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Editorially Speaking...

X ith this special issue, the

Standard Bearer celebrates
both the 75" anniversary of the
Protestant Reformed Churches
(PRC) and the earlier 75" anniver-
sary of the SB (October 1999).

We include appropriate ar-
ticles, or excerpts of articles, by
some who have gone before in the
history of the churches and on the
pages of this magazine. We regret
that many others could not be rec-
ognized. Rev. C. Hanko, whose
ministry dates back to 1929, pro-
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vides his reminiscences. A daugh-
ter of Herman Hoeksema, Lois
Kregel, gives a glimpse into the
parsonage at 1139 Franklin St. in
Grand Rapids. One of the two an-
niversary books is reviewed. As
for the editorials, one informs our
readers of some of the main mat-
ters that must be treated by the
synod of the PRC. Synod convenes
on June 13. The work of the de-
nomination goes on regardless of
celebrations. The other editorial re-
flects on a remarkable testimony to

Website for RFPA: www.iserv.net/-ripa

the origin and doctrine of the PRC
in the recent (April 2000) issue of
the Calvin Theological Journal, the
journal of the Christian Reformed
Theological Seminary.

The design for the special issue
is the work of Mr. Jeff Steenholdt.

Thanks from the heart to the
triune, covenant God for 75 years
of the PRC and of the SB as bold,
faithful witnesses to His sover-
eign grace by Jesus Christ in the
Holy Spirit. @
—DJE



Absolute Sovereignty

Therefore hath he mercy on whom he will have mercy, and whom he will he hardeneth.
Thou wilt say then unto me, Why doth he yet find fault? For who hath resisted his will?

Gerrit:Yos:

Nay but, O man, who art thou that repliest against God? Shall the thing formed say to
him that formed it, Why hast thou made me thus?

Romans 9:18-20

¥ here is more and more
religion in this world, but
less of the fear of God.

There are more and more churches
built and congregations organized,
but less true calling on the name of
Jehovah.

God is becoming more and more
the Great Stranger among men.

Millions of Bibles are printed and
distributed, but few of them are read.

Many read the Bible, but few be-
lieve.

Many believe the Bible, but very
few believe all of Scripture. They
conveniently omit parts, because they
hate them.

My text is one of those parts of
Holy Scripture that are hated, hated
very cordially.

There are some in this God-for-
saken age who know that no man can
be saved except he believe the whole
Bible, and so they set themselves to
corrupt portions such as this one.
They then believe their corruptions,
thinking they believe the Bible.

But it is not true.

As a child I heard men say that
ministers should preach the whole
counsel of God! Well, portions such
as this belong to the whole counsel
of God. Men should believe them,
and worship. Portions such as these

Gerrit Vos was a minister in the Protestant
Reformed Churches from 1927-1966.

teach a God that is God indeed.
There can be no other God. It be-
longs to the Godhead to be this ter-
rible.

Elihu sensed this, and cried out,
“With God is terrible majesty” (Job
37:22).

Yes, it is so: with Him is a ter-
rible majesty. He is the only One
who is majestic. He is the only Sov-
ereign. He doeth all His good-plea-
sure.

God grant that we choose not
pretty speeches when talking about
this terrible text. In short, our Maker
would destroy us.

We must, we shall, let God be
God.

The absolute Sovereign.

+ + 4

Therefore hath He mercy on
whom He will have mercy!

How beautifully simple is the
matter of election! It is so simple
that even a child can grasp it. It is
the diamond of God’s love and
lovingkindness that is eternal.

I may put it this way too: God
has mercy on the elect.

Yes, there are elect, and there
shall be elect always on this sorry
earth.

What is election? Election is this:
God loves some men, and He loved
them before they were born. He
loved them before the world was
made. He loved them from all eter-
nity. As old as God is, so old is the
election of some certain men.

In the quiet wakes of eternity,

before the world was, God said
within Himself: I love you, My elect,
and I will love you unto all eternity.
I will reveal all My glory unto you
and unto you alone. I will make you
vessels that shall be filled with all My
glory, and you shall be glorious your-
selves unto all eternity. And since I
will show My glory in your salva-
tion from eternal death, I shall be
very merciful to you. For My mercy
is love for the object in mercy.

Oh, yes, the elect have been
elected to be strangers on the earth.
When they are strangers and pilgrims
they will be in great pain and misery.
Then the love of God shall turn to
them. And love turned to the miser-
able is mercy.

The number of those elect who
will be recipients of the mercy of God
is determined. Their number cannot
be increased; nor can it be decreased.
God knows them that are His. He
said from all eternity: You are My
child! You shall be My child unto all
eternity! I will have mercy on you!
And you shall be deliriously happy
in the gift of My mercy.

Oh, yes, blessed be God, He is
absolute in His willing! He is the ab-
solute Sovereign in His election.

+ + +

He is also absolute in His repro-
bation.

“Whom he will he hardeneth!”

Have foolish men corrupted elec-
tion? Yes, that is awful. But wait.
Wait until you see what they have
done to His reprobation. They have
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so smoothed over His reprobation,
they have so polished away all the
harsh lines and sharp corners, that
one cannot anymore recognize the
biblical truth of reprobation. When
these men are through, man has rep-
robated himself. God did never re-
ject man; man rejected himself.

I have heard it often: It is his
own fault that wicked man is repro-
bated. This is utter nonsense. Man
ought to say: God works out His
reprobation of man through the wick-
edness of man. That is correct. But
man ought never to say: It is man’s
own fault that he is reprobated. How
could that ever be? Reprobation took
place before man was born, or had
done either good or evil. Men, a cer-
tain number of men, were reprobated
before they were born. Men, a cer-
tain number of men, were reprobated
before the world was made. From
all eternity God, who is the absolute
Sovereign, said within Himself: For
this cause shall I raise you up, for to
show in you My power, and that My
name may be declared throughout all
the earth!

Thus reprobates are born. At-
tend to this: ages before Judas was
born, the Holy Scriptures said of him,
“Let his habitation be desolate....”
Baby Judas was not yet born, but the
Holy Scriptures in the home of the
mother and father of Judas said, “and
his bishoprick let another take....”

Let us not mock, but rather wor-
ship with fear and trembling. For,
indeed, with Him is a terrible maj-
esty.

So, I would beg of you, let it
stand: “And whom He will He
hardeneth.” I know, I know, that it
really makes no difference whether
you let this word stand or not. He
will do His good-pleasure just the
same! But I would beg it of you for
your own sake. It does not pay to
mock the Almighty.

Oh, yes, God hardeneth. How,
you ask? I do not know. And I am
persuaded that no one knows. In II
Corinthians 2 we read of the same
thing. The beauteous strains of the
word of the Almighty are for some a
savor of death unto death. Some en-
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ter the house of God; they listen to
the sermon; and when they leave the
house of God they are deader than
when they entered. God hardened
their hearts while they were in
church. We read the simple story in
Exodus. God assured Moses that He,
that is, God, would harden Pharaoh’s
heart so that he would not let the
people go. And it happened accord-
ing to God’s word. It happened ten
times.

The reprobates are hardened by
God all through the ages. All of them
are hardened.

Yes, I know that they harden
themselves too. But only after God
has hardened them. Even as with
Pharaoh, so also with all reprobates:
they are hardened by God first, and
then they harden themselves.

Terrible truth, you say? Yes, but
it is the truth nevertheless. It is the
same truth that is trampled under-
toot by the church of our day. Where
do you find a church today that dares
to confess the hardening by God of
the reprobate? All through the ages
the Lord had it written down, and,
later, printed in a million Bibles.

Still God is the absolute Sover-
eign.

He sovereignly loves, and the ob-
jects of His love receive His mercy.

He sovereignly hates, and the ob-
jects of His hatred receive His hard-
ening.

But He is sovereign. With Him
is a terrible majesty!

¢ ¢ 4+

“Thou wilt say then unto me,
Why doth He yet find fault? For who
hath resisted His will?”

That is an objection, a wicked ob-
jection to God’s absolute sovereignty
with respect to His decree of repro-
bation. It shows that I have ex-
plained it correctly. The way other
men explain it would never evoke
such an objection as we have to treat
here. The way reprobation is ex-
plained, there is no reprobation left.
And the audience bows the head po-
litely, and says: Thank you, so very
much! It sounded barbarous to me
at first, but now that you have so ably
explained it, Reverend, now it does

not offend me anymore.

But that is not the way the
apostle Paul explained it. The apostle
Paul so explains reprobation that the
wicked objections must come, do
come, and he even anticipates them.
Paul anticipates the wicked rejoinder
of natural man. Natural man has lis-
tened to the explanation of reproba-
tion especially, and it has aroused his
ire. He saw himself used unto the
glory of God. And according to Paul
he could do nothing about it. In
other words, wicked, proud man was
dethroned by the Word of God. And
he hated it. But he will try to catch
the Lord in His own truth of repro-
bation. If God willed my reproba-
tion, why does He cry out about my
wickedness? Why does He find fault
with me when I live out my reproba-
tion? Is there a man who can resist
the will of God unto reprobation?
Well then, why does He then upbraid
me for the fruits of His own repro-
bation? Such is the argument.

And what is the answer?

“Nay but, O man, who art thou
that repliest against God? Shall the
thing formed say to him that formed
it, Why hast thou made me thus?”

In other words: God is sover-
eign.

+ % ¢

God is sovereign.

And He is so absolutely.

He is so absolutely sovereign that
He really does not answer the objec-
tion. God really does not enter into
the argument. You believe, don't
you, that this answer is God’s an-
swer, even though it came from
Paul’s pen? It is the answer of the
triune God through the Holy Spirit
of the exalted Christ who dwelled
faultlessly in Paul, so that he wrote
the Word of God infallibly.

Oh, yes, here is God’s answer to
the reprobate who criticized Him.

To criticize God. Isn't it terrible?

I said once to a young man: Do
not find fault with God. You lose
before you start.

So it is here. God does not even
deign to enter into the arguments.
He says to us: I will love My elect,
and I will hate the reprobate. That



is the meaning of the first part of
my text: I will have mercy on whom
I will have mercy and whom I will I
harden! God’s love comes to the
elect in the adornment of mercy; and
the hatred of God comes to the rep-
robate in their hardening.

God said that. And man, proud
man, reprobate man, does not like it.
He hates this absolutism. (Where did
I hear this, long ago?) And so he
dared to start an argument with God.

But God is God. And He shall
give the fitting answer to this
arrogancy. Nay but, O man, who art
thou?

O man! That is really the answer.

O man! That is, a handful of
clay. And a soul or spirit that is like
a mist. It is seen for a few hours,
and it vanishes.

What is man? Man is nothing.
No, he is less than nothing, and van-
ity. All the nations together are noth-
ing and less than nothing and van-
ity. What, then, is one dissenter?

Is my brain capable of following
all the works of God?

Attend to this: O the depth of

Editorials

the riches both of the wisdom and
the knowledge of God! How
unsearchable are His judgments, and
His ways past finding out! For who
hath known the mind of the Lord?
Or who hath been His counselor? Or
who hath first given to Him, and it
shall be recompensed unto him
again? For of Him, and through
Him, and to Him, are all things: to
whom be glory forever, Amen.

So the Lord says really to the of-
fended reprobate: Be stilll Remem-
ber to whom you are talking. You
are replying to the great God who
made the heaven and the earth. You
are finding fault with Him who shall
be the song of perfect angels and of
righteous men unto all eternity.

I am the Sovereign of the uni-
verse.

+ 4+ +

God is sovereign, absolutely sov-
ereign.

What is man? A speck of dust.
A filthy speck at that. It is his filth
that makes him take God to task. We
shudder when we say it. God is God.

Yet there is argument in the

“Reformed in...

the Fundamental Truths”

he occasion for the forming of
the Protestant Reformed

Churches (PRC) 75 years ago
was the adoption of three points of
common grace by the 1924 synod of
the Christian Reformed Church
(CRC). As part of its official treat-
ment of the common grace contro-
versy, the synod gave a remarkable
testimony to the orthodoxy of the
two Christian Reformed ministers
who were opposing the doctrine of
common grace. The two ministers
were Herman Hoeksema and Henry
Danhof. Both were deposed by
Christian Reformed classes a scant

six months after the 1924 synod con-
cluded its meetings. The testimony
was this: “It cannot be denied that
they are Reformed in respect to the
fundamental truths as they are for-
mulated in the Confessions.” This
testimony was not negated, or even
significantly weakened, by the added
phrase, “... even though it be with
an inclination to one-sidedness.”

