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MEDITATION

JEHOVAH’S GOODNESS

The Lord is good to all......but all the
wicked will He destroy,

Ps. 145;9a, 20b.

Emphatically, according to the Hebrew original, the
poet, who is the inspired author of this psalm, puts it:
“Good is Jehovah”.

The Lord is goodness essentially.

Apart from any relation to His creatures, conceived all
by Himself, in Himself, for Himself, as the absolutely Self-
existent, Self-sufficient, Independent One, the Lord is
good. His essence is goodness, His eternally adorable
Divine Being is only good. Could we enter into the amaz-
ing profundity and explore the fathomless depths of His
infinite Being, the deepest depths of the incomprehen-
sible divine essence would reveal nothing but goodness.

He is the Light and there is no darkness in Him. He is
Truth, Righteousness, Holiness, Purity, Love, Grace,
Mercy and Eternal Life, and there is no Lie, Unrighteous-
ness, Defilement, Corruption and Death in Him.

He is Summum Bonum, the Highest Good, not in a mere
superlative sense, not in a sense that would compare Him
with other goods or goodnesses, that might perhaps be
conceived as existing next to Him though in a far infe-
rior degree; but in the sense that He is the Sole Good,
that there is no good apart from Him or without Him.
He is the ultimate and absolute criterion of all good. He
is not good in the sense that He answers to a certain stan-
dard of goodness that might be applied to Him, but Him-
self is the only Standard of all that is called good.

He is good because He is God.

Very perfection in all His adorable virtues....,,

Good is Jehovah!
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The Lord is good!

And because the very Being of His adorable Godhead
is goodness, the Divine Nature in all the glorious at-
tributes thereof is purest perfection and immaculate
goodness. Neither is there any reason of want in God
why He should need an object unto which to reveal and
upon which to lavish His goodness. For as the Triune
God He lives from everlasting to everlasting the perfect
life of Infinite goodness in and thru Himself. Never there
arises from the unfathomable depths of His perfect Es-
sence the slightest thought that is not good, perfect, true.
Never the faintest thrill of imperfection there is in the
Will of Jehovah. Never the most imperceptible discord
there is in His divine feeling. Never there is the tiniest
ripple of evil on the stream of life flowing from His di-
vine heart.

No shadow of darkness ever bedims the light of life,
perfect and infinite, of the Divine Family. Father, Son
and Holy Ghost, each eternally subsisting in the un-
changeable Essence of limitless goodness, thinking in the
Perfect Mind, willing with the Perfect Will are living in
absolute Self-sufficiency an uninterrupted divine life of
purest goodness, dwelling in a Light that is never in any
wise bedimmed.

Yea, good is Jehovah!

Everlastingly, solely, unchangeably good!

Because the Lord is good, the absolute good in Him-
self He is also good to all His creatures.

Good is Jehovah to all!

He is the Overflowing Fount of all good.

All the good His creatures ever receive is solely from
benevolence which He lavishes in profuse abundance
upon all the wide creation. His goodness profuses the
silvery lustre thruout the starry heavens and arranges
their marvellous harmony night upon night. His good-
ness decks the sun with that glorious attire of wondrous
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gold, day after day. His goodness
adorns the lily of the field with puzr-
est beauty such as Solomon never
possessed and clothes the royal ce-
dars of Lebanon with strength and
majesty. His goodness causes the
royal eagle to renew its strength as
it sweeps the firmament with pow-
erful wing; and it fills the mouth of
the young raven crying to Him for
food. His goodness remembers the
roaring lion and the chirping spar-
row on the housetop. His goodness
clothes the meadows in velvety
green and covers the fields with
golden grain. His goodness made
man a little lower than the angels,
adds keenness to his mind and
strength to his arm, and fills his
heart with gladness.

Surely, all the works of His hand
speak of His goodness.

Good is Jehovah to all!

Nor is this the last word that is to
be said about the goodness of Jeho-
vah.

It may be the last in the estima-
tion of a natural religion that knows
of no sin and speaks of no grace.

It might be the last word had
Paradise not beenlost. There in the
midst of that Edenic virgin beauty
of creation, in that original state of
unmarred perfection, where sin had
not dropped her stain and misery
had not left her scar and the groan
of the sufferer was not heard

Herman Hoeksema was the first edi-
tor of the Standard Bearer.

there God s goodness displayed it-
self simply as goodness, overflow-
ing riches of benevolence, poured
upon every creature according to the
measure of its capacity.

The single light-beam of God’s
goodness had not resolved itself into
the many-colored rays of His grace,
tender mercy, and loving-kindness
in contrast with His holy wrath and
faultless justice.

But sin entered. In the wake of sin
came death. With death came suf-
fering in all its awful forms, agony
of soul and body, pain, sorrow, grief,
fear. And the curse of God was pro-
nounced upon the creature and sub-
jected it to vanity; the chilling breath
of a good God, maintaining Himself
in His goodness over against a sin-
ful world, caused the whole creation
to groan and travail together in pain.
Even thus, the creature made sub-
ject to vanity, and man in his guilt
bending under the cruel scourge of
suffering and death, are testimonies
that the Lord is good and that there
is no evil in Him.

But more must be said.

Suffering creation, sin and guilt,
misery and death, and all the thick
darkness from hell only became the
occasion for God to manifest His
goodness more abundantly. Dark-
ness was employed by Him as a
prism through which to resolve the
pure white beam of His goodness
into wonderful rays of manifold per-
fection. First of all there is, on occa-
sion of sin and suffering, the beauti-
ful and rich manifestation of God s
wonderful mercy and loving-kind-
ness. His tender mercies are over all
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His works. Radiating from the cross
of God s beloved Son this tender
mercy beams its warm glory first of
all upon His chosen people whom
He loved with love everlasting, with
a love that is always first. Upon
them He lavishes His tender mercy
in the blood pouring from the heart
of His only begotten, and in these
streams of mercy He cleanses them
from guilt, heals them from sin, re-
deems them from the power of
death, comforts them forever for
their misery, and makes them heirs
of a glory unspeakable, of a life in-
comparably richer, fuller, deeper
than ever First Paradise knew. They
taste His loving-kindness and ten-
der mercy, speak of it and sing of it,
showing forth the praise of Him that
called them from darkness into His
marvelous light. But even as the
awful darkness of sin and misery
spread from the first Adam till it en-
shrouded an entire groaning cre-
ation in its horrors, so the glad light
of redemption radiates from the
Second Adam, falls first upon the
elect, thence to spread again over
the whole creation. Remembering
His groaning creature with bowels
of mercy and compassion, the Lord

stretches the rainbow of an everlast-
ing covenant over all. His tender
mercies are over all His works.

The creature is made subject to
vanity. It is subject to the yoke of
bondage. Itis travailing in pain to-
gether until now.

But in hope!

The whole creation shall be liber-
ated from the bondage of corruption
and be made to partake of the glo-
rious liberty of the children of God!

Bowels of mercy!

The Lord is good to all! His ten-
der mercy is over all His works!

Good is Jehovah.

But all the wicked will He destroy.

Seemingly there is irreconcilable
conflict here. The Lord is good, and
yet He destroys. Many a sinful
mind will not have it so. Many
would dream of a goodness with-
out righteousness, of a grace with-
out justice, of a benevolence with-
out holy wrath. And yet, upon
closer investigation this apparent
conflict disappears, dissolves itself
into most sublime harmony. He will
destroy all the wicked because He
is good. The destruction of the
wicked, God s wrath upon them, is

but another aspect of His perfect
goodness.

The wicked are the vessels of
wrath, fitted unto destruction. They
are those that love iniquity and hate
righteousness. God is not in all their
thoughts. They say within their
hearts, they express it in their
words, they reveal it in their ways

that there is no God. They are
God s enemies and children of their
father the devil. They dwell in
darkness and love it. They crucify
Christ and persecute His people.
They make the measure of their in-
iquity full.

So are all the wicked.

But the Lord is good. And be-
cause He is good and there is no evil
in Him, because He is a light and
there is no darkness in Him, there-
fore His soul loves the righteous
and loatheth the wicked, His face
beams with tender mercy upon
those that love Him, but burns with
fierce wrath upon them that love
iniquity. He preserves the righteous
but destroys all the wicked.

The Lord is good. Therefore there
are in Him bowels of mercy and
consuming fires of holy wrath!

Hallelujah! Q H.H.

The Standard Bearer —
Volume 76 in Prospect

t their annual meeting this
past July, the staff of the
Standard Bearer—writers

and managing editor—planned
volume 76. Volume 76 begins with
this issue—QOctober 1, 1999.
Changes from the past year in-
clude the following. Rev. James

Laning will co-edit “Taking Heed
to the Doctrine” with Rev. Steven
Key and Rev. Charles Terpstra.
Rev. Laning will also write a new
rubric, “All Thy Works shall Praise
Thee.” These articles will show
how creation reflects spiritual re-
alities. Connie Meyer will cooper-
ate with Rev. Wilbur Bruinsma and
MaryBeth Lubbers in writing
“When Thou Sittest in Thine

House”—the rubric on the Re-
formed family. Rev. Barrett
Gritters will replace Prof. Robert
Decker in the rubric “Ministering
to the Saints.” The other writer for
this rubric is Rev. Douglas Kuiper.
The two home missionaries of the
Protestant Reformed Churches,
Rev. Jai Mahtani and Rev. Thomas
Miersma, and the foreign mission-
ary, Rev. Richard Moore, will join
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Rev. Jason Kortering in writing the
missions column, “Go Ye into All
the World.” A new rubric, directed
especially to young people, will be
the responsibility of Rev. Mitchell
Dick. Replacing Rev. Dick in ex-
position of Scripture for use par-
ticularly by our Bible study societ-
ies is Rev. Martin VanderWal.

The other rubrics and writers
remain the same.

Welcome to the new men and
woman! And thanks to those who
continue writing!

There will also be guest ar-
ticles, contributions, letters, and
book reviews.

The staff reappointed the edi-
tor, managing editor, and general
adjunct. Since Prof. Decker re-
signed from the staff, he was re-
placed as staff secretary by Prof.
Russell Dykstra. We express our

appreciation to Prof. Decker for his
significant contribution to the
magazine by writing and in other
ways over many years.

It is our intention to remember
the 75" anniversary of the PRC in
various ways, in addition to run-
ning the announcements of the cel-
ebration next June that have al-
ready been appearing.

This issue of the SB marks the
75th anniversary of the magazine.
This accounts for our cover—an ex-
act copy of the original cover of
October, 1924. The editorial in this,
the 75% anniversary issue, reflects
on the occasion. Seventy-five years
of continuous publication of a Re-
formed periodical is noteworthy.

The next issue of this magazine
will be our annual Reformation is-
sue. The subject will be the Refor-
mation and the doctrine of the last
things (eschatology).

God be praised for the witness
to the Reformed faith in the SB
these many years!

May He be pleased to privilege
us to continue to give this glorious
witness to His truth in the coming
year!

I remind us all, readers as well
as writers, of the purpose of the
SB as laid down in the constitution
of its publisher, the Reformed Free
Publishing Association: “1., To wit-
ness to the truth contained in the
Word of God and expressed in the
Three Forms of Unity. 2. To reveal
false and deceptive views repug-
nant thereto.” In the constitution
of the editorial staff of the SB this
purpose is stated this way: “the
maintenance, development, and
promulgation of our distinctively
Protestant Reformed principles.” W

— DJE

Happy Birthday,
the Standard Bearer!

Ithough we will celebrate
the 75" anniversary of the
Standard Bearer in connec-

tion with the 75" anniversary of the
Protestant Reformed Churches in
the year 2000, God willing, the 75%
birthday of the SB is actually Oc-
tober, 1999, The first issue of the
magazine, originally a monthly, ap-
peared in October, 1924. The edi-
tors were Rev. H, Danhof, Rev. H.
Hoeksema, Rev. G, Ophoff, and a
layman, G. Van Beek. In charge of
subscriptions was G. Vos. The sub-
scription price was $1.50.

The very first article was a
meditation by H. Hoeksema on
Psalm 145:9a, 20b, “Jehovah’s
Goodness.” This was the cover of
the first issue. We reprint this
meditation as the cover of our an-
niversary issue, in its original for-
mat, complete with glaring typo-
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graphical error in the listing of the
editorial staff.

From the beginning, the SB has
been tightly linked with the PRC.
The connection has been unusual.
The SB has had an extraordinary
place in the history of the PRC.
Whereas most new denominations
produce a magazine, there is a
sense in which the SB produced the
PRC.

