truth of an intermediate state.  He
denied that our death “consign(s)
us to a state of dormancy, soul
sleep, or unconscious existence”
(Reformational Theology, pp. 550-
552).  But having rejected the clas-
sic Christian and creedally Re-
formed doctrine that man’s nature
is composed of body and soul (pp.
233-245), Spykman was at a loss to
explain the conscious life of the be-
liever between his death and the
resurrection of his body.  He ad-
mitted as much.  He spoke of a
“breakdown in rational compre-
hension” (p. 244).  “What it means
… to be alive spiritually, apart
from our present historical exist-
ence, baffles our minds” (p. 552).

The explanation Spykman of-
fered of the intermediate state is
unintelligible, false, and impos-
sible.  His explanation was this:
“Bodily the whole man dies.  Spiri-
tually the whole man lives” (p.
244).  The explanation is unintelli-
gible.  What it means that at death
the whole man lives spiritually, no
one understands, including
Spykman, as he himself acknowl-
edged.  The explanation is false.
On the view of everyone, the man’s
body, which is certainly part of the
“whole man,” is in the grave.  The
“whole” man, therefore, does not
live after death, whether spiritually
or otherwise.  An important part
of the “whole man”—his body—is
dead.  The explanation is impos-
sible, impossible, that is,  on
Spykman’s theology of the nature
of man.  If man is not body and
soul and if, therefore, the whole
man dies, there is nothing in which
a man can live with Christ after
death.  Denial of the soul as a real,
though immaterial, substance,
which, though wonderfully united
with the body in life, so that man
is a unity, nevertheless can be sepa-

...soul sleep was
an attack on the hope
of the child of God
in the face of death...
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rated from the body at death is the
denial of the intermediate state.

Contemporary evangelical
theologians understand that denial
of a substantial soul implies the
loss of the intermediate state.
There is no longer any talk of the
“whole man’s somehow living
spiritually” upon death and before
the resurrection of the body.  The
whole man dies.  The only hope—
not the chief hope—of the Christian
is the resurrection on the world’s
last day.  Hans Schwarz writes:

Since we are not endowed with
divine qualities that could make
us hope for a gradual purification
of an immortal soul, our only hope
for ultimate fulfillment is beyond
death, in the resurrection from the
dead (Eschatology, Eerdmans, 2000,
p. 280).

For Schwarz, the comforting

teaching of the Reformed churches
that at death the elect believer is
taken up in his now purified and
transformed soul to live with Christ
is illegitimate and unnecessary
speculation.  “It is neither neces-
sary nor legitimate to speculate on
an intermediate state between
death and resurrection” (p. 291).

This rejection of the intermedi-
ate state by soul sleep and by the
related teaching of the death of the
whole man gives death a victory.
The victory is temporary, for the
believer will be raised one day, but
it is a victory.  Death cuts the be-
liever off from conscious commun-
ion with Christ.  Thus, death robs
the believer of  the spiritual, eter-
nal life that he received in regen-
eration and that he enjoyed by
faith.  Death robs him of this life
completely.  Death wins—for a
time.

Such brave souls as Hans

Schwarz may not need the comfort
that death cannot separate him
from Christ, not for one instant, in
the face of that last enemy, the
“king of terrors,” but for most of
us weak and fearful Christians this
comfort is necessary.  God Himself
thinks so.  He gives this comfort in
His word.  It is not enough in the
face of death to cling by faith to
the promise of the resurrection of
the body.  I must also have the
promise that as one who lives and
believes in Jesus I shall never die
(John 11:26).

“Today,” says the merciful Sav-
ior, to every dying penitent on his
deathbed, “you will be with me in
paradise” (Luke 23:43).

The truth of the intermediate
state is not philosophical specula-
tion.  It is the comfort of the gos-
pel.

(to be continued)
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Introduction

rticles 76 and 77 of the
Church Order concern the
discipline of those who

are communicant members of the
church.  These articles outline the
steps that a consistory is to follow
in carrying out Christian discipline,
as well as the procedure for excom-
munication of those who do not re-
pent of their sins.

The Church Order, however, is
silent on the matter of the disci-
pline of non-communicant, that is,

baptized members of the church.
Nothing is said about the subject
of “erasure,”* as we commonly re-
fer to it.  The term cannot be found
in the Church Order, and there is
no reference in the Church Order
to the practice as we carry it out.

This is not to say that the prac-
tice is not derived from biblical
principles that are set forth in the
Church Order.  It is, and it is a
practice that has a long history in
the Dutch Reformed Churches.
The Reformed churches have al-
ways recognized that those who
have been baptized are, by virtue
of their baptism, members of the
church (cf. Heidelberg Catechism,
Q.A. 74).  As members of the
church, they are subject to the su-

pervision and discipline of the
church.  It is because they are mem-
bers of the church that the honor
of Christ and the holiness of the
church are at stake in their confes-
sion and walk.  Baptized members,
therefore, who deny Christ and live
in an ungodly way must be dealt
with by the elders, no less than
wayward confessing members.
And if they continue impenitent in
their sins, they too must be ex-
cluded from the church and set
outside the kingdom of heaven.

* The Dutch Church Order au-
thorities refer to erasure as royeering.
The word means essentially the same
as “erasure.”  It refers to a striking
off, an expunging of something, and
hence, erasure.

A
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For the sake of these members, as
well as for the sake of the rest of
the congregation, particularly the
young people of the church, disci-
pline must be exercised over these
erring baptized members.

Although our Protestant Re-
formed Church Order, in line with
the original Church Order of
Dordrecht, says nothing about era-
sure, a number of other Reformed
denominations have included in
their Church Orders articles deal-
ing with excommunication of non-
communicant members.

The Free Reformed Church of
North America, for example, has
done this.  Article 77 of its Church
Order is entitled “Excommunica-
tion.”  Point “C” of this article
reads:

C. Admonition and discipline of
members-by-baptism:

1. When baptized members
who have arrived at the years of
discretion because of indifference
regularly withdraw themselves
from the worship services in their
own denomination, the Consistory
shall repeatedly and patiently ad-
monish them, and when they con-
tinue to be indifferent and disobe-
dient, exclude them from the
Church.

2. Members by baptism who
have been excluded from the
church, and who later repent of
their sin, shall be received again
into the church, after a period of
probation, followed by public con-
fession of guilt and confession of
faith.

3. When baptized members
who have arrived at the years of
discretion regularly stay away
from the worship services in their
own denomination because they
usually attend church elsewhere,
the Consistory shall repeatedly
and patiently admonish them.
When they continue to be disobe-
dient, the Consistory shall deal
with them as they may be required
in accordance with the Church Or-
der.

The Canadian Reformed
Churches are another denomina-
tion that has included the matter

of the discipline of baptized mem-
bers in their Church Order.  Part
of Article 68 of their Church Or-
der, the article that deals with ex-
communication, addresses itself to
the excommunication of baptized
members.  The pertinent part of the
article reads:

In case a non-communicant mem-
ber hardens himself in sin, the
consistory shall in the same man-
ner inform the congregation by
means of public announcements.
In the first public announcement
the name of the sinner shall not
be mentioned.  In the second pub-
lic announcement—which shall be
made only after the advice of
classis has been obtained—the
name and address of the sinner
shall be mentioned and a date
shall be set at which the excom-
munication of the sinner shall take
place.  The time between the vari-
ous announcements shall be de-
termined by the consistory.

