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Meditation

Rev. Ronald VanOve loop

Comfort and Stablish You

“Now our Lord Jesus Christ him-
self, and God, even our Father, which
hath loved us, and hath given us ev-
erlasting consolation and good hope
through grace, comfort your hearts,
and stablish you in every good word
and work.”

11 Thessalonians 2:16, 17

here is always perfect har-

mony between divine ad-

monitions and prayer.
The Scriptures show that beautiful
harmony many times, including in
our text. Paul had just admonished
the Thessalonians to stand fast, and
then Paul falls upon his knees and
prays for God to enable them to
stand fast.

We can admonish, but we can-
not make anyone obey our admo-
nitions. Pastors and elders fre-
quently must admonish the sheep
they oversee to follow God’s com-
mands. However, their ability to

Rev. VanOuverloop is pastor of Georgetown
Protestant  Reformed Church in
Hudsonville, Michigan,

admonish does not mean that they
have the ability to make the sheep
obey. Humans can admonish, but
humans cannot make obedience
follow. That is why those given
the responsibility to admonish
must learn that they must quickly
pray to the only one who is able to
make for obedience.

In the context Paul speaks of the
fact that in the last days many will
fall away (v. 3). He even describes
how they will fall away (II Thess.
2:11, 12). Then, lest the saints in
the church become even more
frightened, Paul assures them that
they will not fall away, because God
has elected them from the beginning
to salvation unto glory (II Thess.
2:13, 14). He then admonishes them
to “stand fast” (I Thess. 2:15). Im-
mediately after giving them this ad-
monition, Paul prays for them. And
he lets the saints know that he is
praying for them.

R T

There are two things which
Paul desires for the believers at
Thessalonica. The first is that God
would “comfort your hearts.”

To comfort someone means
that someone is called alongside in

order to speak words of encourage-
ment. The believers in Thessalonica
were already shaken and troubled
(I Thess. 2:2) because of a false
teaching concerning Jesus’ immi-
nent return. Then, although Paul
can assure them that Christ’s return
was not imminent, nor will it be un-
known, he teaches them that Anti-
christ will come. In fact, Paul de-
scribes in detail all the evil and de-
ceiving power of this horribly
wicked one. The knowledge of the
tremendous power of the Man of
Sin can be very troubling. So the
apostle asks that Jesus call the
Thessalonians alongside Himself in
order that He might comfort them.

The comfort Paul desires for the
Thessalonians is not little. He asks
that they be comforted in their
“hearts,” i.e., in the very depths of
their being. That is where their
comfort was needed. When we are
troubled in our hearts, then we are
at a complete loss as to what to
think or do. And when the heart
(out of which all the issues of life
proceed) is comforted, then it will
eventually affect the rest of our per-
son — our mind, our emotions, and
our actions. So may the heart be
comforted. Paul asks God to get to
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the hearts of His children. “Com-
fort them, Lord.”

This is a most legitimate
prayer. The Scriptures declare that
God and Jesus consider the com-
fort of their people to be very im-
portant. God sends Isaiah forth
with the familiar words, “Comfort
ye, comfort ye my people, saith
your God” (Is. 40:1). Jesus was
clearly concerned about the com-
fort of His disciples, when, the
night in which He was betrayed,
He said, “Let not your hearts be
troubled” (John 14:1). God desires
that the normal condition of His
children be one of rest, happiness,
comfort, and delight. “Delight thy-
self also in the Lorp”; “fret not thy-
self”; “trust in the Lorp”; “rest in
the Lorp” (Ps. 37:1, 3, 4, 7).

Uncomforted hearts convey bad
things. First, unhappiness or being
negative dishonors our God with
our doubts and fears. God not only
wants His people to be comforted,
but also He has done everything
that is necessary for them to be com-
forted. When they are not, then
they are declaring that He has not
done enough. Their fears and
doubts imply a charge of inad-
equacy brought against God. And
second, just as a joyful and com-
forted spirit is a powerful testimony
to others of what God has done and
is doing for us, so also do we who
are professing believers, when we
are not comforted, give occasion for
our God and His comfort to be blas-
phemed. We must pray for God to
comfort us, and for the ability to
live in that comfort.