Birth of the SB

The magazine preceded the for-
mation of the PRC. When Danhof,
Hoeksema, Ophoff, and Van Beek
wrote the first issues of the SB to-
ward the end of 1924, they were
still ministers and members in the
Christian Reformed Church (CRC).
The occasion for the founding of
the magazine was the gathering
storm in the CRC over the doctrine
of common grace. Already before

the CRC adopted its doctrine of
common grace in the summer of
1924, leaders in that church who
were committed to a common grace
of God both in the gospel and in
providence closed the church pa-
pers to Danhof and Hoeksema.
The CRC had divine grace for ev-
erybody, but no church grace for
defenders of particular grace. On
the evening of April 8, 1924, 15 lay-
men met with Rev. Danhof and
Rev. Hoeksema at the home of Rev.
Hoeksema, to arrange for the pub-
lishing of the writings of these two
ministers. This was the conception
of the Reformed periodical that
would be born in October, 1924.

At a meeting in Kalamazoo on
April 17, 1924, the men formed the
Reformed Free Publishing Associa-
tion (RFPA), which would publish
the SB to the present day.

The original meeting at the



home of Rev. Hoeksema was at the
initiative of the 15 laymen, not that
of the ministers. Because these lay-
men were instrumental in the
founding of the SB and, thus, in
the subsequent forming of the PRC,
and because laymen tend to be
slighted in a denomination’s cel-
ebration of its anniversary, I give
the “honor roll” of these worthies:
C. De Young; P. Ezinga; E. Groen-
hout; J. Koster; J. C. Moerman; E.
Onder de Linde; J. Post; R. H.
Timmer; J. H. Vander Vennen; O.
Van Ellen; J. H. Van Tuinen; W.
Verhil; G. Vos; R. Wolthuis; and A.
Wyma.

Free Paper

The origin of the magazine ex-
plains, in part, the nature of the SB
as a “free” paper. This is expressed
in the name of the publishing or-
ganization, Reformed Free Publish-
ing Association. “Free” describes
the magazine as non-ecclesiastical.
It is not the publication of the in-
stituted church. It is not a “church
paper.” It was not a “church pa-
per” when it began. Nor did it be-
come the official paper of the PRC,
subject to the control of this de-
nomination, after these churches
were established. Deliberately, the
magazine has been maintained as
a free periodical.

As a free publication, the SB is
allowed and encouraged, if not re-
quired, to critique developments
within the PRC, as well as with-
out. It is not a tame “house or-
gan,” uncritically falling in with
and trumpeting the party line.

Also, it is open to contrary
opinions. Throughout its history
the SB has displayed a marked, and
remarkable, openness to the place-
ment of articles and letters—often
long articles and hostile letters—that
take issue with the SB and its con-
tents. The SB has always wel-
comed public debate. Even dur-
ing the perilous and heated time
of the schism in the PRC in the late
1940s and the early 1950s, when it
seemed that the very existence of
the PRC was in danger, the SB pub-

lished many articles against the
truth of the covenant of grace that
was defended by the editor and
staff of the SB. These articles were
written both by ministers who were
at that time in the PRC and by
theologians in the Netherlands.

The ultimate commitment of
the SB is not to the PRC, but to the
truth of the Reformed faith.

The SB and the PRC

The extraordinary place of the
SB in the history of the PRC is not
only that the magazine preceded
the institution of the churches. The
SB also played a significant role in
the formation of these churches.
There was the influence of the writ-
ings of Danhof, Hoeksema, and
Ophoff upon the eventual organi-
zation first of the Protesting Chris-
tian Reformed Churches and then
of the PRC. More importantly, a
ground for the deposition of Rev.
H. Danhof, Rev. G. Ophoff, and
their consistories by Classis Grand
Rapids West of the CRC in Janu-
ary, 1925 was the alleged insubor-
dination of these ministers through
their “association” with the SB. Al-
though the decision of Classis
Grand Rapids East deposing H.
Hoeksema did not mention the SB,
the petition for a special meeting
of classis that resulted in the depo-
sition of Hoeksema did mention
the magazine by name, as did the
advice to the classis from the spe-
cial committee consisting of the fac-
ulty of the seminary of the CRC.
These depositions, of course, led
inevitably to the formation of the
new denomination.

H. Danhof referred to the cru-
cial role of the SB in the formation
of the PRC in an article in the Feb-
ruary, 1925 issue of the SB. The
title of the article was, “Ha, Ha,
Toch “The Standard Bearer,” Hel!”
The English translation is roughly,
“Oh, Oh, Really ‘The Standard
Bearer,” by George!” Danhof
pointed to the importance of the
SB in the deposition of Ophoff and
himself by the CR classis. A num-
ber of ministers, consistories, and

congregations were put outside the
CRC and simply forced to organize
a new denomination “because on
October 1 our monthly paper, ‘The
Standard Bearer,” saw the light of
day.”

As the SB was significant for
the formation of the PRC, so
through the years it has also played
a powerful role in the maintenance
of the denomination. It has in-
structed generations of members of
the PRC in every aspect of the Re-
formed faith and life, helping to
form a sound and unified mind
and walk in the federation of Re-
formed churches. Especially in the
days of the schism of 1953, when
the PRC were nearly destroyed by
enemies within and without, the SB
gave the clear, uncompromising
trumpet-blast that was used of
God, among other means, to pre-
serve the truth of sovereign, par-
ticular grace and the denomination
itself.

Witness to the Truth

Witness to the truth of the sov-
ereign grace of God in Jesus Christ,
particularly in the covenant, is the
specific purpose of the SB. The
Constitution of the RFPA states the
positive purpose of the Association
and, therefore, of the SB this way:
“To witness to the truth contained
in the Word of God and expressed
in the Three Forms of Unity.” In
an address to the annual meeting
of the RFPA in 1945, Hoeksema
said this about the purpose of the
SB:

The Standard Bearer wants to send
forth a trumpet blast of no uncer-
tain sound. It purposes to send
forth a testimony that is very spe-
cifically Reformed. With regard
to this specifically Reformed truth,
we may assert that its very heart
is found in the idea of the cov-
enant of God. It is true that, in
order to give a truly Reformed tes-
timony, this truth concerning the
covenant of God dare not be di-
vorced from the doctrine of sov-
ereign predestination.  Election
has rightly been called the cor
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ecclesiae, the heart of the Church.
And yet, fundamental though this
truth may be, and though its
heart-beat must be discernible in
every part of the doctrine pro-
claimed by one that lays claim to
being Reformed, it is not the most
peculiar, not the most distinctive
of Reformed principles. . . . But
the doctrine of the covenant of
God is a distinctively Reformed
heritage. . . . Especially is this true
if the very essence of that cov-
enant is found, not in the idea of
a pact or agreement, or in a way
of salvation, but in the fellowship
of God’s friendship, the highest
revelation of the covenant-life of
the Triune Himself. When, there-
fore, we say that it is the purpose
of the Standard Bearer to send forth
a specifically Reformed testimony,
we mean especially that it pur-
poses to witness concerning the
covenant of God, as He Himself
realizes it through Jesus Christ our
Lord, according to His sovereign
good pleasure, in the way of sin
and grace, and along the antitheti-
cal lines of election and reproba-
tion; and that, too, in connection
with the organic development of
all things.

In no way does the interest of
the SB in the covenant of grace re-
strict the content of the magazine.
Fact is, the covenant of grace em-
braces all of the teachings of Holy
Scripture. The scope of the SB is
as broad as the Bible: doctrine and
practice; devotion and church pol-
ity; worship and family life;
ecumenicity and church/state re-
lations.

But the purpose does make the
witness of the SB distinctive. Al-
though (contrary to popular opin-
ion) it is not the official church-
paper of the PRC, the SB teaches
and defends the doctrine of the
covenant that is confessed by the
PRC—a living bond of fellowship
with Jesus Christ and the elect
church—and all other doctrines in
harmony with this one.

Fresh Development of the Truth
Committed though it is to the
“Three Forms of Unity” as the de-
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cisive, authoritative statement of
the Christian faith, the SB has, nev-
ertheless, always proceeded on the
conviction that there can still be
development of the truth and that
this development of the truth is
necessary. In his address to the
meeting of the RFPA in 1945,
Hoeksema urged this development
as the work of the SB. He warned
against a “dead orthodoxy” that
would merely “repeat, and rise in
defense of, what has been officially
laid down in our Standards.” He
plotted a different course for the
SB:

Taking our stand on the basis of
those Confessions, we make it our
aim to continue in the direction
plainly indicated by them ... and,
always endeavoring to maintain
the very heart of the Reformed
faith as our starting point, to ad-
vance to a purer and richer devel-
opment and expression of the
truth as such, and its application
to every phase of the life of the
believer in this present world.

Such development has, in fact,
occurred on the pages of the maga-
zine: concerning the grace of God;
concerning the covenant; concern-
ing the last things; concerning mar-
riage; concerning church polity;
and more.

Conviction that the last word
has not been perfectly spoken by
the fathers and that the truth must
be developed is also evident in the
SB in another way. The content of
the magazine is fresh material by
the present generation. This makes
for a lively magazine. A religious
magazine full of articles and ser-
mons from the hoary past is life-
less.

Controversial

The SB’s witness to the truth
has always been polemical. It has
exposed, refuted, and condemned
errors that oppose the Reformed
faith. The SB has never been a nice
paper—only positive, broad-
mindedly tolerant, all sweetness
and light. One would not think of

symbolizing the SB with a smiling
face. The magazine has faithfully
carried out the negative aspect of
its purpose as this is stated in the
constitution of the RFPA: “To re-
veal false and deceptive views re-
pugnant [to the Word of God as
expressed in the Reformed
creeds].”

This has offended many, as it
offends many still today. But the
fault lies with those who are of-
fended, not with the SB, apart from
the very real possibility that the
editor and other writers may be
guilty of unjust polemics. Contro-
versy is necessary. It is more nec-
essary today than ever before. The
SB was conceived in confroversy.
Like Jacob, it came out of the womb
fighting for the covenant of God.
It must engage in controversy:
“Contend for the faith which was
once delivered unto the saints”
(Jude 3). It must engage in contro-
versy with vehemence: Cursed be
the religious periodical that does
the work of the Lorp negligently,
and cursed be the editor of such a
paper that keeps back his pen
(which is sharper than a sword)
from blood (see Jer. 48:10).

The worth and power of the
witness of the SB in the new mil-
lennium will, in large measure, de-
pend upon its vigorous controversy
with every false teaching and all
ungodly ways of life, which dis-
honor the triune God and threaten
the church of Jesus Christ.

If ever the SB becomes another
nice, friendly, inoffensive, and
harmless religious rag, may the
God of truth and righteousness put
it out of its misery quickly. And
raise up another that will bear the
standard!

Fruitful?

Is the witness of the SB effec-
tive?

Who can say?

After 75 years, subscriptions
are at an all-time high. The maga-
zine goes all over the world. It is
widely read both within and with-
out the PRC. Half of the subscrip-



tions are to people outside the PRC.
As the letters regularly show, theo-
logians and church members of dif-
fering views read and pay atten-
tion to the SB.

On the other hand, the number
of subscriptions is fewer than 3,000,
a humbling fact. The magazine has
its critics. And there are reasons
to wonder how carefully each is-
sue is read by some who do sub-
scribe, including members of the
PRC. The present age is one of
mindless viewing and frenzied
amusement. The love of many is

cooling. They are lovers of plea-
sures. This age favors the religious
magazine of colored pictures, news
stories, and light pieces on being
nice to everybody. It does not bode
well for the SB. Too bad for the
present age!

But the fruitfulness of our la-
bors we must leave to God. Our
calling is simply to do the work
taithfully and to the best of our
ability.

God has had a place for the SB
for 75 successive years, a notable

distinction for a religious maga-
zine.

May especially the members of
the PRC continue loyally to sup-
port the witness of the SB.

May we who write have the
Spirit of truth, to be wise, diligent,
faithful, and courageous.

Thus, may the SB persevere in
its fervent witness to the glory of
God in Jesus Christ according to
the Reformed faith until the beast
out of the abyss, silencing the two
witnesses, pufs a stop to our pub-
lication. O — DJE

Missions and Polemics —
the Language to Be Used

olemics is the activity of
PChristians and the Christian

church in which they expose
errors which may be within the lo-
cal church, in the church-world in
general, or even among the hea-
then. It always concerns itself with
differing viewpoints and calls the
attention of the Christians to the
seriousness of errors that may be
present. It is to be distinguished
from apologetics in that the latter
is the science of developing proper
biblical answers to wrong teachings
and carefully defending the faith
from error. Polemics focuses upon
the actual activity of doing this.
Apologetics is theory, and polem-
ics is practice.

This activity takes on a great
urgency in mission work. There is
a real temptation to go soft on dif-
ferences in order to increase in
number and to remove the offense

Rev. Kortering is a Protestant Reformed
minister-on-loan to Singapore.

of the gospel. Because of this, po-
lemics may be entirely lacking on
the mission field. It may also be
that, where it is present, it is com-
promised.