The Canadian Reformed Churches
also have an adopted “Form For
The Excommunication Of Non-
Communicant Members” (Book of
Praise, p. 607 ff.) which is distinct
from their “Form For The Excom-
munication Of Communicant Mem-
bers.”

Some History From the CRC
From the mid-1940s to the mid-

1950s the synods of the Christian
Reformed Church in North Ameri-
can (CRC) wrestled with the mat-
ter of erasure of baptized members.
Two overtures from two different
classes requested the CRC Synod
of 1946 “to provide the churches
with a liturgical form to be used
when delinquent baptized mem-
bers are placed outside of the vis-
ible church” (Acts of Synod 1946,
p. 58).  Already in 1928, with the
publication of his Handbook for El-
ders and Deacons, Prof. William
Heyns had expressed a desire for
a form for excommunication of
baptized members.

… a Form for this act of discipline,
the need of which has been felt

and expressed in the Netherlands
also, would be very desirable.
Such a Form, elucidating and em-
phasizing the inestimable value of
the privilege of being a participant
in the Covenant of Grace and a
member of the Church of Christ,
would give much-needed instruc-
tion, would add to the solemnity
of the occasion, and would cause
this solemn act, like others, to be
executed in the language of the
Church (p. 254).

The Synod of 1946 appointed a
committee to consider the need for
the creation of such a form.  The
committee reported to the 1948
Synod, recommending that a study
committee be appointed to com-
pose a form for excommunication
of non-communicant members, and
also to recommend “a more suit-
able and edifying mode of proce-
dure” (Acts of Synod 1948, p. 39).
That advice was adopted and a
study committee was appointed.

The study committee brought
its report and finished work to the
Synod of 1950, presenting to the
synod both a “Formulary for the
Excommunication of Non-Confess-
ing Members of the Church of
Christ” and a recommended pro-
cedure that intended to establish
unanimity of practice in the
churches.  By way of introducing
its new form to the synod, the
study committee informed synod
that it proceeded on the premise
that erasure is to be identified with
excommunication.

… erasure is virtually excommuni-
cation.  It matters not whether one
has been cut off from the church
as a member by baptism or as a
member by profession of faith, the
simple and dreadful fact is that in
both cases one has been put be-
yond the pale of the church.  In
both cases members are excommu-
nicated (Acts of Synod 1950, p. 239).

Throughout its proposed Form, the
study committee consistently re-
ferred to the discipline of non-con-
fessing members, not as “erasure,”
but as “excommunication.”  Be-
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sides recommending a new Form,
the study committee also presented
a proposed “better mode of proce-
dure.”

   The procedure in the discipline
and excommunication of baptized
members shall consist of three an-
nouncements to the congregation.
The first announcement shall be
made to the congregation without
mentioning the name of the err-
ing member.  The second an-
nouncement shall mention the
name after the advice of Classis
has been obtained.  The third an-
nouncement shall be a notification
to the congregation that until the
present moment all arduous and
patient labors spent upon the err-
ing member of our church seem
futile, and that in case said mem-
ber shows no signs of repentance
his excommunication will take
place at a designated time.  Each
announcement is to be accompa-
nied with an urgent exhortation
to the congregation to pray fer-
vently for the erring member (Acts
of Synod 1950, p. 243).

The proposed Form triggered
considerable debate at the synod.
The discussion seems to have fo-
cused particularly on the status of
non-communicant members.  The
majority of the delegates were of
the opinion that the study commit-
tee had not distinguished carefully
enough between membership by
baptism and communicant mem-
bership in the church, and that it
was improper to equate these and
to refer to the discipline of both as
“excommunication.”  The result of
the debate was that synod referred
the whole matter back to the study
committee, expanding its member-
ship by two members.  The deci-
sion of the synod reads:

To recommit this matter to the
study committee enlarged by two
additional members, asking them
to rewrite it [the proposed Form,
R.C.] keeping in mind the follow-
ing matters:
1. Synod believes the covenant
doctrine should be simply enun-
ciated.

2. The distinction between era-
sure and excommunication should
be clearly marked.
3. The form to be read should
be clear and brief.
4. The matter should be offered
to the church at large for discus-
sion.  Adopted.  (Acts of Synod
1950, p. 40.)

In 1952 the newly expanded
study committee informed synod
that they had not yet finished their
work and requested another year
to complete their mandate.  The
study committee brought its report
finally to the Synod of 1953.  It rec-
ommended the adoption of a new
“Form For Erasure Of Members By
Baptism.”  Although the Form was
much briefer than the previously
recommended Form, throughout
the new Form (notwithstanding the
reference to “erasure” in the title
of the Form) the committee consis-
tently referred to the discipline of
non-communicant members as “ex-
communication.”  As far as the pro-
cedure, the study committee rec-
ommended the very same proce-
dure as had been recommended to
the Synod of 1950.  The new report
and Form did not fare well at the
Synod of 1953.  The advisory com-
mittee expressed to the synod

… the opinion that the Study
Committee has not fully carried
out the mandate given unto it by
the Synod of 1950.  Although the
revised form which it now offers
is more brief and does enunciate
the covenant doctrine more sim-
ply than its previously proposed
draft, it does not do justice to the
second point in the mandate of
Synod, namely, “the committee in
rewriting the form should keep in
mind that the distinction between
erasure and excommunication
should be clearly marked.”  This
second point of its mandate the
committee has not carried out, at
least not in the sense wherein it
was intended by Synod.  On the
contrary, the Study Committee has
virtually wiped out the distinction
between the erasure of baptized
members and the excommunica-
tion of communicant members.  It

even characterizes the exclusion of
baptized members as being “ex-
communication” without any
qualification (Acts of Synod 1953,
p. 48).

In line with the assessment of its
pre-advice committee, the synod
rejected the recommendations of
the study committee on the follow-
ing grounds:

a. The Committee has not pre-
sented adequate reasons for the
cessation of the use of the tradi-
tional term “erasure.”
b. While the exclusion of bap-
tized members is excommunica-
tion in a sense, there is a distinc-
tion between this and the exclu-
sion of communicant members,
which ought to be reflected in the
official terminology (Acts of
Synod 1953, p. 49).

Once again the whole matter was
referred back to committee for fur-
ther study and reformulated rec-
ommendations.

The Synod of 1955 was pre-
sented with majority and minority
reports from its study committee.
The majority report recommended
a new Form, taking into consider-
ation the original instructions of the
Synod of 1950.  The minority re-
port questioned the need for a form
in light of the fact that “In all their
history the Reformed Churches up
to the present time … have not had
official forms for use in public wor-
ship for the ‘exclusion’ of members
by baptism” (Acts of Synod 1955,
p. 429).  Undoubtedly taking its
lead from the minority report, the
synod decided to seek to determine
whether there was a pressing need
and a real desire in the churches
for such a form, especially in light
of the fact that efforts to produce a
form spanning several years had
proved unsuccessful (Acts of Synod
1955, p. 98).  At this point the
whole matter was dropped and
nothing further was done in the
CRC regarding adopting a form for
erasure of baptized members.

(to be continued)
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Worship in His Fear:
(3) The Blessing

hen we worship God,
we consciously enter
the presence of our Fa-

ther who is in heaven.  We humbly
approach Him in order to praise
and adore Him.  Through this
means we enjoy covenant fellow-
ship with Him.