“Reformed in ... the fundamen-
tal truths”!

There can be no question that the
reference was to the specific truths
that the two ministers appealed to
against the then-popular doctrine of

clause: Nay but, O man, who art
thou that repliest against God?
There is a beautiful argument in it.
It is this: God is above all reproach.
God is above all evil. God is wholly
and exclusively beautiful and lovely,
attractive and comely. He cannot do
anything that is wrong!

Do you not see that the question
of the reprobate casts a slur on the
beautiful Godhead? Do you not see
that, if it were true what this man
said, there would not be a God?

Attend to this; it is the most im-
portant sentence in this whole medi-
tation: It is impossible for God to be
anything but good; it is impossible for
God to do anything but good!

What has the wicked rejoinder
proven?

This: the reprobate has shown
in his wicked question that he has a
reprobate mind.

If holy angels in heaven cover
their faces because of so much beauty
in the Godhead, what shall we then
do?

Let us worship. Oh, let us wor-

ship! €

common grace: the truths of sover-
eign, particular grace in all the sav-
ing work of God, rooted in God’s
eternal predestination.

Inasmuch as the PRC have to this
day faithfully confessed and taught
the truths defended by Danhof and
Hoeksema before and at the 1924
synod of the CRC, the splendid testi-
mony by the CRC has followed the
PRC the past 75 years to the present
moment.

“Reformed in . . . the fundamen-
tal truths”!

To this remarkable testimony has
very recently been added a testi-
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mony out of the CRC that is even
more remarkable. Indeed, it is as-
tonishing. It comes in the form of
two articles in the April 2000 issue
of the Calvin Theological Journal (CT]).
This is the journal of Calvin Theo-
logical Seminary, the seminary of the
CRC in Grand Rapids, Michigan.
The articles are written by two Chris-
tian Reformed theologians. These ar-
ticles are the result of a decision by
the editorial committee of the jour-
nal to remember “the seventy-fifth
anniversary of the 1924 Christian Re-
formed Synod of Kalamazoo and its
significant decision on common
grace.” A third article, on the third
point of the common grace dogma
adopted by the 1924 synod of the
CRC, is to appear in the November
2000 issue of the CTJ.

The first of the two articles in the
current issue of the CTJ reflects on
the history of the synod of 1924 and
the subsequent deposition by Chris-
tian Reformed classes of Hoeksema,
Danhof, and others. The second ar-
ticle is doctrinal. It examines one as-
pect of the first point of common
grace: the “general offer of the gos-
pel,” or well-meant offer of salvation.

In this editorial, I present the
thrust of the first of the two com-
memorative articles, mainly by quot-
ing the author himself. Although ac-
curate in giving the gist of the ar-
ticle, the quotations do not intend to
be comprehensive. The interested
reader should obtain the journal in
order to read the articles in their en-
tirety. The CTJ can be ordered from
Calvin Theological Seminary, 3233
Burton St., SE, Grand Rapids, MI
49546-4387. All quotations in this
editorial are from the first of the two
articles on the common grace contro-
versy of 1924 in the April 2000 issue
of the CTJ]. Following editorials will
summarize the second article and re-
flect on the two articles.

The History of the CRC Synod
of 1924

The historical article is by Dr.
John Bolt, professor of theology at
Calvin Seminary and editor of the
CTJ at the time that the two articles
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were written. The title is, “Common
Grace and the Christian Reformed
Synod of Kalamazoo (1924): A Sev-
enty-Fifth Anniversary Retrospec-
tive.” In effect, the subject is the ori-
gin of the PRC in the history leading
up to, including, and immediately
following the Christian Reformed
synod of 1924. It is Bolt's contention
that the adoption of an official doc-
trine of common grace in 1924 was
ill advised; that the synod of 1924,
although it adopted the doctrine of
common grace, definitely did not in-
tend that those who dissented from
common grace be disciplined; and
that the deposition particularly of
Herman Hoeksema was unjust.

The synodical adoption of the
three points of common grace was
ill advised, according to Bolt, for two
reasons. First, the issue came before
the synod by church political proce-
dures that were “extraordinary.”
This was especially the case with the
protest of Rev. J. K. Van Baalen.
Himself a member neither of Classis
Grand Rapids East nor of Classis
Grand Rapids West, he was permit-
ted personally to call “a special meet-
ing of Classis Grand Rapids West on
June 10, 1924.” This classis allowed
Van Baalen to “address his protest
[against Danhof’s rejection of com-
mon grace] to synod directly.”
Synod met eight days later.

Second, the churches were not
ready for a binding declaration on
the doctrine of common grace. Bolt
expresses agreement with the view
of Rev. Daniel Zwier, addressed for-
mally to the 1924 synod, that

the doctrine of common grace, ac-
cording to [my] judgment, has not
been sufficiently thought through,
and the dispute which has arisen in
our churches concerning the above
mentioned three points, which are
connected to it, have not come to a
sufficient ripeness to warrant an en-
ticement for a decision through
which, in principle, the standpoint
of the Brothers Danhof and
Hoeksema stands condemned.

Having taken the decision adopt-
ing common grace, the synod made

plain that it did not intend that
Hoeksema and Danhof be disci-
plined for their rejection of common
grace. This concerns what Bolt calls
“the mystery of the missing advice.”
Included in the advice of the com-
mittee of pre-advice that brought the
common grace issue to the floor of
the synod of 1924 was advice that
urged synod sharply to admonish
Hoeksema and Danhof and bluntly
to threaten discipline. Synod did not
adopt this part of the advice of its
committee. But, as Hoeksema had
noted in his own history of 1924, The
Protestant Reformed Churches in
America, this part of the advice was
not printed in the acts of synod of
1924. This omission obscured the fact
that synod was not of a mind to dis-
cipline the opponents of common
grace. As Bolt observes, the failure
to include in the printed acts the ad-
vice to discipline Hoeksema and
Danhof lends credence to
Hoeksema'’s charge, in his own his-
tory of the events, that “the subse-
quent action against the two pastors
by the Classes Grand Rapids East and
Grand Rapids West [was] ‘a most
wanton assumption of authority and
violation of the decisions of synod
in this case.””

Both in the history leading up to
the synod of 1924 and in the history
that immediately followed, there was
a determined, orchestrated, and hur-
ried effort on the part of leading
Christian Reformed ministers to de-
stroy Herman Hoeksema and his the-
ology in the CRC. Writes Bolt:

More important than the missing ad-
vice is my strong sense that justice
and the church’s well-being were
violated in this controversy by the
orchestrated haste with which
Hoeksema was removed from the
CRC. It looks for all the world, as I
described it earlier, like an ecclesi-
astical blitzkrieg, a hurried and well-
orchestrated attack on the person
and ideas of Herman Hoeksema.

In part, the motivation of the
clandestine campaign to put
Hoeksema out was the desire for re-
venge on the part of the supporters



of Ralph Janssen. Two years earlier,
Hoeksema had led the way in the
synodical condemnation of Janssen’s
higher-critical teachings as a profes-
sor at Calvin Seminary.

Bolt laments and condemns the
injustice. For this, as for Bolt’s over-
all judgment that Hoeksema behaved
honorably in warding off the attacks
on himself and his beliefs, the mem-
bers of the PRC must be grateful. But
Bolt’s sorrow over the events goes
deeper: “I am also disturbed by the
misuse of the doctrine of common
grace and consider the loss of
Herman Hoeksema'’s prophetic voice
in the CRC to have been a major loss
for our denomination.”

One important aspect of the his-
tory of the origin of the PRC, Dr. Bolt
does not consider: what the purpose
of God was in the ecclesiastical sepa-

ration of 1924/1925. Specifically, he
does not ask the question, whether
in light of the past 75 years of his-
tory of both the CRC and the PRC
the meaning of 1924/1925 is that ex-
pressed by Joseph in Genesis 50:20
concerning the evil deed of his broth-
ers.

Bolt does intend that his and
Raymond Blacketer’s articles open up
lines from the CRC to the PRC. He
begins by stating that the two articles

are offered in the hope that genuine
ecumenical conversation may yet be
possible between the Christian Re-
formed Church and the Protestant
Reformed Church (sic), a family con-
versation that should never have
been stopped in the first place.

He concludes similarly, in a

Synod of the PRC, 2000

’ e Protestant Reformed synod
that meets this month, God
willing, is not the 75" synod.

The first synod of the Protestant Re-

formed Churches (PRC) convened on

May 22, 1940 at the First PRC of

Grand Rapids, Michigan. Rev.

Herman Hoeksema preached the

pre-synodical sermon on Acts 15:28a:

“For it seemed good to the Holy

Ghost, and to us.” Rev. Gerrit Vos

was president of the first synod.

Rev. C. Hanko was a minister del-

egate.

Among its decisions were the fol-
lowing: that the official language of
synod would be English; to advise
the churches to take offerings for the
relief of war-torn Netherlands; to pe-
tition the Christian Reformed Church
to discuss “in a brotherly spirit” the
history and doctrines that resulted in
the separate existence of the PRC; to
approve the theological examination
of seminarian John A. Heys and ad-

mit him to candidacy in the PRC;
and to assess each family in the
churches 25 cents a year for the

brotherly spirit:

This article is offered to brothers
and sisters in the Protestant Re-
formed Church by someone in the
Christian Reformed Church as a
gesture of Christian goodwill and
attempt at understanding. I am
too much of a Kuyperian neo-Cal-
vinist to deny or repudiate the
doctrine of common grace, though
I share Randy Blacketer’s reserva-
tions in his article in this issue of
CTJ] about Kalamazoo’s first
point.... At the very least, I hope
that today, seventy-five years af-
ter Kalamazoo, for the sake of a
prospering Reformed faith in
North America, open and con-
structive conversation between
our two churches can still take
place. This article is offered as an
opening to such a discussion. €%

—DJE

-
.

Emeritus Fund.
Synod of 2000 will consider re-
ports by the Domestic Mission Com-

PRC Synod, 1940
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mittee on the works in the British
Isles; Spokane, WA; and Pittsburgh,
PA.

The Foreign Mission Committee
(FMC) reports on the work in Ghana,
Africa. The committee requests ap-
proval to continue work in the Phil-
ippines with a view to calling a mis-
sionary for full-time work there in
2001. The FMC intends to send two
delegations to the Philippines during
the next year.

The Contact Committee (CC) rec-
ommends that synod implement sis-
ter-church relations with the Cov-
enant Protestant Reformed Church in
Northern Ireland. The committee
proposes that synod advise Hope
PRC, Walker, MI to call a minister to
replace Rev. Jay Kortering as minis-
ter-on-loan to our sister churches in
Singapore. The plan is that this man
would work with Rev. Kortering in
Singapore for a year, until Rev.
Kortering’s term expires in June,
2002. The CC requests approval of
its holding another conference with
the United Reformed Churches in the
fall of 2000. It recommends that the
PRC seek no further contact with the
Hungarian Reformed Churches
(HRC). Grounds are that the HRC
contain a wide variety of factions, in-
cluding Pentecostals and extremely
liberal and modernistic elements; that
the HRC are officially a member of
the World Council of Churches; and
that the HRC allow women to be

M .II.

B Love for the SB from “Far Off”
On behalf of all those who love

the Standard Bearer from “far
off,” I express my heartfelt thanks to
all those involved in the production
of this most excellent periodical. I
have learned so much from its pages.
It stands as a beacon for the Re-
formed faith in an age of backsliding
and apostasy among those who claim
the title “Reformed.”

It is good for us to know that
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ministers.

The Theological School Commit-
tee (TSC) reports that Mr. Mark
Shand graduates from the seminary,
having completed a special, three-
year course of study. The committee
proposes a public graduation pro-
gram the evening of June 15. Mr.
Shand will seek admission into the
ministry of the Evangelical Presbyte-
rian Church of Australia. The TSC
is requesting synod to approve par-
tial sabbaticals for Prof. Decker and
Prof. Engelsma for the 2001/2002 and
2000/2001 school years respectively.

The Board of Trustees recom-
mends that synod declare that it is
appropriate for the PRC to receive
gifts of life insurance policies.

A synodical study committee
presents its recommendations chang-
ing a number of articles of the
Church Order.

The synodical Emeritus Commit-
tee overtures synod to rescind the de-
cision of 1999 (“Acts of Synod,” Art.
72) concerning support of retired
ministers according to Article 13 of
the Church Order. This decision of
last year’s synod made $15,000 avail-
able to every retired minister “with
no questions asked [about need].”