The Offense of Polemics Today

Our readers are acquainted
with the general atmosphere in the
church-world today, which op-
poses any criticism of others and
emphasizes instead ecumenism, a
coming together of all faiths. A
good example of this is the present
discussion on “Evangelicals and
Catholics Together” and, more re-
cently, “The Gift of Salvation.”
Robert M. Zins describes his atten-
dance at a recent conference of Ro-
man Catholics and Evangelical
leaders:

This meeting did not approach the
expressed intent of the cover let-
ter. It was an announcement of
acceptance. It was not a dialogue
to consider the merits of E.C.T.
Needless to say, we felt like the
proverbial jilted lover who went
expecting to dialogue with his
sweetheart over some flirtations

from other boys only to find him-
self in the middle of her wedding
reception. He never knew she was
seeing anyone else, let alone get-
ting married. Such is the case
with Vision New England (the
group working to unite Catholics
and Protestants in the eastern
USA). (“Anatomy of Apostasy,”
in the quarterly, Theo-Logical.)

In this atmosphere, we can enu-
merate a few reasons why polem-
ics is taboo and hence polemical
language is despised.

1. There is a horrible igno-
rance which pervades the church-
world today. One would think that
with all the theological schools
scattered throughout the world, the
church would be at its zenith in
theologizing. Fact is that our age
despises careful study of God’s
Word. In evangelical circles there
is so much emphasis on psychol-
ogy (counseling) and action pro-
grams that a careful articulation of
the gospel falls into the back-
ground. People do not even know
biblical terminology and do not
care about carefully defined con-
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cepts. We live in an age of easy
religion. It takes too much effort
to expose error and defend the
truth against heresy.

2. It follows from this that
doctrine is also despised. The em-
phasis within the evangelical
church world is morality and ac-
tion. The church needs ministries
for homosexuals, drug addicts, di-
vorcees, and a whole list of others.
Worship is coming together for
“praise,” and in that context the
preaching of the Word of God that
sets forth the doctrines and prac-
tices of the Bible is minimized.
Add to this mixture the appeal of
the charismatics and you have a
recipe for ignorance. They avoid
polemics like a plague, for it will
offend people, and their mega-
churches require more numbers.

3. The shibboleth of our day
is “tolerance.” All criticism of oth-
ers is viewed as unkind and un-
Christian. We must be positive in
our outlook, they say. Hence po-
lemics is viewed as an enemy of
the Christian gospel. ]. Gresham
Machen contended with this al-
ready in his day.

Presenting an issue sharply is in-
deed by no means a popular busi-
ness at the present time. ...clear
cut definition of terms in religious
matters, bold facing of the logical
implications of religious views, is
by many persons regarded as an
impious proceeding. But with
such persons we cannot possibly
bring ourselves to agree. Light
may seem at times to be an im-
pertinent intruder, but it is always
beneficial in the end. The type of
religion which rejoices in the pi-
ous sound of traditional phrases,
regardless of their meanings, or
shrinks from “controversial” mat-
ters, will never stand amid the
shocks of life. (Christianity and Lib-
eralism)

4. The language of polemics
is necessarily pointed and usually
sharp. True, polemics can be done
in a wrong and offensive way.
Sometimes it is this fact which
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causes missionaries to shrink from
it entirely. Most of the time, how-
ever, the offense of polemics lies
in the fact that one cannot do it
without criticizing another’s posi-
tion, and this is not acceptable in
today’s society. All such criticism,
such exposing of error, such dis-
cernment of unfaithfulness to the
Scripture itself is offensive to
many.

Biblical Guidance in Our
Language of Polemics

As always, we should turn to
Scripture to distill from its riches
some guiding principles which can
help us engage in polemics with
proper language.

1. There is obvious use of
sharp language in exposing error
within the pages of the Bible.
Nothing can quite match the
scorching words of our Lord Jesus
that were reserved for the Phari-
sees.

But woe unto you, scribes and
Pharisees, hypocrites! for ye shut
up the kingdom of heaven against
men: for ye neither go in your-
selves, neither suffer ye them that
are entering to go in.... Woe unto
you, scribes and Pharisees, hypo-
crites! for ye compass sea and land
to make one proselyte, and when
he is made, ye make him twofold
more the child of hell than your-
selves.... Ye serpents, ye genera-
tion of vipers, how can ye escape
the damnation of hell? (Matt.
23:13-33)

Similar to this is the language of
so many of the Old Testament
prophets.

Now will I rise, saith the Lord;
now will I be exalted; now will I
lift up myself. Ye shall conceive
chaff, ye shall bring forth stubble;
your breath as fire shall devour
you. And the people shall be as
the burning of lime: as thorns cut
up shall they be burned in the fire.
(Is. 33:10-12)

No doubt we must exercise caution
in making such references. Jesus

knew the heart of His opponents.
The prophets received direct rev-
elation from God to speak as they
did. We do not. But the point is
that we must recognize that there
is a place for such language when
we are in similar circumstances.

2. It follows from this that we
must be controlled by love in all
our polemical dealings with others.
This will have a huge impact on
our language as well. Extreme and
harsh language will not be the
norm, but the exception, reserved
for certain special circumstances
when we deal with “mad dogs,”
that is, unregenerate who oppose
the truth. The reason for this is
that our goal is not to destroy our
opponent but to convince the gain-
sayers and to convert the brother
who may err in his doctrine or
practice. Harsh and offensive lan-
guage seldom gains this end. Jesus
used quite different language when
he was ministering to a Pharisee
who gave evidence of the grace of
God (John 4). The words of the
Holy Spirit through Paul remind us
of this when he said, “admonish
him as a brother” (I Thess. 3:15).
Such love impels us to implement
the words of the Wise, “A soft an-
swer turneth away wrath, but
grievous words stir up anger”
(Prov. 15:1).

3. As we engage in our po-
lemical writings and discussions,
we ought to use such language and
conduct ourselves in such a way
that we do it as convincingly as
possible. Our goal in polemics is
not simply to propagate our posi-
tion in a public forum. Rather, it
is to convince. This will affect our
language in two ways. First, we
will set forth our position as clearly
as possible based upon the inter-
pretation of the Bible and our con-
fessions. Jesus emphasized the
need for the Holy Spirit: “If ye love
me, keep my commandments
(Word). And I will pray the Father
and he shall give you another Com-
forter, that he may abide with you
forever, even the Spirit of truth;
whom the world cannot receive,



because it seeth him not, neither
knoweth him, but ye know him; for
he dwelleth with you and shall be
in you” (John 14:15-17). With the
Holy Spirit’s presence we must set
forth evidence of clear thinking and
well-developed argumentation.
Second, in upholding the truth,
preserving it, developing it, and
defending it, we must maintain
such a manner that those who have
erred will listen to these reason-
ings. If we use judgmental words,
if we attack their person or that of
their leaders, we will not convince
them, we will only alienate them.
If we speak out of our heart in such
a manner that they know from our
language that we do this in love,
our writings will be taken seri-
ously.

4. All polemics must further
missions by edifying and building
up the church spiritually. Defense
of the faith or exposing error which
generates hypocrisy among the
people is obviously wrong. Such
language generates a proud atti-
tude that I or my church is right
and others are wrong. Even worse,
it leads to such pride that we think
we are the only ones who are right.
This kind of polemics does not
edify. The standard test of all our
activity as Christians is that we
must do everything unto the edifi-
cation of the brothers and sisters
in Christ. This is the point Paul
made in opposing excessive use of
tongue speaking in I Corinthians
14:26: “Let all things be done unto
edifying.” That was his measure
of usefulness and faithfulness in
the church. If the activity did not
build up the church spiritually, it
was called into question. Thus
with our polemics as well, if it
breaks the spirit of the church be-
cause of the constant in-fighting or
out-fighting, something is wrong.
Polemics does not build up the
church by itself. Edification comes
by the faithful preaching of the gos-
pel, which includes both instruc-
tion and comfort to God’s people
as well as the exposure of error.
Polemics must serve the gospel

preaching, not take precedence
over it. It buttresses the Word
preached by defending it and ex-
plaining its truth over against any-
one who would find fault. This
makes the believer strong in his
own convictions. This helps the
church understand and maintain
her confession.

Conclusions to Draw

What can we learn in a practi-
cal way from these biblical prin-
ciples that may guide us in our po-
lemical style, including the lan-
guage we use.

1. All errors and wrong doc-
trines which creep into the church
are serious and threatening. There
are, nonetheless, differences among
these. History shows that leaders
of the past have correctly engaged
in heavy and solemn polemical de-
bate with those who advocate doc-
trines and practices which are in-
consistent with the Christian faith.
Alongside of these are other dis-
agreements which have been dis-
cussed among Christians them-
selves, also among Reformed be-
lievers, yet not resolved. Differ-
ences concerning baptism, hyper-
Calvinism, and our understanding
of the covenant are very important
and must never be set aside as in-
significant. Yet in our polemics we
ought to realize that it is different
when we engage in debate and dis-
cussion with those who want to be
Christian or Reformed as much as
we do, yet interpret the Bible dif-
terently. These are brothers and
sisters in Christ and our polemical
language must reflect this fact. We
will engage in our debate by mani-
festing to the persons involved and
to all the readers that we recog-
nize each other as brothers in
Christ and use language that dem-
onstrates this.

2. We will recognize that
there may be inclinations to err in
connection with polemics, espe-
cially when we first come to the
faith. First, there is the temptation
to be preoccupied with polemics
and to have an over-critical men-

tality. It is exciting to come to the
faith, especially for a person to
come to the Reformed faith. Sud-
denly everything falls into place.
Many questions are answered, and
it can be very heady and satisfy-
ing. This exposes a person to the
danger of wanting to debate, to ar-
gue, to put down everyone. Such
a person is able to quote the Bible
and understand it. He has answers
for every argument that anyone
might put forth. He sees clearly
that his former church did all sorts
of things wrong and he feeds on
criticism. He is quick to judge and
to have no toleration for the slight-
est differences. Sometimes this
leads to a person leaving a church
or even to a church split. We
know, however, that there are risks
involved. Negative criticism can-
not sustain a proper relationship
with God. Secondly, and closely
connected to the above, is what I
call “the first love radicalism.” I
have seen this in those who come
to the Reformed faith from Armin-
ianism. I have shuddered to see
how they treated their home
church in the process of leaving.
No language was too strong, no
judgment too severe. At the same
time they boast about their
newfound faith and about their
new church, which is so wonder-
ful. Unless we counsel them that
such behavior is reason for admo-
nition, they will quickly take this
wrong behavior into their new
church home and we will rue the
day we never warned them. Radi-
calism has no tolerance for any-
thing except that which such indi-
viduals consider to be right. Their
language is abusive and they have
no sensitivity. Their skin is as thick
as the shell of a turtle. In the long
run they become an offense to
Christ and His church. Their po-
lemical language will ultimately
betray them.

3. Polemics within the local
church ought to have as its goal
the removal of any wrong, whether
doctrine or life. Hence, there is no
place in such a setting for public
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polemics unless one is willing to
walk in the proper way of Matthew
18 and follow Christ’s instruction
for leading the erring brother to see
and confess his wrong. I remem-
ber a time when I had a young man
in my congregation who thought
himself to be a modern-day Luther.
He poured out all his gall against
our church in public writing. At
the same time he refused to walk
the orderly way of protest and ap-
peal. As a result he was excom-
municated from the church for the
sin of schism. Polemics and its lan-
guage must always seek to correct,
heal, and reconcile brothers in the
church.

4. Also concerning polemics
which are directed to people out-
side the local church communion,
both public writing and speaking
ought to have as its goal a personal
face-to-face discussion. If we keep
this goal before us, it will control
our language and keep it within

biblical dimensions. It is easy to
write about a person in a public
journal and criticize his view, but
never intend to discuss it with him.
The same is true with a public de-
bate through writings. It accom-
plishes very little as far as recon-
ciliation is concerned. It is far more
biblical that we set as our goal that
if we write about another person
from another church or from a dif-
ferent theological perspective, that
we offer sincerely to discuss this
with him personally. This will be
very helpful to resolve issues, or
at least to demonstrate a charitable
attitude that polemics is more than
an impersonal debate, but should
always include working at better
understanding through personal
discussion. This is elemental to
Christianity. This will help restrain
us, so that the language we use in
exposing error and defending the
truth will be what Christ wants it
to be.

Let me close with this quote
from the great polemicist J.
Gresham Machen:

If the Word of God be heeded, the
Christian battle will be fought
both with love and with faithful-
ness. Party passions and personal
animosities will be put away, but
on the other hand, even angels
from heaven will be rejected if
they preach a gospel different
from the blessed gospel of the
Cross. Every man must decide
upon which side he will stand.
God grant that we may decide
aright! (Address given in London
entitled, “The Importance of
Christian Scholarship in the De-
fense of the Faith.”)

