A Reformed
Semi-Monthly
Magazine

Vol. 76, No. 11
March 1, 2000

In This Issue:

Meditation — Rev. Ronald J. VanOverloop

Followers of the Lamb ..........cccooiiiii e 242
Editorial — Prof. David J. Engelsma

Invalid Baptism by Women ... 244
0= 4 (=T PO PPPR PO 246

Taking Heed to the Doctrine — Rev. James A. Laning
Being Baptized in the Spirit (1)
The Truth Over Against the False Teaching of

the CharisSmatics ...t 247

All Around Us — Rev. Gise J. VanBaren .............ccoovvvvuvieneeeeececivvivincen 249
Marking the Bulwarks of Zion — Prof. Herman C. Hanko

Gregory |: The First Medieval Pope (2) ... 251
A Word Fitly Spoken — Rev. Dale H. Kuiper

D00 e e e 255
In His Fear — Rev. Arie denHartog

Instruction in the Covenant Home (2) ...l 256

When Thou Sittest in Thine House — Mrs. Connie Meyer
How We Live in Our Homes:

Encouraging Rays (3) ... 259
BOOK REVIEBWS ...evieiieiee et etttees ettt ee ettt e e e eeeece s bt s e e e ana e s s ssnnaee s e 261
Report of Classis East ..o 262
News From Qur Churches — Mr. Benjamin Wigger .......coceeeviieneinn 263




Followers of the Lamb

These are they which follow the Lamb whithersoever he goeth.
Revelation 14: 4b

hat is the security of the child
of God in the last days?
Revelation 13 describes the An-
tichrist: the beast and its false
prophet. The descriptions of both
the beast and the false prophet are
frightening. The abilities and
strengths given to Antichrist are
formidable. The false prophet will
be able to cause all, small or great,
rich or poor, free or slave, to re-
ceive the mark of the beast. It is
only with this mark that anyone
may buy or sell. The power of the
evil one to control buying and sell-
ing is a most frightening prospect.
Will any believer give in to the de-
mands of Antichrist? Will we be
able to stand in that day?

Rev. VanOverloop is pastor of Georgetown
Protestant Reformed Church in
Hudsonwville, Michigan.

The answer is found in Revela-
tion 14. This chapter begins with
a vision of heaven where we see
the Lamb and all the elect enjoy-
ing the blessedness of heaven (vv.
1-3). They are singing in victory.
What is most interesting is that the
elect people of God are described
as the 144,000. This is a reference
to those who were sealed, that is,
secured in salvation (Rev. 7). Over
against all the power of Antichrist,
those who are sealed by God may
be assured of their salvation. Not
even the tremendous power of An-
tichrist will be able to take away
their salvation or draw them away
from the Hand which holds them.
The powers against us are great.
But greater is He whose seal we
have on our foreheads.

John’s vision begins with his
seeing the 144,000 singing in
heaven (Rev. 14:1-3). What follows
is a description of the 144,000 who
dwell securely in heavenly glory

(vv. 4, 5). One of the four descrip-
tions is that “these are they which
follow the Lamb whithersoever he
goeth.”

This describes God’s people as
to their essence, not as to their con-
sistent practice. While they were
on the earth they did not perfectly
follow the Lamb. But God saw
them as always essentially in the
Lamb, as one with Him. And those
one with the Lamb essentially fol-
low Him. It was the goal after
which they always strove when
they lived on the earth. Those who
are singing in heaven are those who
on earth followed the Lamb.

What is very striking is that the
One they follow is the Lamb. This
is obviously a reference to the Lord
Jesus Christ. The security of God’s
people is that they follow their Sav-
ior and Lord, not in His capacity as
Lord and King, but as Lamb. Ac-
cording to our flesh we would like
to follow a king. We like to follow
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those who win, who are first. But
the salvation of God’s people is
that they follow the Lamb. Over
against Antichrist stands the Lamb.
It is in His capacity as Lamb that
Jesus Christ obtained and main-
tains the salvation of His people.
This means defeat — to the physi-
cal eye, from the viewpoint of this
earth. And this means apparent
defeat for those who follow Him.
If the leader is the Lamb, then those
that follow Him are sheep. How
humbling! But also how comfort-
ing! :
Mot b33 bl

They follow the Lamb in their
driving motive.

In all that He did, the Lamb
had as His motive this: love! He
loved the Father who had sent
Him, and He loved those given
Him of the Father. There was no
limit to His love, either for the Fa-
ther or for the sheep. His love of
His Father drove Him to obey Him
— even unto death. His love was
obedience. That was the primary
evidence of His love. Because He
loved His Father, He did what the
Father willed. And He loved His
own; He loved them more than He
loved Himself. His love of His own
made Him love them to the end
(John 13:1), even though it meant
the horrible cross.

Love is the mark of the new
birth. Love shows that the life of
the Lamb is within. Love is the
proof that their faith is genuine.
“He that loveth not knoweth not
God, for God is love” (I John 4:8).

For those who follow the Lamb,
loving as He loved means obeying
His and their Father. Whatever the
Father commands, the Lamb and
His followers want to obey. Not
their will, but His will be done on
earth as it is done in heaven. It is
our love for God that makes us de-
sire to obey Him. The Lamb’s love
motivates us to obey God in all of
our life (I John 5:2).

One of the commandments of
the Father is that the followers of
the Lamb love one another. “Be-
loved, if God so loved us, we ought

also to love one another” (I John
4:11). Therefore, out of love for
and obedience to the Father, the
followers of the Lamb love one an-
other. This obedient love governs
all their actions toward each other.
As the Lamb loved and loves their

fellow-saints, so His followers love.
o H%% b

Following the Lamb wherever
He goes means a life of service.

The Lamb’s life was to serve.
First, He served God. His life was
one of obedience. It was His food
and drink to do His Father’s will.
The high point of the Lamb’s life
on earth was not any one of His
miracles or His speeches, but His
obedience. His was a life of active
obedience. He came to do, not His
own will, but the will of Him who
sent Him.

Following the Lamb, we also
must be obedient, doing whatever
God commands of us. It is not
enough that we know the way and
talk about it. We must also walk
it. There is no more effective ser-
mon than a Lamb-follower obey-
ing his heavenly Father, and doing
it in grateful joy. The joy of God’s
people is the privilege they have
to do their Father’s will.

The Lamb’s obedience was evi-
denced chiefly in a life of service.
The Lamb laid aside His garments,
took a towel, and served by wash-
ing the feet of His disciples (John
13:4). He declares that He came
into this world, “not to be minis-
tered unto, but to minister” (Matt.
20:28). It is indeed fitting that the
Lamb is frequently referred
to as “the Servant of Je-

God to the position of a servant,
who then died the worst possible
death (Phil. 2). Jesus was not
ashamed to call us His “brethren.”

The humility of those who fol-
low the Lamb must be evident in
the way they view themselves and
others. Humility in Lamb-follow-
ers is that they look on others as
being better than themselves. It
means that they do not seek to find
others with whom they can com-
pare themselves favorably, but that
they see themselves primarily in
relationship to the Almighty and
perfect God. They cower in the
corners, conscious that they de-
serve only the worst from the God
of heaven and earth. They hum-
bly present only one plea, “Be mer-
ciful to me, the sinner.” This hu-
mility in relationship to God mani-
fests itself in that they see them-
selves as the least of all saints.
Their humility is the power to en-
dure the shortcomings of others be-
cause the humble one regards him-
self as the least worthy.

The Lamb’s obedience meant
that He endured all things. The
Lamb of God denied Himself. He
sought not to do His own will, but
the will of His Father. In the
depths of Gethsemane’s garden He
spoke from the highest point in His
life, “not my will, Father, but
thine.” He declared plainly, “I seek
not my own glory” (John 8:50). The
Lamb “pleased not himself” (Rom.
15:3).

The Lamb died for a people
who “should no longer live unto

themselves” (II Cor. 5:15). It
is when “none of us

hovah.” It .is liveth to himself” (Rom.
" . only in the 14-7) th h

It is only in the ;0 of the Lamb 7) that we show we

school of the Lamb that 7 o 0001, have a right and true

God’s people learn to learn t’; P undeTstandmg of the

serve. That is because serve meaning of the cross of

when we follow the

Lamb, then we learn to be
humble. The Lamb was “meek and
lowly in heart.” He called His
people to “learn of me” (Matt.
11:28). Jesus humbled Himself in
the greatest possible way — from
the lofty position of being equal to

Christ. Denying our-
selves means that we con-
sciously realize that we have noth-
ing on which to rely but God alone.
It is a committing of ourselves to
Him. And it means that we sub-
mit our wills to Him. God justi-
fied and sanctified the wills of His
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own precisely so that they might
do His will.

That the Lamb endured all
things means that His whole life
consisted in constantly laying
down His life. In all of His daily
struggles He offered Himself to
God. And each struggle prepared
Him for the greatest sacrifice. He
endured when He was rejected by
His own. The Lamb endured when
He was misunderstood by His own
disciples and when His family
thought He was insane. He en-
dured when the leaders of the na-
tion of Israel declared Him a dan-
gerous fanatic. And He was only
doing His Father’s will.

Following the Lamb whitherso-
ever He goes means that we too
must endure griefs.

As an apostle in the early
church Peter knew what it was to
suffer wrongfully, to be misunder-
stood, to be the subject of gossip.
He declares that we are worthy of
praise if we, “for conscience to-
ward God, endure grief, suffering
wrongfully” (I Pet. 2:19). Peter
shows every follower of the Lamb
that “even hereunto were ye called:
because Christ also suffered for us,
leaving us an example, that ye
should follow his steps: who, when

he was reviled, reviled not again;
when he suffered, he threatened
not; but committed himself to him
that judgeth righteously” (I Pet.
2:21,23). Following the Lamb
means that we suffer. This suffer-
ing we must endure for God’s sake,
knowing His purposes are many,
great, and high (Is. 55:9).

A3k HAA EX

Following the Lamb also leads
to glory.

It was in the way of humble
obedience that the Lamb was
highly exalted and given a name
above every name. That was the
Lamb’s way to glory. It is also
ours. Only the way of the Lamb’s
footprints leads to glory for us.

First, let us realize in the midst
of our sufferings and humble obe-
dience that we never step where
the Lamb did not also step. The
way is not unknown to Him. All
along it we see His footprints. He
is “acquainted with all our ways”
(Ps. 139:3). “In that he himself hath
suffered being tempted, he is able
to succor them that are tempted”
(Heb. 2:18).

Second, it is only in the way of
the awareness of our own weak-
ness that we see God’s great
strength and all-sufficient grace.
The cloud of witnesses may have

lost their physical lives, but they
were given the grace to bear much
suffering, and by being defeated in
an earthly sense they learned that
they were more than conquerors.
The assurance of victory in Christ
never comes in the way of physi-
cal victory, by physically defeating
our foe. It is ours only by faith,
not by sight.

Has God led you in a difficult
way? Or is He presently leading
you through a valley? In doing so,
has He taken from you all on which
you depended? This is the way
God leads to glory. He shows us
Himself and the power of His
grace. It was precisely at the mo-
ment that Judas departed in order
to betray Jesus, that the Lamb said,
“Now is the Son of man glorified,
and God is glorified in him” (John
13:31).

The preparation to face Anti-
christ in the last days is not by do-
ing something special or different.
Every believer is equipped to face
Antichrist the same way he is
equipped to face any temptation or
danger in this life. By following
the Lamb now, we learn how to fol-
low Him in the last days. Follow
the Lamb wherever He goes. Fol-
low the Lamb to glory. Q

Invalid

n recent years, Reformed and
Presbyterian churches have
opened the office of minister to
women. Among them are two
churches to whom the Protestant
Reformed Churches (PRC) are re-
lated historically and geographi-
cally and with whose members the

244/Standard Bearer/March 1, 2000

members of the PRC have close

contact, the Christian Reformed
Church (CRC) and the Reformed
Church in America (RCA).

In response to opposition to
their ordaining women ministers,
some have downplayed the impor-
tance of the decision. The CRC,
for example, has argued that open-
ing the offices of minister and rul-

ing elder to women is “merely” a
church order matter, not a matter
of the gospel and salvation.