Comforted Christians are
stable. They stand fast. The sec-
ond petition of Paul for the
Thessalonians is that they be
“stablished.” With this, Paul
means that they be founded firmly,
i.e., that they not be quickly or eas-
ily shaken and troubled. He had
just admonished them to stand fast.
Now he prays that God will make
them firmly stablished, immovable.
To be established means that we
are not quickly troubled. To be es-
tablished is to know that our union

with Christ is unchangeably firm,
so we need not fear.

Our being firmly established
evidences itself in our doing “ev-
ery good word and work.” When
we are at rest in the arms of God
or are standing on the Rock of
Christ, then our life shows this
quiet stability in our words and
deeds. Then our hearts are char-
acterized by delight and quiet joy
as we consider the innumerable
blessings God gives to us in Christ.
Then there is a compelling desire
to praise God from whom all bless-
ings flow. Then there is the show-
ing forth of His praise to others.
Then it is a pleasure to do His will
by obeying His commandments.
The everlasting nature of the cov-
enant that God has established
with us is constant incentive to live
gratefully in all good works.

Though the storm of Antichrist
may howl all around us, we per-
sist in doing our Father’s will in
our lives. Our Leader, Jesus Christ
Himself, is coming. So we speak
and live as if He is coming. Blessed
shall he be who is found faithful,
firmly established when his Lord
returns. He will not nervously
wonder what he should be doing
in light of the Lord’s return. He
will calmly be doing what he is al-
ways supposed to be doing —
God’s will as revealed in the Ten
Commandments.

44 44 e 4ee

The comfort and establishment
which Paul desires the Thessa-
lonian believers to have are not
something he can give them. They
are divine gifts. They are the work
of Jesus and of God. So Paul lets
the believers know that he prays
that Jesus and God will do this for
them. The source of every bless-
ing of God’s people is always “our
Lord Jesus Christ Himself and God,
even our Father.”

Notice the names. Qur Savior
is identified as the anointed Sav-
ior, who is also Lord. And the God
of heaven and earth is identified
as Father.

“Our” modifies both Jesus and
Father. The fact that Jesus Christ
is ours is a tremendous source of
comfort for the present and of hope
for the future. Jesus Himself and
all of His attributes and blessings
are at our disposal. We must real-
ize that all of Jesus’ work is ours
because He is ours. If God has
given Him to us, will He not, with
Him, also freely give us all things
(Rom. 8:32)7?

And the fact that God is our Fa-
ther provides us with immense
comfort and future assurance. That
God is our Father assures us that
the perfect Father will surely do
His children only good. There is
no more comforting truth in times
of trouble than the truth that God
is our Father. This name describes
His relationship to us as well as
His attitude towards us. He loves
us, His children. He will seek only
their good. He wants His children
to be enjoying their relationship
with Him. He does not want us
terrified, as a slave or servant
might be. He wants His children
to rejoice in that He is their Father.

The text places special empha-
sis on Jesus. It does this with the
word order in the original lan-
guage. The word “himself” comes
first: “Now himself our Lord Jesus
Christ.” This is meant to draw our
particular attention to Jesus, the
one who made it possible for God
to be our Father. Is there any more
sure source of comfort to the Chris-
tian than to know that Jesus cares?
We are called to look at Him who
offered Himself as the perfect
atonement for His people, remov-
ing all our guilt and earning for us
perfect righteousness. He is the
complete Savior! And we are
called to look at Him who is en-
throned as Lord and Master of the
universe — a position given to Him
at God’s right hand, where He
rules over the reprobate in the
power of His might and over the
elect in the power of His grace. He
is Lord. Look at Him, the Savior
and the Lord — our Savior and our
Lord. He, Himself, is asked to
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comfort and stablish us. Is there
any doubt about His doing it, in
light of everything He has done for
us already?

+44+ 44 444

In order to strengthen even fur-
ther the assurance of God’s people
that Jesus and God will certainly
comfort and establish them as they
stand fast, Paul presents two
things. These two truths serve as
tremendous assurances that Jesus
and God will do what Paul is ask-
ing them to do.

The first is that God “hath
loved us.”