This is a most holy activity.
And because it is, we must be sure
that our worship is done “in spirit
and in truth” (John 4:24).

To worship God “in spirit”
means our worship may not merely
be outward and external, but must
be spiritual and from the heart.
The Lord does not look at and see
what men do (the outward appear-
ance and activities), but the Lord
sees the heart (I Sam. 16:7).  He
therefore requires heart-worship
from His people.

To worship God “in truth”
means we worship Him, not as we
wish or please, but as He Himself
tells us in His Word.  As the holy
and majestic God, He alone deter-
mines how we may come before
Him and what we may do in His
presence.  This means that He also
determines the elements that are to
be included in worship.

One of those elements that He
requires is the blessing.  The bless-
ing occurs near the beginning of
our worship service, in close con-

nection with the salutation and
votum.  It is a part of worship in
which God speaks to His people.
This is clear from the fact that the
blessing comes to us “from God
our Father, and from the Lord Jesus
Christ.”  It is God who says to His
church, “Grace, mercy, and peace
be unto you!”

It is not difficult to find bibli-
cal basis for the inclusion of this
blessing in worship, for it appears
in all of the New Testament epistles
that were written to specific
churches.  In each of them, the
blessing of God is pronounced
upon His church.  (See, for ex-
ample, Romans 1:7, I Corinthians
1:3, II Corinthians 1:3, Galatians
1:3, Ephesians 1:2.)

This blessing is an important
element of worship.  It is not to be
viewed as something insignificant,
so that it matters little if someone
comes late to church and misses it.
It is necessary for the people of
God to hear and to receive it.  Re-
ceiving it by faith, the worshiper
is spiritually blessed.

✦✦✦    ✦✦✦    ✦✦✦

The blessing is first of all a
promise from God.  When God,
through the minister of the Word,
pronounces this blessing, He is
promising to give His people His
“grace, mercy, and peace.”

But this blessing is more than
simply a promise.  Through the
blessing God also actually bestows
these things upon His church.
When He speaks, He speaks pow-
erfully.  He therefore causes those

who are His to receive these bless-
ings from Him.  He speaks, and by
the power of His speech we receive
grace, mercy, and peace from our
God.

✦✦✦    ✦✦✦    ✦✦✦

God first promises to give, and
then does give, grace.

Grace is three things.  It is first
of all the unmerited favor of God.
It is unmerited, for we deserve
God’s wrath.  However, Christ has
earned for us the favor of God.  For
the sake of Christ, therefore, God
always has an attitude of love and
favor toward us.  And when God,
through the minister, pronounces
“Grace to you,” we are assured of
His favor.  We do not have to be
afraid of Him, but may approach
Him with the confidence that He
will receive us.  In worship, we
may come boldly to God’s throne
of grace (Heb. 4:16).

Grace, in the second place, re-
fers to God’s beauty.  That God is
a God of grace means God is spiri-
tually beautiful.  He is glorious,
majestic, holy, pure.  When there-
fore He bestows grace on us, He
makes us beautiful as He is.
Through Christ He takes away the
ugliness of our sin and guilt.  He
makes us saints, who are holy in
His sight.  Thus again we can en-
ter His presence with confidence,
for we are, by His bestowal of
grace, pleasing in His sight.

Grace, in the third place, refers
to the power of God’s Spirit in us.
God’s grace (Spirit) makes us spiri-
tually strong, so that we are able

In His Fear Rev. Daniel Kleyn
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to fight against temptations and
sins.  God’s grace (Spirit) enables
us to stand against the wiles of the
devil.  And God’s grace (Spirit)
empowers us to live a life of thank-
ful obedience to Him.  When the
minister pronounces the blessing,
God’s Spirit works by that Word
in our hearts to strengthen us
against sin and to equip us to live
as we ought.

What a blessing that when we
come into God’s presence to wor-
ship Him, God not only promises,
but also actually bestows His grace
on His church and people.  God
speaks, and we receive.

✦✦✦    ✦✦✦    ✦✦✦

God also promises to give, and
does give, mercy.

God’s mercy is first of all His
compassion.  He is aware of our
afflictions, and has pity upon us.
He is not distant and disinterested,
but knows all our distresses.  He is
aware not only of our physical
troubles, but also and especially
our spiritual.  Seeing our misery
on account of our sins, He pities
us.

But God’s mercy is more than
just pity.  In His mercy He also
reaches out to His people and de-
livers them.  He does something to
alleviate our suffering.  He reaches
down as the almighty God and lifts
us out of our miseries and comforts
our souls.

God in His mercy delivers us,
through Christ and His Spirit, from
all the terrible power and effects
of sin.  He rescues us from the guilt
and shame of sin, as well as from
the punishment of sin.  He saves
us from the powerful control of the
devil.  He comforts our souls by
assuring us that we are forgiven
through the cleansing blood of our
Mediator, Jesus Christ.

When God’s blessing is pro-
nounced upon us in worship, we
receive and are assured of this
mercy of God.  And His mercy is
great, for “the Lord is full of mercy
and compassion for distress, slow
to anger and abundant in His grace

and tenderness” (Ps. 103:8, in
Psalter #280).

What a blessing to come into
the presence of a merciful God!
How this inspires our hearts to
worship and praise!

✦✦✦    ✦✦✦    ✦✦✦

Finally, God promises to give,
and also gives, peace.

The peace He gives is spiritual
peace.  We are not promised and
given earthly peace, so that there
is no hatred, no fighting, and no
unrest in society and the world.
We are promised and given peace
within, a peace of the heart.  This
true peace of the heart can come
only from the assurance that we are
at peace with God Himself.
“Therefore being justified by faith,
we have peace with God through
our Lord Jesus Christ” (Rom. 5:1).
We are given this peace by means
of the Spirit’s work through the
blessing.

Christ has earned this peace
by removing our sins and recon-
ciling us to God.  Because of
Him, all enmity between God
and us is gone.  Anything and
everything that stood as a wall
of separation has been removed.
We have been reconciled to Him
through His Son.  For the sake of
Christ, God has forgiven our sins
and restored us again to His fa-
vor and love.

Receiving this peace, we are
blessed indeed.  For then we have
the assurance that God is never
against us, but always for us.  We
are therefore able to be calm and
to remain undisturbed by the
troubles that come our way.  Being
at peace with God means we are
safe now and safe to all eternity as
those who are the heirs of eternal
life.

Through the blessing, God
causes us to receive and thus to ex-
perience within our hearts that we
are at peace with Him.  What an
invaluable gift that is!

✦✦✦    ✦✦✦    ✦✦✦

It is important that we hear the

blessing that is pronounced upon
us by God in the right way.  That
right way is that we are very con-
scious of our need for God’s grace
and mercy and peace.  These gifts
mean nothing for us if we are not
deeply aware of our need of them
— that is, if we are not deeply
aware of our sin.  They mean noth-
ing for us if we love sin and are
not troubled by it.  They mean
nothing for us if we think we are
able to find and be at peace apart
from God and Christ.  However,
when the child of God is, as he
should be, greatly troubled and
burdened by his sins, then God’s
gifts of grace, mercy, and peace are
valuable and rich.

The true child of God hears the
blessing, therefore, in the aware-
ness of the many spiritual
struggles of his earthly life.  He
hears it in the context of the daily
struggle with the ungodly among
whom he lives.  He hears it in the
context of being constantly
tempted to sin against God and
the neighbor.  He hears it in the
context of the many afflictions and
troubles he experiences every day
of his earthly pilgrimage.  He goes
to church on Sunday longing to
hear and to receive the blessing
from God.