This minimizing of the serious-
ness of the ordination of women to
the office of the ministry is mis-
taken. Ordaining women as min-
isters touches the office by which
it pleases Christ to give grace to
His people. Question 65 of the



Heidelberg Catechism teaches that
the Spirit of Christ “works faith in
our hearts by the preaching of the
gospel and confirms it by the use
of the sacraments.” The conse-
quences of putting people in this
office who can never be lawfully
called, inasmuch as Christ has for-
bidden their occupying and exer-
cising this office, are enormous.
These consequences will soon con-
front the PRC in a practical way.
The PRC must be prepared to deal
with these consequences properly,
that is, in a way that honors Christ
in His offices in the church.

Women preachers baptize. But
the baptism administered by a
woman is invalid, is no baptism at
all. Three things are necessary for
valid baptism: application of wa-
ter, utterance of the name of the
triune God, and the lawful call of
the one baptizing.

Baptism performed by a
woman minister lacks the third
necessary element. The woman
who officiates is not lawfully called
to the office of Christ in His church.
She cannot be. The King of the
church has forbidden women to
hold the office of minister in the
church. “I suffer not a woman to
teach, nor to usurp authority over
the man, but to be in silence” (I
Tim. 2:12). “A bishop must be ...
the husband of one wife” (I Tim.
3:2). “Let your women keep silence
in the churches: for it is not per-
mitted unto them to speak; but they
are commanded to be under obe-
dience, as also saith the law. And
if they will learn anything, let them
ask their husbands at home: for it
is a shame for women to speak in
the church” (I Cor. 14:34, 35).

The woman’s not being law-
fully called to the ministry is a fun-
damentally different matter from
that of a minister’s being an un-
worthy man. Long ago, the Chris-
tian church decided that the per-
sonal unworthiness of a minister,
whether in doctrine or in behav-
ior, does not render the sacraments
invalid. Baptism administered by
a heretical minister is valid bap-

tism. Baptism administered by an
immoral minister is valid baptism.
I myself was baptized by one
whom the churches later judged to
be heretical and schismatic.

But a woman, since she is
barred from the office by our Lord,
is not lawfully called. She is a mere
intruder upon the office, regardless
that her church connives with her
at her intrusion. The majority vote
of a synod cannot change this, any
more than a majority vote of a
synod can make a third sac-
rament, or the sexual con-

epistle to Timothy.” This is the
rule that expressly forbids women
to hold special office in the church
and that restricts the office of
bishop, or minister, to qualified
men, as the quotations from I Timo-
thy earlier in this editorial demon-
strated.

The Second Helvetic Confes-
sion (1566) expressly ruled out bap-
tism by women, because women can-
not be lawfully called: “We teach
that baptism should not be admin-

istered in the Church by
women or midwives.

nection of two males a . Tf;e : For Paul deprived
marriage. The thing is majority vote women of ecclesiastical
of a synod

impossible.

It is confessionally
Reformed and Presby-
terian that a lawful call

cannot change this,
any more than
a majority vote

duties, and baptism
has to do with these”
(chap. 20, “Of Holy
Baptism”). The pos-

is necessary for valid of a syn;()d sibility that the occa-

baptism. It is also h,CZn mate sion for this rejection

confessionally Re- a thir sut;lmment, of baptism by women
or the

formed and Presbyte-
rian that women can-
not be lawfully called.

sexual connection
of two males

was Rome’s authori-
zation of baptism by
midwives in no way

The Westminster ;hmigmg‘?' weakens the force of
Confession of Faith men- e zn;;g 115 the article against bap-
tions all three of the ele- tmposstote. tism by female ministers

ments that are necessary
for valid baptism, including the
lawful call of the one who offici-
ates: “The outward element to be
used in this sacrament is water,
wherewith the party is to be bap-
tized in the name of the Father, and
of the Son, and of the Holy Ghost,
by a minister of the gospel, law-
fully called thereunto” (28.2). Our
Belgic Confession likewise teaches
that a lawful call is indispensable.
Article 30 states that sacraments
must be administered by “minis-
ters or pastors.” Article 31 insists
that these ministers must be cho-
sen to their office “by a lawful elec-
tion by the church ... in that order
which the Word of God teacheth.”
That women cannot be lawfully
called, and therefore cannot admin-
ister valid baptism, the Belgic Con-
fession indicates at the end of Ar-
ticle 30 where it demands that
“faithful men” be chosen to the of-
fice of minister “according to the
rule prescribed by St. Paul in his

today. For the ground of
the rejection of baptism by
women is the apostle’s exclusion of
women from ecclesiastical office.
To be valid, baptism must be ad-
ministered by one who is lawfully
called, and women cannot be law-
fully called.

The agreement of the Reformed
faith in Germany is evident from
the Bremen Consensus. This Re-
formed confession dating from the
1590s maintains both that the ad-
ministration of the sacraments be-
longs to the office of the ministry
and that God’s Word excludes
women from this office. Therefore,
it rejects baptism by women. Bap-
tizing, says the Consensus, “per-
tains to the office of the lawful min-
isters of the church, and the
Apostle does not permit either pri-
vate persons nor the female sex to
occupy that office.”

However one may understand
the implications of its doctrine for
the validity of Roman Catholic bap-
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tism, the Scottish Confession of
Faith (1560) clearly rejects baptism
administered by a woman as no
sacrament of Jesus Christ at all.
The first thing necessary “for the
right administration of the sacra-
ments,” according to the Scottish
Confession, is “that they should
be ministered by lawful ministers,
and we declare that these are men
appointed to preach the Word,
unto whom God has given the
power to preach the Gospel, and
who are lawfully called by some
Kirk.” Lacking this, “they cease to
be the sacraments of Christ Jesus.”

Included in the very first ob-
jection that the Confession raises
against the sacraments of the Ro-
man Catholic Church is this, that
the Roman Catholic rulers “even
allow women, whom the Holy
Ghost will not permit to preach in
the congregation, to baptize.” This
translation (in Reformed Confessions
of the 16" Century, ed. Arthur C.
Cochrane, Westminster, 1966) is far
too mild. The original (as found
in Schaff’s Creeds of Christendom,
vol. 3, Baker, 1983, in the old En-
glish) reads: “zea (quhilk is mair
horrible) they suffer wemen,
whome the haly Ghaist will not
suffer to teache in the Congrega-
tioun, to baptize.”

In short, Scottish Presbyteri-
anism, in common with all of Re-
formed Christianity, held that in-
asmuch as it is administered by one
who is not a “lawful minister,”
baptism by a woman “ceases to be

a sacrament.”

Invalid baptisms by women
ministers, especially women min-
isters in Reformed churches, will
soon become a practical problem
for the PRC. It happens that indi-
viduals and families seek admis-
sion to the PRC from other Re-
formed churches, particularly the
CRC and the RCA. Among them
now may well be someone,
whether adult or child of believing
parents, who was baptized by a
woman minister. The Protestant
Reformed consistory that receives
such members must investigate
whether they were baptized by a
woman. In such a case, the
consistory will not be able to rec-
ognize this baptism, any more than
it can recognize baptism by a pri-
vate person, say, a nurse in a hos-
pital. The consistory will have to
administer valid baptism to the
person, that is, baptism adminis-
tered by one lawfully called. This
is not “re-baptism,” for the person
baptized by a woman was never
validly baptized.

The PRC have a solemn, sacred
calling to honor the King of the
church, His offices, and His sacra-
ments.

An implication of the invalid-
ity of baptism by women is that
baptism administered by women is
not a means of grace. The Spirit of
Christ freely binds Himself to give
the grace of salvation to Christ’s
people by means of the sacraments

rightly administered. There is no
such promise regarding ecclesias-
tical ceremonies conducted in re-
bellion against the very will of
Christ that makes a ceremony a
sacrament, in this case the will of
Christ that ministers be lawfully
called.

And this takes us back to the
basic issue: preaching by women is
not a means of grace. Sacraments,
after all, are adjuncts of the preach-
ing of the gospel.

For the CRC, this dreadful state
of affairs is direct divine judgment
upon its decision of 1924 adopting
the dogma of common grace. By
that decision, the CRC deliberately
opened itself to the influence of the
world of the ungodly, repudiating
the antithesis. Thus, the world’s
feminism found ready entrance
into the CRC, and entrenched it-
self, in the form of women minis-
ters.

The other avowed purpose of
the CRC with its common grace de-
cision of 1924 was to reject, and
drive out of the CRC, the creedally
Reformed and biblical truth that
the grace of Christ in the preach-
ing of the gospel and in the sacra-
ments is particular, for the elect
alone. The CRC was determined

that the grace of the gospel and

sacraments be for everybody.
Now, under the judgment of
God, the CRC has preaching and
sacraments—by its women minis-
ters—that are grace for nobody. QO
— DJE

Anglican Appreciation
For the most part, I have enjoyed
receiving the Standard Bearer.
We have much agreement in “a
common faith” (Titus 1:4). No
doubt, you know the “Reformed”
nature of the Thirty-Nine Articles.
Sadly, this is mostly forgotten by
the Anglican communion at large.
I enjoyed your editorial, “How
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Then Will We Live? (2)” [Jan. 15,
2000], especially the point on suf-
fering for the true church and body
of Christ. The real Church-Catho-
lic is “cruciform” in the represen-
tation of His life (II Cor. 4:10, 11).
Some of the hymns of Watts and
C. Wesley are so rich here! And
yet the Church is ignorant of these
great hymns and songs. I would
always seek to preach and use a

quote from the hymns of the
Church-Catholic. In fact, good
hymnology is the Church-Catholic
(Col. 3:16).

[ have a question as to the sac-
ramental doctrine of the Protestant
Reformed Churches. Are you
Zwinglian, or are you with Calvin?

An Anglican “Presbyter”
[name withheld by request]



Response:

The Protestant Reformed
Churches are traditionally and
confessionally Reformed in their
doctrine of the Lord’s Supper.
There is a real, spiritual presence
of Christ in the Supper, as there is
a real, spiritual presence of Christ
in the preaching of the gospel. The
believer who eats and drinks wor-
thily receives the real body and
blood of Christ, but by the mouth
of faith, not the mouth of the body.
Therefore, the unbeliever who may
participate in the sacrament does
not receive Christ, but only bread
and wine.

One of our creeds is the Belgic
Confession of Faith. In Article 35,
it expresses our belief concerning
the presence of Christ in the Sup-
per as follows:

Now, as it is certain and beyond
all doubt that Jesus Christ hath not
enjoined to us the use of his Sac-
raments in vain, so he works in
us all that he represents to us by
these holy signs, though the man-
ner surpasses our understanding,
and can not be comprehended by
us, as the operations of the Holy
Ghost are hidden and incompre-
hensible. In the mean time we err
not when we say that what is

eaten and drunk by us is the
proper and natural body and the
proper blood of Christ. But the
manner of our partaking of the
same is not by the mouth, but by
the Spirit through faith. Thus,
then, though Christ always sits at
the right hand of his Father in the
heavens, yet doth he not, there-
fore, cease to make us partakers
of himself by faith. This feast is a
spiritual table, at which Christ
communicates himself with all his
benefits to us, and gives us there
to enjoy both himself and the mer-
its of his sufferings and death,
nourishing, strengthening, and
comforting our poor comfortless
souls, by the eating of his flesh,
quickening and refreshing them
by the drinking of his blood.

Further, though the Sacraments
are connected with the thing sig-
nified, nevertheless both are not
received by all men: the ungodly
indeed receives the Sacrament to
his condemnation, but he doth not
receive the truth of the Sacrament.
As Judas and Simon the sorcerer
both, indeed, received the Sacra-
ment, but not Christ, who was sig-
nified by it, of whom believers
only are made partakers (Philip
Schaff, The Creeds of Christendom,
vol. 3, Baker, repr. 1983, pp. 429-
431).

We are not ignorant of the

e

hymns of which you speak. How-
ever, our worship services use the
Psalms for the worship of God and
the instruction of the saints. The
Psalms are not lacking the identifi-
cation of the church as always a
martyr church on the earth. This
is one reason why, as nominally
Reformed churches in North
America are infected with the
trivial “feel-good” religion of
evangelicalism or yield to the
triumphalist dream of common
grace and postmillennialism, to
“Christianize” North America, they
abandon the singing of the Psalms.
This versification of Psalm 44 is
typical:

Thou, Lord, hast forsaken, to
shame brought our boasts;
No more to the field dost Thou
go with our hosts;

Thou turnest us back from the
foe in dismay,

And spoilers who hate us have
made us their prey.