The 75" Anniversary Committee
reports that all is in readiness for the
celebration of the anniversary of the
PRC, June 19-23, 2000, immediately
following the meeting of synod. The
celebration will be held on the cam-
pus of Calvin College in Grand Rap-

we are not alone or isolated in hold-
ing to the truths of sovereign elec-
tion, the covenant, reprobation, and
the denial of a common love of God
for the reprobate, among other doc-
trines.

Congratulations to the Protestant
Reformed Churches on 75 years of
faithful witness! May your celebra-
tion of God’s goodness be a truly
blessed time for all of you.

Robert K. Burford
Frankston, Victoria, Australia

ids, MI. Evening programs will be
held in the auditorium of the Sun-
shine Community (Christian Re-
formed) Church at 3300 E. Beltline,
NE, a few miles north of Calvin. The
annual Protestant Reformed Young
People’s Convention will be held at
the same time and place as the anni-
versary celebration. The committee
reports that already as of the end of
March, registration for the anniver-
sary celebration exceeds the original
estimation. There is room for more.
Synod should express a hearty thanks
to the committee on behalf of the de-
nomination. The committee consists
of David M. (chairman) and Nancy
Ondersma, Ken and Machele Elzinga,
Sid, Jr. and Lisa Miedema, Hank and
Deb VanderWaal, and Greg and Vicki
VanOverloop.

In addition, the agenda includes
five appeals against decisions of the
classes and a protest against a deci-
sion of last year’s synod. The
churches must exercise Christ’s
power of judging.

The report of the Yearbook Com-
mittee shows that the churches con-
tinue their steady numerical growth.
Total membership is nearing the bib-
lical 7,000.

Synod will hold its meetings at
the Georgetown PRC in Hudsonville,
ML Synod will convene on Tuesday,
June 13. Rev. Ron Cammenga will
preach at the pre-synodical worship
service the evening of June 12 at the
Georgetown church. €

— DJE

B Good Use of Trees
look forward to every issue of the
tandard Bearer. In my opinion, it
is the best use of trees in the coun-
try.
(Pastor) Richard Bacon
Rowlett, Texas

B Monumental Research
into Hoeksema’s Theology
A recent issue of the Standard



Bearer (April 1, 2000) has given
the Reformed world heartening
news. According to the editorial,
“Hoeksema’s Romans Sermons,” we
are soon to have the pleasure of read-
ing for the first time 96 sermons by
one of the century’s foremost Re-
formed theologians. The RFPA is to
be commended for this project, even
more so if it is expeditious. Hoek-
sema’s theology is roundly con-
demned as “hyper-Calvinistic.”
Some of the charges are completely
malicious, but others, I believe, stem
from ignorance. If the only system-
atic theology is one which denigrates

Our Calling*

R\ 1 this occasion it is fitting to
Jreflect on our calling. What
7is the general calling of the
church in the world, both as an or-
ganism and as an institute? And
what is the specific calling, if any, of
the Protestant Reformed Churches,
considered in the light of their his-
tory?

In general we may say that it is
the calling of the church as the body
of Christ and of believers individu-
ally to realize their part of the cov-
enant of God, to live antithetically
in the midst of and over against an
ungodly world from the principle of
regeneration, to love the Lord their
God with all their heart and mind
and soul and strength, to trust in
Him and cleave unto Him, to for-
sake the world, to crucify their old

*This article was written on the occasion of the
25" anniversary of the Protestant Reformed
Churches. 1t appeared in the “Souvenir Album”
of the celebration of the 25" anniversary. The
article has been edited for publication in this
issue of the Standard Bearer. Herman Hoekserma
was the first editor of the Standard Bearer.

the Reformed theology accentuated
by Hoeksema, or the only academic
writings are those which transpose
Hoeksema and those who are often
viewed as the apotheoses of hyper-
Calvinism, is it really any wonder
that the Reformed world is opposed
to particular grace, the covenant, the
antithesis, etc.? I think not.

What have the Protestant Re-
formed Churches contributed to the
exoneration of Herman Hoeksema
from these opprobrious charges? A
letter to the Standard Bearer (Jan. 15,
1996) suggested that doctoral re-
search was needed into Hoeksema's

nature, and to walk in a new and
holy life, to glorify the God of their
salvation.

God establishes His covenant
with us. And that covenant is, at
least as far as its establishment is
concerned, absolutely unilateral.
God establishes it alone, and we
have no part in its establishment
whatsoever.

This covenant is, according to the
Protestant Reformed view, not a mere
way of salvation in which God leads
the elect to eternal glory. For a way
is a means to an end. And the cov-
enant which God establishes with His
people is not a means, but is the end
itself, the eternal tabernacle of God
with men. Nor is it an agreement
between two parties, or a contract be-
tween God and men or between God
and the elect sinner. For although it
is true that there are two parts in the
covenant of God and that God estab-
lishes His covenant with us as ratio-
nal, moral beings, yet man can be no
party over against the living God.
The creature is no party in relation
to the Creator. Nor can the latter
fulfill any conditions or stipulations

writings. As far as [ am aware, such
work has not been undertaken. In
this the 75" anniversary of the great
denomination so dear to Hoeksema'’s
heart, is it not time that the Protes-
tant Reformed synod consider releas-
ing one of its four professors to un-
dertake pioneering and monumental
research into Hoeksema's theology?
What better tribute not only to the
past 75 years, but, more importantly,
to the next 75 years!

The challenge is to you, the Prot-
estant Reformed Churches. No one
else shall do your work for you.

Raymond A. Kemp
Republic of Ireland O

—

“Herman Hoeksema

B. Woudenberg

in order to enter into the covenant of
God. He is not only a creature, but
also a sinner, dead through tres-
passes and sins, and of himself has
violated and can do nothing else than
violate the covenant of God.

According to our view, the cov-
enant of God is essentially the ever-
lasting relation of friendship between
God and His elect people in Jesus
Christ our Lord in which He is their
sovereign Friend and blesses them
with all spiritual blessings in heav-
enly places, receiving them by His
grace in His family, and they, on
their part, are His friend-servants,
called and willing to love Him with
all their heart and mind and soul and
strength, to be to the praise of His
glorious virtues antithetically in the
midst of the world, and presently
praise and glorify Him forever in His
eternal tabernacle.

This covenant God establishes
alone and unconditionally.

This is the plain teaching of Holy
Writ, which always uses the formula,
“I will establish my covenant.”

This covenant is established
chiefly, and in the first place, with
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Jesus Christ our Lord, and in Him
with all the elect. It is realized ob-
jectively in the incarnation, which
is the perfect union of God with
man. It is established further in
the cross and resurrection of our
Lord Jesus Christ. For in His cross
He lays the basis of righteousness,
which is indispensable for the cov-
enant of God; and in His resurrec-
tion we find God’s own revelation
of this basis of righteousness as a
gift of God to us: “For he was de-
livered for our transgressions, and
raised for our justification” (Rom.
4:25). It is further realized in His
exaltation at the right hand of God
and the reception on His part of
the promise of the Holy Spirit,
whereby He becomes the quicken-
ing Spirit, capable of realizing
God’s covenant with us and within
us. And this same covenant will
be fully revealed in all its glory
when the Lord shall come again,
God shall make all things new, and
His tabernacle shall be with men
forever.

But also in the subjective sense
this covenant of God is realized
and established by Him alone. He
does so in the way of regeneration,
by which He implants the new life
of Christ in our hearts. And fur-
ther, He realizes this covenant in
the way of the effectual calling,
faith, justification, sanctification,
perseverance, and final perfection
in the resurrection of the last day.
All this is God’s part in the estab-
lishment of the covenant, not ours.

It is in virtue of this establish-
ment of God’s covenant with us
that we receive and are capable and
willing to fulfill our calling in the
midst of the world as of the party
of the living God. The work of God
for us and in us and through us
never renders us stocks and blocks,
but treats us always as rational,
moral beings. God calls us, and
we come. God gives us the living
faith, and we believe. God justi-
fies us, and we stand in righteous-
ness. God sanctifies us, and we
love Him with all our heart and
mind and soul and strength, for-
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sake the world, and crucify our old
nature, walking in a new and holy
life. God preserves us unto the
end, and we persevere and fight
the good fight even unto the end.
Our part in the covenant is the fruit
of God'’s part.

And as we thus live in the
midst of the world as of the party
of the living God, it is our calling
as a church and as individual be-
lievers to keep His covenant, to live
from the principle of regeneration,
and to stand antithetically as God’s
people in every department of life.

This calling the church as an
institute fulfills especially through
the preaching of the Word. It ful-
fills this calling in the narrower
sense in the proclamation of the
gospel, which is the chief distin-
guishing mark of the church. For
where the gospel is preached, there

-

-

Christ is. And where Christ is,
there, and there alone, is the
church. This calling the church ful-
fills in a wider sense also in the
administration of the sacraments
according to the Word of God, in
the instruction of young and old
in the truth of the Word of God,
and in the drawing up of its con-
fessions, which serve as the
church’s banner in the midst of the
world and in which, at the same
time, the truth of the gospel is pre-
served and maintained.

Such is the calling of the church
in general.

But we may ask: is there not a
specific calling which we as Prot-
estant Reformed Churches have in
the midst not only of the world,
but also in the midst of other
churches? And our answer is af-
firmative. We cannot deny our his-

\ \

This sonnet was written by Herman Hoeksema for publication i the 25th anniversary issue of Beacon
Lights (May, 1950). It was published, as above, in the author’s handwriting. Since our 75th anniversary
celebration is held conjointly with the Young People’s Convention, the poem is fitting for this 75th

anniversary issue of the Standard Bearer.



tory. For also that history is not of
our making, but is of God.

That history is well known.

But it is not superfluous to re-
call it on this twenty-fifth anniver-
sary of our churches.

A controversy had arisen about
the question of common grace. In
the churches in which we used to
have a place more and more em-
phasis was gradually placed on the
false conception that God in this
present life is the Friend of all and
therefore is gracious to all men.
Righteous and unrighteous, godly
and ungodly, elect and reprobate
stand on a par, according to this
presentation, at least as concerns
the things of this present life. From
this fundamentally false conception
of God many other errors followed,
as might be expected. For our con-
ception of God is always predomi-
nating. First of all, there followed
from this conception a false pre-
sentation of the natural man. Man
is in actual fact not totally de-
praved. In the abstract it was con-
ceded that the human nature
through sin is totally depraved.
But in the concrete sense it was dif-
ferent: in reality there are no to-
tally depraved men. The common
grace of God prevents this. There
is a restraint of sin through the
common influence of the Holy
Spirit. There is an influence of God
upon the heart of man which, in-
deed, is not regenerating, but nev-
ertheless improves him in regard
to the life of this world. Hence, he
does many good works. Another
result was a false conception of the
relation between the righteous and
the ungodly in this world. On the
ground of common grace there was
also a common sphere and fellow-
ship between the godly and the un-
godly. The antithesis is not abso-
lute, according to this presentation.
In the sphere of this present life
light and darkness meet each other
in the twilight of common grace.
The chasm between church and
world was bridged. This false con-
ception of God also implied an er-
roneous presentation of the execu-

tion of His counsel, of the real char-
acter of the work of Christ, of the
preaching of the gospel, of the de-
velopment of history and of the fu-
ture.

We know the outcome.

The Christian Reformed
Churches in 1924 took a standpoint
over against us in regard to this
question of common grace. They
adopted three declarations in
which the particular nature of the
grace of God and the total deprav-
ity of the natural man was clearly
denied. And on the basis of those
three declarations, known as the
Three Points, they attacked us.
With the confessions they could not
possibly expel us from their fellow-
ship. But the Three Points served
this purpose. We tried to avoid
schism, but they would not let us.
They de- IS
manded sub- E_;ﬁs Cﬂtﬂiﬂly

jection to or il_Dllr-Spedﬁc

acquiescence ,caﬂing to preserve

in ‘the Three m;d m'dgvclop

Points. We ke fruth that

refused: for the God

e C"“Cid not Eofthe covenant

ceiooce b |establishes

fre God sipn :ihis Eqvﬁnant along
e lin

those decla-
rations. The
result was
that they cast us out. And thus we
remained on the basis of the Re-
formed confessions, repudiating
the additions to the confessions
which the synod of 1924 adopted.

That is the history.