What a blessing, in light of our
need for God’s grace and mercy
and peace, to hear God say to us
at the beginning of our worship
service, “Grace, mercy, and peace
be to you!”  What a blessing to
know that He speaks, and it is done
— He pronounces grace, mercy,
and peace upon us, and we receive
them.

May we therefore pay close at-
tention to this important element
of worship and by means of faith
consciously receive what God
promises and gives.  And may we
do this, not only for our comfort,
but also in order that God be prop-
erly praised and honored as we
worship Him in spirit and in truth.
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The Diaconal Care of Non-Poor Christians (5)

Implementing the Practice Today
smoke detectors — the list could
go on.

New mothers, or mothers who
have physical ailments, may need
help with meals, housecleaning, or
laundry.

All of the above-mentioned ser-
vices might be needed by adults
who have physical handicaps.  And
to parent a handicapped or “spe-
cial needs” child requires a com-
mitment of time and energy that
few can imagine.  Such parents
might need some in the congrega-
tion to learn the particular nature
of their child, and the specific treat-
ments that the parents give the
child, so that they can help the par-
ents with their handicapped child
in times of emergency or while the
parents take a short break from the
full-time care of their child.

Such members of the congre-
gation have needs that are not
monetary.  Perhaps they could
even afford to pay a person to as-
sist them with their household
needs, or to hire a taxi for their
transportation.  Perhaps some
medical organization could help
them with their home health needs,
or some social organization with
their handicapped child.  Such ar-
rangements are not necessarily
wrong.  However, the congregation
and deacons might consider help-
ing such for at least two reasons:
first, to prevent poverty – that is,
so that these other arrangements
and sources of help do not put a
strain on the family’s finances; and
second, in order the better to show
the love and care of the members
of the body for each other.

Many such members of the
congregation also have family

members to help them.  That the
family should help its own in need
is the teaching of God in I Timothy
5:4:  “But if any widow have chil-
dren or nephews, let them learn
first to shew piety at home, and to
requite their parents:  for that is
good and acceptable before God.”
Notice how the text stresses the
duty of family members to help
needy relatives:  first, it teaches
that the descendants – children and
nephews – are to care for the an-
cestors.  We think of nephews not
as descendants, but as extended
family.  In this text, however, the
word “nephews” translates a Greek
word that means “descendants,”
thus referring to grandchildren.
Second, the text teaches that such
descendants are to care for their
relatives because they are family.
The text does not teach that this
burden falls only to those descen-
dants who live under the same roof
as the needy widow, for the phrase
“at home” could better be trans-
lated “with respect to one’s own
house,” where the word “house”
means “family.”  The help that the
family members must give their
needy relatives the text calls a re-
quiting, or a paying back.  In ear-
lier years the widow mother gave
her time, energy, and possessions
for the care of her children; now
her children are to give of theirs
for her.  This they must do in love
and gratitude not only to God, but
also to their mother and grand-
mother.

The principle of family help-
ing family the text applies specifi-
cally to a widowed mother and her
children, or a widowed grand-
mother and her grandchildren.
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cripture indicates that the
church through her deacons
must care for her sick, aged,

widows, orphaned, and others who
endure earthly trials, even if such
are not poor.  Reformed churches
in the past have done this.  In this
article we examine the question
how Reformed diaconates today,
and particularly those in developed
countries such as in the United
States and Canada, might imple-
ment this practice.

What follows are not rules, but
ideas and suggestions.  The pur-
pose of this article is to encourage
deacons of Reformed churches to
face these questions:  are we show-
ing compassion and mercy to this
group of people in the congrega-
tion? and what more could we do
to fulfill this aspect of our calling
as deacons?

✦✦✦    ✦✦✦    ✦✦✦

At almost any time in the life
of a congregation, God blesses it
with some who, although not poor,
are still in need of help for other
reasons.

The sick and aged often need
help with transportation to and
from doctors visits, stores, and
church.  They may need assistance
with home health care, legal or fi-
nancial matters, mowing the lawn,
shoveling snow, changing light
bulbs, putting batteries in the

S
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However, the application can be
broadened in at least two ways.
First, it can be broadened to ap-
ply to one of any relation –
whether ancestor or descendant,
or a member of an extended fam-
ily.  The family must help its own.
Second, it can be broadened to ap-
ply to any kind of needy relative.
It speaks specifically of the widow,
but can be applied to the orphan,
the sick, the aged, the handi-
capped child, etc.

The point, however, is that the
widows, aged, sick, and otherwise
afflicted members of the congrega-
tion might not need any help from
the deacons, because they have
family members to help them.  This
is good.  But the deacons should
investigate to be sure that such is
the case, rather than simply assum-
ing it; and the deacons should be
ready to help them at any time
such need is required.

Other times the congregation
informally, or one of the church’s
societies, undertakes such tasks.
Particularly new mothers are often
lavished with meals and baked
goods, apart from the deacons
making any arrangements for such.
Again, this is good.  But where it
is not happening, the deacons do
well to arrange for these things, for
the deacons are the official minis-
ters of the mercies of Christ.

The implementing of this prac-
tice begins, then, with knowing the
needs of the members of the con-
gregation, and knowing whether
they have any other sources of
help.  Each diaconate ought regu-
larly to read through the directory
of the congregation, with the ques-
tions in mind whether any of the
families have particular circum-
stances that warrant the deacons
asking them if they need help in
any way.

In one way or another, many
Reformed diaconates are doing
these things.  Many of them visit
widows at least annually, some-
times presenting them with a gift
basket.  Many diaconates draw up
a schedule for transporting the eld-

erly to and from church.  A com-
mittee visits a family in which a
member has recently been hospi-
talized, not only to see if the fam-
ily needs benevolent help with the
medical bills, but also to see if the
sick member needs any other
hands-on assistance during the re-
cuperation period.  Another com-
mittee is assigned periodically to
monitor the situation with a fam-
ily or member who has chronic
needs.

Christ’s compassion and mer-
cies are thus manifested!  And,
through the diaconate, the mem-
bers of the congregation show that
they care for Christ, inasmuch as
they care for the needs of one of
His brethren!  For this commitment
of the deacons to their work, the
church praises God.  Happy is the
church that has such deacons.

✦✦✦    ✦✦✦    ✦✦✦

To say that such tasks are the
work of the diaconate, however,
does not mean that in every in-
stance a deacon or committee of
deacons must do the work person-
ally.  The deacons may fulfill this
part of their work by arranging
with others to do it, and by asking
these “others” to give a report of
their labors to the deacons.  In this
respect the care of the non-poor dif-
fers from the care of the poor them-
selves, whom the deacons must as-
sist personally.

For various reasons it is good
that the deacons be assisted in car-
rying out this aspect of their work.
First, the deacons are not usually
able to give such help during the
day, when much of it is needed,
because the deacons are themselves
busy at work.  Second, sometimes
the needs of a woman are personal,
and it would not be appropriate for
a deacon to attend to them.

Some Reformed diaconates
carry out this work by appointing
a committee of members of the con-
gregation to assist them.  This com-
mittee is made up both of men and
women, and every year a part of
the committee is replaced.  Thus

the work does not fall only to a
few.  The task of this committee is
to arrange for the practical, hands-
on care of the sick, elderly, shut-
ins, and other such members of the
congregation.  Such a committee
functions as a sub-committee of the
diaconate.  It must limit itself to
the mandate that the deacons gave
it, and must report regularly to the
deacons about the work it is do-
ing.