We trust that these few
thoughts will challenge all of us,
whether within the church or on
the mission field, to be faithful in
polemics and engage in it in the
Spirit of our Lord Jesus Christ. U

Forgiving One Another

gain and again the Scrip-

tures remind us that we are

to forgive the sins of our
fellow saints. This is our sacred
duty and responsibility. Christ, for
example, states it very emphati-
cally when He says to His disciples:
“Take heed to yourselves: If thy
brother trespass against thee, re-
buke him; and if he repent, forgive
him. And if he trespass against
thee seven times in a day, and
seven times in a day turn again to
thee, saying, I repent; thou shalt

Rev. Kleyn is pastor of the Protestant Re-
formed Church of Edgerton, Minnesota

10/Standard Bearer/October 1, 1999

forgive him” (Luke 17:3, 4). “Be
ye kind one to another, tender-
hearted, forgiving one another,
even as God for Christ’s sake hath
forgiven you” (Eph. 4:32). And in
the Lord’s Prayer we confess that
we obey this command when we
pray, “Forgive us our debts, as we
forgive our debtors.”

The unbeliever does not have
a forgiving spirit. Very often he
openly and stubbornly refuses to
forgive. He convinces himself that
he does not have to forgive the sins
of others, especially if they have
repeatedly sinned against him.
They deserve, not his forgiveness,
but his hatred. Or perhaps at times
he may seem to forgive, but really

he does not. Secretly he holds a
grudge and seeks revenge. His in-
tention is to make life miserable for
the one who sinned against him.
He does not forgive and forget. Or
if he does actually forgive, he does
so only because he is motivated by
selfish concerns, considering that
forgiving this or that person is to
his own advantage. Such forgive-
ness is no forgiveness at all.

Only the child of God is able,
by God’s grace, to have a forgiv-
ing spirit. And yet sometimes we,
too, think and act as the unbeliever.
We do not forgive each other as
we ought. Husbands and wives
fail to do so in their marriages. In-
stead they allow the sun to go



down on their wrath. The same
happens in many other relation-
ships in the home and among fel-
low saints. Either we reluctantly
and halfheartedly forgive (which is
no forgiveness at all), or we com-
pletely fail or refuse to do it. We
have our excuses, of course. But
in reality we are following the
ways and actions of the ungodly.
A grudge instead of forgiveness. A
desire for revenge instead of for-
getting. We say we forgive, but
then still tell others of how that
person has sinned against us. It
all amounts to hatred instead of
love.

In order to understand what
true forgiveness is we must con-
sider and then imitate God’s for-
giveness of us. Ephesians 4:32 ad-
monishes us to forgive one another
even as God for Christ’s sake has
forgiven us. This obviously means
that we are to forgive one another
in the same way that God forgives
us. Or, as the very next verse of
the book of Ephesians puts it, we
must be “followers” (that is, “imi-
tators”) of God.

God is a forgiving God. His
grace in forgiving His people
knows no bounds.

God’s gracious forgiveness is
characterized, first of all, by the
fact that God forgives the sins of
His people unconditionally. God
does not demand that we fulfill a
certain condition before He for-
gives. He does not say, “I'll for-
give you, but only if you first do
this or that.” There is no basis of
forgiveness in anything that we
must do or do do. The only basis
for our forgiveness is the cross of
Christ. God forgives us “for
Christ’s sake” (Eph. 4:32), or be-
cause of what Christ has done.
God had to do that. We ourselves
are incapable of fulfilling any con-
dition. We are forgiven only be-
cause of what God Himself has
done in and through Jesus Christ.
On the basis of the finished work
of Christ, and on that basis alone,
God unconditionally forgives our
sins.

Now it is certainly true that the
Scriptures teach us that we must
repent of our sins in order to be
forgiven. But that repentance is not
a condition. It cannot be. Repen-
tance is itself a work of God’s grace
in our hearts. Rather, Scripture
teaches that repentance is the
means God provides by which we
consciously experience His forgive-
ness. Only when we are sorry for
those sins, repent of them, and no
longer walk in them can we expe-
rience forgiveness.

As those who must be imita-
tors of God, our forgiveness of one
another must also be uncondi-
tional. Never must we imagine
that the brother or sister who has
sinned against us must first fulfill
certain conditions before we will
forgive. God does not do that with
us. And yet it seems that we often
say, “I'll forgive you, but first you
have to make up for what you did.
I'll forgive you, but you had better
first compensate for all the dam-
age you've done.” Such an ap-
proach is not Christian. We may
not say that we forgive while at the
same time we place all kinds of de-
mands on the repentant sinner.

It is certainly true that the one
who has sinned against us must be
sorrowful for the sin and must re-
pent of it (Luke 17:3, 4). But that
is not to be a condition. Such re-
pentance is the way or manner in
which the brother becomes con-
scious of our forgiving him. Yes,
the brother must show a true re-
pentance, which includes forsaking
that sin. But when he or she comes
to us with true sorrow and repen-
tance, we must not hesitate even
for a moment to forgive. In fact,
even before he repents and seeks
forgiveness, we must be willing to
forgive. We want to forgive. We
cannot wait, as it were, to let him
know that he is forgiven.

But we have to do more. We
must actually seek out those who
have sinned against us. In this too
we must reflect God’s dealings
with us.

God, in His forgiveness, lov-

ingly seeks us out and leads us to
repentance. We, by nature, are
blinded to our sins. We sin and
do not even recognize what we
have done. Blindly we continue in
sin. We fail to realize that our sins
cause separation between us and
God. But as the parable of the one
lost sheep in Luke 15 illustrates, it
is God who, through His Spirit and
Word, causes us to see our sins and
brings us to repentance. He seeks
us out. He pricks our conscience.
He makes us conscious of how
greatly we have offended Him.
And He leads us to true sorrow
and repentance.

Such must characterize the for-
giving spirit we have toward each
other. So willing and ready must
we be to forgive that we actually
seek out the repentance of our fel-
low saint. We want to see him re-
pent because we want him to know
as soon as possible that we have
forgiven him. It troubles us that
this sin stands between us. We de-
sire the removal of that sin so that
true Christian fellowship can be
again restored and enjoyed. In hu-
mility and love, therefore, we seek
the repentance of the sinner.

Sadly, we often fail to do this.
The words of Christ in Matthew 18
are all too often ignored. There
Christ instructs us to speak with
the brother privately in order lov-
ingly to admonish him so that, by
God’s grace, he may repent. We,
however, usually decide that he
should first come to us. After all,
he is the one who has sinned
against us. And so we seek every-
one else but the one who has
sinned against us. We want others
to know what so and so has done.
Do we really imagine that this will
lead to the brother’s repentance
and forgiveness?

A Christian who is an imitator
of God will do all he can to lead a
sinning brother or sister to true sor-
row and repentance. He will do
so in love. And rather than think-
ing that it is only the sinning
brother who must show humility,
he himself will be humble. Hum-
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bly he will confess that he by na-
ture is no better than the erring
brother. For he realizes that apart
from God’s grace he would com-
mit those very same sins. He too,
by nature, is just as likely to com-
mit adultery, to kill, and to covet.
Thus, in the spirit of humility he
will seek the restoration of the sin-
ner.

God’s forgiveness is also char-
acterized by the fact that He for-
gives and forgets. God remembers
our sins no more. “As far as the
east is from the west, so far hath
he removed our transgressions
from us” (Ps. 103:12). Though our
“sins be as scarlet, they shall be as
white as snow; though they be red
like crimson, they shall be as wool”
(Is. 1:18). Always our heavenly Fa-
ther views us as white and clean,
clothed in the garments of the per-
fect righteousness of Christ. As He
Himself says, “I, even I, am he that
blotteth out thy transgressions for
mine own sake, and will not re-
member thy sins” (Is. 43:25).

For us this means that when
one repents of a sin, we ought
gladly to accept his repentance and
confession and from then on put

the sin forever behind us and out
of our minds. Never again should
we bring up the sin — either to the
one who committed it or to others.
We should forgive and forget. This
is perhaps the aspect of God’s for-
giveness that we find most diffi-
cult to imitate. Not only do we
delight in keeping a tally in our
own minds of how many times one
has offended us, but we also de-
light in frequently informing oth-
ers of this record. Even after we
have (supposedly) forgiven that
person, we do this. We enjoy shar-
ing with others how a certain indi-
vidual has done us wrong. For-
given and not forgotten — that is,
forgiven, but not forgiven. That is
not how God forgives our sins. He
forgives and remembers them no
more. So ought we to do to one
another.

Finally, God’s forgiveness of
the sins of His people is endless.
Again and again we sin against
Him. And again and again we
commit the very same sins. Yet
God never says, “I've had enough.
That's it. I refuse to forgive you
again.” Always He graciously par-

donms, giving us the assurance that
our sins are forever gone.

This must be the way in which
we forgive each other. As Christ
said, up to seventy times seven.
That does not mean that we quit
when we get to 490 times. It indi-
cates, rather, that we must never
quit forgiving. The fact that God
has forgiven us so much ought to
motivate us to do likewise to our
fellow saints. Filled with gratitude
for what He has done, and seeking
to imitate Him, we cheerfully and
endlessly forgive our sorrowing
and repentant brother in Christ.

There is great blessedness in
forgiving one another. The main
blessing is that our forgiveness of
one another is the means by which
God works in our hearts the assur-
ance that He has forgiven us. If
we do not forgive one another, we
will not know the joy of God's for-
giveness of us. That is the mean-
ing of the petition in the Lord’s
prayer, “Forgive us our debts as we
forgive our debtors.” We forgive
and are thereby assured that we
ourselves are forgiven.

Blessed are the merciful, for
they shall obtain mercy. QO

Establishing Schools to Provide
Reformed Covenant Education (4)

hree articles (cf. Nov. 15,

l 1998, Feb. 15, 1999, and
March 15, 1999) have sum-
marized and reviewed some of the

early significant writings by
Herman Hoeksema and George M.

Miss Lubbers is a member of First
Protestant Reformed Church in Grand
Rapids, Michigan
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Ophoff concerning Christian edu-
cation and Christian schools.

I have contended that the ar-
ticles respecting Christian educa-
tion and Christian schools during
the earliest years of the publication
of the Standard Bearer influenced
profoundly the development and
formation of the Protestant Re-
formed Christian Schools. I believe
that it can be demonstrated that
those articles, written seven de-

cades ago by the early leaders of
the PR churches, convinced mem-
bers of the fledgling denomination
to organize their own PR Christian
schools. These early articles both
influenced and reflected the think-
ing of parents and others who or-
ganized and developed good PR
Christian schools.

We begin in this article a re-
view of the analysis and critique
written by Hoeksema and Ophoff



regarding the six “Specific Prin-
ciples” for Christian education
which were part of the booklet Ba-
sic Principles of Christian Schools of
America, published July 1925 by the
National Union of Christian
Schools (NUCS), now Christian
Schools International (CSI).

An Examination of the Review,
Critique, and Restatement of the
Specific Principles

It is important to note the date
(July 1925) of the publication of the
six “Specific Principles.” July 1925
was one year after the significant
decision of the 1924 synod of
Kalamazoo. This synod of the
Christian Reformed Church pro-
duced and adopted the well-known
Three Points, which became the
theological cause for the organiza-
tion of the Protestant Reformed
Churches in America. The Three
Points taught a common grace of
God to the reprobate, i.e., a re-
straining of sin in the reprobate be-
cause of common grace, and the
ability of unregenerate man to do
civic righteousness because of com-
mon grace. Hoeksema and Ophoff
were deposed from office and
forced out of the CRC because they
would not agree with the false doc-
trine taught by these Three Points.

Herman Hoeksema summa-
rized five of the six Specific Prin-
ciples as follows:

a. The Bible is the book of
books.

b. God is triune, transcendent,
and immanent, creator and
sustainer, the loving sovereign of
all.

c. Man is fallen but can be
saved through faith in Christ;
fallen, he is still God’s image bearer
and able to do civic good; saved
he can do spiritual good.

d. The world is steeped in sin;
the beauty, order, and virtue of the
world is a manifestation of God’s
goodness.

e. The task of the school is to
enable the pupil to realize himself
as God’s image bearer; to equip
him for this calling; and to recon-

stitute a sin-perferted world by re-
alizing the kingdom of God. (Cf.
Standard Bearer, Feb. 15, 1932, Vol-
ume 8, p. 223.)

You may read the complete text
of the six Specific Principles in the
March 15, 1999 issue.

Following is a complete state-
ment of “Principle a”:

The Bible is the Book of books.
By virtue of its divine organic in-
spiration (2 Peter 1:21) it is unique
among all books. The Bible is not
only the infallible rule of faith and
conduct, but also the infallible
guide of truth and righteousness.
All school administration, instruc-
tion, and discipline should be mo-
tivated by biblical principles.