God loved us before the foun-
dation of the world, because His
love is an everlasting love (Jer.
31:3). Before the mountains were
created, God saw His people, and
already then He loved them. How
truly sweet is this truth. God loved
us when we were dead in sins and
trespasses (Eph. 2:4, 5). God loved
us when we resisted His Spirit and
despised His Son, loving us into a
state of grace and into loving Him.
Though often grieved by us when
we sin, He yet forgives and gra-
ciously continues to love us. May

Editorial

* The text of the speech given on the
occasion of the opening and dedica-
tion of Heritage Christian High School
in South Holland, Illinois on August
22, 2001. The first installment ap-
peared in the October 1, 2001 issue of
the Standard Bearer.
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the fact of this great love comfort
our hearts and hold us fast in the
midst of any trial. And may the
knowledge of God’s love con-
stantly be motivation for us to love
Him by striving to do His will.
Second, God has “given us ev-
erlasting consolation and good
hope through grace.” The Greek
word for “consolation” is also
sometimes translated “comfort.”
Remember that this means to call
someone alongside in order to give
encouragement through words or
actions. This consolation is an ob-
jective gift which God has “given”
to us. This refers to encouragement
spoken and given to us. Itis hope
in the sense of that which we hope
for. It is called “everlasting” be-
cause God’s comforts take us
through all of this earthly life —
even through the days of Anti-
christ. God’s power to encourage
His people is greater than any abil-
ity of Satan and of Antichrist to dis-
courage. It is everlasting because
it is ever with us, and is essentially
perfected in glory. Encouragement
is found in pardoned sin, and in
our adoption into God's family.
The “good hope” is hope which

is well founded. It is hope which
is based on the promises of God
and on the redemptive work of
Christ. It is a hope which is full of
joy. It is a hope which never ends
in disappointment. It is a hope
which has as its object the triune
God. Hope is good in the sense
that the realization of this hope will
prove that it is and has been most
valuable,

All of this consolation and
good hope is given to us “in grace.”
We are reminded that the love
which prompts these gifts is a com-
pletely undeserved favor of God.
All of His giving and all of the gifts
He gives are by grace alone. All
that God has given to us is the
source of encouragement and hope.
Therefore, we are bound to remain
in the posture of waiting and hop-
ing.

What a prayer! Let pastors
pray this prayer frequently for their
flocks. May elders pray this prayer
for the congregations over which
God has made them overseers.
May parents pray this prayer for
their children and grandchildren.
Let us all pray this prayer for each

other. €
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“So Built We the Wall™*
(conclusion)

“So built we the wall; and all the wall
was joined together unto the half
thereof: for the people had a mind to
work”

Nehemiah 4:6

A Difficult Work
uilding the wall of Jerusa-
lem was difficult for
Nehemiah and Judah.
The work itself was hard

work. There was truth in San-
ballat’s angry mockery: “Will they
revive the stones out of the heaps
of the rubbish which are burned?”
(Neh. 4:2) The city of Jerusalem
was rubble and burned rubbish.
Out of the ruin, the Jews had to
find suitable stones, carry them to
their place, and laboriously cement
them, one on the other, to form a
wall. They did this by hand.



The workers—the Jews who
had returned from Babylon—were
few: “What do these feeble Jews?”
asked Sanballat in wonder. No
longer were the people of Israel the
millions that once they were, but
only a few thousand, struggling to
survive.

As if this did not make the
work sufficiently difficult, the work
was opposed by enemies: the half-
Jews and half-heathens, who were
the Samaritans, in league with the
surrounding heathen nations.

Make no mistake, the deter-
mined opposition was a testimony
to the importance of the work. The
enemies knew the necessity of the
wall for the welfare of Judah and
for the glory of Judah’s God.

Nevertheless, the work, hard
in itself, was burdened by opposi-
tion. That opposition took the
form of mockery. The Jews have
no strength for the work. They
lack suitable materials for the
work. The result of their work
will be complete failure: “Even
that which they built, if a fox go
up, he shall even break down their
stone wall” (Neh. 4:3). Mockery
is an especially effective form of
opposition, for it discourages the
workers.

In addition, there was open
threat of force and violence: “[The
enemies] conspired all of them to-
gether to come and to fight against
Jerusalem, and to hinder it” (Neh.
4:8). Because of this danger, half
of Nehemiah’s personal servants
worked, while half stood guard
with weapons. As for the men who
labored, they could work with only
one hand. With the other hand,
they had to hold a weapon.