Other diaconates do not have
such a committee; but they are free
to ask individual members of the
congregation to assist them in deal-
ing with particular individuals in
the congregation.  For example, the
deacons might ask a certain per-
son of the congregation to be per-
sonally responsible for transport-
ing an elderly person to and from
church.  Or the deacons might ask
another qualified member to assist
someone with certain financial and
legal matters.  Or the deacons, be-
ing aware that one member of the
congregation needs medical assis-
tance in the home, ask another
member of the congregation who
is a nurse to give such help.

Scripture indicates that two
sorts of people in the church are
particularly able and authorized to
assist the deacons in this way.
Wives of deacons are one such sort.
Apparently this is why God in
I Timothy 3:11 prescribes the quali-
ties that a deacon’s wife must pos-
sess.  Interestingly, no mention is
made in Scripture of the qualities
necessary for elders’ wives; only
for deacons’ wives.  The implica-
tion is that deacons’ wives must as-
sist their husbands in their work
at certain times – thus the wives
themselves must be “grave, not
slanderers, sober, faithful in all
things.”

The other such group is the
widows over 60, of whom the in-
spired apostle writes to Timothy in
I Timothy 5:9ff.  To them was en-
trusted some of the care and su-
pervision of those members of the
church who were particularly af-
flicted.
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So Scripture permits deacons to
make use of others in the church,
also of women, to help them care
for the needy.  Yet the fact that both
I Timothy 3:11 and I Timothy 5:9ff.
give prescription regarding what
kind of woman may help is a cau-
tion to deacons to be judicious in
soliciting helpers.  Not only must

these helpers be physically able to
do the work that the deacons ask
of them, but they must be also
spiritually equipped to do the work
in love, having charitable hearts,
and having control of their tongues
so that they not be given to gossip.

Reformed diaconates, discuss
and evaluate the ideas and sugges-

tions set forth in this article.  See
to it, before God, that you are car-
ing for the needy of the congrega-
tion.  Use what means God has
given you, including other godly
members of the congregation, to
that end.  And do it, in the service
of Christ, and to the glory of God!

Understanding the Times Mr. Cal Kalsbeek

Mr. Kalsbeek is a teacher in Covenant
Christian High School and a member of
Hope Protestant Reformed Church,
Walker, Michigan.

Previous article in this series:  May
15, 2006, p. 378.

Islam (7)

A Former Muslim’s Response to Islam
“And the children of Issachar,

which were men that had understand-
ing of the times to know what Israel
ought to do; the heads of them were
two hundred; and all their brethren
were at their commandment.”

I Chronicles 12:32

Introduction

n March of 2006 Brigitte
Gabriel gave a speech for the
Religious Studies class at

Memphis University in Tennessee.
Her Lebanese upbringing had ex-
posed her to firsthand Palestinian
terrorism as well as anti-Jewish and
anti-Christian propaganda in her
native Lebanon.  Prior to her
speech the Religious Studies pro-
fessor, David Patterson, began re-
ceiving threatening e-mails in
which Gabriel was described as one
of “the true enemies of Islam.”
Things only got worse on the day
of her lecture.  The front several
rows of the lecture hall were occu-
pied by men and women dressed
in distinctive Muslim clothing.  At-

tempts to silence her were finally
extinguished with the help of ten
policemen.  Afterward when Mus-
lim audience members, yelling an-
grily at her, swarmed the stage, the
police whisked her out of danger
through a side door.  Gabriel gave
her response afterward with the
following e-mail:

The intimidation takes its toll
on you.  I was dreading this all
day, ever since my hosts told me
they had been receiving hostile e-
mail about my lecture. It was
weighing so heavily on my heart.
My stomach was in knots.  I got a
migraine headache.  I knew I was
going into battle, and there was
no way out of it.  I was nervous
and stressed.  Each time this hap-
pens, I hate it and it makes me
feel that I don’t want to do it any-
more.  But I will do it.  I will never
stop.  If we stop, the Islamists will
have won.  We cannot allow that
to happen.1

In our attempt to understand
events like this as they relate to the
current face-off between Islam and
the West we have briefly written
about the history and beliefs of Is-
lam.  More recently we have been
discussing the reactions of various
groups from the West to the be-
liefs and present practices of Islam.
In this article we intend to present
a former Muslim’s response to Is-

lam by means of an interview.  We
recognize that this is but one
individual’s understanding of the
situation, and that other former
Muslims might see some things a
bit differently.  Nevertheless we
believe this viewpoint will serve a
little more to broaden our perspec-
tive of God’s sovereign rule in this
all-important conflict of the twenty-
first century.

The Interview
C. Kalsbeek:  “Just briefly, Hussein,
tell us a little bit about your family
situation and education?”

Hussein2:   “I was raised in Kenya
in the Coast province.  This prov-
ince was predominately Muslim.
My dad was a livestock farmer.  He
received the title ‘Al Hajj,’ which
means ‘the pilgrim,’ after making
the pilgrimage to Mecca, Islam’s
holiest city, in Saudi Arabia.  So
my family is a very strong Muslim
family.  My father had three wives.
My mother, the youngest of all, is
the only one of my parents alive.  I
went to Islamic school, madrassa,

1.  Phyllis Chesler, “Embattled au-
thor vows:  I won’t be silenced by ‘Is-
lamists,’” The Washington Times 17-23
April, 2006: 13.

2.  The interviewee has requested
that his last name be withheld.

I
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when I was young and studied Is-
lam.  There was also a secular school
which started up, and I ended up
also attending the secular school at
the same time.  Having graduated
from madrassa, I started boarding
school full time in 7th grade.”

CK:  “What’s it like to live as a
believer in Islam?”

H:  “Muslims, you know, have the
five things that they do (reciting of
the creed, prayer, almsgiving, fast-
ing, pilgrimage, ck), and the sixth
one is jihad.  They get up very early
in the morning, before the sun
comes up, for morning prayer, then
noon prayer, also at three or four
o’clock, at sunset and about two
hours after sunset.  Also fasting
during the month of Ramadan is
compulsory.  Muslims in my home
area pay 2.5 percent of their income
to the Mosque and give as they are
able to poor people.”

CK:  “You said the sixth thing was
jihad.  When you were in school
did they teach you that that was
important?”

H:  “No, I was Sunni.  I was taught
that jihad is to fight temptation—
which is not mentioned in the
Qu’ran.  But the Shiites insist one
has to ‘fight for the cause of Al-
lah.’  You’ve probably read chap-
ter 9 of the Qu’ran.  That chapter
is reminiscent of militancy in Islam
during Prophet Muhammad’s time.
No doubt they’re out to convert by
force if opportunities arise.”

CK:  “What effect did your con-
version to the Christian faith have
on your relationship to the rest of
the family?”

H:  “For fear of persecution I was
advised by some Christians not to
inform my family of my conversion
right away.  The people who prayed
for me to convert instructed me to
be quiet about my faith until I was
done at least with college.  They
were afraid for themselves—should

my family and Muslim leaders dis-
cover that they prayed for me to con-
vert—and for me because Islam com-
mands that an apostate be killed.
But my family found out through my
schoolmates at the boarding school,
and then I was persecuted.”