Concerning “Principle a” both
Hoeksema and Ophoff expressed
significant concerns. Both con-
tended that the statements “The
Bible is the Book of books” and
“the Bible is not only the infallible
rule of faith and conduct but also
the infallible guide of truth and
righteousness” were vague and left
room for many interpretations.
Both contended that because “Prin-
ciple a” lacked specificity, modern-
ists and higher critics could agree
with it.

Ophoff wrote that “Principle a”
is too brief and too indefinite (cf.
Standard Bearer, Nov. 15, 1926, Vol.
3, pp. 80-85). It does not say
enough. It has too many “loop-
holes.” He asserted that many
writers on comparative religions
would not object to endorsing the
assertion that the Bible is “an in-
fallible rule of faith and conduct”
and “the infallible guide of truth
and righteousness.” He contended
that the statement is of doubtful
significance and could not be
quoted in support of the proposi-
tion that the entire content of the
Bible, in all its minutest details, is
God-inspired, and hence the infal-
lible Word of God. He wrote as
follows:

...Inspiration must be made to ap-
ply to the chronology of Scripture,

and to the historical data as well
as to the ethical-religious truths.
It is a noteworthy matter that the
article only asserts that the reli-
gious-ethical truths are infallible
(Ibid., p. 80).

Regarding the statement that
the “Bible is the book of books,”
Hoeksema wrote:

The first declaration has it that the
Bible is the book of books. Per-
haps it is, although it is never
quite clear to me what is meant
by the expression. Does it imply
a comparison with other books?
Does it mean that it is superior to
other books? Does it place the
Bible on the shelf with other
books, only to mark it as the best
among them all? The authors of
this platform would, perhaps, re-
ply that they added to this defini-
tion of the Bible that it is unique
among all books by virtue of its
divine organic inspiration. That
sounds very good. And a plat-
form of specific principles, let me
add, must sound good, for if it
does not it is in danger of being
repudiated. Yet, it may not be as
good as it sounds. What I want
to know, in order to be very spe-
cific, is whether the Bible is from
beginning to end the inspired
Word of God. You say, That is
exactly what we mean? Splendid!
Let us express ourselves just in
that way, then! (SB, Vol. 8, pp.
223, 224).

A lengthy section of the analy-
sis by GMO quotes Articles 3-7 of
the Belgic Confession. Ophoff con-
tended that these articles from the
Belgic Confession are much more
specific than the Specific Principles.
He summarized and identified in
what he called nine “vital state-
ments” the instruction and confes-
sion in Articles 3-7 concerning the
Word of God — the Holy Scrip-
tures.

a. These articles denominate
the Bible the Word of God.

b. It is declared that this
Word was not sent, nor delivered
by the will of man.

c. Holy men of God spake as
they were moved by the Holy
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Ghost. Hence, the Bible is in the
absolute sense the Word of God.
The prophets and the apostles were
so many mouthpieces of God.

d. God commanded His ser-
vants, the prophets and the
apostles, to put His revealed Word
to writing.

e. Against the Holy Scrip-
tures, contained in two books, the
Old and New Testaments, which
are canonical, nothing can be al-
leged.

f.  We receive all these books
and these only as holy and canoni-
cal ... believing without any doubt
all things contained in them.

g. It is unlawful for anyone,
though an apostle, to teach other-
wise than we are taught in the Holy
Scriptures; nay, though it were an
angel form heaven.

h. It is forbidden to take away
or add anything to the Word of
God.

i. We reject with all our
hearts whatsoever does not agree
with this infallible rule (ibid., p. 81).

Ophoff contended that “Prin-
ciple a” was a weak and unsatis-
factory statement of the truth con-
cerning the Holy Scriptures as the
foundation of all instruction in the
Christian school. The conclusion
of his analysis and critique of
“Principle a” affirmed that the ar-
ticles of the Belgic Confession
should not have been ignored and
avoided nor ought they to have
been replaced by “Principle a.”
Ophoff wrote:

It appears that these particular
articles of the Confession are
clear-cut and unequivocal state-
ments of what the Church, a few
centuries back, thought of the
Bible. Any one endorsing these
articles will not and cannot sub-
mit the Bible to a scientific test.
That is to say he will not do so if
he is bent on playing fair. Such a
one will not attempt to rearrange
the data of Scripture, nor will he
place a question mark behind this
or that historical event. In a word,
he will leave the Bible alone. This
man will bow before the entire
book, not only as a believer but
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also as a man of science and even
as a polemic or disputant (SB, Vol.
3, p. 81).

GMO contended that Dr. C.
Bouma recommended “Principle a”
because he wanted to make the
Christian schools palatable to all
“Christians,” not merely for those
who are Reformed. Therefore
GMO asked and answered the fol-
lowing question:

What could have induced Dr. C.
Bouma to set aside these articles
(Belgic Confession, Arts. 3-7, AL)
and recommend as a substitute the
weak and equivocal so-called in-
terpretation of the Union (NUCS)?
The reason given is that these ar-
ticles are deliverances of an eccle-
siastical body. In other words,
they are church creeds. We don't
believe that this is the reason.
What may it be? (Ibid., p. 81).

Herman Hoeksema believed
that he could see in “Principle a”
evidences of the higher criticism
taught by Dr. Ralph Janssen to the
students in Calvin Seminary in the
1920s. Those who are familiar with
this history will know that
Hoeksema had opposed this form
of higher criticism, i.e., Janssenism.
During the years prior to his depo-
sition in 1924-25 Hoeksema had
opposed the theory of common
grace that was adopted as doctrine
in the Three Points of 1924.

... when Herman Hoeksema had
been a member in good standing
in the Christian Reformed Church,
when he was looked to as a bril-
liant young leader, he wrote in The
Witness: “I would not even want
to live in a denomination in which
they raise the conception of Rev.
Groen (on common grace) to offi-
cial status. That conception leads
us right into the world....” He
said at that time that he saw the
connection between Rev. Groen’s
theory and Dr. Janssen’s teaching.
(Cf. Gertrude Hoeksema, Therefore
Have I Spoken, p. 154.)

Hoeksema contended that the
language of higher criticism is evi-
dent in the language of “Principle

a” that refers to the Bible as “the
book of books although unique be-
cause of its organic inspiration.” In
addition, Hoeksema failed to un-
derstand the meaning of the state-
ment that described the Bible as
follows: “not only the infallible
rule of faith and conduct, but also
the infallible guide of truth and
righteousness.”
Hoeksema wrote:

Let us say: “We believe that the
Bible is given by plenary inspira-
tion (complete, full inspiration,
AL), and that it, therefore, is from
beginning to end the Word of
God.” There are many that would
subscribe to the statement that the
Bible is the book of books, that
they believe in organic inspiration,
that it is the infallible rule for faith
and life, and that yet agree with
the higher critics to a large extent
and have no scruples to reject
large and small portions of this
book of books as not so organi-
cally inspired (5B, Vol. 8, p. 224).

Hoeksema continued as fol-
lows:

I know not, whether the authors
of this platform expressed them-
selves intentionally in this indefi-
nite manner. Fact is, of course,
that the expression: The Bible is
the written Word of God, is com-~
mon enough among us, and was
known also to the writers of these
“specific principles.” However
this may be, especially in our time
it is better to be specific on this
point. The expression: The Bible
is the book of Books, is not defi-
nite, leaves plenty of room for
many heresies, even though you
add that it is given by organic in-
spiration. In the form suggested
by the platform the definition
frankly smacks of Janssenism
(ibid., p. 224).

Concerning the phrase, “not
only the infallible rule of faith and con-
duct, but also the infallible guide of
truth and righteousness,” Hoeksema
wrote:

This “not only ... but also” I fail
to understand. Perhaps, the writ-



ers could elucidate the statement.
A guide of truth? A guide of righ-
teousness: In distinction from be-
ing a rule of faith and life? Not
only the latter ... but also the
former? Frankly, I do not under-
stand what this means. It surely
is not very specific (ibid., p. 224).

Hoeksema concluaed his
analysis and critique of “Principle
a” as follows:

Probably, what the writers of
this basis for Christian instruction
intended to convey is the idea,
that all the instruction that is
given in the Christian schools
should be based on the Scriptures,
should be permeated with the
truth of the Word of God; that
Scripture should absolutely be the
criterion of all that is taught, so
that no instruction shall be either
“neutral” or in conflict with the
Word of God. This must not only
be the case with the instruction
that is given in the Bible as such,
with the Bible lesson, but as much
as possible with all other subjects
taught in the Christian school.
History, for instance, not only sa-
cred but secular, is according to
Scripture the realization of the
eternal counsel of God and its
course tends to the ultimate real-
ization of the Kingdom of God. In
a Christian school it must be
taught empbhatically in this light.
It surely cannot use the material
that is offered in our modern text-
books, which are all based on and
proceed from the theory of evolu-
tion.... And as it is with the in-
struction proper, so it is with the
management of the school, the re-
lation of teacher to pupil, and dis-
cipline. The appearance and con-
duct of the teacher, the language
he or she employs, the attitude as-
sumed, it shall all be in harmony
with the Word of God. ...school
discipline should not follow every
whim and fancy of modern peda-
gogy. The fear of the Lord which
is the beginning of wisdom and
which is objectively revealed in
the Bible should reign supreme
and dominate in the instruction
and life of the Christian school.

Perhaps it was the intention of
the authors of “specific principles”
to express this.

But why not be definite? Why
this studied attempt to be vague
and general?

Under cover of this language
the historicity of the first three
chapters of the book of Genesis is
denied, the narrative of creation
is harmonized with the theory of
evolution, the history of Adam
and Eve, Paradise, the Fall, etc.,
receive a new meaning. Yet, we
still speak of the Bible as given by
organic inspiration and as the in-
fallible rule of faith and life!

I do not accuse the writers of
this basis of Christian instruction
of such intentions.

But as far as the terminology is
concerned, they may have been
Janssen-men.

Why not express ourselves defi-
nitely and in a much simpler
form? Why not simply say:

The Bible is from beginning to
end the written Word of God,
given by infallible inspiration. All
school administration, instruction,
and discipline shall be based on it
and permeated by its teachings,
for we acknowledge that the fear
of the Lord is the beginning of
wisdom (ibid., p. 224).

The suggested restatement, by
Herman Hoeksema, of the first
“Specific Principle,” i.e., “Principle
a” in the booklet Basic Principles of
Christian Schools of America, has be-
come more than a first suggestion.
The truth of this statement has be-
come a permanent idea and a state-
ment of truth used in the Constitu-

tions and the By-laws of the Ar-
ticles of Incorporation of the school
societies that have been organized
to provide distinctively Protestant
Reformed Christian Education.

Seventy years ago men of God
critiqued, analyzed, corrected, and
restated the “Specific Principles”
composed to help the NUCS
schools provide direction in the
Christian training and instruction
of the youth.

Today the Protestant Reformed
Christian schools are the beneficia-
ries of the noble and diligent ef-
forts of Herman Hoeksema and
George M. Ophoff. We who ben-
efit from these faithful efforts
ought to be thankful that God gave
the churches leaders whose writ-
ings demonstrated that they be-
lieved fervently that it was the call-
ing of the church through the
consistories to see to it that there
are good Christian schools and
good Christian school teachers.

The consistories everywhere
shall see to it that there are good
Christian schools (good school
teachers) not only to teach the
children reading, writing, lan-
guages, and the liberal arts, but
also to instruct them in godliness
and in the Catechism (cf. Article
21, Church Order of Dordt).

To God is all the glory!
... to be continued. Q

Peaceful be;

It is He.

Trust Him more.

Since thy Father’s arm sustains thee,
When a chastening hand restrains thee,
Know His love in full completeness

Fills the measure of thy weakness;
If He wound thy spirit sore,

Standard Bearer,
Vol. I, No. 1 (October, 1924)
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M “Change of Earth’s

Orbit”
One reads often of theories con-
cerning events which occurred
on the earth thousands (some say
millions) of years ago. Occasion-
ally an article appears which causes
one to sit up and take note. One
such article appeared in the Den-
ver Post, August 12, 1999:

The Sahara stretches across
northern Africa, a vast wasteland
devoid of vegetation. But thou-
sands of years ago the area was
rich with vegetation, covered in
grass and shrubs.

Now a team of German re-
searchers has concluded that this
dramatic transformation was trig-
gered by subtle changes in Earth’s
orbit, which resulted in changes
in the planet’s atmosphere, sea, ice
and vegetation.

Martin Claussen of the Potsdam
Institute for Climate Impact Re-
search and colleagues used a com-
puter model to analyze the effects
of climate changes over the past
several thousand years.