When we firmly trust that in
spite of all the unrighteousness that
accompanied our expulsion from
the fellowship of the Christian Re-
formed Church this expulsion was
nevertheless the work of the Lord
our God, it stands to reason that
we have a very specific calling.
And this calling stands in connec-
tion with our separate existence.

Therefore we do not doubt that
it is our very specific calling in the
midst of all the churches in the
world, and even in the midst of the
Reformed churches, to preserve the

of particular grace.

truth that the grace of God is al-
ways particular, to defend that
truth with all our power, to de-
velop it in all its riches, to impart
it to the generation to come, and
to give testimony outside of the
pale of our churches of that very
truth in word and in deed, in the
midst of the church and in the
midst of the world.

Our calling is not only the de-
nial of the erroneous theory of com-
mon grace. We cannot live nega-
tively. But it is certainly our spe-
cific calling to preserve and to de-
velop the truth that the God of the
covenant establishes His covenant
along the line of particular grace.

This we must emphasize.

We must not expect to become
great in number. For therein does
not lie our strength. But rather
must we insist on the maintenance
of the truth which God has en-
trusted to our care.

To do this we must, of course,
preach that truth and testify of it
within and without.

For the realization of this call-
ing we must emphasize that our
children must be instructed in
home and school and catechism ac-
cording to the doctrine that is
taught in our churches.

For this purpose we must cer-
tainly maintain and develop our
own theological school, in order
that the truth of God’s sovereign
grace may not only be preserved
but developed in all its riches and
implications.

We must emphasize and pre-
serve that truth even in our mis-
sionary endeavors, wherever the
Lord calls us.

This is indeed a serious calling.
It is from a human point of view
an impossible calling, for certainly
the Reformed truth of God’s par-
ticular grace is not popular, espe-
cially not in the world of our time.

But it is also a glorious task and
calling.

And let our prayer be that the
Lord our God will preserve us in
the future, as He has preserved us
in the past. €
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K e covenant rests in the Holy
Trinity. God is the God of the
covenant. He is such, not only

according to the counsel of His will
in His relation to the creature, but first
of all in Himself, according to His
own nature. The divine life in itself
is a covenant of friendship among Fa-
ther, Son, and Holy Ghost. That di-
vine love-life is then the basis for ev-
ery covenant relation between Creator
and creature and between the crea-
tures mutually. The absolute cov-
enant conception is hidden in the fam-
ily life of the Holy Trinity.

No one, therefore, will ever suc-
ceed in fathoming the covenant-idea
in all its depth. Still, one can see fairly
easily that all relation, reciprocal ac-
tion, and mutual fellowship among
Father, Son, and Holy Ghost must
necessarily be, happen, and take place
according to the nature of the cov-
enant. For God is one in being, but
in persons, three. The three persons
are all equally possessors of the same
divine essence. In their personal sub-
stance, they are equal with each other.
But in their individual, personal prop-

Henry Danhof was a Christian Reformed minister
who was put out of the Christian Reformed Church
in the early 1920s with Herman Hoeksema and
George Ophaff in the common grace controversy.
In 1920, Danhof published a booklet on the
covenant that was important for the unique
development of the biblical truth of the covenant in
the Protestant Reformed Churches. Prof. David
Engelsma has translated Danhof’s work. The
translation appears in the April 1997; November
1997; April 1998; and November 1998 issues of
the Protestant Reformed Theological Journal. The
excerpt published here defines the covenant as the
living friendship of love. It finds the ultimate
source of the covenant in the triune life of God
Himself. The explanatory footnotes are by the
translator.
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The Idea 0 he

Covenant of Grace

erties, they differ from each other.
Their oneness of essence gives har-
mony. The identical substance of the
persons implies agreement. At the
same time, in the difference of their
individual, personal properties is
found the possibility for the highest
fellowship and cooperation. The one-
ness and difference of the persons
give eternal, divine harmony. And
the love-life of God, welling up out
of the unfathomable depths of the es-
sence, and decreed by Father, Son,
and Holy Ghost, pours itself forth in
the multiplicity of the forms of the
individual, personal properties, mani-
festing in the most glorious hue the
full riches of the eternal friendship of
the Trinity.

In all the outgoing works of God,
something of this covenant of friend-
ship is necessarily revealed outside of
God. For even though these outgoing
works are free and decreed, they are,
nevertheless, works of a self-reveal-
ing God. Because the absolute cov-
enant-idea is grounded in God’s own
nature and manner of life, all revela-
tion must necessarily be revelation of
the God of the covenant, since it can
be nothing other than self-revelation
of the Trinity. And although we may
not suppose that God exhausts Him-
self in His self-revelation, still we shall
certainly have to assume that an im-
pression of the absolute covenant-idea
in the Trinity is found in the highest
creature, since God created man ac-
cording to His image.

In my opinion, this covenant-idea
in man is not wholly identical with
the religious idea. Yet, as man was
created according to God’s image im-
mediately at creation and by virtue
of this could attain at once to active
religious fellowship with His Creator,

thus his religion finds its goal in the
fellowship of the covenant. Through
the band of the covenant, God lets His
own absolute covenant life continue
to vibrate in the creature, and by the
vibrating of that band man echoes the

life of God in his life.! In his most
sublime fellowship with the Eternal
One, man is friend of God. The cov-
enant causes God and man to dwell
together as friends. In this, the cov-
enant-conception is realized fully.
Accordingly, in his wonderful vision
of the kingdom of glory John saw the
tabernacle of God with men.

Man is friend of God. God Him-
self has conceived him so. That is His
will concerning him. Toward the fel-
lowship of friendship with God, he
has been directed. In this he finds his
destiny. He can truly rest only in the
fellowship of friendship with his God.
To be sure, as a moral-rational being
he can turn into his very opposite and
by this become a covenant compan-
ion and friend of Satan. But even
then, in his formal, covenantal life he
still shows his origin, nature, and
original destiny. The damned in hell
is the complete opposite of the man
of God in the kingdom of glory. In
the man of God in the kingdom of
glory, God’s covenant-conception has
been fully realized in a positive sense.
According to the measure of his com-
prehension, the life of the friendship
of the Trinity continues to vibrate in
him. The God of friendship is known,

1 Danhof’s figure is unusual and vivid.
The covenant between the triune God
and (elect) man is a kind of spiritual
string, as of a musical instrument. Along
it God’s own covenant life vibrates
(Dutch: “natrillen”) in man. God
“plucks” the string so that His own life
may echo in man.



enjoyed, mirrored, and reflected by
him. With his whole heart, with his
whole soul, with his whole mind, and
with all his powers, he responds to
the act of friendship on the part of
the Eternal that penetrates, qualifies,
arouses, and provokes him. God’s
friend is of God, through God, and to
God.

In the covenant God finds the
most excellent form for the revelation
and bestowal of His friendship. The
covenant of friendship exalts the re-
ciprocal relationship of life and fel-
lowship between God and man to the
highest order and greatest intimacy.
In no other relation than that of friend
of God would man ever be able in a
more perfect way to show forth the
praises of Him who called him out of
darkness into His marvelous light.

God then has also undoubtedly
willed the covenant first of all for His
own sake. It serves Him in His high-
est self-revelation and self-glorifica-
tion. Since He reveals and glorifies
Himself by it as the God of love and
friendship and by it exalts man as His
own covenant companion and friend,
therefore, in my judgment, this divine,
sovereign will loses all the apparent
lack of feeling and coldness that, ac-
cording to the impression of some crit-
ics, adheres to the sovereignty of God
(as that is understood by the Reformed
faith), in contrast to the love of God.
We may not say, with James Orr
(Progress of Dogma, Lect. IX, p. 292),
that Calvin “errs in placing his root-
idea of God in sovereign will rather
than in love. Love is subordinated to
sovereignty, instead of sovereignty to
love.” For with Calvin we must very
really explain the entire creation from
a free act of the will of God. Also the
covenant, therefore, although
grounded in God’s own nature, is no
less a fruit of His will. Strictly speak-
ing, the one presupposes the other.
Nevertheless, this sovereign will of the
God of the covenant is a willing to
reveal and glorify the life of the
friendship of the triune God. It is,
therefore, entirely encircled in the
glow of love.?

This will of God includes also the
forms of the covenant and, further, all

means and ways for the complete re-
alizing of the covenant-conception.
Also the forms of the covenant are of
God. The covenant of works was not
replaced by the covenant of grace, but
according to God’s ordinance the cov-
enant of God changed from the form
of the covenant of works into that of
the covenant of grace.’ For God's
sake! It was He, first of all, who
willed the deeper way through the fall
and rising again of man for the most
perfect development of His covenant-
conception. His purpose was that the
life of the friendship of the Trinity
would shine the more gloriously.
From the counsel of peace—the
agreement® among the three persons
in the divine being for the redemp-
tion of man (Korte Schets der Geref.
Dogmatiek, pp. 45, 46, by Prof. Ten
Hoor)—radiates to us, first of all,
God’s own love-life. And exactly

therein seems to be found the expla-
nation for God’s will in this. And,
further, in this then rests also God’s
covenant of grace with man in Christ.
That covenant cannot fail, since it is
grounded in the agreement of Father,
Son, and Holy Ghost, which in turn
roots in the very love-life of God and
has as its purpose the revelation and
glorifying of the same.

From this viewpoint, Christ and
the Holy Ghost must also be explained
from the will of the God of the cov-
enant. The same holds for the regen-
eration, faith, struggle, and victory of
the people of God. And even though,
ultimately, the will of God in repro-
bation is somewhat different from
what it is in election, nevertheless He
wills reprobation no less than election.
God realizes His covenant-conception
according to His eternal counsel of
election and reprobation. &3

2 This is a remarkable insight. Obvi-
ously, Danhof is rejecting the charge that
the sovereignty of God as conceived by
the Reformed faith is cold and unfeel-
ing. His defense, however, is that the
sovereign decree (of creation and re-
demption) is centrally the decree of the
covenant, which is essentially warm, in-
timate friendship between God and His
people. Apart from this, Danhof sug-
gests, sovereignty might well be cold and
unfeeling. The covenant “saves” the sov-
ereignty of God from the charge of such
as James Orr. Is it perhaps the case to-
day that Reformed people fail to pro-
claim and defend the sovereignty of God
in predestination and providence, indeed
cannot proclaim and defend the sover-
eignty of God, exactly because they do
not see the sovereignty of God as freely
ordaining and realizing the covenant of
grace as fellowship with God. They do
not conceive the divine sovereignty as
“entirely encircled in the glow of love”
(Dutch:  “geheel gehuld in den gloed der
liefde”).

3 Here is a different view of the relation
between the covenant with Adam in
Paradise and the covenant of grace with
Christ and the elect church after the fall
from the view which has been traditional
with many Reformed theologians. The
covenant with Adam was not a com-
pletely different covenant from the cov-
enant of grace. Rather, it was a form of
God’s one covenant with man. Clearly

implied is the sovereignty of God in the
fall of Adam governing also this aspect
of history in the interests of His covenant.
At the time of the writing of this booklet
— 1920 — Danbhof still accepted the tra-
ditional name of the covenant with Adam,
although he differed radically with the
tradition as to the nature of this covenant.
Later, Herman Hoeksema would reject
the name as well.

4 The reference is to the source of the
covenant of grace in God Himself, what
in Reformed theology has been called
“the covenant of redemption.” Mistak-
enly regarding Zechariah 9:13 as biblical
basis for the origin of the covenant in
God, Reformed theologians also spoke of
the “counsel of peace.” Traditionally,
this was presented as an agreement ei-
ther between the Father and the Son or
among all three persons of the Trinity.
Danhof still accepted the tradition’s view
of the source of the covenant as an “agree-
ment.” Herman Hoeksema would radi-
cally rework the doctrine of the source
of the covenant. The covenant of grace
has its origin in God, but this origin is
the decree of the triune God appointing
Jesus Christ as head and mediator of the
covenant, in whom God will establish His
covenant with the elect church.
Hoeksema called this eternal source of
the covenant — this reworked “covenant
of redemption” — the “decree of the cov-
enant” (see his Reformed Dogmatics, Grand
Rapids: RFPA, 1966, pp. 285-336).
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The Strength
of Our Churches*

f someone asked you what is the

single, most important factor in

the life of our Protestant Re-
formed Churches which has served
to keep us what we were from our
beginning and which still distin-
guishes us as a denomination today,
what would you answer?