CK:  “What forms of persecution
did you experience?”

H:  “It was the month of Ramadan
in 1990 when my family found out.
I received threatening letters while
I was at a high school about 100
kilometers from my home.  I was
told not to come home from school
for the April holiday.  In spite of
that, I went home, because I did
not know where else to go.  The
following day my mom told me
that I ceased to be her son, and she
asked me to leave her home before
the worst happened to me because
I refused to get up early, before
dawn, to eat in order to observe
the fast.  So I left.

“After I was sent away, my par-
ents falsely informed the govern-
ment that I had deserted the family
while I was under 18 years old.
Then I was summoned to appear
before a Kenyan government
‘court.’  A chief is the head of a gov-
ernment administrative unit called
a location.  He is granted powers
under the Kenyan constitution to
arrest and detain.  He has the ad-
ministration police at his disposal
to carry out those duties, which are
sometimes carried out arbitrarily.

“I appeared for the hearing and
was told that I had to go back home
to my family.  On the way home
from the court my family informed
me on the spot that I had to re-
nounce my faith.  I did not know
what to say, but the Holy Spirit
gave me the strength to say that I
would not renounce my faith.
When I was home they poisoned
my food, so I had to separate from
my biological family in May of
1990, after which I lived in differ-
ent parts of the country with vari-
ous Christian families from other
tribes for about six years.  There I

also suffered some persecutions,
but not to the degree that another
Kenyan convert from Islam went
through.  He was beaten severely
and almost stabbed to death for
converting to Christianity.”

CK:  “Now let’s discuss some
things about the religion and prac-
tices of Islam. Are all Muslims in
basic agreement on anything?”

H:  “All Muslims are in agreement
on the keeping of the five pillars.
Jihad is the only one on which they
are not in agreement, as I explained
earlier.”

CK:  “We keep hearing from some
that Islam is a religion of peace.
In light of what is being practiced
by some Muslims today, is that re-
ally true?”

H:  “Originally it was a religion of
peace, but as it gained  power and
prominence it became very de-
manding:  ‘You have to do this or
else.’  The progression of the rev-
elation in the Qur’an clearly dem-
onstrates that that peaceful begin-
ning has been abrogated.”

CK:  “Is it true that Muslims may
read the Qu’ran only in Arabic?  If
so, how do those who cannot read
the Qu’ran know what it requires
of them?”

H:  “Yes.  Muslims are not required
to read the Qu’ran and understand
it.  They must be able to recite cer-
tain passages of the Qu’ran during
the five daily prayers.  About 95%
of Muslims in the world cannot
read and understand the Qu’ran.
They can recite it in Arabic for
prayers, but they do not know
what it means.  So they must rely
on their Imams (spiritual leaders,
ck) to tell them what the teachings
of the Qu’ran require.”

CK:  “Is there such a thing as ‘mod-
erate Islam?’”

H:  “No, there is no such thing as a
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‘moderate’ Islam/Muslim.  Do you
know how many Muslims there are
that call themselves Muslims but
don’t even go to the mosque or ob-
serve the five fundamental deeds?
You have to live by this (pointing
to the Qu’ran, ck).  There is no such
thing as moderate Islam, you are
Muslim or you are not.  And being
a Muslim is doing the fundamen-
tal deeds, which include jihad.”

CK:  “Aren’t there a lot of Muslims,
though, that would say we shouldn’t
do these violent things like the at-
tacks on the Twin Towers, or the kill-
ing of other Muslims in Iraq?”

H:  “When it comes to the way the
Qu’ran and Hadith put it, any Mus-
lim who says that Islam is a reli-
gion of peace or doesn’t advocate
coercing people into the Islamic
way of life is not a Muslim.”

CK:  “But there are people that say
they are Muslims and don’t agree
with the violence of Islam, aren’t
there?”

H:  “They only say that for political
reasons because they are covering
up what they really know is true.
Islam enjoins Muslims to exercise
al-Taqqiyah (dissimulation).  They
can even denounce or renounce Is-
lam under compulsion, provided
they do not purpose it in their
hearts, and still remain Muslims.
Muslims in the West are exercising
it.  You will notice that they don’t
condemn the Muslim acts of terror,
because that is contravening Islamic
teachings.  But as they gain in num-
bers and prominence, they will
come out in the open, which is what
we see happening in Europe and
Nigeria today.”

CK:  “What about the present Dan-
ish cartoon issue.  Are those car-
toons of real concern to most Mus-
lims?  Those things were produced
way back in September of 2005,
and now all of a sudden in Febru-
ary of 2006 the cartoons become a
big issue.  What’s going on here?”

H:  “I’m pretty sure those cartoons
are being used for political reasons.
Muslim leaders use the cartoon ri-
ots as a means to rally their people
against the Western nations.  Both
Syria and Iran were in trouble with
the United Nations around the same
time.  Islamic leaders also use di-
versionary tactics, like rallying their
subjects to demonstrate against the
West, in order to divert their atten-
tion from Islam’s inconsistencies.”

CK:  “In your opinion, is there
good reason for Islam to be angry
with the West?  It seems that a lot
of commentators will say that what
is going on today is a reaction of
Islam to what the West has done
in the colonization of Muslim lands
in the nineteenth century and in
taking advantage of them economi-
cally?  Is there anything to this?”

H:  “Islam blames the West, but
this is just another diversionary
tactic.  For example, if it weren’t
for the occupation of Israel, Islam
already would have been exposed
for how bad it is.  The situation in
Israel makes Islam look good be-
cause the Palestinians there are suf-
fering, and it’s easy for them to
blame the Palestinian problem on
Israel, the United States, etc.  The
whole business there is keeping the
rest of the world from knowing
what true Islam is really like.  And
because of the situation in Israel,
it’s easy for them to stir up their
people against those who are sup-
portive of Israel.  The Palestinian
problem serves as a means to rally
Muslims against the West.  If there
were peace there—they don’t want
that to happen—then their real
problem with the West would be
known by all:  the freedom of reli-
gion.  Islamic leaders are afraid of
that, because it is only through re-
ligious freedom that many would
come to know true Islam.”

CK:  “Can there be peaceful coex-
istence between Islam and the
West?”

H:  “No, true Islam says we have
to be governed by the Shari’a …
period.  Only if the West is com-
patible with the Shari’a can there
be peaceful coexistence.  Their dia-
metrically opposite ideologies
would make that impossible to
achieve.”

CK:  “So you are really saying that
Islam is not willing to stay on its
side of the world and leave the
West alone.”

H:  “Islam is not going to leave the
West alone, because it is Islam’s
worst enemy.  The West has to
abandon its quest to spread free-
dom throughout the world.  The
other problem is this:  Muslims
multiply fast.  A time will come
when they will say, ‘All right, there
are millions of us in Michigan,
carve us our own state out of
Michigan, which will be under the
Shari’a.’  I tell you, Islam’s goal is
to take over the world.”

CK:  “In your opinion, what is go-
ing to result from the clash between
Islam and the West?  Do you see
any patterns developing as to
where this will end up?”

H:  “Hopefully Islam will be ex-
posed for what it really is, other-
wise the West is going to be taken
over.  Islam has been hibernating
in the West, but look at what’s hap-
pening today in France and in
other parts of Europe.”

CK:  “You say ‘exposed.’  What if
they are exposed, what is that go-
ing to do?”