I have some slight contact with
the Church of England (Continu-
ing), among whom is a very defi-
nite Calvinistic testimony, and am
trying to increase the contact. O

— Ed.

Being Baptized in the Spirit (1)

The Truth Over Against the False

Teaching of the Ch

efore going into the specific
saving works of the Holy
Spirit, such as regeneration,

Rev. Laning is pastor of Hope Protestant
Reformed Church in Walker, Michigan.

calling, justification, and sanctifi-
cation, we take some time to con-
sider the Spirit's work as a whole.
There are many who deny the fun-
damental truths of the Reformed
faith, who nevertheless claim that
a mighty work of the Spirit is go-
ing on in their midst. One such

arismatics

group, known as the Charismatics,
claims to be the only group that
has actually been baptized in the
Holy Spirit. They call their gospel
the full gospel, and accuse us of not
preaching and teaching the full
counsel of God, because we deny
that God is still causing His people

March 1, 2000/Standard Bearer,/247



to speak in tongues in the same
way that He did back in the days
of the apostles. Over against this
error, it is important that we un-
derstand what it really means to
be baptized in the Holy Spirit.

Who are the Charismatics? The
name Charismatics is used to de-
note those who, within many dif-
ferent denominations, claim that
the baptism in the Holy Spirit is a
second baptism received only by
some Christians. They themselves
claim to have received this bap-
tism, and argue that this is evident
from their being able to speak in
other tongues, just as some believ-
ers did on Pentecost. As one might
expect, this group also maintains
that some of God’s people are still
able to perform miracles, just as
they were performed by Christ and
His apostles. The fact that these
miracles are not being performed
in our midst, they attribute to our
lack of faith.

It is our intention not only to
refute this false teaching, but also
and primarily to set forth the truth
of the Word of God on this subject.
It is important that we refute false
teachings. But when we do so, it
is also important to remember that
God sovereignly controls the
wicked, so that they come up with
the false teachings they maintain,
and that He does this so that we
might consider what the truth is
over against their lies.

The Correct Position Set Forth
We consider, first of all, what
it means to be baptized in the Holy
Spirit. John the Baptist distin-
guished the baptism he was admin-
istering from the baptism Christ
would administer, when he said,

I indeed baptize you with water;
but one mightier than I cometh,
the latchet of whose shoes I am
not worthy to unloose: He shall
baptize you with the Holy Ghost
and with fire. (Luke 3:16b)

The distinction John was making
here is the distinction between the
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sacrament of baptism and the ac-
tual, spiritual baptism; or, in other
words, between the external wash-
ing with water and the real wash-
ing with the Holy Spirit. This is
the distinction found in Article 34
of the Belgic Confession.

Therefore the ministers, on their
part, administer the sacrament
and that which is visible, but our
Lord giveth that which is signi-
fied by the sacrament, namely, the
gifts and invisible grace; washing,
cleansing, and purging our souls
of all filth and unrighteousness;
renewing our hearts and filling
them with all comfort....

John the Baptist said he was ad-
ministering only the visible sacra-
ment, and that Christ is the One
who performs the real baptism, the
invisible washing and renewing of
our souls.

This real baptism is the bap-
tism in the Holy Spirit. The word
translated “with” in Luke 3:16 is
literally the word “in.” To be in
the Spirit is to be in the gracious
dominion of the Spirit. That Christ
baptizes us in the Spirit means that
He cleanses us by pouring out His
Spirit upon us, so that we are in
the gracious dominion of the
cleansing Spirit of God.

This baptism can, however,
also rightly be referred to as the
baptism by or with the Spirit.
Questions 70 and 71 of the Heidel-
berg Catechism speak of Christ
baptizing us by and with the Spirit.
This means that Christ is cleansing
us by means of His Spirit, whom
He sends to us to wash away our
iniquities and to conform us to His
image.

But what about the blood of
Christ? Does not baptism picture
our being washed by the blood of
Christ? Indeed it does. The
Heidelberg Catechism says we are
washed by the blood and Spirit of
Christ (Q. 70, 71). The relationship
between the blood of Christ and the
Spirit of Christ is also explained in
Article 34 of the Belgic Confession:

... as water washeth away the filth
of the body when poured upon it,
and is seen on the body of the bap-
tized when sprinkled upon him,
so doth the blood of Christ, by the
power of the Holy Ghost, inter-
nally sprinkle the soul, cleanse it
from its sins, and regenerate us
from children of wrath unto chil-
dren of God.

Thus the relationship is that Christ
washes us in His blood, and does
so by the power of the Holy Spirit.

This spiritual baptism refers to
the whole of our salvation. It re-
fers to Christ’s cleansing us both
from the guilt of sin and from the
corruption of sin. Or, in other
words, it refers to our receiving
both the forgiveness of sins and the
deliverance out of those sins.

There is a sense in which this
baptism is a one-time event, refer-
ring to the moment in which a per-
son is regenerated, and receives by
faith the blessings of both justifi-
cation and sanctification. But there
is also a sense in which this bap-
tism is ongoing. When we sing the
psalms we sometimes ask God to
cleanse us from our sins. This in-
dicates that the child of God in this
life is constantly in need of the
spiritual baptism, the spiritual
cleansing, which continues to bring
him out of his sins into the one
body of Christ. But this baptism is
still one baptism, a baptism we be-
gin to receive at a certain moment
in time, but that we continue to ex-
perience throughout our life on this
earth.

The Two-Baptism Teaching of the
Charismatics

The Charismatics say there is
not one baptism, but two. The first
baptism, they say, is performed by
the Holy Spirit. The Holy Spirit
takes an unregenerate person and
washes him in the blood of Christ,
with the result that he is born again
and has the fruit of the Spirit. Ev-
ery believer, they say, has received
this baptism. The second baptism
is performed by Christ. Christ
takes a believing person who has



received only the first baptism, and
washes him in the Holy Spirit, with
the result that he receives power
and has the gifts of the Spirit.
These two baptisms can be con-
trasted as follows:

The First Baptism
Performed by the Spirit

A washing in Christ’s blood
Result: New life, the fruit of the Spirit

The Second Baptism
Performed by Christ

A washing in the Spirit
Result: Power, the gifts of the Spirit

Those who have received the
first baptism are merely Christians,
but those who have received also
the second baptism are super-
Christians, endowed with power to
do amazing things.

They attempt to prove this
strange doctrine by the references
in the book of Acts to believers
who received the power to speak
in tongues when they were bap-
tized in the Holy Spirit. These
people, they point out, were al-
ready believers and had received
the life of Christ. But when they
received the second baptism, the
baptism in the Spirit, they received
power to speak in tongues and to
go about saving others.

A second proof for their posi-
tion is said to be found in the bap-
tism Jesus received. They say there
were two distinct operations of the
Spirit in the life of Jesus. The first
operation was when Christ was

conceived by the Holy Spirit. This
operation of the Spirit gave Jesus
merely life. The second operation
of the Spirit took place when He
was baptized in the Spirit, which
happened right after He was bap-
tized by John the Baptist. This sec-
ond operation of the Spirit gave
Jesus power, so that He could go
about saving others. These two op-
erations, they argue, correspond to
the two baptisms that the Spirit-
filled Christian receives. The first
baptism gives him merely life, but
the second baptism gives him the
power to go about saving others.

Refutation of the Error
of the Charismatics

We will begin by showing that
the teaching of the Charismatics is
false, and then proceed to show
how we are properly to understand
the passages to which they refer.
First of all, the Scriptures explic-
itly say that there is only one bap-
tism, and not two. Ephesians 4:4-6
says,

There is one body, and one Spirit,
even as ye are called in one hope
of your calling; One Lord, one
faith, one baptism, One God and
Father of all, who is above all, and
through all, and in you all.

It is interesting to note that this
passage appears in a context which
is setting forth the unity of the
church. There is one baptism into
the one body. A two-baptism doc-

trine divides the church. It results
in there being a division between
those who have received only the
first baptism and those who have
received also the second baptism,
between Spirit-filled Christians and
non-Spirit-filled Christians, be-
tween powerful Christians and
powerless Christians.

Secondly, they separate the
work of Christ from the work of
the Spirit. The Spirit, they say, per-
forms the first baptism, and Christ
performs the second baptism. The
truth is that Christ is the One who
performs the one baptism, and
does so in and by His Spirit. Christ
pours out His Spirit into us, and
the Spirit cleanses us from all our
sins. In addition, there is not one
baptism in the blood of Christ and
another baptism in the Holy Spirit.
Rather, as has already been set
forth, the one baptism is a baptism
in which Christ washes us in His
blood, and does so by the power
of the Holy Spirit.

But why then did Christ tell
His disciples, who had already re-
ceived the spiritual baptism, that
they could not go forth preaching
the gospel until they had received
the baptism in the Spirit, and were
thus endowed with power from on
high? Evidently, there was a sense
in which they had already been
baptized, and a sense in which they
had to wait until they were bap-
tized. How is this to be explained?
We will begin with this, Lord will-
ing, in our next article. O

M “Wars of Words,

Wars of Grace”

In an article appearing in the Ban-
ner, December 20, 1999, Dr.

James D. Bratt gives a summary of

some of the great “wars” in the

Rev. VanBaren is a minister emeritus in
the Protestant Reformed Churches.

CRC during the past century. Dr.
J. Bratt is professor of history at
Calvin College and director of the
Calvin Center for Christian Schol-
arship. He has written extensively
on the history of the CRC.

Dr. J. Bratt, in evaluating these
“wars,” comes to some striking and
correct conclusions. His summary
of these “wars” is as follows:

...the great battles fought in the
Christian Reformed Church over

the past century are instructive.
They have come in three clusters.
In the 1920s the CRC fought over
common grace as a way of main-
taining a strong Reformed iden-
tity through a harsh process of
Americanization. This episode
was settled with quick, decisive
strokes. In the 1960s the denomi-
nation argued over how to under-
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stand the love of God on a North
American scene that had become
an attractive yet troubling home.
This struggle was lower-key and
muddier. Finally, from the early
1970s to the mid-1990s, the CRC
fought over the role of women as
a way of deciding whether to be
mainstream Protestants. This con-
flict, prolonged and intense, left
plenty of displaced members and
a reluctance to fight again. It
might also have left a chance for
reconstruction.

This summary, as well as the
final conclusion, is of great inter-
est in that Bratt appears clearly to
link the three great battles in the
CRC. His emphasis and insight
ought to be carefully considered by
the CRC. Though Bratt does not
overtly take a position on these
“wars,” his fair evaluation and con-
clusion are telling: “If those who
stay in the CRC have no reason to
do so unless it is to remain Re-
formed, perhaps some of the best
listening could be for the Spirit
speaking through the church’s con-
fessions again. That could turn us
from fighting words into channels
of a future grace.” His conclusion
seems to be that in each of these
“wars,” there is departure from the
confessions. Nothing less than a
return to the confessions will keep
the CRC in the camp of the “Re-
formed.”

Let us hear from Dr. J. Bratt
himself in his brief description of
the “common grace war.”

The tensions dividing the CRC
in the 1920s arose directly out of
the Great War of 1914 to 1918. As
an ethnic church the CRC came
under sharp suspicion during the
war and felt compelled to adopt
English as its official language.
The “progressives” in the CRC
wished to push the opening fur-
ther and enter wholeheartedly
into American life. Others saw
more tumult than triumph in re-
cent events and wished to hold
back. Where and how the church
was to be in the world was the
underlying question; common
grace became the issue.
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The battle began in 1918, when
some professors at Calvin Semi-
nary complained that their col-
league, Rev. Ralph Janssen, was
teaching liberal views in his Old
and New Testament classes. Re-
buffed by the Board of Trustees
and again by synod in 1920, they
took their cause to the church at
large by publishing pamphlets
against Janssen. Meanwhile, Rev.
Herman Hoeksema, the young
pastor of Eastern Avenue CRC in
Grand Rapids, went after Janssen
in his weekly column in The Ban-
ner. The progressives defended
Janssen in their magazine, Religion
and Culture; the conservatives
prosecuted him in their monthly,
The Witness. When the seminary
board gave Janssen a year’s “va-
cation” from his post in 1921, he
fought back with pamphlets of his
own. This was a war of words
fought out by direct appeal to
people in the pew who were con-
nected by a tight communications
network and a passionate concern
for theology.