Some would undoubtedly an-
swer: our insistence upon doctrine,
the doctrine of our Reformed confes-
sions. Undoubtedly this doctrinal
emphasis has played and still does
play a significant part in the stance
of our churches - especially in an age
which is averse to sound doctrine,
and, in fact, averse to any doctrinal
emphasis whatsoever. For doctrine,
after all, is nothing other than the
teachings of the Word of God; and
what the Word of God teaches con-
stitutes the content of saving faith.
Faith has as its content all things
promised us in the gospel and briefly
comprehended in the articles of the
Apostles’ Creed. Moreover, Chris-
tian life without doctrine, practice
without principle, is like a ship with-
out a rudder, or like a skyscraper
without a foundation. Reformed doc-
trine is without doubt of great im-
portance, and has undoubtedly been
of great importance during the fifty
years of our history which we thank-
fully commemorate this year. Well
may we thank our faithful covenant
God that He has given us pastors and
teachers who instructed us and our
children diligently in the truths of

*This article was originally an editorial
commemorating the 50" anniversary of the
Protestant Reformed Churches. It appeared in
the April 15, 1975 issue of the Standard Bearer
under a different title. Homer Hoeksema was
the second editor of the Standard Bearer.
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our Reformed creeds. The thousands
of sermons in which we were sys-
tematically instructed in the truth ac-
cording to our Heidelberg Catechism
and the thousands of hours of cat-
echism classes are so many thou-
sands of reasons for thanksgiving -
not to men, but to our God!

Some might probably answer:
the most important factor is the
readiness of our churches to rise to
the defense of the faith and to op-
pose militantly every departure from
and attack upon the Reformed faith.
In other words, they would say that
our readiness to engage in
apologetics and polemics was the key
factor throughout these fifty years.
Now no Reformed man in his right
mind would ever minimize the im-
portance of defending the faith and
of warding off every error repugnant
thereto. It is simply a matter of
record that a Reformed church which
refuses to stand fast in the defense
of the faith of the gospel and which
refuses to warn against and to ward
off heresies is not worthy of the name
Reformed. Just read our Church Or-
der and our Formula of Subscription,
and you will soon discover this. Be-
sides, the whole record of church his-
tory supports this claim. Above all,
how often the Scriptures emphasize
this! True, there have been those
who have pointed to this militant
stance of our churches and who have
then claimed that our Protestant Re-
formed Churches live by reaction,
live by negatives. But those who
make this claim either do not know
what they are talking about, or they
are deliberately lying; and neither of
these is a happy state in which to be.
The fact of the matter is that no
church can live by negatives; and the
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very fact of our fifty years’ existence
obviously gives the lie to this sug-
gestion of our detractors.

Nevertheless, however important
the above factors may have been in
our history and still are today, I
would not point to either one of them
as the chief factor.

What, then, is, by God’s grace,
the strength of our churches in my
opinion?

The preaching of the Word!

Understand, there is no disjunc-
tion between doctrinal emphasis and
the preaching of the Word. Nor is
there a disjunction between the
preaching of the Word and the de-
fense of the faith. Properly con-
ceived, there is perfect harmony be-
tween these three; in fact, they may
never be disjoined. Moreover, sound
and pure preaching of the Word will
undoubtedly bear fruit in that the
people of God become well founded
in doctrine. And it will bear fruit,
too, in that we and our children be-
come equipped not only to discern
and to guard against false doctrine,
but also to eschew error and to love
with all our heart the truth.

Yet it is the preaching that consti-
tutes the spiritual strength of our
churches. If ever we lose that preach-
ing, it will be the end of our churches
and the end of our right of existence
as a communion of Protestant Re-
formed Churches.

This is, of course, a patent truth
according to our confessions. Our
Belgic Confession singles out the
preaching of the Word as the first
mark by which the true church may
be discerned. Our Heidelberg Cat-
echism, while it does not elaborate
on the subject of preaching, never-
theless speaks of it as the means



whereby the Holy Spirit works and
strengthens faith. Even our Canons
of Dordrecht more than once empha-
size the importance of the preaching
of the Word.

But this is also a matter of expe-
rience.

I remember well that in the days
of my youth this was always a source
of wonderment to me. I never quite
believed it. I thought that if you
could go out and convince people by
stringent argument and clear proof
from Scripture of the rightness of our
doctrinal position, you would win
them and they would be compelled
to join our Protestant Reformed com-
munion. If you could only go out
and show people, say, that the Three
Points were all wrong and that the
doctrine of the well-meant offer is es-
sentially Arminian, they would have
to be convinced and would have to
join the fray against these false doc-
trines. Indeed, such instruction is
necessary and is part of the calling
of the church. But I was always a
little surprised when my father
would return from a home missions
tour in the earlier years of our his-
tory and say, “After all, it’s not the
lectures, not the exposition of doc-
trine, not the exposing of the errors
of common grace — however impor-
tant these may be — which attracts
people to our churches. But it is the
preaching! When God'’s people hear
the preaching of the Word in which
the God of our salvation is central,
in which there are sounded the clear
notes of sovereign grace and of God’s
everlasting and faithful covenant,
then their hearts are warmed and
they realize that they have been miss-
ing something which they sorely
need and desire; and then they are
attracted to our churches.” In later
years I learned to know this by expe-
rience in my own ministry.

Let us remember, too, that this
is true not only on the mission field,
but in the established congregation
as well. The preaching of the Word
is central! It is all-important. It is
the chief thing. Take it away, and
the church cannot survive. Corrupt
it, and the church will soon become

corrupt and decadent. Remove its
sharp edges and dull its ringing
tones, and a congregation will be-
come spiritually lethargic and som-
nolent.

Understand, I am not thinking of
preaching in general, of much that
passes for preaching today. 1 mean
proper preaching, that is, the authori-
tative proclamation of the Word of
God according to the Scriptures and
in the service of the Word of Christ.

Such preaching is, in the first
place, emphatically preaching of the
Word, and that, too, according to the
Scriptures. This is really the crux of
the matter. Any preaching that is
worth its salt must be preaching of
the Word of God. Preaching that de-
parts from this key characteristic has
been bastardized.

This means, secondly, that
proper preaching is exegetical. It ex-
pounds and proclaims the Word of
God according to the Scriptures. The
preacher must say, “Thus saith the
Lord!” But woe unto him if he says,
“Thus saith the Lord,” when the Lord
has not spoken! Woe unto him if he,
so to speak, puts words in the Lord’s
mouth! The preacher is bound to the
Scriptures throughout. He must un-
fold those Scriptures to God’s people.
He must proclaim to them the gos-
pel of grace, the gospel of the prom-
ise, the riches of salvation, sin and
grace, faith and repentance, atone-
ment and justification, regeneration
and calling, sanctification and perse-
verance, eternal life and glory, woe
and weal, heaven and hell, blessing
and cursing — all according to the
Scriptures, and that, too, the Scrip-
tures as conveyed on the wings of a
particular text.

In the third place, this implies
that preaching must be specific. It
must be sharp! It must never engage
in generalities. Let me add: if the
preacher sticks to his text and makes
it his purpose to set forth all the
riches, all the meaning and signifi-
cance of his text, his preaching will
be specific. But I mean, too, that the
preaching itself, the proclaiming of the
Word, must be sharp! In this respect
there must be a certain amount of

“over-kill” in the preaching. Preach-
ing must not suffer from the “blahs.”
It must be calculated to jolt people,
to make them listen, to pay attention,
to make them hang on every word!

Why is this?

Is it because the keen exegesis,
the clear organization, the compel-
ling logic, the ringing oratory of the
preacher, or his persuasive conver-
sational approach — is it because these
must do the work of saving God’s
people and building His church?

We know better.

No, it is because the preaching
of the Word is the cutting-edge of
the Spirit of Christ, because it pleases
God to call His people and to gather
His church through preaching that is
exclusively and emphatically preach-
ing of His Word. And all the exege-
sis, the logic, the clarity of organiza-
tion, the simplicity of explaining
deep and rich truths, the talents of
speech — all these must be subservi-
ent to this purpose of God through
the Spirit of Christ.

Hence, in the first place, preach,
preacher! Preach!

That means: work, preacher,
work! Work with the Scriptures.
Work incessantly. Let nothing deter
you from this aspect of your minis-
try. If you fail to devote your ener-
gies to this, if your exegetical labors
and your sermon preparation begin
to get second or third place in your
pastoral life, if you “pull one out of
the file” or “turn the pile over” when
you move to a new congregation, you
are doing despite to the Word of God
which you are called to preach. You
could better resign from the minis-
try. God hates a lazy preacher!

It means, too, that you must con-
stantly examine your own preaching
critically. A preacher ought to be his
own severest critic. It is a very easy
and natural course for preaching to
become dull, to become humdrum.
To prevent this requires constant
vigilance and conscious effort on the
part of the preacher. It requires con-
secration and prayer and listening to
the Word of God.

Consistories and congregations:
expect and demand and insist upon
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this kind of preaching! If there is
anything in the church that you must
guard zealously, anything that is in-

dispensable in the life of the church,
anything that has been for fifty years
and will be in the future of the ut-

Reformation Comes to
Eastern Avenue

Now Israel may say, and that in truth,

If that the Lord had not our right maintained,
If that the Lord had not with us remained,
When cruel men against us rose to strive,

We surely had been swallowed up alive.

3 he church of Jesus Christ is a
militant church. I can testify
to that from my own experi-

ences, from my earliest memories.
During my teens there was in fact
great unrest and upheaval in the
church.

That was true also in the world
at large. The world was at war. A
few Civil War veterans were still
marching or riding in the Memorial
Day parades when World War I

‘broke out. In 1916 our country be-
came directly involved in the war
through the sinking of the Lusitania.
Every able-bodied young man was
called “to serve his country.” This
became clearly evident in the church,
but also in the fact that in the win-
dows of many homes appeared a
small rectangular flag with stars sig-
nifying that one or more, even to the
extent of four members of that fam-
ily, served in active duty.

Somehow even the churches be-
came deeply involved in the war.
The national flag appeared on pul-
pits; political speeches were held in
churches; and various church societ-
ies were engaged in activities con-
nected with the war. On a national
election day, one minister spoke on

Rev. Hanko, an emeritus minister, served as
pastor of various congregations in the PRC from
1929-1977.
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the radio on “Adam, where art
thou?” Patriotism was stressed from
the pulpits. The people were made
very war-minded.

In 1917 the churches and the
schools were closed in mid-winter
because of what was called a “fuel
shortage,” since so much fuel was be-
ing sent across the Atlantic. The fol-
lowing year, at about the same time,
the churches and the schools were
closed and all public meetings were
called off because of the severe in-
fluenza epidemic. Since there were
sick in almost every home, and no
cure was known, business had come
virtually to a halt. We had our Sun-
day services in our homes with a few
neighbors. Very few pedestrians
were on the streets. Grocery stores
had but a few customers, who bought
only the daily necessities. Ministers
were kept busily engaged in visiting
the sick, usually through windows,
sometimes even on the second story,
which was reached only by ladder.
Funerals became a common occur-
rence. I recall that when a neighbor
child died, the casket was placed by
the front window and funeral ser-
vices were held for the family on the
front lawn.

Also in the churches there was
growing unrest. In 1918 Rev. H.
Bultema, a minister in the Christian
Reformed church of Muskegon,
Michigan, was deposed from office
for his denial of the kingship of
Christ in the church of the new dis-
pensation. He was a pre-millen-
nialist.

In 1920 a protest was brought

most importance for the spiritual
health of our churches, it is the
preaching of the Word! €

g Cornelius Hanlo

against Prof. Ralph Janssen, an in-
structor in Calvin Seminary. He was
charged with denying the inspiration
of the holy Scriptures and the
miracles. He denied, for example,
the ten plagues and the falling of the
walls of Jericho, and he claimed that
the story of Samson developed out
of folklore.

This same year, 1920, Rev.
Herman Hoeksema became the min-
ister of our Eastern Ave. Christian
Reformed congregation. For eighteen
years Rev. Johannes Groen had been
our pastor. He, along with Prof.
Janssen, who with his family was a
member of our congregation, and
many others had fallen under the in-
fluence of Dr. Abraham Kuyper’s er-
roneous common grace theory. The
congregation of approximately 500
families had been lulled to sleep un-
der Groen’s preaching. Even then
there were “those who feared the
Lord and spake often one to another”
(Mal. 3:16) about the “liberal” and
“modern” tendencies that were
creeping into the church. But for the
most part the members had become
quite complacent.