The researchers conclude that
the transformation occurred in
two major episodes. The first less
severe episode began between
6,700 and 5,000 years ago, while
the second much more severe epi-
sode lasted from about 4,000 to
about 3,600 years ago. Summer
temperatures increased sharply
and precipitation dropped.

The changes were initiated by
alterations in Earth’s tilt, which
went from 24.14 degrees to 23.34
degrees, and in Earth’s perihelion,
the point in orbit closest to the
sun, which shifted from the end
of July to today’s early January.

“Our simulations suggest that
Saharan desertification, the larg-
est change in land cover during
the last 6,000 years, was a natural
phenomenon as it can be de-

Rev. VanBaren is minister emeritus in the
Protestant Reformed Churches .
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scribed in terms of climate-system
dynamics only,” the researchers
wrote....

This struck my attention espe-
cially because I recall discussions,
many years ago, concerning a tilt-
ing of the earth’s axis at the time
of the flood. The discussions in-
cluded the changing climatic con-
ditions which would result. Now
this study points to two episodes
within the past 6,000 or 7,000 years
which would do exactly that. One
episode is close to the time of
man’s fall as presented in Scrip-
ture. The other could be close to
the time of the flood. Could there
be some connection between the
computer conclusions and the tes-
timony of the fall and flood in
Scripture?

B Government
and Cultural I11s
Cal Thomas, writer of editorial
comments in various newspa-
pers, and often quoted by the cur-
rent writer, presents again some
valuable commentary concerning
government and its “power” to
cure the ills of society. In the Den-
ver Post, August 19, 1999, he makes
some remarkable and true claims:

The common theme heard in re-
marks by the Republican presiden-
tial candidates in Iowa last Satur-
day was how broken America has
become. Not broken in the theo-
logical sense that can lead to con-
fession and repentance, but, de-
pending on the candidate, a bro-
kenness reflected in school
shootings, or abortion, or incivil-
ity, or even bad TV and movies.

What none of the candidates ac-
knowledged was that government,
even if it might be headed by one
of them, mostly lacks the power
to substantially right those
wrongs. For conservatives to sug-
gest that it does aligns them with
the misplaced faith of liberals.

The powerlessness of politics to
reach into the heart was trum-
peted by news that former House
Speaker Newt Gingrich is divore-
ing his second wife. Reports say
he has been having an affair with
a congressional aide young
enough to be his daughter.

Gingrich and other members of
Congress won a Republican ma-
jority in 1994 by touting “family
values.” How can people who
want credit for honoring the Con-
tract With America be taken seri-
ously when they violate a contract
with their wives? If they won't
impose “family values” on them-
selves, why should the rest of the
nation accept them trickling down
from Washington?

Conservatives, especially those
whose views are shaped in part
or in whole by religious notions,
are placing too much faith in the
state for deliverance. Politicians
are happy to have their votes and
will make religious-sounding
grunts in attempts to win them.
This is why it should give pause
when Gov. George W. Bush tells
a journalist he has “accepted
Jesus” and then uses language
normally associated with the
unredeemed.

... According to a recent survey
published in the Los Angeles Times,
many people lack some important
basics, even while they lament the
absence of such things in the poli-
ticians who have failed to meet
their expectations. While more
than 90 percent of households
keep at least three copies of the
Bible, which even politicians are
now quoting (and often misquot-
ing), two-thirds of them do not
regularly read it. More than half
cannot even name five of the Ten
Commandments or know the
names of the four Gospels, yet
most of them want the command-
ments hanging on public school
walls. /Perhaps they should first
hang them at home.

How can a sick and biblically
illiterate society be healed if those
who profess to have the answer
similarly suffer from illiteracy?



Real power is tossed aside, or
paid lip service, in favor of politi-
cal power, which is not power but
illusion. Like illicit sex, faith in
politics can only make one feel
good for the moment.

Thomas then points to that
which he considers proper empha-
sis:

True power remains with indi-
viduals. Ultimately we have the
power to shape and even change
lives. It is unleashed when fami-
lies with young children control
access to or eliminate television in
their homes; when those children
are educated at home or in pri-
vate schools where their family’s
beliefs are upheld, not in state
schools where the values of the
state are taught; when people stay
married in good times and in bad;
when quality time with children
is quality time; when people are
valued more than things; and
when parents, not children rule....

Thomas is correct. There are,
of course, a number of other things
which ought to be mentioned.
Government can not compel
change—and certainly not when
those who govern themselves will-
fully violate the laws of God and
even the laws of the land. True
change must begin in the heart and
under the powerful work of the
Holy Spirit. True change follows
from the call of the gospel in the
preaching of the Word. But, as
Thomas points out, few even know
what the Bible teaches. He calls
this a “sick and biblically illiterate
society.” And sadly, government,
which deplores the moral evils
which abounds, increasing through
law and court decree, seeks to re-
duce the presence of true religion
in society. Truly society has be-
come ripe for the coming of the
Antichrist.

M Warning about Excessive
TV Viewing
he Christian News, August 9,
1999, quotes an interesting ar-

ticle from the Washington Times,
June 29, 1999, about some of the
dangers of television viewing for
children. Often we are reminded
of the moral corruption which is
presented—and children often
watch. It seems, however, that
even within the circles of unbeliev-
ers there is growing recognition of
the dangers.

Nearly half of all children age
two to 17 have a television set in
their bedroom, and they now
spend more than three hours a
day in front of the tube—both all-
time highs, according to new stud-
ies released yesterday.

As a result, more children age
10 to 17 recognize the Budweiser
frogs and lizards than know the
name of the vice-president of the
United States. Even Dennis Rod-
man, professional basket-ball’s
bad boy, and the Simpsons fared
better than Al Gore.

The studies, conducted by the
Annenberg Public Policy Center of
the University of Pennsylvania,
also found that children spend
more than four hours a day watch-
ing TV, playing video games or
tooling around on a home com-
puter.

“Although television is still
dominant, with the introduction of
new media, young people are now
spending an average of 4 ° hours
every day in front of a screen of
some kind,” said Jeffrey D.
Stranger, Washington director of
the policy center.

The studies included even more
disturbing findings. Twenty-eight
percent of children’s shows con-
tain four or more acts of violence,
and three-fourths of those do not
carry appropriate parental warn-
ing.

The same Christian News con-
tains another quote taken from the
St. Louis Post-Dispatch, August 4,
1999:

Children under 2 years old
should not watch television, older
children should not have televi-
sion sets in their bedrooms, and
pediatricians should have parents
fill out a “media history,” along

with a medical history, on office
visits, according to recommenda-
tions by the American Academy
of Pediatrics. Saying that televi-
sion viewing can affect the men-
tal, social and physical health of
young people, the academy for the
first time has laid out a plan for
how pediatricians and parents can
deal with television....

These are conclusions by those
who claim no religious ties. If such
recognize dangers in TV, what
ought to be the attitude of the
Christian? And how would your
home compare with the statistics
given in the quotes? QO

Isn’t It Wonderful
Isn’t it wonderful, when you think,
how the creeping grasses grow,
High on the mountain’s rocky brink,
in the valley down below?
A common thing is a grass-blade
small,
crushed by the feet that pass;
But all the dwarfs and giants tall,
working till doomsday’s shadows
fall,
Can’t make a blade of grass.

Isn’t it wonderful, when you think,
how the wild bird sings his song,

Weaving melodies, link by link,
the whole sweet summer long?

Commonplace is the bird, alway,
everywhere seen and heard;

But all the engines of earth, I say,
working on till Judgment Day,

Never could make a bird.

Isn’t it wonderful, when you think,
how a little seed asleep,
Out of the earth new life will drink,
and carefully upward creep?
A seed, we say, is a simple thing,
The germ of a flower or weed;
But all earth’s laborers laboring,
with all the help that wealth could
bring,
Never could make a seed.
1.S. Cuyler

Standard Bearer,
Vol. I, No. 1 (October 1924)
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The Resurrected Christ

aving considered Christ’s

names and work, we are

left to consider His exalta-
tion. He who perfectly satisfied
God’s justice was then exalted to
the highest place of glory.

The exaltation of Christ is re-
vealed to us as having taken place
in steps. The first step was His
resurrection from the dead; the sec-
ond, His ascension into heaven; the
third, His sitting at God’s right
hand; and that which is yet to be
seen, His final coming again in
judgment, when He will also take
His people to Himself in the per-
fection of God’s tabernacle.

The truth of our Lord’s resur-
rection from the dead is the heart
of the gospel of our salvation. For
us who are in Christ Jesus, His res-
urrection means righteousness. His
resurrection means life everlasting.
His resurrection means a living
hope. It is good news!

But before we consider the ben-
efits of Christ’s resurrection, we
ought at least review the fact of that
wonderful event.

The Fact

Jesus’ resurrection from the
dead was a resurrection unlike any
previous resurrection. There were
a few instances, you remember,
where those who had died were
raised from the dead as demonstra-
tions of the wonder work of God’s
grace and power. But Christ’s res-
urrection was unique.

That Jesus arose from the dead

Rev. Key is pastor of the Protestant Re-
formed Church of Randolph, Wisconsin.
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on the third day is well testified
by many infallible proofs.

In the first place, although no
man could see the actual event of
the resurrection, many were wit-
nesses of the wonder of that resur-

rection. They were witnesses of
such things that proved to them
that the Lord had risen indeed, and
had conquered death and the
grave.

That He arose on the third day
according to the prophecy of the
Scriptures was confirmed by many
who were not at all expecting such
a wonder. And the evidence was
concrete and infallible. That was
according to God’s purpose. We
must be assured of the truth of the
resurrection. As we read in I
Corinthians 15:17, “if Christ be not
raised, your faith is vain; ye are yet
in your sins.” So we must know.

That knowledge is applied to
our hearts by the Spirit through the
testimony of the apostles, as they
proclaimed what they had seen
with their own eyes and heard with
their own ears: Jesus Christ is risen
from the dead!

The evidence proved it already
at the sepulcher. The empty grave,
and more especially the empty
linen clothes in the tomb, served
as a strong testimony of Christ’s
resurrection. More emphatically is
that the case when you realize that
those linen clothes in the open
tomb (John 20) lay there just as
they had been wrapped around the
body of Jesus. If not for the fact
that the head napkin lay apart from
the linen clothes, one could not
even know that the linens were
empty of Jesus’ body! But the dis-
ciples, Peter and John, as well as
the women, saw that evidence.

In addition, the fact of the res-

urrection was testified to by the an-
gels whom God sent to the grave
as the first preachers of the resur-
rection gospel. They proclaimed,
“He is not here: for he is risen, as
he said. Come, see the place where
the Lord lay” (Matt. 28:6).

Still more, that historic event
is also established as a fact by the
several appearances of the Lord to
His own, appearances which num-
ber at least ten, and that to several
hundred of God’s people (see I Cor.
15:4-8).

The Wonder

But the testimony concerning
Jesus’ resurrection is a demonstra-
tion not only of the fact, but also
of the wonder. That is also neces-
sary for our faith. It is necessary
in order that we might understand
why the resurrection of Christ pro-
claimed a righteousness and life
and hope that had never been seen
before. His people before had en-
joyed such benefits only by way of
promise. We have that which has
become the reality of the Christian
life!

It is true that God’s people had
always believed in the resurrection
of the dead. Job, one of the earli-
est Old Testament patriarchs, tes-
tified of that in Job 19:25,26, when
he said, “For I know that my re-
deemer liveth, and that he shall
stand at the latter day upon the
earth: And though after my skin
worms destroy this body, yet in my
flesh shall I see God.” He had faith
in the promise. And the wonder
of the resurrection was even
pointed toward by many miracles,
as recorded in the Bible.

But it is necessary that we un-
derstand that the resurrection of



Jesus was entirely different from
any other. It was a wonder that
was unique.

That is also attested to by the
linen clothes in the sepulcher. You
will recall that when Jesus per-
formed the miracle of raising His
friend Lazarus from the dead,
Lazarus came forth “bound hand
and foot with graveclothes: and his
face was bound about with a nap-
kin. Jesus saith unto them, Loose
him, and let him go” (John 11:44).
Jesus’ resurrection was entirely dif-
ferent. He arose a spiritual body,
not bound by the linens, not bound
by the tomb, not bound by any-
thing earthly.

That wonder of the resurrec-
tion was also manifested by the
same appearances of Christ which
testified to the fact of the resurrec-
tion. They also testified to the
wonder. Because the appearances
themselves belonged to the won-
der. Now in one form, then in an-
other, the Lord appeared. Always
the same Lord, always the same
person. But He appeared in dif-
ferent forms, so that the disciples
wondered whether it was really He
who was with them — wondered,
that is, until He spoke and identi-
fied Himself as their risen Lord.