Was this not difficult labor?

No wonder that the people
were discouraged: “And Judah
said, the strength of the bearers of
burdens is decayed [Hebrew: fail-
ing], and there is much rubbish; so
that we are not able to build the
wall” (Neh. 4:10).

This was the daunting diffi-
culty of the work that was neces-
sary for the covenant and Christ of

God, work that God Himself com-
manded.

“So built we the wall, in such
hard circumstances and in spite of
the difficulty,” said Nehemiah.

Likewise, the work of Christian
education is difficult—specifically,
establishing and then maintaining
and developing Heritage Christian
High School. The numbers are
comparatively small—few students
and few supporters. The labor is
great and exhausting—teaching,
administering, and supporting a
high school. The cost is high. And
I would not be surprised if the
work has its detractors: “What do
these feeble ‘PRs’? Do they think
that they can carry out the de-
manding project of a high school
with their meager resources? And
even if they educate a few students,
the students will be badly taught
and poorly prepared for real life
in the world.”

We must not minimize the dif-
ficulty, not at all, but we may re-
mind ourselves that the difficulties
of the present work are not new.
The work of Christian education
has always proceeded under these
same difficulties.

In 1876, Christian Reformed
people—and they were our spiri-
tual and even physical forebears—
started what is now Calvin College
with one teacher teaching seven
students every subject of a high
school, college, and seminary cur-
riculum on the second floor of an
old building in a poor section of
Grand Rapids.

I myself saw my own parents
and the parents of the girl who is
now my wife, with a handful of
others in Hope Church, at that
time-—1946—fewer than 25 fami-
lies, all of them barely able to make
ends meet, put up a grade school
of nine grades for the children of
that church.

When Abraham Kuyper’s Free
University of Amsterdam opened
in December 1880, it had no build-
ing of its own. So was it strug-
gling financially, that many said
that the professors would soon be

enrolled in Amsterdam’s poor-
house. It had exactly five students,
one for each of the five professors.
It was bitterly opposed, not only
by the world and its universities,
but also by leaders in the Reformed
Church of the Netherlands. As for
ridicule, every morning when the
professors and five students came
to school they found written anew
in chalk over the door of the build-
ing that they were using these
words: “Abandon All Hope Ye
Who Enter Here”—words that
Dante had inscribed on the portals
of hell in his Inferno.

I point out that all three of
these schools survived and flour-
ished!

But we must recognize the re-
ality that God does not make the
work of Reformed, Christian edu-
cation easy. As regards Christian
schools, always those who work for
them have to say, “So built we the
wall, despite great difficulty.”

A Blessed Work

Despite the great difficulty of
the work, those who built the wall
of Jerusalem persevered, so that
they made good progress with the
wall. It was not the case that the
wall was finished at the time that
Nehemiah and the others said, “So
built we the wall.” The wall would
be finished. It would be reared up
to its full height. It would com-
pletely encircle the holy city. Its
strong gates would be set in place.
We read of the completion in
Nehemiah 7. The service of dedi-
cation is recorded in Nehemiah 12.

But at the time that Nehemiah
said, “So built we the wall,” the
wall was only “joined together
unto the half thereof,” that is, the
wall went all around Jerusalem, but
only to half its full height. And it
was still lacking its gates.

This was progress. It was
progress that encouraged Ne-
hemiah and the other workers on
the wall. This progress was due to
the blessing of God upon the work.
God blessed the work that He Him-
self commanded and that was nec-
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essary for His covenant, His
church, and His name. The form
that the blessing took was the will-
ingness of the people to work: “for
the people had a mind to work.”
Literally, the Hebrew of Nehemiah
4:6 says that the people had a
“heart” to work. God gave that
heart. God gave that heart despite
all the difficulty. He gave that
heart by binding on the people’s
heart His command and the neces-
sity of the wall.

Still, the building was not fin-
ished. The wall was in progress.
All the difficulties remained. Op-
position continued. Critics still
mocked. According to earthly

Thoughtful Review
hanks to Rev. Key for his
thoughtful review of the initial
volume of Unfolding Covenant His-
tory. Perhaps this will be the im-
petus for those of your readers who

Feature Articles

n 4" July 2001, Angus
Stewart was installed as
the minister of Covenant
Protestant Reformed Church in

Ballymena Northern Ireland. As
yet, the congregation does not

Andrew Clarke is @ member of the CPRC
in Northern Ireland.
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judgment, the outcome of the work
was yet uncertain. Nehemiah and
Judah had to keep on building.
They had to keep on building in
trust in the blessing of God.