It was like a great awakening
when Rev. Herman Hoeksema, who
had served a congregation in Hol-
land, Michigan, accepted our call and
became our minister. The trumpet
gave a new and refreshing sound
when already in his inaugural ser-
mon our new pastor proclaimed the
gospel message: “The voice said,
Cry. And he said, What shall I cry?
All flesh is as grass, and all the
goodliness thereof is as the flower of



the field: the grass withereth, the
flower fadeth: because the spirit of
the Lord bloweth upon it: surely the
people is grass. The grass withereth,
the flower fadeth: but the word of
our God shall stand forever”

(Isaiah 40:6-8).

Certainly there were those who
opposed and were even offended by
his preaching, but almost the entire
congregation experienced an amaz-
ing revival and began to show a new
and growing interest in the preach-
ing of the Word. The change did not
happen over night, but gradually
more and more individuals saw the
truth of God’s sovereignty in a new
light. I recall the numerous discus-
sions that took place in our own
home, especially when visitors came
to spend an evening of fellowship
with us. It was a good time to be
alive!

Especially I remember the discus-
sions concerning this truth among the
various members of our family of ten.
My father was of the Hervormde Kerk
(the State Church) of the Netherlands,
which even then was at best very su-
perficial. Recognizing the liberalism
and other evils in the church of the
Netherlands and finding those same
evils here, he had become very con-
cerned. He experienced a remark-
able change in his own spiritual life.
At first a bit reluctantly, but with in-
creasing interest, he became an en-
thusiastic supporter of our new min-
ister. My mother was of the Seces-
sion. She had experienced the trials
and persecutions of those who had
broken with the State Church, and
she was a bit hesitant to give up the
infra-lapsarian views which had been
drilled into her from her earliest
youth. There were often differences
of opinion, but always an eager striv-
ing for the truth of God’s Word.

What we experienced at our
home was similar to the experience
in most other homes of the congre-
gation. Even as there were differ-
ences of opinion in the families, there
were also differences among the
members of the congregation. Across
the street from the Eastern Avenue
parsonage wete two stores: a tin

shop and a shoe store. In the tin shop
various members of the church, now
retired, met to discuss their agree-
ment with the new pastor. Next
door, in the shoe store, various indi-
viduals met to discuss what should
be done in regard to the “erring
preacher,” who denied the cherished
theory of common grace that was
making inroads into the churches.

Especially as pamphlets ap-
peared in favor of and opposed to
the teachings of Prof. Janssen and,
later, in favor of and opposed to the
theory of common grace, these dis-
cussions became more widespread
throughout the many churches in
Grand Rapids and environs. I was
attending Grand Rapids Christian
High School on the corner of Madi-
son and Franklin, which had opened
its doors for the first time in 1920.
As might be expected, the teachers
used their influence to defend the
theory of common grace and incul-
cate this error into the minds of the
students. This resulted in a rather
warm debate, usually at the supper
table, between me and members of
my family who were still at home.
It reached a point where my father
told me that I should consider leav-
ing the Eastern Avenue congregation
and joining Sherman Street Church,
if I wanted to maintain a defense of
this error. That confronted me with
a new problem. This was no longer
merely an interesting subject for de-
bate, but a question of personal con-
science. Therefore I decided to ask
Rev. Hoeksema to explain certain
matters in regard to the entire issue.
He readily did so after the catechism
class I was attending. The more I
spoke with him the more convinced
I became that the whole common
grace theory was a serious error.
That settled matters as far as our
home was concerned.

But it was evident by this time
that many people in the broader com-
munity were waking up and becom-
ing involved. Even before the synod
of 1924 met, many strangers began
attending the services, especially the
evening services, in our Eastern Av-
enue Church. After the synod

adopted the theory of common grace
and the general, well-meant offer of
salvation as the official doctrine of
the church, many more came to hear
this “heretic who spoke so vehe-
mently against the churches.” They
could not help but be impressed by
his powerful oratory, his thorough
interpretation of the Scriptures, and
his profound defense of the truth.
The aisles were filled to capacity, the
platform held as many of the over-
flow as possible, and some even
stood in the halls. The fire chief
made periodic visits to clear particu-
larly the halls. Even the professors
of Calvin College paid us a visit.
Among them was the Greek profes-
sor, who complained the next day in
his class that once more “our beloved
Socrates” was dragged through the
mud. He also said that if Rev.
Hoeksema were not so stubborn, he
could serve the churches well.

Classis East, which met from
time to time during at least a four-
month period, held its first meeting
after the synod in the Eastern Av-
enue Church. The classis soon be-
came aware of the ire of the mem-
bers. At mealtime one of the ladies
complained, “We should not feed
you men who are determined to kill
our minister!” Whether for that rea-
son or another, the classis moved to
Sherman Street Church. There, as be-
fore, large audiences were gathered
to await the outcome.

It was at the meetings in the
Sherman Street Church that Rev.
Hoeksema made the remark that “the
truth was to be sought with a lan-
tern” in that classis. When a motion
that he be required to apologize for
that statement was being discussed,
he offered an amendment, “unless he
can prove it.” Thereupon the matter
was dropped.

On a Friday in early December,
Rev. Hoeksema was suspended from
office. On that Friday morning I had
an early class in Calvin College.
Upon my arrival I was told by those
who were in the know that “today
your minister will be put out of the
church.” I was asked, “What are you
going to do?” Ireplied, “When they
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put him out, they will be putting me
out also.” There was a solemn part-
ing of the ways right there and then!
But no regrets, as far as I was con-
cerned.

When the split did come, many
families were divided on the issue,
many friendships were broken up.
Many individuals said with the in-
spired Poet of old: “Friend and lover
are departed, dark and lonely is my
way.” However, though there were
some individuals missing when the
Eastern Avenue congregation met for
worship on the Sunday after their
minister was suspended from office,
the congregation was almost com-
pletely intact, and we sang with
greater enthusiasm than ever before,
until the rafters rang:

Thou art, O God, our boast, the glory
of our power;
Thy sovereign grace is e’er our for-
tress and our tower.
We lift our heads aloft, for God, our
shield, is o’er us;
Through Him, through Him alone,
whose presence goes before us,
We'll wear the victor’s crown, no more
by foes assaulted,
We'll triumph through our King, by
Israel’s God exalted.
(Psalm 68)
Through the church periodicals,

including the Standard Bearer, and es-
pecially through the brochures that
were being written, the entire de-
nomination became acquainted, at
least in as far as they were interested,
with the controversy that raged
throughout the denomination. This
was no longer a local affair. It in-
volved the entire church.

There was some wavering among
the ministers of the denomination.
At first it appeared as if Rev.
Hoeksema had the support of many
others, but when the separation ac-
tually took place many drew back.
One minister, who preached for us
on the Sunday evening before Rev.
Hoeksema was suspended from of-
fice, strongly emphasized that our
minister stood for the truth and that
we should take a stand with him. But
he himself did not. Another minis-
ter preached for us even after the
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suspension, but he soon after apolo-
gized to his classis for having done
s0. There were others who said that
they “had changed their mind.”
Whether they did so because the
movement was not as earth-moving
as they had anticipated, or for some
other motive, it can only be that the
Lord did not consider them proper
material with which to carry on His
reformation in the church.

The first eleven months after the
deposition we still met in the church
edifice on Eastern Avenue. By court
decision in December of the same
year we were forced out. For a short
time we met under crowded condi-
tions in the community building at
the old Franklin Park (now Martin
Luther King Park), but as soon as
possible we moved to the St. Cecilia
building in downtown Grand Rap-
ids, where we met for over a year.
That involved a three-mile walk to
the services and another three-mile
walk back home. But the congrega-
tion, with the exception of the infirm
and feeble, eagerly walked these
miles for two services on the Lord’s
Day to be fed with the pure milk of
the Word and to enjoy the renewed
communion of saints.

I cannot recall a single word of
complaint about the distance that we
had to walk every Lord’s Day, not
even in the winter when the side-
walks were slippery; but I do remem-
ber joining a group of young people
who were happily engaged in discus-
sions concerning the struggles of the
church, a group that gradually
dwindled as each one turned to go
to his own home. It was an exciting,
blessed experience.

In those trying times, when Rev.
Herman Hoeksema was deposed by
Classis East and Rev. Henry Danhof
by Classis West, one minister took a
valiant stand with them. That was
the Rev. George Martin Ophoff, who
had a congregation at River Bend,
just outside of Grand Rapids. He re-
mained faithful to the truth and a re-
spected colleague of Rev. Hoeksema
until his dying day.

These men were burdened with
far more work than the average per-

son could bear, yet they struggled on
for years, giving their all for the
cause of the truth. Besides the re-
sponsibility of a large congregation,
Rev. Hoeksema, along with Rev.
Ophoff and a few others, had to write
for the Standard Bearer, in order to
instruct, but also to keep others in-
formed of what was happening in the
churches. There were also requests
for lectures in our area and in vari-
ous parts of the country — lectures
which God used to inform others of
the awakening that had taken place
in Grand Rapids. Whenever possible
Hoeksema made trips to Illinois, Wis-
consin, lowa, and California, lectur-
ing and organizing new congrega-
tions. Within two years three con-
gregations were organized in the
Grand Rapids area, two in Illinois,
one in Wisconsin, four in northwest
Iowa, and one in Redlands, Califor-
nia.

Only a few months after they
were deposed, Rev. Hoeksema and
Rev. Ophoff, along with Rev. Henry
Danhof of Kalamazoo, started a semi-
nary for the training of students, in
order to satisfy the demand for
preachers in the new churches. Ten
students enrolled that first year. Rev.
Hoeksema taught four classes on
Monday, Rev. Ophoff taught four
classes on Wednesday, and Rev.
Danhof took eight classes on Friday.
Men had to be prepared as soon as
possible to preach the Word in the
churches. Therefore, after two years
of training, two of the older men,
Wm. Verhil and Gerrit Vos, were or-
dained to serve in Hull and Sioux
Center, lowa. After serving for two
years in those congregations they re-
turned to school to finish their edu-
cation. Some of those who enrolled
in the beginning dropped out, and
three new ones were added in 1926,
so that in 1929 the first class of six
graduated. After that, many others
followed as the churches grew nu-
merically and, above all, spiritually.

With gratitude we look back and
confess: “What marvelous things the
Lord hath wrought in protecting His
church on earth.” €



! his is an intensely personal
story. A glimpse behind the
walls of the parsonage at 1139

Franklin Street where I grew up,

walls which were already made of

glass, as any preacher’s kid could tes-
tify, does not necessarily constitute

Standard Bearer material.

It was not our family, however,
but my father in his relationship to
it, no doubt, that sparked the inter-
est in this article and gave rise to the
request for it. He was not an ordi-
nary man, although to us he was and
to himself, too. When occasionally,
as he was out for one of his many
walks, someone that he did not know
would greet him as “Dr. Hoeksema”
or “Prof. Hoeksema,” he thought it
was a huge joke.

What was extraordinary about
him was his total commitment to tell-
ing the truth about God: it was not
simply truth, nor the desire to be
right, but the truth about God. That
drive he balanced with his love for
his family, and this is the story of
how it all worked out.

I was the youngest of five chil-
dren, and of the time before I was
born I know only from allusions to
it. My father used to reminisce
fondly about walks downtown to the
Karmel Kitchen with my two older
sisters. They were happy times, al-
though the storm clouds of 1924 were
already on the horizon.

It was also around this time, in
1920, that Etta Kooistra, our dear
housekeeper, came to help my
mother, whose health was always
rather precarious. Etta did the

Mrs. Kregel, a member of Grandville PRC, is a
daughter of Herman Hoeksema.

heavier work, the washing, the clean-
ing and scrubbing, while my mother
cooked and sewed, knitted and cro-
cheted — and disciplined us: she
never saved that for my father.

After we lost the court case in
December of 1925, our family moved
to temporary quarters in a house on
Sherman Street until the new parson-
age was ready. That new parsonage
was big: upstairs were four bed-
rooms, a study, and a bath and a half.
Downstairs were a living room, din-
ing room, kitchen, breakfast room,
large pantry, sun room, office, half
bath, and a room that at various
times was a playroom, sewing room,
and den. Besides, there was a large
attic and a basement that was divided
into washroom, coal bin, fruit cellar,
and another large area where Dad in-

= Mrs. Lois Kre

Growing Up in That Parsonage:

A Look at Herman Hoeksema with His Family

stalled his blacksmith shop.