This means that Jesus did not
merely come back. That is not the
meaning of the resurrection. But
He went on. He who entered the
grave in His corruptible body arose
in incorruption, so that corruption
could never again touch Him. He
went into the grave in His body of
weakness. But He arose in power,
never again to die. He arose in
power that could never be touched
by death again. He who entered
that grave in dishonor because of
His body in the likeness of our sin-
ful flesh, arose in glory, radiating
the glory of God.

All that belongs to the wonder
of the resurrection. And all is
clearly confirmed by the infallible
proofs and testimony revealed in
Holy Scripture. Christ is risen from
the dead!

The Benefits

The resurrection of our Lord
Jesus Christ is the pronouncement
of victory for us!

The resurrection gospel pro-
claims to us that Christ overcame
the power of death! He did so for
us! You and I could never do that.
For us there was no way out.
Apart from His death, you and I
would have had to bear the infi-
nite wrath of God into all eternity.
But Christ bore that curse for us.
His resurrection from the dead pro-
claims that He has overcome death,
and made us partakers of His righ-
teousness. What a tremendous
treasure is that righteousness! All
the more so, because we had none.
By raising His Son from the dead,
God gave His attesting and visible
seal that Jesus was what He had
declared Himself to be, the eternal
Son of God, and that He had ac-
complished the work which the Fa-
ther had given Him to do. He had
fulfilled all righteousness. As we
read in Romans 4:25, He “was de-
livered for our offences, and was
raised again for (i.e., because of) our
justification.” Christ’s resurrection
is, as it were, the receipt that God
has given us and His whole church
— “Paid in full!”

But Christ also arose to make
us partakers of that righteousness.
His resurrection is also the power
of our new life.

From beyond the power of
death and the bondage of sin,
Christ now stands and proclaims
the gospel. Even through weak
and sinful men, those preachers of
His choosing, Christ speaks. That,
after all, is the proclamation of the
gospel. Christ calls powerfully and
efficaciously. He calls unto life.
We preach the resurrection gospel.
We do so eagerly, fervently, with
the words of the apostle Paul upon
our lips: “For I am not ashamed of
the gospel of Christ: for it is the
power of God unto salvation to ev-
ery one that believeth” (Rom. 1:16).

By His gospel He raises His
people from their spiritual death
and embraces them with His life!

How amazing is the descrip-
tion that Scripture gives this won-
der work of God’s grace! The in-
spired apostle put it this way in
Ephesians 2:4-6: “But God, who is
rich in mercy, for his great love
wherewith he loved us, Even when
we were dead in sins, hath quick-
ened us together with Christ, (by
grace ye are saved;) And hath
raised us up together, and made
us sit together in heavenly places
in Christ Jesus.”

When Jesus was raised by God
from the dead, all the elect were
raised with Him. From Adam to
that last elect to be born just be-
fore Christ comes again, all of them
have been taken to heaven in
Christ. We can’t even comprehend
the significance of that truth. But
that is the gospel, good news! We
who are in Christ Jesus by a true
and living faith, we in whose hearts
Christ has shed abroad His love by
His Spirit who lives in us — we
have the resurrection life, the life of
Christ.

That certainly means that we
have a life that is free from the
bondage of sin.

We have a new life, a new man,
as Scripture speaks of it. “For the
law of the Spirit of life in Christ
Jesus hath made me free from the
law of sin and death” (Rom. 8:2).

No, this doesn’t mean that we
are without sin. We know from
bitter experience that we have a
daily battle with our sinful nature,
our “old man.” But what this
means is that when we are freed
from sin’s bondage unto that new
life in Christ, that new life mani-
fests itself in our mortal flesh and
in this old world of corruption by
crying out daily, “O God, be mer-
ciful to me, a sinner.”

Is that your cry? Do you long
for spiritual growth, and for grace
to flee from sin and to walk in god-
liness? 1If so, that is the resurrec-
tion life of Christ in you. Yours is
the power of the new life.

And that life can never die.

For the resurrection of our Sav-
ior is also the promise and surety
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of our own blessed resurrection.
Jesus spoke of this very truth,
as recorded in John 11:25,26, when
He said to Lazarus’ sister Martha,
“I am the resurrection and the life:
he that believeth in me, though he
were dead, yet shall he live: And
whosoever liveth and believeth in

Contending for the Faith

me shall never die. Believest thou
this?”

So also the apostle wrote in I
Thessalonians 4:14, “For if we be-
lieve that Jesus died and rose
again, even so them also which
sleep in Jesus will God bring with
him.”

We who are in Christ have a

glorious life, a life of righteousness,
a life that cannot be touched by the
power of death anymore. We have
that life that reaches toward
heaven, and that final resurrection
that can never fail.

That is the gospel, the resur-
rection gospel. QO

Rev. Bernard Woudenberg

The Covenant as Law

And if by grace, then is it no more of
works: otherwise grace is no more
grace. But if it be of works, then is it
no more grace: otherwise work is no
more work.

Romans 11:6

s we have seen, Dr. Klaas
Schilder considered the
covenant to be a legal or fo-

rensic relationship between God
and all the baptized children of be-
lievers. Emphasis was placed by
him on the promises of the cov-
enant, but never apart from its de-
mands and its threats. If anyone
fails to meet these demands, he
must always be warned, he thereby
becomes a covenant-breaker, and
his right to the promises which
once he had is lost. In the end, the
covenant was to Schilder a very
special, forensic statement of law
which comes to all those who
through baptism enter the covenant
of grace. God is their God, and at
baptism He speaks His promises to
every child individually and per-
sonally, but also conditionally, with

Rev. Woudenberg is a minister emeritus
in the Protestant Reformed Churches.
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the requirement that the covenan-
tal conditions be met.

As we have noted in the past,
there is an element of truth to all
of this. Those who are baptized
are certainly set before the prom-
ises of God in many different ways:
by the sign which they received at
baptism and through which they
were given a place within the body
of the true church of God, with the
result that they are “instructed and
brought up under the aforesaid
doctrines” (as their parents vow
they shall be), participate in the
worship of the people of God when
they gather in the church, and
grow up with a distinct knowledge
of Christian life in response to the
teachings of God’s law and the du-
ties they will ever be responsible
to keep. These are important and
most precious privileges, which
those who are born and raised in a
sinful world apart from the cov-
enant of God never know. The pos-
session of them lays a particular re-
sponsibility upon those who have
them, and for it they will be re-
quired to give answer in the final
day.

But our question remains, is
this the essence of the covenant of
grace, or is there something more
than that?

To answer our question there

is of course but one place to go,
God’s Word as found in the Bible,
there to gather those principles
upon which God’s covenant is
built. There are a number of very
pertinent passages which speak to
that which we want to know.

Of these, possibly the most ba-
sic is Romans 4:9-11, “For we say
that faith was reckoned to
Abraham for righteousness. How
was it then reckoned? when he was
in circumcision, or in uncircum-
cision? Not in circumcision, but in
uncircumcision. And he received
the sign of circumcision, a seal of
the righteousness of the faith which
he had yet being uncircumcised:
that he might be the father of all
them that believe, though they be
not circumcised; that righteousness
might be imputed unto them also.”
Here Paul speaks directly to our
problem, for he is dealing with the
institution of the sacrament of cir-
cumcision, the Old Testament sign
and seal of the covenant of grace
— now replaced by the New Tes-
tament equivalent, baptism (Col.
2:11,12). According to Paul, that
which this sign sealed was “the
righteousness of the faith,” and he
adds, significantly, “which he had
yet being uncircumcised.” What
Paul clearly intends to point out is
that this sign of circumcision was
not the means by which Abraham



came to righteousness, but rather
it was given as a seal upon the
righteousness that Abraham
through faith had already come to
possess. And that was with a pur-
pose. By giving it in that order,
Paul underscores the truth that
Abraham’s righteousness had not
come by means of any outward
work wrought by man, but through
faith alone. And accordingly it also
follows that such righteousness,
along with all the covenant bless-
ings that follow from it, is not con-
fined to those who have received
this sign as physical descendants
of Abraham, but is rightfully given
to all who follow in that same faith,
whether they have received that
sign or not. To receive the sign,
with all of the special privileges it
brings, is a great blessing, but only
when it is received with the same
faith possessed by Abraham, who
is therefore called the father of all
true covenant seed.

As it was, of course, already by
the time that this happened
Abraham had been promised a
seed, which in the first place was
realized in the birth of Isaac — a
miracle child born out of due time
to Abraham’s covenant wife, Sarah.
But Isaac was only a visible type, a
picture of the true seed to come,
Jesus Christ, who in His day would
say, “Your father Abraham rejoiced
to see my day: and he saw it, and
was glad” (John 8:56). In some
amazing way, Abraham was able
through those vague Old Testa-
ment types and shadows to discern
the essential elements of the gos-
pel of Jesus Christ, to the point that
through that faith he was joined to
that Christ, and received His righ-
teousness to himself. So it has been
for everyone since who has shared
the same faith he had, with the re-
sult that they are accounted by God
to be Abraham’s spiritual children,
whether physical descendants or
not (Gal. 3:29).

With that in mind, then, we can
move on to understand the origi-
nal passage on which this was
built, “And I will establish my cov-

enant between me and thee and thy
seed after thee in their generations
for an everlasting covenant, to be
a God unto thee, and to thy seed
after thee.... Thou shalt keep my
covenant therefore, thou, and thy
seed after thee in their generations.
This is my covenant, which ye shall
keep, between me and you and thy
seed after thee; Every man child
among you shall be circumcised”
(Gen. 17:7-10). Here we have the
actual institution of the sacrament
of circumcision to which Paul was
referring, and what it tells us about
the covenant of grace, in connec-
tion with what we have just seen
Paul to have said. Circumcision
was, of course, a sign that was to
be placed on the organ of procre-
ation of every male member of
Abraham’s house — whether born
from his flesh or brought into his
household by some other way —
as a sign of the covenant of grace,
or, as Paul points out, of the righ-
teousness of faith, the two in Scrip-
ture being identified as essentially
one.

Moreover, when we go back a
few verses, we find what this iden-
tity meant. There we read of God’s
promise to establish a covenant with
Abraham and with his seed after
him. What we have is one of the
earliest uses of the word covenant
in the Bible — it having been used
prior to this only in regard to Noah
— and from this we learn most dis-
tinctly what is the essence of this
covenant established with man by
God. The text explains it to mean,
“to be a God unto thee, and to thy
seed after thee.” It is a profound
and beautiful expression by which
God indicates what His covenant
is about, and this in turn is used in
the rest of Scripture over and over
again. We find it, for example, al-
ready when Jehovah meets Jacob
at Bethel, “And he dreamed, and
behold a ladder set up on the earth,
and the top of it reached to heaven:
and behold the angels of God as-
cending and descending on it.
And, behold, the Lorp stood above
it, and said, I am the Lorp God of

Abraham thy father, and the God
of Isaac: the land whereon thou
liest, to thee will I give it, and to
thy seed” (Gen. 26:12,13). God in-
troduces Himself as the God of
Abraham, and of Jacob’s father
Isaac, even as He would be of
Jacob as well. It was in much the
same way that Jehovah instructed
Moses at the burning bush to in-
troduce Himself to Israel; “... I AM
THAT I AM: ... Thus shalt thou
say unto the children of Israel, I
AM hath sent me unto you.... The
Lorp God of your fathers, the God
of Abraham, the God of Isaac, and
the God of Jacob, hath sent me unto
you: this is my name for ever, and
this is my memorial unto all gen-
erations” (Ex. 3:14,15). And to this
Moses returned when instructing
Israel in the law: “I will have re-
spect unto you, and make you
fruitful, and multiply you, and es-
tablish my covenant with you....
And I will set my tabernacle among
you: and my soul shall not abhor
you. And I will walk among you,
and will be your God, and ye shall
be my people” (Lev. 26:9-12). What
was indicated in each of these cases
was that closest of spiritual bonds,
which is known by all who share
in the same righteousness that
Abraham possessed through faith.

When we come into the New
Testament, while finding the same
expression, we see that it takes on
a much more precise significance,
as in Hebrews 8:10: “For this is
the covenant that I will make with
the house of Israel after those days,
saith the Lord; I will put my laws
into their mind, and write them in
their hearts: and I will be to them
a God, and they shall be to me a
people.” These words were first
spoken to Israel amid the shadows
of the Old Testament age, but now
in New Testament light they can
be applied to “the general assem-
bly and church of the firstborn,
which are written in heaven, and
to God the Judge of all, and to the
spirits of just men made perfect”
(Heb. 12:23). To be in the covenant
of God is explained as having the
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law of God, not imposed from
without, but written within the
mind and heart. In New Testament
light, that which was spoken to
Abraham, “I will be to them a God,
and they shall be to me a people,”
takes on a new dimension of
thought. To have God as one’s God
is to have His Word, His revela-
tion, and His truth implanted
within the depths of one’s heart.
It is the realization of that righ-
teousness which by faith Abraham
knew.