Janssen’s prosecutors charged
that he diminished Scripture as
special revelation and Israel as a
people set apart. Janssen replied
that his opponents were un-Re-
formed in denying common grace
and that this denial led them to
misconstrue his teaching while
holding an exaggerated view of
the church’s opposition to the
world. The relevance of the case
for the CRC (“Israel”) and the
pressing American “world’ was
plain to see. Synod 1922 there-
fore spoke volumes in demoting
Janssen from his professorship.

The Janssen battle immediately
gave rise to another. Now the
progressives took the offensive by
charging two of Janssen’s prosecu-
tors, Rev. Hoeksema and Rev.
Henry Danhof of Kalamazoo,
Mich., with violating the Re-
formed confessions by denying
common grace. Hoeksema and
Danhof freely admitted the denial
but argued that their denial of
common grace was not uncon-
fessional. Synod 1924 found
against them by upholding com-
mon grace as being Reformed on
three points. Synod quickly
added that these points did not re-

duce the church’s distance from
the world and that Hoeksema and
Danhof were correct in the essen-
tials of Reformed doctrine. But
the pair did not heed synod’s in-
junction to conform on the three
points and ran afoul of their re-
spective classes. Shortly after,
they organized their own denomi-
nation, the Protestant Reformed
Churches in America.

Hoeksema and Janssen were
two of the boldest and ablest
minds in the CRC. Each proposed
a clear, logical, and opposite
course for the denomination to fol-
low in its adjustment to the
American world. The CRC in-
stead chose a minimum of
Janssen’s principle and a maxi-
mum of Hoeksema’s mood. It
built a fortress of Reformed dis-
tinctiveness where everyone
would live together as one, read-
ing off the same page.

The article continues by point-
ing out the controversies of the
1960s. Two men, both involved in
missions, Rev. Harry Boer and Prof.
Harold Dekker, debated the posi-
tion of the church on reprobation
and the extent of the atonement.
Dr. James Bratt concludes:

Rev. Andrew Kuyvenhoven,
who would later serve as editor
of The Banner, remarked that
synod’s “mountain” of labor had
produced a “mouse” of a decision.
But the two sides recognized
something more momentous. Af-
ter 40 years of conservative domi-
nance, power in the CRC had
shifted to the progressives. Their
victory was sealed in 1972 when
synod adopted “Report 44” on
biblical authority. Scripture’s
truthfulness, the report declared,
lay ultimately in its testimony to
the redemption God wrought in
Christ, not in the accuracy of its
statements about every domain
from biology to the historical
record.

The 1920s battle began with
Scripture and moved to God’s
grace; the 1960s skirmish moved
from God’s love to Scripture.
Meanwhile, the CRC had moved
out of its fortress into a house with
windows open to the world. Yet



people were still supposed to read
from the same book, even if they
were on different pages.

The last “war” is that on
women-in-office. Most of our read-
ers are aware of the fact that this
“war” has gone on from 1973 to
today. Even now, though the
“war” has been already won by the
“progressives,” the discussion con-
tinues. Bratt's conclusions also are
very insightful:

Nonetheless, the battle proved
that the church’s doors were open.
The CRC had also come to a new
way of doing business. Already
in the ‘60s battle, theological is-
sues seemed something of a pro-
fessionals’ preserve, leaving
laypeople more confused or apa-
thetic than had been the case be-
fore. Now, in the ‘90s, the issues
were not even noticeably Re-
formed in origin or argument.
The denomination was battling the
same question of gender roles as
was the culture at large and was
appealing to similar generic stan-
dards. The conservatives called

on plain and simple Scripture; the
progressives stood against inher-
ited cultural definitions of gender.
The process had become more
overtly political too, with well-or-
ganized networks spread across

the denomination promoting ei-
ther side of the issue. Synod
looked less like a deliberative au-
thority and more like a state leg-
islature in late session: wrangling,
weary, and factionalized. Perhaps
this was the price it had to pay
for its passing decisive action to
one study committee after another.
More likely, it was a sign of how
much persuasion or education
needed to be done among people
who had moved into separate
rooms in the same house, reading
different books and gazing out the
windows rather than at each
other.

I appreciate the evaluation
Bratt gives—and we too, PRCs, can
thank him for that which he gives
on the issue of “common grace.”
One can admire his concluding
paragraph, “If those who stay in
the CRC have no reason to do so
unless it is to remain Reformed,
perhaps some of the best listening
could be for the Spirit speaking
through the church’s confessions
again. That could turn us from
fighting words into channels of a
future grace.”

One could wish that in this
spirit some in the CRC would once
more evaluate the three points of

common grace and especially the
“free offer” of the gospel as well
as the justice of the deposition of
officebearers by the classes. But
this should be done on the basis of
the confessions and, of course,
Scripture.

B RCA-CRC Union Church

In this same issue of the Banner,
there is a report of the first RCA-
CRC Union Church. Two congre-
gations in Holland, Michigan, one
Christian Reformed the other Re-
formed Church in America, joined
together on October 31 (Reforma-
tion Day). This church, now
known as Maple Avenue Minis-
tries, focuses its ministry “in a
multicultural community.” The
congregation belongs to both de-
nominations. For purposes of sta-
tistics, one-half of their total mem-
bership will be counted as “Chris-
tian Reformed,” and one-half will
be counted as “Reformed Church.”
One can only wonder what this will
eventually mean for the two de-
nominations. This could well serve
as “proof” that the two denomina-
tions themselves ought to join to-
gether. I suspect that we will be
hearing more arguments for such
union in the future. U

Gregory I:

The First Medieval Pope (2)

Introduction
hough Gregory was born
from wealthy and noble par-
ents, he renounced the world

Prof. Hanko is professor of Church His-
tory and New Testament in the Protes-
tant Reformed Seminary.

with its luxuries and became a
monk in a monastic order which
he himself had set up. Because of
his learning, his expertise in gov-
ernment diplomacy, his great pi-
ety, and his apparent humility he
was chosen as pope by popular ac-
claim.

He was the first real pope in
the history of Roman Catholicism;
and from his chair in the papal see
at Rome he extended his influence
over all of the Western Mediterra-
nean world, over all of Europe and
North Africa, and, although to a
lesser extent, over the Eastern
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church. He was one of the most
influential popes of all history, and
his influence shaped the entire me-
dieval papacy. It is not an exag-
geration to say that every aspect
of the church’s life bears the im-
print of Gregory.

Gregory’s accomplishments
were many, some good, most bad.
We shall take a look at both kinds.

Gregory’s Influence in Worship

Gregory took an interest in the
worship of the church. To a cer-
tain extent, worship, especially in
the West had developed exten-
sively over the centuries and had
assumed some fixed form. But
Gregory, a skilled liturgist who
was sensitive to the nuances of
worship, made some changes, fixed
for all time some aspects of wor-
ship, and added some elements
heretofore ignored.

He introduced into the church
the chant; and to this day those
chants, known as Gregorian chants,
are popular and common. The
technical aspects of the music are
beyond my understanding, but it
is clear that Gregory introduced
these chants, in part at least, in an
effort to introduce music into the
lives of the monks, but also to give
the singing to choirs within the
church and take it away from the
congregation.

Gregory was also a preacher.
In fact, he was a very popular
preacher, who loved to preach and
who, through preaching, influ-
enced the thinking of the people in
Rome.

One aspect of his preaching re-
quires special notice. Although al-
legorical preaching was character-
istic in certain parts of the church
for many centuries, Gregory per-
fected and codified the art. Gre-
gory did not know Hebrew and
Greek and could not work with the
original languages. Nor did he
have any training in grammatical
and historical interpretation. His
allegorizing is an exegetical curi-
osity.
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Gregory was able to find, ei-
ther between or beneath the lines
of Scripture, the whole history of
Jesus Christ and a whole natural
and revealed theology.

The names of persons and
things, the number, and even the
syllables, are filled with mystic
meaning. Job represents Christ;
his wife the carnal nature; his
seven sons (seven being the num-
ber of perfection) represent the
apostles, and hence the clergy; his
three daughters the three classes
of the faithful laity who are to
worship the Trinity; his friends
the heretics; the seven thousand
sheep the perfect Christians; the
five hundred yoke of oxen and
five hundred she-asses again the
heathen, because the prophet
Isaiah says: “The ox knoweth his
owner, and the ass his master’s
crib; but Israel doth not know, my
people doth not consider.”

Gregory, in a way, canonized
this form of interpretation. Be-
cause of his influence and because
of his success as a preacher, this
type of exegesis became a kind of
norm for preaching. It even devel-
oped into a form of exegesis which
required the exegete to find a four-
fold meaning in the text.

This type of exegesis was uti-
lized by the RC church to take the
Scriptures away from the people of
God. Who can understand the
Scriptures except those trained,
when these Scriptures have such
strange and deep meanings? The
Reformation, and particularly
Luther, brought the church back to
the literal interpretation of Scrip-
ture, for it is the literal interpreta-
tion which allows God’s people to
understand those Scriptures
whether they be young or old, edu-
cated or uneducated, wise or
simple. God writes Scripture for
all His people.

Allegorical interpretation re-
mains the curse of much exegesis
in the church to the present.

Of even greater importance is

Gregory’s development of the doc-
trine of the mass and of transub-
stantiation.

It is true that much controversy
would continue to swirl around
these questions for several centu-
ries, and it is true that the Romish
doctrine of transubstantiation
would not be fixed as dogma for
several more centuries; but Gre-
gory began its real development.
He taught that the sacrifice of
Christ on the cross, though a com-
pleted sacrifice, nevertheless con-
tinues in the mass. When the priest
celebrates the mass, therefore, he
reenacts the atonement on Calvary.
To do this, the priest changes the
bread and wine into the body and
blood of Christ. And, because of
that change in the substance, the
church, through the mass, is able
to bring various influences to bear
on God in connection with the sins
of the people. Gregory is, in fact,
known as the father of masses and
transubstantiation.

Because of the importance of
the mass, the entire liturgy was or-
ganized around the mass. While
preaching continued in the church,
the mass became more and more
the important thing. As the ages
rolled by, preaching was gradually
to go into total eclipse and the mass
alone, with all its rituals and cer-
emonies, constituted the worship
service. This practice too did not
end until the Reformation.

Gregory the Monk

Gregory was the first monk to
sit on the throne of the see of Rome.
He became a monk early and never
forsook his monastic ways. In fact,
Gregory was partly instrumental in
giving form and shape to medieval
monasticism.

Gregory did much to formulate
rules governing monasteries; but he
also used his enormous influence
to regulate monasteries throughout
the Western church and to enforce
the rules that had been made. Mo-
nasticism, in its very nature, can
be conducive to a very ascetic life



which is given over to many out-
ward forms of piety. Monasteries
can also become, by their very na-
ture, cesspools of corruption. The
efforts to observe the vows of pov-
erty and celibacy can (and did) re-
sult in drunkenness, gluttony, and
fornication. Gregory imposed strict
discipline upon wayward monas-
teries and ordered wicked monks
thrown out of the movement —
and, if necessary, the church.

In order to achieve his goal,
Gregory made clerical celibacy the
rule in the church. It had been
widely practiced; it had been ex-
tolled as particularly virtuous; it
had been enforced in some parts
of the church. But many married
priests could be found. That is, un-
til Gregory. Celibacy was, from
Gregory’s time, required. In more
evil times, concubinage was toler-
ated, but marriage was forbidden.

More than these things, Gre-
gory, in his favor towards monas-
ticism, gave to the monks the sta-
tus of a kind of quasi-clergy. They
were not exactly clergyman, but
they were not laymen either. They
hung somewhere in between. But,
because all monastic movements
and orders were directly autho-
rized by the pope, and because
these monastic orders were directly
responsible to the pope and had to
answer to no one other than the
pope, they became a kind of pope’s
army. Future popes knew how to
manipulate these monks to serve
their own purposes. Monks be-
came a plague on the church. Eu-
rope was full of them. They often
wandered around, interfered in the
affairs of others, preached, admin-
istered the sacraments, enforced
papal decrees, defended the by-the-
pope-defined doctrines, and gener-
ally made a colossal nuisance of
themselves. It was Gregory who
began this practice.