In those early days after 1924 my
father was often away from home,
lecturing, organizing churches, meet-
ing with interested people. When he
could, he took his family with him.

Most of the time Dad traveled by
train, but once in a while one of the
few people with a car drove him.
One of these men was Nick Yonker
of Muskegon, who was a faithful
friend all his life. Another was Jake
VanderWal; he and his wife Dena
were always ready to chauffeur my
parents in their Hudson Super Six.

I do remember when my father’s
mother died; my mother set me on
the davenport and told me that I had
to be very quiet, because “Papa was
sad.” Later she said it was the only
time she had seen him cry. We all

Parsonage of original First PRC
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loved “Chicago Grandma.”

The Depression was upon us in
the thirties. Dad had taken his sav-
ings out of the bank to buy his first
car when the “bank holiday” was de-
clared, but many people lost every-
thing. I lost five dollars, and it was
a long time before I had that much
money again. The owners of that
bank remained on Dad’s blacklist for
a long time. Years later, if he took
our two oldest daughters for a walk
and passed a certain house, he would
tell them they could pick all the li-
lacs that hung over the sidewalk, be-
cause they were public property.
They did not know it, but that house
belonged to one of those owners.

The traveling continued into the
thirties. When Orange City was or-
ganized, Homer and I went along,
again, because we were the young-
est. I remember meetings, and go-
ing to various homes for coffee af-
terwards; there was always lots of ci-
gar smoke. At one of these coffees
there was an old man who shook
very badly. They said he had quak-
ing palsy. For many years I thought
the man who had been let down
through the roof to be healed must
have been like that. I remember, too,
a wild ride on a horse, Homer and I
riding bareback behind one of the lo-
cal farmers.

My father had to go to Califor-
nia when Redlands was organized.
He sent me many picture postcards
on that trip, always calling me his
“chum.” I wish I had saved them.
He always brought back presents.
From that trip I have a little
teakwood box.

He had to go to California yet
again in the thirties, when Bellflower
was organized, but this time he took
the whole family. We all missed
school for three or four weeks. Two
of us were in Baxter Christian, two
were in Christian High, and one in
Calvin College. We piled in the car
early one February morning, in the
middle of a snowstorm. Every few
minutes we had to stop to clean the
windshield with a little cloth bag of
salt; there were no defrosters in those
days. We got as far as Moline, and
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could go no farther. After waiting
in a garage until the roads were semi-
clear, we went on. We made
Kalamazoo by noon, and after that
the roads were better. In California
the family spent most of the time in
Redlands. Rev. Vos was pastor at
that time.

One summer we took a short trip
to the Upper Peninsula. We rode the
Toonerville Trolley, took a boat to the
Tahquamenon Falls - the usual tour-
ist things. In those days, however,
they were not “usual.” Few of the
roads were paved; the cabins were
tiny. (Once in a while you can spot
some of those cabins today. They
look like outhouses.) Our car was
equipped with “free wheeling.” Dad
was going to demonstrate that to us,
so at the top of a long hill he put the
car in free wheeling, and we coasted
to the bottom and stalled. The car-
buretor was flooded. 1 was scared
and thought we would have to walk
out. We had seen a bear at
Tahquamenon. After we waited for
a while, however, the car started,
much to my relief.

When he was home, Dad took oc-
casional breaks from his study. He
did a lot of roughhousing with my
brothers, while my mother, fearful of
damage to the furniture, tried to calm
things down. He made rings and a
trapeze in his basement blacksmith
shop, and competed with us in “chin-
ning” ourselves. He made things for
my mother: a kitchen cabinet, a sew-
ing cabinet, and a dresser for my
room. He also made Homer and me
each a pair of stilts, carefully fash-
ioned, sanded, and painted. I still
have them. Our children played with
them, too.

Sometimes he would desert his
desk and his typewriter for a while
and take out his oil paints. His pal-
ette was encrusted, and one day I
surprised him with a new one, made
out of a piece of plywood. He
thanked me heartily and never used
it.

At times he regaled us with sto-
ries of his childhood as an urchin in
Groningen, while “Ma” would cau-
tion disapprovingly, “Not that one,

Harm.” (At such times she called
him “Harm.” To us she called him-
“papa.” That is what we called him
also, until we were older. Then it
was “Dad.” To the members of the
congregation my mother referred to
him as “Mr. Hoeksema.” He called
her “Ma,” and sometimes “Nellie.”)

My mother must have been
afraid we would emulate Dad’s es-
capades, but we would “egg” him on.
We knew all of his stories, and had
our favorites. We could laugh at his
pranks, many of which were the re-
sult of being “dirt poor” and hun-
gry.

Out of his poverty-stricken child-
hood arose a lasting sympathy for the
poor. He condemned the labor
unions in his sermons, but usually
had a stern reproof for the selfish
employer also. Once a man came to
our door asking for money to do mis-
sion work among the poor of the city.
“The poor?” Dad chided, “Why don't
you go to Madison Avenue?” He felt
the rich were more in need of mis-
sion work.

Our meals were almost always
together, and Dad was quick to tell
my mother how good everything
tasted. The Depression lasted
through most of the thirties, and my
mother turned every penny over
twice before she spent it. Our break-
fasts were cooked cereal, made out
of wheat that my parents bought by
the bushel and ground themselves.
We chewed on it a long time. Meat,
when we had it, was hamburger.
When one of my brothers was sent
to Pastoor’s Market, he would be
greeted with, “Two pounds of ham-
burger today?” Sometimes we were
given part of a cow or pig that had
been butchered by a member of the
congregation. My mother would can
the meat.

Meal times, however, were for
more than food. We had our family
devotions, Scripture reading, and
prayer. My mother ably took over
when Dad was not there. At meal
times we also talked about school,
and the teacher was always right,
with one exception: sometimes,
when the real culprit could not be



found, a teacher would punish the
whole class, perhaps by withholding
some privilege. On that Dad would
comment, “He/she should read
Abraham’s prayer for Sodom and
Gomorrah; God would have spared
the whole city for ten righteous.”

Often, as we volunteered our
comments, our grammar was gently
corrected with “but you should say.”
We learned to distinguish between
subjective and objective pronouns,
“him” and “her” for example; we
learned not to say “that much” for
“as much as that,” “like” for “as if,”
and never, never to use a double
negative. We all grew up with a keen
sense of grammar.

Our schoolwork was totally un-
supervised, unless we needed help
with a math problem. Good grades
were simply expected of us, and the
report card told the tale. My par-
ents saw no reason to study for a test,
or even an exam, since we had al-
ready learned the material.

The same casual attitude toward
catechism prevailed. I do not recall
ever being taught my catechism ques-
tions, from Borstius’ Primer on. We
could all read, and we were expected
to know our questions.

We did a lot of memorizing. Ev-
ery Sunday afternoon, for a good
many years, Homer and I (and I think
Herm, too, for a while) were assigned
five to eight verses of Scripture. At
4:00 p.M. we had to be ready to recite
them. Once we had learned them we
were free to read, play Bible cards,
sometimes with a neighbor, or take a
walk. My older sisters in their child-
hood learned the whole Heidelberg
Catechism.

My father was strict. However,
I don't recall ever being spanked. He
had “The Look,” as we referred to it
in later years. That was enough.
When we began to date, our curfew
was 11:00 r.M. That did not mean
11:01. There were no exceptions. In
high school we did not attend bas-
ketball games. Dad did not approve
of Christian High’s membership in
the City League; he regarded it as a
form of amalgamation with the
world. Besides, he did not want our

evening meal interrupted. We did
not attend school plays: drama was
frowned upon. We went to sym-
phony concerts occasionally, but
there were many in the congregation
who disapproved, and sometimes let
my parents know.

In retrospect, I believe that my
father spent more time with his fam-
ily than most fathers, who went to
work in the morning and came home
at night. How he could do that and
still focus on that all-consuming pur-
pose of his life is not always clear.
It is well known, and there is no need
to spell it out here, that he accom-
plished a prodigious amount of
work. At the same time, he was al-
most always ready for a game when
he was home. Sometimes it was an
invented one, such as throwing a ten-
nis ball at a circular design in the
peak of the house. (That was just
above my bedroom windows, and
there were accidents.)

Neighbors used to remark that
his study light was always on at
night. I know that if I studied late,
or if I awakened at night, I would
hear the thump of his Remington
typewriter. He composed at his type-
writer and never revised: his first
draft was his only one.

Preaching was his first love. He
would make a broad outline on a
single sheet of paper folded in half;
he wrote horizontally on it. Then he
would pace the floor of his study, or
take a walk while he meditated on
it. He used to say that he studied
“on the hoof.” When he preached,
he left his outline home. No doubt
God blessed him with a keen mind,
which was able to retain what he read
or thought about. That is probably
why he thought it foolish to study
for exams.

Behind my father stood a woman
of wisdom who protected his time.
She screened his callers as well as
his mail - not that she ever opened
his mail, but if she spotted what she
knew to be a “hate letter” it went
into “File 13” without his ever see-
ing it.

My mother did not play games
with us. Often in the evening she

sat in her living room chair, knitting
and sometimes reading at the same
time. She taught all of the girls to
sew, knit, crochet, and cook. I had
to learn one new skill each summer,
as I grew up.

Even Homer learned to embroi-
der. When we were both laid up
with scarlet fever for many weeks,
my mother traced animal pictures
from a book onto muslin squares,
and we embroidered them in red for
a quilt. In those days we were quar-
antined; Dad could stay in his study,
but could not visit us. My mother
sent his meals up the clothes chute
onadumb waiter.

My mother took her place in the
congregation, too, leading a large La-
dies” Aid Society for many years,
Bible discussion and all. She had
only an eighth grade education, to
her lasting regret. She had a kind of
quiet wisdom, and was able to settle
minor disputes with her “Now, la-
dies.” She was an avid reader, and I
often saw her poring over a well-
worn copy of Barnes Notes on Acts, in
preparation.

The budgeting of the household
income was her task also; handling
money was not Dad’s long suit. He
did buy coal in the summer, when it
was cheaper, and filled the coal bin.
He shoveled a lot of coal to keep that
big house warm. In those days we
paid our own utilities, except for the
telephone, and even personal tele-
phone expenses, few as they were,
Dad paid himself.

In the early days of the Depres-
sion Dad volunteered to have his sal-
ary cut - in half, as I recall. Many
were jobless; many lost their homes,
and we were not in danger of that.
He did not want to live above the
level of the people of his congrega-
tion. In spite of all this, and I do not
know how it was possible, they sent
us all to college. My parents firmly
believed in a college education, for
girls, too. It was not in order to get
a better job, or to earn more money,
but for the sake of learning itself. We
did not always have the greatest
food, or attractive wardrobes, but we
all went to college.
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One Sunday morning after
church it was strangely subdued at
our house. Dad did not sit down at
the old pump organ, as was his wont.
That morning, while reading the bap-
tism form, he had had his very first
attack of nerves. Thereafter the same
thing happened every time he had to
read, Sunday after Sunday. The more
he tried to fight it, the worse it be-
came. The stress of his life had
caught up with him.

Finally, with the blessing of his
consistory, he took a six-week vaca-
tion and we all headed for the ocean.
Dad made a car-top carrier, a trunk
(the car did not come with one), and
a bench to set between the front and
back seats. Homer and I sat on the
bench. We carried our first day’s
dinner in a pot, which my mother
wrapped in newspapers and set by
her feet. We stayed in cabins; our
limit was fifty cents per person.

We had three drivers besides
Dad. In those days boys could drive
at fourteen, girls at sixteen. (Talk
about discrimination!) We sang and
scrapped and hinted for treats, and
finally came to a little town at the
mouth of the Saco River in Maine.
There we found a ramshackle house
across from a beach of sorts. It was
owned by two women who were
Christian Scientists; they had many
books, and were fans of E. Phillips
Oppenheim. We read all of the
books, as well as the poetry on the
walls of the outhouse.

My parents never worried about
water safety. My brothers had ac-
cess to a small rowboat, and they
would go down the river into the
ocean at ebb tide and fish for mack-
erel. There were no life jackets. We
could all swim, and it did not matter
how far out into the ocean we went.
Dad used to swim out to some rocks,
and the seals swam along side of
him.