And it was of this, accordingly,
that the sacrament of circumcision
was given to be a sign. As the
word circumcision indicates, it con-
sisted of a circular cut or incision
upon the male organ of procreation
by means of a very bloody opera-
tion. This then left a circular scar,
made by blood, through which the
seed of conception would have to
pass for every child born in Israel
— a reminder that the righteous-
ness of faith to which this sacra-
ment pointed could be obtained
only through the shedding of
blood. This, in Israel, no child was
allowed to forget, for the sacrament
that separated them as a nation al-
ways pointed to that. Abraham
had seen that in his Old Testament
way, and had come thereby to the
joy of true righteousness; and ev-
ery believing child in Israel saw it
in his way as well, as do all who
have followed in that faith ever
since. In Israel it was by the sacra-
mental sign of a circular cutting
which joined them to the nation,
even as today it is by the cleansing

water of baptism through which
every member of the Christian
church must pass. But, in every
instance, what it points to is the
fact that righteousness is only by
faith.

There is more. If we move on
to the epistle of James, we find the
same reference to Abraham picked
up, but described with yet a dif-
ferent term: “And the scripture
was fulfilled which saith, Abraham
believed God, and it was imputed
unto him for righteousness: and he
was called the Friend of God”
(James 2:23). James develops the
idea of righteousness in terms of
friendship. Few things speak more
vividly to us than that, for friend-
ship is often what we desire in life
almost more than anything else.
We all, it seems, have a deep un-
derlying desire to have true and
lasting friends. But what is a
friend?

Often what we call a friend is
simply someone with whom we in-
teract socially; but there are few
who have not been betrayed by one
they thought was a friend (Ps.
41:9). That of which true friend-
ship consists is perhaps best de-
scribed by Jesus to His disciples
just before His death: “Ye are my
friends, if ye do whatsoever I com-
mand you. Henceforth I call you
not servants; for the servant
knoweth not what his lord doeth:
but I have called you friends; for
all things that I have heard of my
Father I have made known unto
you” (John 15:15, 16). Here Jesus

describes friendship in contrast to
the relationship between a master
and his servant. In such instances
there is on the master’s part no in-
terest in explaining to his servant
or slave why he is telling him to
do what he does. He simply tells
him what he wants done, and ex-
pects that servant to do it whether
or not he understands the master’s
reasons or is in agreement with
what he requires. But not so, says
Jesus, with a friend. With a friend
one explains the inmost thoughts
and desires of the heart, so that the
friend may with understanding re-
spond to this in love. And so, says
Jesus, does He do with those who
belong to Him. He reveals to them
the full purpose of the Father, as
He has received it from Him, so
that we may respond to His desire
with a service of gratitude and
love. It is essentially different from
what we noted in Hebrews. In the
new covenant the law is not im-
posed upon us from without as it
was in the old external covenant
with Israel, but the law is written
in the heart and becomes the mo-
tive of a willing response of love.
So we are left with the ques-
tion: what is the essence of the cov-
enant of grace? Is it simply to be
exposed to the word of promise,
and to bear the responsibility of
meeting it; or is it through faith to
have entered that righteousness
which Abraham knew, thus to
dwell with God as our Friend,
hearing Him speak and respond-
ing in love to what we hear? QO

In the Company of Angels: What
the Bible Teaches What You Need
to Know, by Andrew J]. Bandstra.
Grand Rapids: CRC Publications,
1995. 133 pp., no price given (pa-
per). [Reviewed by Prof. Robert D.
Decker.]

22/Standard Bearer/October 1, 1999

n general this book by Andrew

Bandstra, Professor of New Tes-
tament Emeritus of Calvin Theo-
logical Seminary, contains many
helpful insights into the subject of
Angels. The points made are
tightly argued and based on care-
ful exegesis of Scripture. This is a
very welcome contrast to the
speculation one finds in so much

of what’s written on the angels.
Upon reading this little book
one will be impressed not by how
little about the angels there is in
Scripture, but by how much. One
will also, as was the reviewer, be
chagrined by how little thought
he/she gives to the role God as-
signs to the angels in His work of
saving His church in Jesus Christ.



The book is written in a very
readable and popular style, consis-
tent with the author’s impish sense
of humor (the reviewer took two
courses with Dr. Bandstra at Calvin
College). An example of this can
be found on page 23, where
Bandstra writes, “”We confess that
God is all-knowing, all-powerful,
and everywhere present.” By way
of contrast, angels are created be-
ings and therefore not all-knowing
or all-powerful or everywhere
present. But the Bible doesn’t di-
rectly speak about these limita-
tions, so we had best be careful
here lest Barth and Calvin clobber
us for idle speculation about the
‘nature’ of angels.”

In this same connection one
wishes Bandstra had written more
forthrightly and with authority
based on the biblical givens. There
is overuse of the words “seem” and
“may” and “probably” and the
like.

Now to some specifics. The
first chapter is introductory in na-
ture. Here Bandstra tells us that

he wrote the book because he
wanted to examine what the Bible
teaches us concerning the angels.
In chapter two Bandstra shows
how Scripture describes the nature
of angels in the context of what
they do. Angels are spiritual be-

ings, created beings, and, therefore,
limited beings. Further, they are
holy beings and individualistic be-
ings. By this latter designation
Bandstra means that, according to
Scripture, angels are not organi-
cally related, as are humans, who
are all descendants of Adam (Acts
17:26, Romans 12:12-21). In chap-
ter three the author discusses the
biblical names given: angels, sons
of God, spirits. In this chapter,
Bandstra also discusses the special
groups of angels: the cherubim,
seraphim, and archangels.

In chapters 4-10 Bandstra deals
with the role or function of the an-
gels. Bandstra shows from Scrip-
ture that angels are “messengers of
God, those who praise God, guard-
ians of believers, those who en-
courage obedience, and ministers
of justice.” In this section Bandstra
contends that the Old Testament
“Angel of the Lord” is not some
kind of “temporary pre-Incarnation
of the second person of the Trin-
ity,” but only one of several ways
in which Christ was present in the
Old Testament (cf. pp. 48-50).
Bandstra presents a compelling ar-
gument in chapter 6 for the truth
that “God provides his care for us
through angels” (p. 64). There’s a
fascinating discussion of the third

petition of the Lord’s Prayer, espe-
cially the phrase, “as it is in
heaven,” in chapter 7 (pp. 71ff).
The author calls attention to vari-
ous passages of Scripture where
God uses angels to execute his righ-
teous judgments both positively
and negatively (chapter 8).
Bandstra continues this theme in
chapter 9 but concentrates on the
role of angels in God’s giving of
His law. Bandstra presents an in-
teresting discussion of “some dis-
puted issues about angels” in chap-
ter 10. This reviewer found him-
self in disagreement with
Bandstra’s interpretation of “the
angels of the seven churches” (Rev.
1:20) and his interpretation of the
twenty-four elders described in
Revelation 4 and 5. The former,
Bandstra contends are literally an-
gels who watch over the church
and not the ministers of the
churches, and the latter in
Bandstra’s view are a special class
of angels and not representatives
of the church universal, both Jew
and Gentile.

Bandstra concludes this good
little book by affirming the exist-
ence of angels and with a discus-
sion of “the benefit of believing in
angels.” Angels, Bandstra says,
“help us to think more theistically
about God.” 0

Congregational Activities
Progress continues to be made
on the sanctuary of the
Georgetown PRC in Hudsonville,
MI. Construction has now gotten
to the point that the building com-
mittee is asking for volunteer help
from the congregation. It appears
that there are now many opportu-
nities for Georgetown’s members to
help with some free time spent on

Mr. Wigger is an elder in the Protestant
Reformed Church of Hudsonville, Michi-
gan.

48*™ Ave., cleaning, sweeping,
scraping, vacuuming, or dusting on
the inside, as well as helping with
landscaping and underground
sprinkling on the outside. As many
of our readers know from personal
experience, this is a great way to
contribute and to have good fel-
lowship. After all, many hands
make light work.

The consistory of the Edgerton,
MN PRC called a special congre-
gational meeting for mid-August,
to approve the purchase of a new
piano for their sanctuary. That
proposal passed.

Denominational Activities

he Hope Heralds, an all male

chorus which draws its mem-
bership from many of our west
Michigan churches, presented a
concert of sacred music on August
29 at the Grandville, MI PRC.

All past and present office-
bearers in our churches were in-
vited to an Officebearers Confer-
ence on August 31 at the South
Holland, IL PRC, the site of the
meeting of Classis West the follow-
ing day. The general theme of the
conference was “Fully Equipped
for the Work: A Conference for El-
ders and Deacons.”
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Over 500 PR young people and
chaperons gathered together in
Redlands, CA the week of August
16-20 for the annual Young
People’s Convention. This year’s
convention looked at the theme,
“Ready To Give An Answer.”
Young people coming back home
to west Michigan report that it was
a week for a blessed time of spiri-
tual refreshment, fellowship, and
fun in southern California. We
thank God for His evident bless-
ings among the young people of
our churches, and we thank the
congregation of the Hope PRC in
Redlands, CA for serving as such
gracious hosts. We appreciate all
their efforts toward our young
people and young adults. Full re-
ports of this year’s convention
should follow in one of the future
issues of the Beacon Lights.

Mission Activities

issionary Rev. ]J. Mahtani was

back in West Michigan in late
August to make his quarterly visit
to the council of the Southwest PRC
in Grandville, MI. Besides report-
ing to Southwest’s council, Rev.
Mahtani was able to preach for the
congregation on August 29 and
give an update on the mission work
in Pittsburgh following the evening
service.

Rev. R. Moore, our churches’
missionary to Ghana, West Africa,
reported that their work with the
government is progressing nicely.
They recently received a letter rec-
ognizing them as a legitimate reli-
gious organization. They are also
registered with the Internal Rev-
enue Service and the Social Secu-
rity Ministry as a legitimate em-
ployer in Ghana. They recently re-
ceived information that their appli-
cation for visa extension has
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cleared. This means that they now
have a six-month extension, rather
than having to take the time to re-
new their visa every 30 or 60 days.

The Evangelism Committee of
the South Holland, IL PRC recently
received a letter from the Philip-
pines. “You have mentioned a
while ago that there would be some
of your staff who will be visiting
our country. I am happy to tell
you that I have been given a chance
to meet them. Although I had to
travel for almost 8 hours in a bus
just to meet them, it was worth-
while. I personally met Rev. Jason
Kortering and Rev. Daniel Kleyn,
with their wives, at Lava
Camarines Norte, Bicol.”

Rev. Kleyn and Rev. R.
Miersma plan to visit the contacts
in the Philippines October 5 - 19.

Minister Activities

REV. James and Mrs. Margaret
aning were blessed with the

birth of a daughter, Olivia Joy, on

August 17.

After nearly 43 years of active
ministry, Rev. G. VanBaren
preached his farewell sermon to the
congregation of the Loveland, CO
PRC on August 29. Plans called
for him and his wife to move later
that week to Hudsonville, MI,
where he will continue to serve our
churches as an emeritus minister.
We give thanks to God for His pro-
vision of faithful servants to do His
will in the church of Christ.

Food For Thought
“No one ever graduates from
Bible study until he meets the Au-
thor face to face.”
— Everett T. Harris O

INNOUNCEMENTS

WEDDING ANNIVERSARY
On September 4, 1999, our parents,
GEORGE and JAYNE BODBYL,

celebrated their 25" wedding anniversary. We,
their children, would like to thank them for their
years of Christian love, guidance, and godly
instruction they have given us. We are thank-
ful for Christian parents who have fulfilled their
covenant vows in raising us with His Word
and by their faithful example. We pray that
God will continue to bless them and keep them
in His care. “... as for me and my house, we
will serve the Lord" (Joshua 24:15b).
< George and Michelle Bodbyl
% Marcella, Monica, and Emily Bodbyl

Hudsoenville, Michigan

RESOLUTION OF SYMPATHY

The consistory and congregation of the
Randolph PRC extends Christian sympathy to
Henry and Barbara DeVries and family in the
death of her father,

CORNELIUS AALSMA.

May the grieving family be comforted in
the words of Psalm 34:22: *“The Lord
redeemeth the soul of his servants and none

of them that trust in him shall be desolate.”
Rev. S. Key, Pres.
Gary C. Buteyn, Clerk

LECTURE/PANEL DISCUSSIONS
Sponsored by Faith and Grace PRC
Evangelism Committees
October 28, 29
at Faith PRC

October 28: 8:00 p.m.
Rev. Mitchell Dick
“Reformation and Evangelism”

October 29: follow-up panel discussions
7:30 P.M.
“Pamphleteering and the Circular File"
Rev. James Slopsema, leader

8:30 p.m.
“From the Weather to the Water of Life”
Rev. Ron VanOverloop, leader

Refreshments and fellowship will be each evening.