Gregory the Theologian

Although not original, Gregory
numbered among his extensive
gifts the abilities of a theologian.

In fact, his writings became stan-
dard textbooks in theological
schools for several centuries.

Yet his theology was sadly de-
ficient. Gregory maintained, of
course, the decrees of the great
councils of Nicea, Constantinople,
and Chalcedon; he was orthodox
in all matters for which these coun-
cils stood. But he nevertheless was

a Semi-Pelagian. This is particu- .

larly distressing, for Gregory was
in a position to do otherwise. It is
true that the compromising synod
of Orange (529) had adopted a kind
of Semi-Pelagianism, and it is true
that Benedict IT had fixed these de-
cisions for the church as dogma.
But the question was still being dis-
cussed, and Gregory could have
used his influence for good.

Gregory was a monk. And, as
we noticed in an earlier article, mo-
nasticism and the doctrine of merit
are two sides of the same coin. Au-
gustine had no room for merit in
his theology, for all was of God.
Semi-Pelagianism did have room
for human merit. Gregory led the
church into this devilish error.

Gregory was a vigorous de-
fender of ecclesiastical orthodoxy
— in some instances. He fought
tooth and nail against the Donatists
in North Africa. Would to God he
had been as courageous in his
battle against the Pelagians. But
Gregory wanted the doctrine of
merit. He wanted it for his pre-
cious monks to make their life of
self-sacrifice worthwhile. He
wanted it for all the people of the
church. And so he spoke of the
value of good works because of
their meritorious nature. By vir-
tue of the merit earned through
good works and penance, one
could atone for the sins which a
person committed and so earn fa-
vor with God.

It is not strange that this idea
led Gregory to two other ideas.
The first was the doctrine of pur-
gatory, for a place had to be in-
vented for those people who had
done insufficient good works to
atone for their deficiencies in life.

The second was the doctrine of
works of supererogation, for there
were some who did so many good
works that they did not need them
all to atone for their moral lapses
and falls. Hence a bank of good
works was built up, the assets of
which could be used for others.

Everyone who knows anything
about the Reformation knows what
a lucrative business this became for
Rome, which raked in much of the
wealth of Europe by its preposter-
ous and blasphemous doctrine of
indulgences.

Thus also Gregory was not
averse to denying the doctrines of
sovereign grace. He taught freely
a conditional predestination, a love
of God for all men, a universal
cross of Christ.

Gregory the Pope

Gregory always appeared in
public as a humble man. He culti-
vated humility. He attempted to
avoid becoming pope at all. He
constantly referred to himself as
Servant of servants. He refused the
title of Universal Bishop. He pro-
tested every effort to be ruler in
the church and among the nations.

But his protestations shall re-
main forever suspect, for his ac-
tions belied his words.

One of the outstanding charac-
teristics of the medieval papacy
was its insistence that the pope was
not only the head of the church,
but also the vicar of Christ in the
political arena, and thus the king
of kings. While it took centuries
for the popes to realize this dream,
there can be no question about it
that Gregory began it.

The half-barbarian Lombards
were a constant threat to Italy, and
Gregory was the one most involved
in defeating them. He fought the
Lombards by obtaining troops and
sending them against the barbar-
ians; he engaged in negotiations
with them and signed a peace
treaty. He assumed responsibility
for the political peace of the land.

I know that it can be argued
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that when the barbarians sacked
Rome and destroyed the Roman
empire in the West, the church was
the only surviving institution. I
know that the pope was the most
influential man in the Western
church. Tknow that the pope was
in the best possible position to deal
with these barbarian threats. But
one cannot stretch Scripture so far
that one finds in it the right of the
pope to exercise political power.
This remains a papal claim, and if
it were possible, the pope would
once again claim rule of the na-
tions. It is not impossible that this
also happens.

One other fact underscores
what I say. Through various
events in earlier centuries the
church owned vast tracts of land
throughout all Italy, in Sicily,
Dalmatia, Gaul (France), and North
Africa. As the pope became in-
creasingly powerful, he became the
overseer and ruler of all these pos-
sessions. The government of these
areas fell upon the pope, the rev-
enues entered his coffers, the prob-
lems came to his desk, the deci-
sions had to be made in his study.
And the result was that he became
a sort of king over a private king-
dom of his own. One has said, “In
a word, the temporal sovereignty
of the papacy then had its begin-
ning.” The kingdom became
known as the patrimonium petri, i.e.,
the patrimony of Peter.

And that brings me to another
point. Already the pope was claim-
ing his enormous powers on the
basis of the Lord’s words, “Thou
art Peter, and upon this rock I will
build my church” (Matt. 16:18). In
other words, Gregory was claim-
ing to be the successor of Peter, and
was teaching that Peter was the
head of all the apostles and of all
the church.

For many years conflict and
controversy had raged between the
bishop of Rome and the patriarch
of Constantinople concerning the
question of who had preeminence
in church matters. At Gregory’s
time, the patriarch of Constan-
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tinople was claiming to be univer-
sal bishop. Gregory hated that and
did all in his power to stop
Constantinople’s head primate
from calling himself by a title
which indicated the patriarch’s
claim to universal rule.

Gregory always railed against
this practice of his rival in the East
with many professions of humility
and assurances that he wanted no
part of such arrogance and blas-
phemy. But at the same time, his
very ferocity revealed that Gregory
considered himself to be what he
was condemning in another.

And here Gregory acquired one
of the worst stains upon his char-
acter. In order to get Constan-
tinople’s patriarch to cease calling
himself universal bishop, Gregory
enlisted the aid of a certain Phocus.
This man was an absolute monster
of sin and evil. He had murdered
the previous emperor, his wife, and
his six children, and had set him-
self on the throne. Phocus so de-
bauched the throne and the palace
that the people rose in rebellion
against him, dragged him from his
throne, mutilated him, and cut off
his head. But Gregory, during
Phocus’ reign, enlisted the aid of
such a monster by calling him high
and lofty names, giving to him hon-
orable titles, and fawning over him.

On another occasion Gregory
did something similar. When the
church in Gaul seemed unwilling
to surrender its independence to
papal control, Gregory enlisted the
help of Brunhilda, a notoriously
wicked woman, but one of consid-
erable power. His theory was that
the good she could (and did) do
for the church merited sufficient
forgiveness to cover her many and
monstrous sins.

Popes after Gregory followed

the same ethical rule: The end jus-
tifies the means. As long as some-
thing was good for the church, it
mattered not what means were
used to attain that goal.

Gregory the Missionary

It is better to end on a more
positive note, although also here
things take a sour turn.

We noticed earlier that Gregory
was deeply interested in missions,
especially in Great Britain. He pur-
sued his missionary labors after he
became pope and did much to pro-
mote the Christianizing of barbar-
ian Europe.

Two mission policies were
adopted by Gregory which were to
affect all future mission work.

The first was that missionaries
were instructed to adapt them-
selves as much as possible to pa-
gan practices, while giving these
practices a Christian meaning and
Christian facade. I suppose today
that would be called cultural or
cross-cultural adaptation in mis-
sions.

The second principle was to in-
struct the missionaries to convert,
if possible, the ruler of a land and
work through the ruler to make the
entire country Christian. This was,
as a matter of fact, done in En-
gland. King Ethelbert married a
Christian wife, was himself con-
verted and baptized, and gradually
influenced his entire nation to be-
come Christian. It was a success-
ful policy.

Gregory died on March 12, 604,
at the age of 64, after being pope
for only 14 years. But Rome and
Europe were never the same.

Only at the Reformation did
God deliver His church from
Rome’s tyranny. QO

Close to Thee, my blessed Savior,
Keep me walking day by day;

Let me feel Thy presence with me,
Be my refuge all the way.

Standard Bearer,
May 1, 1928




Door

door as the means of entering and exiting a

building is mentioned several times in Scrip

ture with great significance. The door which
Noah built in the ark was shut by the Lord (Gen.
7:16), denoting the perfect safety of Noah’'s family.
At the time of the first Passover in Egypt, the Israel-
ites put lamb’s blood on the doorposts of their houses
(Ex. 12:7) so that the plague of death did not enter
their houses. The Israelites were commanded to bring
their peace offerings to the door of the tabernacle
where the priest would sprinkle the blood of the sac-
rifice on the altar at the door of the tabernacle (Lev.
17:4-6). The women on the resurrection morning
found the great stone at Jesus’ sepulcher rolled back
(Matt. 28:2), not that Jesus could exit the tomb, but
that they might witness His resurrection.

Far more often, however, Scripture speaks of a
door in the figurative sense. Explaining the parable
of the sheepfold, Jesus says, “I am the door of the
sheep” (John 10:7, 9). If any man enter in by Him, he
shall be saved and find pasture. The sheepfold is the
church, and pasture refers to all the benefits of salva-
tion, especially the righteousness that is alone in the
Good Shepherd, who giveth His life for the sheep
(John 10:11). It is in this connection that we are to
understand the “door of faith” that God has opened
to the Gentiles (Acts 17:24). The door of faith gives
access to Christ, and really this is a two-way door,
for by it we pass into union with Christ, and all the
benefits of Christ pass unto us. In this way the “other
sheep” of Christ are brought in, and there is one fold
and one Shepherd (John 10:16).

God gave an open door of utterance to the
apostles to speak the mystery of Christ (Col. 4:3), as
He still gives to the church today. This is a great
door and effectual, even though there are many ad-
versaries (I Cor. 16:9). Paul received an open door to
preach Christ’s gospel in Troas, and was confident
that he was a sweet savor unto God in them that are
saved and in them that perish (Il Cor. 2:12, 15). That
God’s opening of doors of opportunity to preach the
gospel is effectual, that is, powerful according to His
purpose, is shown by the three “door-miracles” of
Acts 5, 12, and 16. The course of the gospel cannot
be hindered by prison or bonds, by anything human
or demonic. Christ promises to use churches which
are faithful in doctrine and in walk to spread the
gospel, for He promised the church at Philadelphia

Rev. Kuiper is pastor of Southeast Protestant Reformed

Church in Grand Rapids, Michigan.

an open door that no man can shut, after commend-
ing them for keeping His word (Rev. 3:8).

Doors can also be shut. Christ has the key of
David and is the One who “openeth and no man
shutteth; and shutteth, and no man openeth” (Rev.
3:7). The door to the marriage feast was shut forever
to the unprepared, foolish virgins (Matt. 25:10). Al-
though a door is not mentioned in Jesus’ great dis-
course on the keys of the kingdom of heaven (Matt.
16:19), the idea is very prominent. The binding and
loosing on earth by the church in her disciplinary
work that has validity before God in heaven is really
the opening and closing of the doors of heaven.
Christ has the authority to open and to close, to call
into and to cast out, to give grace and to condemn.

The word door is also used in the eschatological
sense. When the child of God sees the signs of the
end of the world being fulfilled, he may know that
the end is near, “even at the doors” (Matt. 24:33).
We must be patient unto the coming of the Lord,
suffering wrongfully, never holding a grudge against
another, knowing that “the judge standeth before the
door” (James 5:9). That which is just outside the
door is near at hand; He that is at the door is ready
to judge all things righteously, destroy His and our
enemies, and take us to heaven.

Perhaps the most difficult door-passage is Rev-
elation 3:20, where Christ says to the faithful in the
lukewarm church at Laodicea, “Behold, I stand at
the door, and knock; if any man hear my voice, and
open the door, I will come in to him, and will sup
with him, and he with me.” The Arminian notion
that Christ knocks at the door of men’s hearts, wait-
ing for them to open to Him and be saved, is foreign
to Scripture and to this passage. As with Lydia in
Macedonia, the Lord alone can open hard, depraved
hearts (Acts 16:14). To say that the door is the door
of the church at Laodicea is a bit forced, for Christ is
speaking to individuals and promises to come in to
him. Keeping in mind that the Lord is speaking to
those whom He loves and has been chastening in
that proud church, it is better to understand the door
as referring to the conscience. If any man hears His
voice and repents, he will experience in his conscience
union with the Lord and covenant fellowship with
Him. This may be in the way of overcoming the
difficulties in the congregation, or in the way of com-
ing out and establishing the church anew. To those
who hear the Lord’s voice and earnestly contend for
the faith, the Lord grants to sit with Him in His
throne. For this is the way Christ Himself overcame
and is set with His Father in His throne. U
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Instruction in the Covenant Home (2)

euteronomy 6 gives us a

beautiful picture of how in-

struction should be given
in our covenant homes. So that we
have this passage before us again
let me quote especially verses 6 to
9. “And these words, which I com-
mand thee this day, shall be in
thine heart: and thou shalt teach
them diligently unto thy children,
and shalt talk of them when thou
sittest in thine house, and when
thou walkest by the way, and when
thou liest down, and when thou
risest up. And thou shalt bind
them for a sign upon thine hand,
and they shall be as frontlets be-
tween thine eyes, and thou shalt
write them upon the posts of thine
house, and on thy gates.”