To this place we returned for sev-
eral years. Dad’s nerves gradually
healed - or he learned to forget them.
Many years later I asked him if he
still had those thoughts, to which he
replied, “I'm too old to be nervous.”
The consistory lightened the load of
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his pastoral work in 1939 by calling
a second pastor, Rev. Richard
Veldman. Dad went along with that,
rather reluctantly, but it was neces-
sary.

By 1936 Jo had graduated from
Calvin and was teaching at Baxter
Christian School. Although my fa-
ther had often joked about the time
he would shake the nest and the
fledgling birds would fly away, when
that began to happen he became
rather depressed.

My oldest sister, Jo, married Lam
Doezema in 1938, and after the wed-
ding Dad sat in his chair in the liv-
ing room and said, “I think this is a
little bit of death.”

Soon afterwards, Dr. Schilder
visited for the first time. There were
many get-togethers at our house. In
the morning the cigar smoke would
still hang in the room.

Dr. Schilder was scheduled to
speak in English at Westminister
Seminary in Philadelphia, and my
parents took him there. My brother
Herm drove them, so that Dad could
help Dr. Schilder translate his speech.
They went by way of Washington,
DC, in order to show him our Capi-
tal. Dr. Schilder was enjoying him-
self, and kept putting off that trans-
lation, but finally Dad insisted that
they begin. They completed it just
as they drove up to Westminster, and
Dr. Schilder delivered it in English.
The evening was a disappointment
to them, and they left for home im-
mediately afterwards; I do not know
the reason for this.

Our household changed rapidly
in the forties. My oldest brother,
Herm, married Annette Doezema and
went to the University of Nebraska
to pursue studies in chemistry.
World War II broke out, and he re-
ceived a commission in the Navy; he
was sent to Panama.
moved to Bellflower, California,
where Lam became pastor. Jeanette,
who had been teaching at Baxter, met
and married Bill Clason, also a
teacher. He was in the Navy, too,
and they moved away until after the
war.

Now only Homer and I were at

Jo and Lam-

home. Homer was in seminary, and
I was going to Calvin College.

It was in the forties that Mr. Wm.
Eerdmans, Sr., an old college class-
mate and publisher, became inter-
ested in publishing some of Dad’s
work. He came over one day, in-
tending to look at his Heidelberg Cat-
echism exposition. Dad took him up
to the attic, where all his material -
radio sermons, theological school
notes, catechism notes — lay neatly
organized on the floor. Mr.
Eerdmans came back downstairs and
left, and Dad remarked, “I think he’d
like all of it.”

In 1944 Rev. DeWolf became our
second pastor, replacing Rev.
Veldman, who had taken a call to
Fourth Protestant Reformed Church.
Factions were building up in the con-
gregation. My mother was aware of
it; my father did not seem to be.
There was an element in the congre-
gation that thought the preaching
was too strong, too doctrinal. They
talked about it to one another, not to
my father. Rev. DeWolf had friends
who did not like him to be consid-
ered the second pastor. Dad was
seemingly oblivious.

At home there was not the close-
ness of the days when we were all
there. Homer and I were involved
in our own studies. I think my par-
ents were lonely. In 1946 Homer
married Gertrude Jonker and they
moved to an apartment. I had met
my future husband, Charles Kregel,
during my first year of college, but
we had no plans to marry. In May
of 1943 he was drafted into the army
and sent overseas a few months later,
and he did not return until Decem-
ber of 1945. I graduated from col-
lege in 1946, and we were married
in May, 1947.

This really concludes the story of
growing up in that parsonage. There
is a sequel, however. A few weeks
after our wedding my father suffered
a debilitating stroke. It happened as
my parents were on their way to Cali-
fornia, and followed a long and tense
synod. When they were able to re-
turn home, Dad needed therapy, Ma
needed help, and they both needed



encouragement. Since Homer, Trude,
Chuck, and I were the only family
members living in Grand Rapids,
much of the responsibility fell on our
shoulders. We read in unison with
Dad, walked with him, took him to
therapy. We helped Ma with meals
and encouraged her. The ever-faith-
ful Etta stood by, too, ready to do
whatever was needed. So it was that
the nurturers became the nurtured,
and once again we become close.

In 1948 the consistory decided to
call another pastor, and Rev. C.
Hanko answered that call. He was a
great support and comfort for Dad.
In 1949 Homer took a call to Doon,
Iowa.

By that time Dad was walking
fairly well and preaching again, al-
though he disliked his game leg and
sometimes stumbled in his speech.
He used to drive his car to our apart-
ment and push Mary in her stroller,
stopping in for a cup of coffee after-
wards.

When the schism came in 1953,
Dad was devastated, particularly be-
cause so many of the men he had
taught as students had forsaken the
truth — the truth about God. Once
more my mother was his great sup-
port and comfort in his discourage-
ment. One thing she refused to do,
however, was to attend the many
classis and synod meetings of those

Book Review

Our Goodly Heritage Preserved,
published by the Protestant Re-
formed Churches in America, 2000.
136 pages, $15.00 (paper). [Reviewed
by Prof. Russell J. Dykstra.]

?or a homey and personalized pre
"X sentation of the Protestant Re-
formed Churches, the reader is en-
couraged to pick up Our Goodly Heri-
tage Preserved. It is a commemorative
book drawn up in connection with
the seventy-fifth anniversary of the
Protestant Reformed Churches in
America. The soft-covered book is in-
tended to be a companion volume to
the work on the doctrinal history of

days. A group of women often
urged her to join them. They would
sometimes make a pot of soup to
share for dinner, so that they could
be away for the day. My mother
called it “synod soup” and stead-
fastly refused to go, with my father’s
approval.

That schism divided many fami-
lies, ours as well. Our home became
a sort of haven for my parents. Of-
ten the telephone would ring and I
would hear, “Are you going to be
home? How about a game of
Scrabble?” There were frequent Sun-
day dinners, at which Dad sometimes
expressed surprise that his youngest
daughter had learned to cook. Some-
times Dad would watch a ball game
on television with Chuck. That gave
rise to the rumor that Dad was al-
ways watching TV. When that story
reached Chuck’s ears, he said, dead-
pan, “Didn’t you hear? The
consistory bought each of our minis-
ters a set.”

Homer returned in 1959 to teach
in the seminary. By this time my
mother’s health was beginning to de-
cline. Early one morning the tele-
phone rang: it was Dad asking me
to “fix Ma up or something; she just
sits there and makes no sense.” She
had had a slight stroke, but he
thought she had lost her mind. Be-
fore long she was bedridden. Trude

the PRC, For Thy Truth’s Sake.

Our Goodly Heritage Preserved was
proposed as a “booklet” which
would include at least a brief history
of the Protestant Reformed Churches,
pictures of the schools, churches, and
seminary, and a schedule of the
events of the celebration week. It far
exceeds the early expectations. The
“booklet” has evolved into a 135-
page publication of no mean value.

The reader is introduced to the
Protestant Reformed Churches with
a concise, thumbnail sketch of the
churches’ history written by Prof.
David Engelsma. He reminds the
reader that the only significant con-

and I took care of her until it was
clear that she had to be hospitalized.
It was Rev. Hanko who helped per-
suade Dad to let her go. She lin-
gered in the geriatric unit at Pine Rest
for half a year, and Dad visited her
every day, accompanied by one of us.
The morning of September 23, 1963,
Homer and I had to go to the par-
sonage to tell Dad that his beloved
“Ma” had gone to glory.

Now Dad’s health began to fail.
He still drove, and loved to take one
or more of his grandchildren to the
beach, or to Schnitzelbank. We were
fearful, but hated to deny him com-
pany in his loneliness.

Finally the dreaded day came
when his consistory had to tell him
he could no longer preach: he was
too confused. He had to give up
driving also. He began to have small
strokes, which became gradually
worse. Finally he was hospitalized,
and on September 2 he went to be
with the Lord he had served.

That is my story. There is much,
much more, of course, but these are
the highlights. The memories are still
vivid. I can picture that house and
each item in it, in the place where it
stood. More important than those
images, however, is the legacy that
Dad left all of us: his love of the
truth about God. May we always
hold it dear. €
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cern for the church of Christ is God's
evaluation of her. “Size, the praise
of men, reputation among other
churches, impact on society—none of
these things count with Him. Con-
fession of the truth of the gospel
counts with Him. The gospel is the
doctrine of inspired Scripture that the
salvation of sinners is the work of
God alone in Jesus Christ by sover-
eign grace (Rom. 9:16). And the his-
tory of the PRC is the history of
churches that proclaim and defend -
the good news of salvation by grace
alone through faith alone” (p. 8).
The history is followed by a brief
chapter on the Protestant Reformed
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distinctives and church government.

Chapter Two, the longest chap-
ter, is a presentation of the twenty-
seven individual congregations
which comprise the PRC today. Each
congregation was asked to provide a
brief history of herself. Pictures
abound in this section - pictures old
and new of consistories, church
buildings, parsonages, children of the
congregation, whole congregations,
etc. The careful reader can discover
much from this section, as for ex-
ample, which congregation moved
the most (at least eleven times!); how
many congregations are the result of
mission work; and how many are
daughter churches. One of the
churches has two beginnings - sepa-
rated by thirty-eight years!

This chapter is not, however, a
mere listing of statistics and inter-
esting tidbits of information. It is a
record of God’s faithfulness, estab-
lishing, preserving, and defending
His church. Nary a congregation has
escaped unscathed from trouble as a
consequence of maintaining and de-
fending the Reformed faith. Many of
the accounts reveal that fact also.

Chapter Three, entitled “Mission
Work of the Protestant Reformed
Churches,” includes a variety of sec-
tions, including a concise history of
their mission work, reports on the
various current mission stations, the
radio program (The Reformed Wit-
ness Hour), and current ecumenical
relations.

The book includes an informa-
tive chapter on the Protestant Re-
formed Seminary, a lengthy one on
the Christian schools large and small,
and a description of various publi-
cations rising out of the denomina-
tion as a whole (although none of
these are official publications by the
Protestant Reformed Churches). A
touching tribute to the early minis-
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ters begins aptly, “If the Lord’s bless-
ing on a denomination can be mea-
sured by His supply of faithful min-
isters of the gospel, the Protestant
Reformed Churches have been richly
blessed.” Near the end, a list is pro-
vided of the known original mem-
bers still living in October of 1999,
although some are already with the
Lord at this writing. The reviewer
was privileged to know sixty-seven

PERIODICAL
Postage Paid at
Grandville,
Michigan

B

of these saints. The book concludes
with a sober reminder of the calling
of the Protestant Reformed Churches
in the future, and the very real dan-
gers she faces - to be read and re-
read by every member of the PRC.

The publications committee can
be credited with a fine work of
“snapshots” depicting various as-
pects of the Protestant Reformed de-
nomination. €%
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REMINDER
The Standard Bearer is published only monthly
during the months of June, July, and August.

The 75" Anniversary Celebration is only a few
short weeks away. June 19, 2000 is the first
day of the celebration week. For the most part
the activities will take place on the campus of
Calvin College except for the evening programs.
It has been decided that, since we are antici-
pating a large attendance, the programs will be
held at Sunshine Community Church. The ad-
dress for Sunshine Community Church is 3300
East Beltline Ave. N.E. in Grand Rapids. This
is only a few miles north of the campus.

Monday evening’s program will begin at 7:30 p.m. and Cal Kalsbeek will
be the speaker. There will be audience singing, special numbers, a short video
of the Protestant Reformed Church’s History, and the keynote address to kick
off the celebration week.

The program on Tuesday evening will start at 7:30 P.M., and Rev. Jason
Kortering will speak on “A Beautiful Heritage.” Wednesday evening’s program
will also be at 7:30 p.m., and Professor David Engelsma will speak on “A
Present Necessity.” Thursday evening’s program will start later, at 8:00 p.m. to
allow the young people time for their banquet, and Rev. Carl Haak will speak
on “A Sure Light for the Future.” Following each evening program there will
be free time for fellowship with new and old friends.

The atmosphere at the programs will be somewhat relaxed, so please feel
free to bring your children, family members, friends, and neighbors. There
will be an area outside the sanctuary in which parents with children can go and
listen to the program. Transportation will be offered from Calvin College to
Sunshine Church for those who are unable to drive. We ask that those who
are attending just the evening programs drive directly to the church.

The celebration has over 1,200 individuals registered to attend the weekly
event, but we still urge those who are not attending during the day to come at
night for the evening programs. We believe that there will be much for the
whole family to enjoy, and that you will experience the communion of the
saints and how God has blessed us over the past 75 years.

CHURCHES