H:  “I believe a lot of Muslims will
abandon their religion if it is ex-
posed for what it really is.  Many
Muslims don’t know very much
about Islam and what it stands for.
Most of them just accept it because
they were raised with it.  The only
thing that keeps many in the reli-
gion is that they are afraid of what
happens if they don’t.”
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News From Our Churches Mr. Benjamin Wigger

Mr. Wigger is a member of the Protestant
Reformed  Church  of  Hudsonville, Michi-
gan.

CK:  “In conclusion, if someone
from the Council on American Is-
lamic Relations (CAIR) reads this
interview and the former article
about CAIR, is there any danger
that the Standard Bearer will receive
some unpleasant responses from
that organization?”

H:  “I don’t think so.  I’m quite
sure those guys are pretty scared.
What we are saying is no different
from what others have said, and
they (CAIR) don’t want bad pub-
licity.  We shouldn’t be worried
about that very much.”

CK:  Thank you, Hussein.  In my
next Standard Bearer article I intend
to discuss what Issachar’s response
to Islam should be.  If I may, I
would like to include some of your
input on that subject as well.

H: Yes, Lord willing we can do
that.

Postscript
As earlier mentioned, it may be

that our interviewee sees things
differently than other former Mus-
lims.  Strikingly similar, however,
is the viewpoint of another former
Muslim, Ibn Warraq.  To illustrate
that our interviewee is not alone
in his evaluation of Islam, we sub-
mit the following excerpts from the
much published Ibn Warraq:

To ask whether Islam can
come into the twenty-first century
is to ask whether Islam can be di-
vorced from Islamic fundamental-

ism.  Yet the root cause of Islamic
fundamentalism is Islam itself.

Poverty is not the root cause
of Islamic fundamentalism.  Mod-
ern Islamists are mostly middle-
class young men who are highly
motivated, upwardly mobile, and
well-educated….  Nor is the exist-
ence of Israel the cause of Islamic
terrorism.  Even Benjamin
Netanyahu (Israeli prime minister
from 1993 to 1996) admits, “The
soldiers of militant Islam do not
hate the West because of Israel,
they hate Israel because of the
West.”  …Nor is Islamic terrorism
caused by American foreign
policy.  If anything, U.S. policy to-
ward the Arab and Muslim world
prior to 2003 has been accommo-
dating toward Muslim interests….

Ten years ago (in 1994) I
wrote that the principal victims of
Islamic fundamentalism are Mus-
lims:  men, women, children, writ-
ers, intellectuals, and journalists.
That’s still true—as it is true that
the theory and practice of jihad
was not concocted in the Penta-
gon but derived directly from the
Qur’an and Hadith, from Islamic
tradition.

Unfortunately, Western liber-
als and humanists find this hard
to accept.  They are pathologically
nice:  they believe that everyone
thinks as they do.  They assume
that all people, Islamists included,
have the same desires and goals
in life.  Contrary to this naïve
view, Islamic fundamentalists are
the utopian visionaries.  Their goal
is to replace Western-style liberal
democracy with an Islamic theoc-
racy….

Dare we hope for an Islamic
reformation?  …At this point,
some misguided liberal Muslims

will offer a have-your-cake-and-
eat-it-too argument.  On their
view, the real Islam is compatible
with human rights; the real Islam
is feminist, egalitarian, tolerant of
other religions and beliefs and so
on.  They then go on to re-inter-
pret the many embarrassing, in-
tolerant, bellicose, and misogynist
verses in the Qur’an in wildly cre-
ative ways.  But intellectual hon-
esty demands that we reject such
dishonest tinkering.  The holy text
may be open to some reinterpre-
tation, but it is not infinitely elas-
tic.  Sooner or later we must come
to terms with what the Qur’an ac-
tually says.

…(E)very tenet of Islamic fun-
damentalism derives directly and
altogether legitimately from the
Qur’an, the Sunna, and the
Hadith. Moderate Muslims there
may be, but Islam itself is not—
can never be—moderate.

If Islamic societies are to be
reformed, this must occur in spite
of Islam, not in harmony with it.
Questions of human rights must
be brought out of the sphere of
religion and into the sphere of the
civil state.  In other words, reli-
gion and state must be sepa-
rated….

When such a Reformation is
complete, Islam would exist
within a secular state, relegated to
the realm of the personal where it
would wield limited power but
could nonetheless continue to pro-
vide consolation, comfort, and
meaning to millions of individu-
als.3

3. Phillip Margulies, editor, The
Rise of Islamic Fundamentalism (Detroit,
MI Greenhaven Press, 2006) 172-177.

Congregation Activities

This summer girls ages 7-15 and
members of the Hudsonville,

MI PRC were invited to come to-

day morning, June 19, with the
younger girls using the book
“Sticky Situations.”  This book has
several different stories in which a
problem arises.  After reading the
story, the girls must decide what
multiple-choice answer is the best
solution to the problem.  Using
God’s Word as a guide, the girls
tried to determine how God tells

gether and have fellowship with
other girls from the church.
Hudsonville promoted this twice-
monthly “Girls Fellowship and Ac-
tivities Program” as a great oppor-
tunity for young girls to strengthen
friendships over the summer and
start becoming women of the
church.

The first session began on Mon-
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us to handle this problem, and why
the other choices would not be cor-
rect in the eyes of the Lord.

The older group discussed
women of the Bible using the book
“Lost Women of the Bible” as a ref-
erence.  Plans called for this group
to look at women that God placed
in the Bible as examples for women
of the future church.

After Bible study, the remaining
time was spent in activities that were
meant to teach and inspire the young
girls to help others in the church now
and for years to come.  That first
week the girls not only enjoyed Bible
study but also spent time picking
strawberries and making strawberry
jam.  Later meetings gave the girls
opportunity also to make flip-flops
and to crochet a bookmark, sew a
pillow, and do some baking.

The council of the Hull, Iowa
PRC held an informational meet-
ing on June 26 concerning the work
toward starting a daughter congre-
gation.  Following that meeting, the
council of Hull made available in
their fellowship hall a sign-up sheet
for any who may be interested in
being part of a daughter congrega-
tion.  Signing that sheet did not
commit one to membership in a
daughter congregation, but was in-
tended to help Hull’s council iden-
tify those who may be interested,
with a view to determining overall
interest, possible location, etc.

The consistory of the Immanuel
PRC in Lacombe, AB, Canada voted
recently to return to our denomina-
tional Subsidy Fund more than
$8,000 that was sent to them in Feb-
ruary as part of their subsidy sup-
port for 2006.  This decision was
taken because their General Fund
had accumulated, through the regu-
lar giving of their congregation, a
balance of over $20,000.  Immanuel
gave thanks to our heavenly Father
for granting them the financial pros-
perity to lower their need for sub-
sidy this year.

Earlier this summer, members
of the Byron Center, MI PRC were
informed that Dr. David Torlach,
along with his wife and their five

children (9-17), from the Evangeli-
cal Presbyterian Church of Austra-
lia, planned to affiliate with their
congregation during the three years
that he will be attending our semi-
nary.  Byron Center considers it a
privilege to host them, just as they
did the Mark Shand family a few
years ago.  The family arrived on
Monday, July 24, and by that time
Byron Center had found them
rental housing and provided all the
furnishings that go into a busy
household of seven members.  The
committee coordinating all these
details also arranged a grocery
shower for the family just before
they arrived, which included all the
necessities for the kitchen, bath-
rooms, and bedrooms.