“So we went on building,” said
Nehemiah, “praying to, depending
on, and hoping in God. The wall
and work are His.”

Similarly, you who work in this
area on soundly Reformed second-
ary education must go on building,
trusting in the blessing of God.
This night marks a beginning—a
good, solid beginning. You have
made progress. God has blessed
the work of preparation stretching
back now some 20 years.

have not purchased or read this
book to do so.

Rev. Key suggested that a tex-
tual and a subject index would be
helpful. Your readers will be
pleased to know that while a sub-
ject index is not contemplated, a

But obviously much remains
still to be done.

Board, supporters, parents, stu-
dents, and teachers, look to the
blessing of God for furthering the
work now in progress. Look to the
blessing that gives the people a
heart to work. Look to the blessing
that maintains the school and then
brings it to completion. Pray the
petition of Psalm 51:18: “O God ...
build thou the walls of Jerusalem.”

So you continue building the
wall of the sound instruction of the
church’s children in the Reformed
faith and life, by the blessing of our
covenant God.

—DJE €

comprehensive textual index for all
volumes is planned at the end of
the final volume in this series.

Mark H. Hoeksema
Hudsonville, Michigan @;
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Reporton the Ordination of
Rev. Angus Stewart

have their own building to meet
in, so Ballymena Town Hall was
rented for the occasion. The ordi-
nation was well advertised. Per-
sonal invitations were sent to
those who had expressed an inter-
est in the work of Covenant. The
preparation paid off — there was
a good number attending, made
up of church members, friends of
the congregation, and relatives of

Andrew Clark

Rev. Stewart. We were also de-
lighted to have with us Rev. Barry
Gritters and Elder Erv Kortering
from Hudsonville PRC. This was
a first-time visit for Elder
Kortering, while Rev. Gritters has
become well-known to the congre-
gation through his frequent visits,
and is held in high esteem for his
warm preaching and wise advice.
It was highly fitting that he



Ceremony of the "laying on of the hands

of the presbytery”
l.tor.: ]. McAuley, B. Crossett,

B. Gritters, E. Kortering, . Clarke

preached at this milestone in the
congregation’s history. He took as
his text II Corinthians 11:1, 2: “For
I am jealous over you with a godly
jealousy: for I have espoused you
to one husband, that I may present
you a chaste virgin to Christ.”

In a clear, direct manner, the
text was explained. At the time
when the letter was written, it was
customary for the bridegroom to
select a friend to help with the mar-
riage preparations (somewhat like
a best man today). It was the task
of the friend to watch over the
bride-to-be, and to ensure that she
remained faithful until the day of
the wedding. This is the analogy
Paul is using here. Christ is the
Bridegroom, the church is bride,
and the minister acts as the
bridegroom’s friend, watching over
what has been entrusted to him.
And what dangers threaten! Se-
ducers will try to corrupt her with
false but flattering doctrines that
undermine all that Christ has done
for her. Others may break down
the antithesis and try to dazzle the
bride of Christ with the offerings
of the world. The bride herself can
even destroy her beauty with pride,

luke-warmness, or a lack
of love. All these must be
exposed, denounced, and
warned against. The
church must constantly be
reminded of the glory of
Christ. Then too, there is
the danger that the friend
of the bridegroom himself
might try to seduce the
bride. He might seek
popularity, wealth, or a
good reputation at the ex-
pense of faithfulness to
Christ.

Instead, he must be
filled with a godly jeal-
ously over his flock. He
must, to the best of his ca-
pacity, reflect the love and
jealousy of the Bride-
groom. The content of his
preaching must be the
messages of Christ to His
bride. They must be de-
livered with the feeling and sin-
cerity that a friend will have. His
pastoral duties will be designed to
care for and nourish the congre-
gation, Finally, the friend himself
will be rewarded at the marriage
feast.