In our last article we noted that
our children must first of all be
taught the truths of God’s sover-
eign grace according to which He
saves His people. The whole book
of Deuteronomy illustrates this.
These truths must be taught to our
children over and over again.
Moses again and again reminded
Israel who and what they were and
the reason for which they were the
special covenant people of the
Lord. The speeches of Moses to
Israel in the book of Deuteronomy
recalled for them the wonderful
and gracious way in which the
Lord led His people from the bond-
age in Egypt and through the great
and terrible wilderness to where
they now stood at the borders of
the land of promise.

Moses recounts how Israel was
delivered by the mighty hand of

Rev. denHartog is pastor of Hope Protes-
tant Reformed Church in Redlands, Cali-
fornia.
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God through great wonders and
terrible plagues which He did in
Egypt. Moses reminds Israel of the
glorious crossing of the Red Sea
and the destruction of Pharaoh and
his armies in the same sea. Moses
details the years of the Lord’s won-
derful provision and protection
during the wilderness wanderings.
All these things were accomplished
by the sovereign almighty power
of God for the benefit of Israel, the
covenant people whom God has
chosen to be His own. At the same
time, Moses reminds Israel over
and over again of how sinful and
unworthy Israel proved themselves
to be. How many times they had
tempted the Lord and provoked
His anger against them. Moses
tells Israel that they will receive all
the blessings of the promised land
as a gift of God’s grace and not
through their own labors.

These are the truths which the
fathers and mothers had to tell
their children again and again as
they sat down together with their
families in their homes. All these
truths could be so easily forgotten
by Israel. In fact, Moses proph-
esied that in the future Israel
would indeed often forget. Moses
knew that Israel was a stiff-necked
people who would soon again de-
part from the Lord to serve idols
rather than the living and true God.
Apostasy would have very serious
consequences. Apostasy would
bring fearful judgments from the
Lord. So it is so important that
Israel be diligent in the instruction
of their children.

We believe that all of this his-
tory of Israel is typical of the far
more wonderful history of the
mighty deeds of the Lord that He
has now done for us through His

Son Jesus Christ. We live in a more
glorious day than Israel did. We
have greater revelation from God
than Israel did. God has fulfilled
all the types and shadows of the
Old Testament through the send-
ing of Christ into the world. The
wonderful works of God on our be-
half through the cross and resur-
rection of Christ far transcend in
glory and greatness the mighty
deeds of the Lord in the history of
Israel. All the works of God in
Christ are sovereign and gracious
works for a people who are in
themselves miserably unworthy
and unable to do anything for
themselves.

We always need to instruct our
children in these things in our cov-
enant homes so that our children
will remember them. The history
of the wonderful saving works of
God must ever be kept alive in our
homes and in the hearts of the
members of the covenant family
through the constant retelling of
them as we sit down with our chil-
dren in our homes. We must take
the time and expend the effort as
parents to do this every day. There
are few things more important than
this in our day-to-day life. They
must therefore have highest prior-
ity every day. Worldly concerns
must not crowd out this important
calling we have as parents.

Because the children of Israel
were the covenant people of God
saved by the mighty power and
sovereign grace of God, the chil-
dren of Israel must live in the land
as God’s special people in obedi-
ence to the law of God. They must
be a holy and peculiar people unto
the Lord, different from all peoples
of the world and consecrated to the
Lord their God.



The life of God’s covenant
people must be one of gratitude to
God for His great salvation. The
life of gratitude is described in the
book of Deuteronomy as one of
keeping the commandments and
statutes and ordinances of the
Lord. Deuteronomy means, signifi-
cantly, the second giving of the
law. Keeping the law of God
would be so important for Israel.
We believe that this is true for
God’s covenant people today. In
our world of ungodliness, the law
of God is not only forgotten but
constantly contradicted and bra-
zenly transgressed. The law of
God is mocked and ridiculed on
every hand. This is done in the
public schools of our day. This is
done among those with whom our
children inevitably interact in the
world. Even in the apostate church
the law of God is compromised in
every way. In such a world it is
urgent that we instruct our chil-
dren in the law of God. We must
do that chiefly for the glory of God
and also out of fervent spiritual
concern for our covenant children.
We must pray that the Lord by His
Spirit will write His law in the
hearts of our children.

The passage from Deuter-
onomy 6 quoted above describes
beautifully the manner in which
covenant instruction is to be given
in our homes. It pictures what we
might call the covenant life of the
home of the God-fearing. Let us
consider some of the details of this
description. Moses first of all tells
the children of Israel that the law
of God must be in their hearts.
How significant this is. A man who
attempts to instruct his children,
but who does not have the law of
God first of all in his own heart,
will be a miserable father. While
no one, of course, can look into our
hearts, our demeanor in the home
will soon reveal to our children
whether the law of God is in our
hearts. We might be able to live as
hypocrites before the world but not
before our children.

That the law of God is in our

hearts means that we love God and
love His law. Keeping God’s law
is our joy and delight. We know
that in the way of the keeping of
the law of God we experience the
favor and blessing of the Lord.
There is no greater good than this.
Keeping the law is not a drudgery,
not something grievous, not some-
thing that we imagine will cause
us to miss out on the best things in
life in this world. Keeping the law
of God is good and wise and will
lead to genuine spiritual prosper-
ity. In the way of keeping God’s
law we have the assurance that
God is our mighty God and He will
be our keeper day by day. This is
the great joy of God’s people in the
world.

Moses tells parents in Israel the
law of God must be taught dili-
gently to the children. They must
put forth a great effort to do this.
The people of Israel must con-
stantly be reminding their children
of the commandments of the Lord.
They must warn their children
about every way of sin that leads
away from the perfect law of God.
They must teach their children the
great reward of keeping God’s law.
They must show them how law-
keeping involves every part of our
life on earth, our personal life, our
relationships with fellow members
of our family, and all our activity
in our homes.

Moses tells the children of Is-
rael to talk of the commandments
of the Lord “when thou sittest in
thine house, and when thou
walkest by the way, and when thou
liest down, and when thou risest
up.” The picture here is plain and
simple and forceful. The law of
the Lord must be the subject of con-
stant conversation from morning to
night in the home. There is con-
versation in the home about all
kinds of things. In the course of
the life of the family there are hun-
dreds of subjects and issues that
arise. There is conversation about
events taking place in the world.
There is conversation of happen-
ings in the lives of the family and

the children. There is conversation
about father’s occupation and
mother’s role in the home. There
is the daily example of how father
and mother live with each other as
husbands and wives in day-to-day
life. There is conversation about
how money is spent. There is con-
versation about entertainment in
and outside of the home. There is
conversation about the education
and schooling of the children and
about events that take place from
day to day in the lives of the chil-
dren while at school and at play.
There is conversation about the
church in the world and the lives
of her members. There is conver-
sation about what the young
people will do when they go out
for the night with their friends.
There is conversation about dating
of young people and the activities
they engage in. There is conversa-
tion about the future careers of our
children. All of these conversations
in the covenant home must be
guided by reference to the law of
God. That is the real meaning of
covenant life in the home.

Moses tells the people of Israel
concerning the commandments of
the Lord: “thou shalt bind them for
a sign upon thine hands.” The fig-
ure again is simple and plain. Our
hands are used for doing our daily
occupation. As we go about our
daily occupation we must be con-
stantly reminded of the command-
ments of the Lord, so that they
might really be the guide of all that
we do. The commandments of the
Lord must be the standard by
which all things are judged, accord-
ing to which sin is condemned, and
according to which principles of
the righteousness of God are put
into daily practice. It is a miser-
ably poor parent who tries to in-
struct his children in the law of
God in his home while at the same
time he is corrupt and deceitful in
his daily occupation. This kind of
inconsistency will have devastating
consequences for the children in
the home. It will convey to them
the idea that even though the law
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of God is taught us in our homes
we need not really follow it in our
daily lives.

Is father known in the business
community merely as a man who
has great skills and knows how to
make a lot of money, or is he
known especially because of his
reputation of being honest and
righteous and trustworthy? Is it
evident that father is this because
he fears God and loves His com-
mandments? Is father known as a
man who cares deeply for the wel-
fare of his neighbor?

Is mother known because she
is glamorous in the world, because
she dresses very attractively, and
because she is popular in the com-
munity? Is she known as one who
strives to be right up there with
the men in society and is aggres-
sive in her own career outside the
home? Is she known as one who
spends all her time shopping for
clothes for herself or for luxuries
in the home to keep up with the
neighbor? Is she known as the
town gossip and as one who con-
stantly meddles in the affairs of
others? Or is she rather like the
virtuous woman of Proverbs 31,
known because she devotes herself,
selflessly and humbly, in sincere
loving devotion to her husband
and to the care and instruction and
discipline of her children? Is she
known as one who busies herself
in good works, in works of charity
and hospitality?

Moses tells Israel that they
should have the commandments of
the Lord as frontlets between their
eyes. Frontlets in Bible times were
ornaments used to adorn the head.
Because of their prominent place
on the body, they were immedi-
ately noticed. In the world there
is such great concern about the
adornment of the body, outward
adornments. There is such great
concern to have others look at us
and notice us and think that we are
great because of our bodily appear-
ance. Apparently that was true al-
ready centuries ago in the days of
Old Testament Israel. Today that
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is true more than ever. Think of
all the time and energy and money
that is spent on outward adorn-
ments, such as the latest fashion in
clothes and expensive jewelry.
How much time is spent on apply-
ing makeup to the face? Think of
the hundreds of different kinds of
perfumes available and their great
expense. Think of all the empha-
sis on diet programs, aerobics
classes, and beauty salons. How
many belong to organizations like
health and fitness clubs today? Do
we show our children in our ev-
eryday life the vanity of so much
of this? Do we show our children
that true adornment for the child
of God is godliness and good
works? Do we spend the same
amount of time and energy and
diligence in studying the Word of
God and beautifying our hearts
and souls as we do for earthly and
outward adornments?

The last figurative expression
Moses uses to describe how the law
of God must be central in our
homes is this: “thou shalt write
them upon the posts of thy house,
and on thy gates.” The meaning is
that the laws of God will be seen
by all those going out of and com-
ing into our homes. First of all,
we ourselves will be reminded of
the laws of God as we go from our
homes. We will be reminded of
them daily as we go out to work
and as we go into the world for
social activities and for entertain-
ment purposes or for whatever rea-
son. This figurative expression
suggests also that all those coming
into and going from our home will
know that our home is governed
by the law of the Lord. Itis imme-
diately obvious when one enters
such a home why this home is dis-
tinct from the world. It leaves an
impression on all those who come
in and go out of this home. This is
a place where the fear of God is
and where His commandments are
kept!

The main point of all of this,
however, is that all of this must be
the makeup of our covenant home

for the purpose of the instruction
of our children in the fear and love
of God. Our family life must be so
ordered by the law of God that it
is evident that we are truly the
Lord’s people redeemed by His
grace. We strive diligently to walk
in His fear and to show our grati-
tude to Him for His great salva-
tion.

This is a beautiful ideal. We
immediately recognize that we fall
far short of it even if our home is
the best covenant home. There is
so much reason for improvement,
There is such urgent need for dili-
gent striving. There is so much
need for daily prayers for the grace
of God.