Evangelism Activities

The Reformed Witness Commit-
tee of the Hope PRC in Walker,

MI sponsored again this year a
Summer Class Series entitled
“God’s Everlasting Covenant of
Grace” at their church for five
weeks this summer, beginning June
27.  The speaker at all these classes
was Prof. H. Hanko.  Over the
course of these five meetings, Prof.
Hanko looked at questions ranging
from the history of covenant theol-
ogy, erroneous views of the cov-
enant, the place of children in the
covenant, and the blessings of cov-
enant theology.

The Trinity PRC in Hudson-
ville, MI has made available for
your listening or downloading, the
three messages given at the
Women’s Retreat held recently at
the Byron Center, MI PRC.  They
can be found on line at
www.trinityprc.sermonaudio.com.

School Activities

With thanksgiving to our cov-
enant God we rejoice to re-

port that the Society for Protestant
Reformed Education in Wingham,
ON Canada was organized Thurs-
day, July 6.  Twelve men consid-
ered and approved a constitution
presented by a volunteer steering
committee, and signed as organiz-

ing members of the society.  A five-
member Board was elected.  May
God continue to bless this endeavor.

Young Adult Activities

The Young Adults and Young
People of the Bethel PRC in

Roselle, IL once again sponsored
their canoe trip to the Boundary
Waters of Minnesota.  This year 27
young men and women, plus sev-
eral only young in heart, enjoyed a
unique adventure in God’s won-
derful creation July 17-22.

Young People’s Activities

The week of July 24-27 approxi-
mately 400 young people from

our churches met at Dordt College
in Sioux Center, Iowa for their an-
nual young people’s convention.
This year’s convention, hosted by
the young people and congrega-
tions of the Doon and Hull, Iowa
PRCs, looked at the spiritual call-
ing of young people to “Run the
Race,” based on Hebrews 12:1, 2.
Monday’s speech was entitled “The
Course We Run,” by Rev. S. Key.
Tuesday’s speech was entitled “The
Discipline Required,” by Rev. A.
Brummel.  And Wednesday’s
speech, by Rev. D. Overway, was
entitled “The Strength for Victory.”
Many thanks go out to the two con-
gregations involved in this year’s
convention.  Unless you have had
the experience, you can hardly
imagine how much work it takes
to keep 400 young people busy for
five days.

Minister Activities

We congratulate Rev. and
Mrs. Rodney Kleyn, who

were blessed with the birth of a
baby girl, Anna Kate, born June 30.
She was 8 lbs. 10 oz. and 21 in. long.
Anna joins Sarah, Alyssa, Matthew,
and Aaron in the Kleyn home.

Candidate Andrew Lanning
has accepted the call extended to
him by Faith PRC in Jenison, MI;
and Rev. Spriensma, currently
serving as missionary in the Phil-
ippines, has accepted the call from
Kalamazoo.
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1894 Georgetown Center Dr.
Jenison, MI  49428-7173

Announcements

PERIODICAL
Postage Paid at
Jenison,
Michigan

RESOLUTION OF SYMPATHY
The consistory and congregation

of the Protestant Reformed Church of
South Holland express their Christian
sympathy to Mrs. Jeanette VanBaren
and Mrs. Shirley VanBaren on the
passing away of their sister-in-law,

MRS. ESTHER HEYS.
“Precious in the sight of the Lord

is the death of his saints” (Psalm
116:15).

Rev. Allen Brummel, President
Gysbert VanBaren, Clerk

NOTICE
Seminary Convocation will be held

on September 6, 2006, at 7:30 P.M. in
First PRC of Grand Rapids.  Prof.
Gritters will be the speaker.

WEDDING ANNIVERSARY
On July 21, 2006, our parents and

grandparents,
MR. and MRS. WILLIAM SMIT,

celebrated their 45th wedding anniver-
sary.  We express our thanksgiving to
our heavenly Father for the many
blessings that He has given to them
and to us through them.  May our
Father’s abundant blessings continue
to rest upon them from above for
Christ’s sake alone.  “Except Jehovah
build the house, they labor in vain that
build it” (Psalm 127:1a).
❀ Peter and Linda Smit

William, David, Lanae, Lorraine,
Suzzana, Dirk

❀ Fred and Cathy Hanko
Mandy, Kyle, Brent, Eric

❀ Dorothy VanKoughnett
❀ Rev. Richard and Tricia Smit

John, Rebekah, Jay, Irene,
Rosalyn, Seth

❀ William and Faith Smit
Peter, Anne

Lacombe, AB Canada

RESOLUTION OF SYMPATHY
The council and congregation of

the Hull PRC wish to offer their Chris-
tian sympathy to Mr. And Mrs. Craig
VanderVeen following the passing of
Craig’s mother,

KAREN VANDER VEEN.
May they be comforted by God’s

word in Psalm 62:7:  “In God is my
salvation and my glory:  the rock of
my strength, and my refuge is in God.”

Rev. Steven Key, President
Ike Uittenbogaard, Asst. Clerk

REMINDER
Young people in the PRC who live

away from home while attending col-
lege may, on request, receive the SB
free of charge at their college resi-
dence.  Please notify the SB business
office as soon as possible.

RESOLUTION OF SYMPATHY
The council and congregation of

the Hull PRC extend their Christian
sympathy to their members, Mr. and
Mrs. Steve DeBoef and family, as well
as to our former missionary, Rev. and
Mrs. Wayne Bekkering, in the loss of
their mother, grandmother, and great
grandmother,

MRS. JULIA WOODRUFF.
May they be comforted by the

words of the psalmist in Psalm 73:24:
“Thou shalt guide me with thy counsel
and afterward receive me into glory.”

Rev. Steven Key, Pres.
Ike Uittenbogaard, Asst. Clerk

RESOLUTION OF SYMPATHY
The council and congregation of

Southeast PRC express their Christian
sympathy to Richard and Jeanette
Kamminga in the death of Jeanette’s
only brother:

MR. ROBERT OFFRINGA.
May they find their comfort in

God’s word in Psalm 32:18, 19:  “Be-
hold, the eye of the LORD is upon them
that fear him, upon them that hope in
his mercy; To deliver their soul from
death, and to keep them alive in fam-
ine.”

Rev. William Langerak, President
Mr. Ron Kooienga, Assistant Clerk

NOTICE
The RFPA Annual Meeting will be

held on September 21 in Faith PRC at
7:30 P.M.  Prof. Dykstra will speak.

RESOLUTION OF SYMPATHY
The council and congregation of

Peace PRC express their heartfelt
Christian sympathy to Mr. Garry Eriks
and to Scott and Beth VanderGriend
and their family in the death of their
dear wife, mother, and grandmother,

MRS. JOAN ERIKS.
May they be comforted in these words
from I Corinthians 2:9:  “But as it is
written, Eye hath not seen, nor ear
heard, neither have entered into the
heart of man, the things which God
hath prepared for them that love him.”

Rev. Steve Houck, President
William De Jong, Clerk

Reformed Witness Hour
Topics for September

Date Topic Text
September 3 “Christian Education” Deuteronomy 6:6-9
September 10 “The Dedication of the Walls” Nehemiah 12:27-47
September 17 “The Separate Life” Nehemiah 13:1-4
September 24 “Why Is God’s House Forsaken?” Nehemiah 13:4-14