Rev. Gritters, the elders of the
congregation, and Elder Kortering
then ordained Rev. Stewart. In rec-
ognition of his office, he was in-
vited to close the service with the
benediction. Afterwards Brian

Crossett, an elder in Covenant,
made a brief address of welcome
and thanks to those present. He
expressed the gratitude that the
congregation especially felt to-
wards the Protestant Reformed
Churches in America for helping
Angus and the congregation reach
this point through their general fi-
nancial assistance, the sending of
Rev. Hanko as a missionary, and
their wise advice on numerous oc-
casions. Rev. Stewart also spoke,
giving a brief testimony and ex-
plaining his call to the ministry.
The meeting was closed in prayer
by Elder Kortering. Afterwards
there was a time for food and fel-
lowship.

Not only was the service en-
couragement for the members but
also a good witness to those visit-
ing. The fact that the congregation
has a minister of its own has also
sent out a message to those in
Ballymena and elsewhere in North-
ern Ireland that the congregation
has regained stability, and is look-
ing forward to a new period of
growth under the blessing of God.
It would be foolish, however, to
underestimate the task ahead. The
congregation earnestly desires the
prayers of their friends in the Prot-
estant Reformed Churches in the
United States for Rev. Stewart and
his wife, and for the rest of the con-

gregation. @

Session:

Jonathan McAuley, Ivan Reid, Rev. Stewart, Brian Crossett,
Allister Pattison, John Clarke
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Luther, Erasmus,and the
Bondage of the Will (concluded)

uther’s Bondage of the Will
I] was a thorough refutation
of the notion of a free will
in fallen man as set forth by the
world-renowned Desiderius Eras-
mus in his refined discourse en-
titled On the Freedom of the Will.
This was the crucial issue in
Luther’s mind. He praised
Erasmus because he alone among
Luther’s opponents had recognized
that the doctrine of free will was
“the grand turning point of the
cause.” Luther wrote, “You, and
you alone saw, what was the grand
hinge upon which the whole
turned” (Section 168).*

As noted in the first part of this
article (October 15, 2001 issue),
Erasmus desired that the discus-
sion be conducted peacefully. He
affirmed his belief in Scripture, but
insisted that at issue was the inter-
pretation of Scripture. He claimed
that Luther stood virtually alone in
his position among theologians go-
ing back to the ancient fathers.

Erasmus’ arguments in support
of the doctrine of free will are
mainly these:

1. The fact that God commands
implies that man has the ability
to obey the commands.

2. If man does not have the free
will to obey God and/or to be-
lieve, then God is unjust to de-
mand it of man.

3. Erasmus denies that natural
man can only do evil. Even the
pagans, he insists, do good.

4. Erasmus maintains that natu-
ral man’s will is weak, but not

Prof. Dykstra is professor of Church His-
tory and New Testament in the Protes-
tant Reformed Seminary.

56/Standard Bearer/November 1, 2001

powerless. Man's will needs grace
to accomplish the good. He dis-
tinguishes several kinds of grace
supposedly given to man to assist
him.

5. Perhaps the most important
element in Erasmus’ apology for
free will is that man can merit
with God.

How, then, does Luther answer
this brilliant scholar and defender
of free will? In a word, Luther dev-
astates Erasmus’ arguments. First
of all, Luther contemns Erasmus’
efforts, so much so that he consid-
ered not even answering it. Writes
Luther, “On so great a subject, you
say nothing but what has been said
before: therefore, you say less
about, and attribute more unto
‘Free-will,” than the Sophists have
hitherto said and attributed.”
Luther contends that all these ar-
guments have often been refuted.
He adds, “I greatly feel for you for
having defiled your most beautiful
and ingenious language with such
vile trash” (Introduction).

As to the dispute itself, Luther
addresses Erasmus’ desire that
these discussions ought to be con-
ducted without fighting. Luther
points out that this is not the way
of the history of the church, or of
the spread of the gospel, because

[tThe world and its god cannot and
will not bear the Word of the true
God: and the true God cannot and
will not keep silence. While,
therefore, these two Gods are at
war with each other, what can
there be else in the whole world,
but tumult?

Therefore, to wish to silence
these tumults, is nothing else, than
to wish to hinder the Word of
God, and to take it out of the

Prof. Russell Dykstra

way.... And as to myself, if I did
not see these tumults, I should say
the Word of God was not in the
world (Section 19).