The home that is ordered by
the grace of God and by the law of
God will be a blessed home. It will
be a place of stability, order, peace,
and safety. Our children will learn
that as they grow up in such a
home. They will love to live in this
place. The covenant home that is
so ordered will be a refuge from
the world, where God will be our
keeper and the keeper of our chil-
dren. The covenant home, kept by
God according to His law will be
the sphere in which our children
will grow up and be well equipped
to be servants of the Lord in His
church and citizens of His king-

dom. Q

Fathers ... Teach!
O fathers, teach your children
To keep God’s holy law,
To honor and obey Him
And fear His name with awe.
Hold His own word before them;
Their pattern you should be
So future generations
Will still His mercies see.

And so God’s covenant mercies

Are passed on through the years

From fathers to their children

God’s saving love appears.

Take heart, instruct, correct them

Till their response is given.

For you are guiding them aright

In paths that lead to heaven.
Thelma Westra




How We Live in our Homes:

Encouraging Rays (3)

n previous articles we have at-

tempted to scratch the surface

of what it means to live in
Christ, including what the impli-
cations of this are for us as we live
in our homes. For we must live in
our families and homes as we in-
deed are in Christ. This must be
evident in our lives, even as a ray
of light is evident to our eyes as it
reflects off a facet of a gem. And
Christ’'s work is as a gem!

The problem is that we by na-
ture do not reflect His work very
well. Especially as parents we can
easily become discouraged in the
high and all-encompassing calling
of instructing our children in the
words of our Lord. Sometimes it
seems as though God must work
in spite of us rather than through
us! Teaching our children as we
ought is an extremely demanding
business.

But there is hope. For we are
in Christ! And He in us! We and
our children have been baptized
into His perfect, holy life and light.
He works that holy life in us, so
that we are truly in Him. And if
we are in Him, we are out of the
bonds of Satan and the world.

We must live as such. We will
live as such. Because He has very
really put us in Him and He in us.

Mrs. Meyer is a wife and mother in the
Hope Protestant Reformed Church of
Walker, Michigan

The following stories are true.
They have been gleaned from a va-

riety of covenant families. And
they reflect those rays that emanate
from Him who causes the begin-
ning of that holy life within us.
Our sin gets in the way. Our na-
tures get in the way. But His be-
ginning work is there, nonetheless.

May we be encouraged in the
battle.

+44 44 4ee

A candle burned in the center-
piece of the table, and a little boy
stood nearby to watch the flame
with fascination. He saw how the
fire illumined the dimly lit room,
and he saw how the wax began to
melt and drip down the side of the
candle.

“Dad, what makes the wax
melt?” he asked.

“The heat of the flame makes
it melt,” answered his father. “It
shows us how Jesus’ heart melted
like wax. Fire is a picture of God’s
wrath, and when His wrath comes
down on the heart, it makes the
heart melt.” He reached for his
Bible to show his son. “Here it is
in Psalm 22. ‘My heart is like wax;
it is melted in the midst of my bow-
els.” Jesus’ heart had to melt for
us, for you and for me.”

The little boy studied the
candle with renewed interest.

444 44 e

She had been sick all day.
Having the flu was not fun! And
she had plenty of time to think.
“You know what?” she finally said,
“I haven’t fought with my sister all
day.”

Mother and Father smiled.
“Usually we can’t see how our af-
fliction can be good for us until it’s
all over,” said Father.

“But you can see it even now
while you're sick! That’s very
good,” Mother added. “God makes
it so that our afflictions are good
for us.” She softly sang, “Afflic-
tion has been for my profit, that I
to Thy statutes might hold....”

It really was for her profit! But
still, being sick took much patience.
The little girl leaned back upon her
pillow and sighed.

R S N s

“Grandma, could you help me
with something?” asked a young
boy.

“Sure, come here.
you need?” she offered.

“1 can’t figure out this question
for Sunday School. Can you tell
me how the world is a scaffolding
for God’s children?”

“Do you know what scaffold-
ing is? That it’s often used in con-
struction?”

He nodded.

“Well, let’s see,” she thought a
moment, “maybe this example will
help. The Romans were in power

What is it
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at the time of Jesus, and it was the
Romans who built many roads,
connecting many different coun-
tries. God used those roads for the
church and the apostles to be able
to spread the gospel.”

He thought about her explana-
tion a few moments. “Yes,” he fi-
nally nodded, “I think I understand
now. Thank you, Grandma!”

R R

Father opened the Bible and
began to read from Mark 11:

And when they came nigh to
Jerusalem, unto Bethphage and
Bethany, at the mount of Olives,
he sendeth forth two of his dis-
ciples, and saith unto them, Go
your way into the village over
against you: and as soon as ye be
entered into it, ye shall find a colt
tied, whereon never man sat; loose
him, and bring him.

He stopped reading and looked
up. “Colt? What did Jesus want
with a colt?” he asked.

“Er, um ... to ride on it through
the city,” said one small voice.

“But the people wanted Jesus
to be their king. Do kings usually
ride on donkeys?” asked Father.

“No, they ride on beautiful
horses,” said another child.

“But then why didn’t Jesus ride
on a beautiful horse?”

“Oh, I know!” said another
child. “To show that He was
lowly.”

“Yes,” nodded Father. “He
wasn’t a king like other kings, was
He? He rules the whole world, but
not like other kings. Other kings
can’t rule hearts. Jesus reigns in
our hearts by grace.”

Father’s eyes returned to the
Scriptures and he continued read-
ing where he had left off.

44 44 4
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“Put that down!” scolded
Mother. “I told you not to touch
that.” She firmly took her daugh-
ter by the hand and led her away
from the source of the temptation.

“I'm sorry, Mommy,” said the
little girl. Tears began to form and
well up in her eyes. “Really I am,”
she sniffed. She knew her mother
was displeased, and she hated to
displease her mother.

“Are you really sorry? Not
only because you disobeyed me,
but also because God is not happy
with us when we sin?”

The little girl nodded. She
wiped away another tear.

Mother gathered her young
daughter into her arms. “Only
God’s people are sorry for their
sins. Did you know that? That's
because He puts His Spirit in their
hearts.”

The little girl rested her head
on her mother’s shoulder and was
comforted.

R R S R

“Yuck! Do I have to eat it?”
whined a little girl.

“Yeah,” added her brother with
a grimace, “I don’t like it.”

Father frowned. “Yes, you
have to eat it. It's good for you.
Your mother worked hard to pre-
pare it especially for you. And we
must be thankful to God for the
food He gives us. He feeds the
sparrows, and how much more He
feeds us!”

The children sighed and at-
tempted another bite.

Then the youngest of the group
piped up in her small, little voice,
“Mm, it's good, Mom. Thank you.”

“You're welcome,” said
Mother.

After the meal was complete
and the plates were empty, Father
said, with meaning, “Let us thank
God for the food He has given us
tonight....”
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“1 love the snow. It’s so
pretty!” sighed a little girl as she
looked out the window one cold
and snowy afternoon.

“It is pretty, isn’t it?” said her
mother. “God made it for a pic-
ture. Jesus’ blood covers our sins
and makes us white as snow. Pure
and clean.”

444 444 44e

“I had it, it’s mine!”

“No, it's not, it’s mine!”

“Give it back or....”

“What's going on here?” broke
in Mother. She didn’t have time
to wade through the excuses and
explanations. “You sit here, and
you sit there, and I'm going to give
you both a Bible. Now, both of
you search and find a verse that
talks about how we shouldn’t fight.
When you each find one, I want
you to read it to me.”

Though somewhat slow to be-
gin, the children paged through
their Bibles to find a verse.
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“Do you know exactly what
this girl believes?” a mother asked
her teenage son.

He shrugged.

“If you're going to be friends
with her, you can’t wait to find out.
You may not wait until it would be
painful to break up. You have to
be resolved — and strong. You
have to be willing to sacrifice for
the sake of Christ. ‘He that loveth
father or mother more than me is
not worthy of me.” You know you
can’t marry or date someone who
doesn’t believe the same things that

you do.” She paused. “We tell
you these things because we love
you.”

He nodded. He had some
things to think about.

SRR R S



The children filed into the fam-
ily van, still exuberant from the ef-
fort required of them to sing the
songs they had practiced for so
long, but this time to sing them be-
fore an audience.

“That was a wonderful pro-
gram,” said Mother. “What a joy
to hear you children sing God’s
praises!”

“It certainly was,” added Fa-
ther. “In fact, it's amazing that you
can do that. Only God's people can
sing like that. It's a privilege for

us to be able to praise God with
our voices in song. And God hears
those praises, t0o.”

The children beamed and
laughed and talked as they drove
back home. It had been a joy for
them as well.

R S X e

How do we live in our homes?
And for that matter, how do we

live at all? The Spirit, through the
apostle Paul, sums up the answer
in Galatians 2:20: “I am crucified
with Christ: nevertheless I live; yet
not I, but Christ liveth in me: and
the life which I now live in the
flesh I live by the faith of the Son
of God, who loved me, and gave
himself for me.”

May we so live in Christ, who
is Alpha and Omega, the beginning
and the end, who is the author and
finisher of our faith — who lives
inus. Q

Portraits of Faithful Saints, by
Herman Hanko. Grand Rapids, MI:
Reformed Free Publishing Associa-
tion, 1999. Pp. xiii + 450. $32.95
(Hardcover). [Reviewed by Prof.
Russell Dykstra.]

Portraits of Faithful Saints is a
truly fine work about men and
women who have played some role
in the history of the church of Jesus
Christ. The book is comprised of
fifty-two chapters on individuals
who ought to be (or become)
household names in Christian, and
especially Reformed homes. Such
men as Polycarp, Tertullian,
Athanasius, and Augustine are in-
cluded in the ten chapters on the
ancient church. In the medieval pe-
riod, another ten chapters discuss,
among others, Alcuin, Bernard of
Clairvaux, the Waldensians, and
Wycliffe.

The period of the great fif-
teenth century Reformation re-
ceives the best coverage in the book
with some twenty individuals,
from the reformers (Martin Luther,
John Calvin, etc.), to the political
side of the reformation (“The story
of Two Fredericks”), to the church
political, (“Andrew Melville: Fa-
ther of Presbyterianism”).

The book concludes with per-
tinent biographies of individuals in
Post-Reformation Britain and the
Netherlands, and finally, three
theologians in the United States.

Written in a very popular style,
the book is unencumbered with
footnotes or technical data. (In fact,
one of my few criticisms of the
book is that the quotations should
be referenced.) The chapters are
brief - averaging about six pages.
The writing is forceful and capti-
vating. The lead sentence in each
chapter draws the reader in, and
before one knows it, he is turning
the page and is soon into the heart
of the chapter. Take, for example,
the opening of Chapter 7 on Au-
gustine: “There are times in the his-
tory of the church of Christ when
God has such an important work
for a man in the defense and de-
velopment of the faith that in a spe-
cial way God determines his life,
almost from infancy, to prepare
him for his calling.”

Or consider how the book leads
into the life of Columba: Mission-
ary to Scotland - “Noah, after
awaking from his drunken stupor,
blessed his two sons, Shem and
Japheth. Japheth’s blessing was
that the day would come when he
would dwell in the tents of Shem.
With the work of the apostle Paul,
and in subsequent centuries, God

brought Japheth into the tents of
Shem as the church was established
first in Antioch, Syria....”

Each chapter is indeed a por-
trait — graphically describing the
saints for the mind’s eye. These
brief portraits are gripping, memo-
rable, and often moving. In the
chapter on Peter Datheen, Hanko
describes the persecution of the
Dutch under the Roman Catholic
Spanish rulers.

It was a time of terrible cruelty
and suffering. Because many noble
and courageous Protestants made
good confessions to the assembled
crowds while the fires were burn-
ing their flesh, the Inquisition or-
dered that their tongues be
screwed with metal screws to their
jaw bones and the whole cauter-
ized with a hot iron so that the
swelling would make it impossible
for them to speak. The persecu-
tion became all but unbearable:
towns were emptied, factories
were idled, market places were
without buyers or sellers, homes
were dark — almost all life came
to a stop. The stories of the cour-
age and steadfastness of God’s
people under the tortures of apos-
tate Rome bring tears to the eyes.

The chapters do not merely tell
the lives of the men and women.
The strong point of the book is that
it sets forth the particular signifi-
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cance of each figure — that is, the
specific purpose of God, in as far
as it can be determined, for ordain-
ing and creating, and using each
person for the good of His church.
In many cases the chapter titles in-
dicate the particular significance,
as in “Anthony: Ascetic among As-
cetics,” or, “Gottshalk: Martyr for
Predestination,” or, “Martin Bucer:
Ecumenist of the Reformation.”
However, even if the title does not
explicitly reveal it, the text of the
chapter will — for most of the chap-
ters are written with the signifi-
cance of each one as the theme.

The perceptive reader will no-
tice that a fruit of this method of
writing is that each portrait shows
how God used each of these believ-
ers. The book deliberately empha-
sizes God and His work, thus
avoiding undue praise of men.

The pictures set forth the saints
as they were, with their warts. Con-
sider Hanko's initial description of
Franciscus Gomarus, the opponent
of Arminius.

It is a surprising fact of history

lassis met in regular session on

Wednesday, January 12, 2000
at the Southeast PRC. Each church
was represented by two delegates.
Rev. Doug Kuiper served as chair
for this session.

The January session is typically
a busy one and this was no excep-
tion. Classis heard reports from
its Stated Clerk, Classical Commit-
tee, and church visitors. Classis
decided to forward information
gathered by the church visitors to
synod 2000 regarding the sugges-
tion of synod that congregations set
aside retirement money for pastors
who are not in social security and
regarding the continuing subsidy
for the small congregation in
Wyckoff, NJ. The church visitors

262/Standard Bearer/March 1, 2000

that oftentimes, in doctrinal con-
troversy, the heretic is a nice man,
while the defender of the faith is,
from many points of view, a mis-
erable character.... [Then, after
listing numerous examples from
history, Hanko continues:] So it
was with Gomarus. Even his
friends found him obnoxious at
times and barely tolerable. His op-
ponent, Jacob Arminius, popular
with students and ministers, gra-
cious, kind, tolerant, filled with
concern for friend and foe alike,
presents quite a contrast. But
Arminius was the heretic, and
Gomarus stood for the truth.

Since the purpose of each chap-
ter is to reveal the God-ordained
place of these saints in the church,
their lives are woven into the his-
tory of the church. Almost without
realizing it, the reader will absorb
a great deal of church history as it
relates to each figure.

The book has some very help-
ful features for keeping the history
straight. At the beginning of each
of the seven sections, a time line is
presented containing the names

report that 10 of the 14 pastors in
Classis East are not in social secu-
rity and, in all cases, the congrega-
tions they serve are making some
provision for retirement. Covenant
PRC’s response to questions put by
the church visitors relative their
subsidy is that they have a firm de-
sire to continue as a congregation.
They realize that receiving subsidy
is a privilege and that their calling
is to be energetic in evangelism in
order to wean themselves from
support someday, the Lord willing.

The study committee appointed
at the September, 1999 classis meet-
ing to consider synod’s decisions
re the appeals (to synod) of Rev. J.
Laning and Calvin Kalsbeek pre-
sented its report. Classis decided
to adopt the following advice of
this committee (summarized): 1)
that Classis East inform synod 2000

and dates of the individuals in-

cluded in the section, as well as sig-

nificant events in the church and’
in world history in that era. In ad-

dition, the book includes a bibliog-

raphy of suggested books, both

general church history and biogra-

phies and original works of men

found in the book.

The book is highly recom-
mended. Families would do well
to read the book and discuss it to-
gether at the supper table or the
Sunday coffee. Bible societies could
profitably discuss a chapter a meet-
ing as a second half of their meet-
ings. Teachers should find the book
highly practical, for reading to the
class (say, at the level of middle
school or early junior high) and for
assignments in church history.
Seminary students will find it help-
ful for identifying the particular
significance of these varied saints
in the line of church history. All
believers will be instructed by the
errors and encouraged by the tri-
umphs found in the lives of these
faithful saints. Q

that classis did not depart from the
concrete case dealt with at the May
13, 1998 meeting of classis (the
committee gave evidence of this
from the appeals themselves); 2)
that Classis East erred in its deci-
sion of May 13, 1998 when it did
not uphold the appeal of a brother
against a decision of a consistory
(the committee gave evidence that
a divorce had been pursued to the
end rather than separate mainte-
nance as the consistory believed);
3) that classis sustain the appeal
brought by this brother in May 13,
1998 and judge that the consistory
involved should have initiated dis-
cipline of the person pursuing the
divorce for sin against the seventh
commandment; 4) that classis de-
clare that all subsequent decisions
taken at its September 9, 1998
meeting now fall away.



Classis also dealt with an ap-
peal from Rev. Richard Flikkema
against a decision taken regarding
his ministerial credentials by the
Covenant PRC. Classis did not up-
hold this appeal.

Classical appointments were
approved for the Hull, JA PRC. A
schedule was presented and
adopted.

The following were elected to
serve as delegates to synod 2000:
Ministers: Primi: R. Cammenga,

B. Gritters, K. Koole, J. Slopsema,
C. Terpstra; Secundi: W. Bruinsma,
Dale Kuiper, Doug Kuiper, A.
Spriensma, R. VanOverloop; El-
ders: Primi: D. Doezema, D.
Kregel, C. Kuiper, E. Ophoff, 5Sr.,
A. Rau; Secundi: P. Adams, J.
Buiter, C. Jonker, T. Spriensma, P.
VanDerSchaaf.

In other voting, Revs. Bruinsma
and Gritters were elected to three-
year terms as primus and secundus

delegates ad examina. Revs.
Slopsema and VanOverloop were
elected as church visitors with Rev.
Dale Kuiper as alternate. Rev.
Doug Kuiper was elected to a
three-year term on the Classical
Committee.

The expenses for this session
amounted to $1,108.51. Classis will
meet next at the Hope PRC on May
10, 2000.

Respectfully submitted,
Jon J. Huisken, Stated Clerk

Mission Activities

ev. R. Moore, our churches’

missionary to Ghana, West Af-
rica, reported recently on some ex-
citing developments concerning the
work in Ghana. Our churches’ For-
eign Mission Committee and the
Council of the Hull, IA PRC, the
calling church for Ghana, have
given their approval to rent a piece
of land so that our Mission will
have a place in which to preach the
Word of God for the present and
future. Rev. Moore was told that
they could rent the property with
a view to applying the rental value
to the purchase of the land if our
synod approves of this proposal in
June.

The mission group in Ghana is
now working with the property to
prepare it for holding their wor-
ship services. The Lord willing, the
site will be cleared and leveled,
with a group of young men from
the Cantonments area and others
coming together to dig holes for the
poles that will be set to hold a roof
over the worship site. Rev. Moore
has also obtained or will be obtain-
ing permits for the work they are

Mr. Wigger is an elder in the Protestant
Reformed Church of Hudsonville, Michi-
Lan.

doing and to get electricity to the
site.

This on-going work has also
led to opportunities to speak to
some in the area as to what the
Mission is all about. Some have
shown an interest also to come and
worship with the group.

Rev. Moore also reports that he
had the opportunity to speak to the
Senior secondary students at a
Presbyterian secondary school in
late January. The group of stu-
dents expressed a real appreciation
for the Word that was brought be-
fore them. We echo Rev. Moore’s
words when we are reminded
through this work in Ghana, as
well as our other missions, that,
“We will wait upon the Lord to
lead others to come under the
blessed preaching of the Word
even unto their salvation and for
their comfort.”

Rev. J. Mahtani, our churches’
missionary to Pittsburgh, PA, and
Rev. R. Cammenga, pastor of the
Southwest PRC in Grandville, MI,
the calling church for Pittsburgh,
visited with a group of interested
saints in the Washington, DC area
on January 20. At the group’s re-
quest, the topic presented that
evening was “The History and
Distinctives of the PR Churches.”
This group is very interested in es-
tablishing a distinctively Reformed
witness in that area.

From Washington, DC the two
pastors traveled on to Fayetteville,
NC to visit a group there who de-
sire to see a Protestant Reformed
church established in that area.

This group has been worshiping
with PRC video tapes for a couple
of years now. They, too, hosted a
discussion on “The History and
Distinctives of the PRC” and were
also able to enjoy Sunday worship
services conducted by each pastor.

Fayetteville’s Steering Commit-
tee plans to look at a couple of of-
fices that are available in their area
with a view, possibly, to establish-
ing a mission office from which
they would continue to do the
work of the Fellowship.

Evangelism Activities

he Evangelism Committee of

the Peace PRC in Lansing, IL
hosted a lecture on February 4 in
their sanctuary. Rev. G. VanBaren
spoke on the subject, “Hell, Tem-
poral or Eternal.”

In additional evangelism news,
we include an excerpt from the bul-
letin of the South Holland, IL PRC.
From Lanham, Maryland, “Our
Evangelism Committee(PCUSA) is
putting together a conference on
Reformed Evangelism. We want to
make many sound resources avail-
able at this time. If you would be
so good as to select the ten most

March 1, 2000/Standard Bearer/263



Fé

1
P.0. Box 603
Grandville, MI 49468-0603

suitable titles and quote us a price,
we would be most grateful....”

And a few weeks later: “What a
feast you have sent us! We have
already made a couple of decisions.
1. We will be happy to offer back-
issues of the Standard Bearer with
subscription cards. 2. We will of-
fer the pamphlet “Evangelism and
the Reformed Faith” as part of our
conference package, that is, to ev-
ery one who registers.”

Congregational Activities
ast year our First PRC in Hol-
land, MI celebrated their 70%
anniversary as an organized
church. To help with the celebra-

RN R

tion, First’'s Council appointed a
Historical Committee to coordinate
that milestone. But perhaps more
importantly, this committee was
also called upon to organize and
see that First’s archives were all in
order. Somewhat related to the his-
tory of First, this committee re-
cently arranged a visit to a historic
church in the area, the Graafschap
Christian Reformed Church. This
was an original congregation of the
CRC(1857), and the building dates
back to 1862. The visit included a
45-minute talk/slide presentation,
after which they were allowed to
browse through the building and
its historical items.

PERIODICAL
Postage Paid at
Grandville,
Michigan

e

Minister Activities

Rle:v. C. Terpstra, pastor of the
irst PRC in Holland, MI, re-

ceived the call to serve as pastor

of the vacant Hull, IA PRC.

We extend our congratulations
to Rev. Doug and Teresa Kuiper in
the birth of their daughter, Sarah
Elizabeth, born Saturday, January
22.

Food for Thought
“The Christian home is the
Master’s work shop where the pro-
cesses of character molding are si-
lently, lovingly, faithfully and suc-
cessfully carried on.”
— Richard Monckton Milnes 0

NOTICE!!

All standing and special com-
mittees of the synod of the Protes-
tant Reformed Churches, as well
as individuals who wish to address
synod 2000, are hereby notified
that all material for this year’s
synod should be in the hands of
the stated clerk no later than April
1. Please send material to:

Mr. Don Doezema
4949 lvanrest Ave.
Grandville, Ml 49418
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RESOLUTION OF SYMPATHY

The Mary-Martha Society of
Hope PRC in Redlands expresses
their sincere Christian sympathy to
fellow member Shirley Meulenberg
in the recent loss of her sister,

ALIDA PLUGER.

May the Lord comfort her and
her family with His Word and Spirit.
“He that dwelleth in the secret place
of the most High shall abide under
the shadow of the Almighty. | will
say of the Lord, he is my refuge
and my fortress: my God; in him
will | trust” (Psalm 91:1, 2).

Rev. Arie denHartog, President

Jeanne Karsemeyer, Secretary

RESOLUTION OF SYMPATHY
The council and consistory of South-
east PRC express their sympathy to Rev.
Breen and his wife in the passing away of
his brother,
FRANK BREEN,
of Coopersville, at the age of 87 years.
‘And | John saw the holy city, new
Jerusalem, coming down from God out of
heaven, prepared as a bride adorned for
her husband. And | heard a great voice
out of heaven saying, Behold, the taber-
nacle of God is with men, and he will dwell
with them, and they shall be his people,
and God himself shall be with them, and
be their God. And God shall wipe away
all tears from their eyes; and there shall
be no more death, neither sorrow, nor cry-
ing, neither shall there be any more pain:
for the former things are passed away”
(Revelation 21:2-4),
Rev. Dale Kuiper, Pres.
Ed Hekstra, Clerk