Luther identifies the central is-
sue, and its unspeakable impor-
tance. It is essential, he writes, “for
a Christian to know, whether or not
the will does any thing in those
things which pertain unto Salva-
tion. Nay, let me tell you, this is
the very hinge upon which our dis-
cussion turns.” That, because it in-
volves knowing what God's power
does, and thus knowing God Him-
self. If there is anyone who yet
thinks that the issue of a free will
is of no importance for the Chris-
tian faith, he must hear Luther:

But if I know not the distinction
between our working and the
power of God, I know not God
Himself. And if I know not God,
I cannot worship Him, praise
Him, give Him thanks, nor serve
Him; for I shall not know how
much I ought to ascribe unto my-
self, and how much unto God
(Section 7).

As to the term “free-will,”
Luther prefers that the term never
be used, because it deceives people
with “the most destructive mock-
ery.” It implies that men have the
power of free choice in the matter
of salvation, when the opposite is
true. If the term must be used,
Luther would have all to remem-
ber that man has

* All quotations from The Bondage of
the Will are taken from the translation
by Henry Cole, printed by Baker Book
House, Grand Rapids, 1976.



as to his goods and possessions
the right of using, acting, and
omitting, according to his “Free-
will”; although, at the same time,
that same “Free-will” is overruled
by the Free-will of God alone, just
as He pleases: but that, God-
ward, or in things which pertain
unto salvation or damnation, he
has no “Free-will,” but is a cap-
tive, slave, and servant, either to
the will of God, or to the will of
Satan (Section 26).

Luther answers the charge that
he is opposed by the church of all
ages, which would mean, if Luther
is correct, that God allowed His
church to be in error for centuries.
First of all, Luther asserts that Au-
gustine is very much in his corner,
a fact that Luther demonstrates re-
peatedly. Secondly, he points out
that the church, externally consid-
ered, from Israel to Luther’s day,
often did err. Yet, he insists that
the church of God and the mem-
bers are hidden, and that God was
pleased to preserve His saints even
through those times. The calling,
therefore, is to try the spirits. This
every Christian can and must do
because, on the one hand, he has
the Spirit, and, on the other hand,
the Scriptures are clear. Luther
demonstrates this by quoting copi-
ously from Scripture itself. He asks
rhetorically, “[I}f the Scripture be
obscure or ambiguous, what need
was there for its being sent down
from heaven?” Then he turns the
argument back on Erasmus - “And
why do you also, Erasmus, pre-
scribe to us a form of Christianity,
if the Scriptures be obscure to
you!” (Section 36).

It is worth noting that Luther
demands logical consistency in the
formulation of doctrine. He shreds
Erasmus’ arguments by exposing
the contradictions found through-
out. He notes that Erasmus’ defi-
nition of free will is hopelessly
vague and thus open to various in-
terpretations. Erasmus claims that
man has a will able to choose the
good without grace, and in other
places maintains that man can will

nothing good without the grace of
God. Writes Luther, “Hence then,
Erasmus, outstripping all others,
has two ‘Free-wills’; and they, mili-
tating against each other!” (Section
48).

What then of the many condi-
tional statements in Scripture ad-
duced by Erasmus — “If thou wilt
hear” or “if thou wilt do”? Do
these prove that man has a free will
to do or to hear? Or is it so, that
by these God mocks man, because
man cannot obey them anyway?
Luther rejects those conclusions.
He writes, “Why is this not rather
drawn as a conclusion — therefore,
God tries us, that by His law He
might bring us to a knowledge of
our impotency, if we be His
friends; or, He thereby righteously
and deservedly insults and derides
us, if we be His proud enemies”
{Section 52).

Similarly, Luther dismisses the
Pelagian error that the various
commandments of God imply that
man has the ability to keep them.

And this is the place, where I take
occasion to enforce this my gen-
eral reply: — that man, by the
words of the law, is admonished
and taught what he ought to do, not
what he can do: that is, that he is
brought to know his sin, but not
to believe that he has any strength
in himself. Wherefore, friend
Erasmus, as often as you throw in
my teeth the Words of the law, so
often I throw in yours that of Paul,
“By the law is the knowledge of
sin,” — not of the power of the
will. Heap together, therefore, out
of the large Concordances all the
imperative words into one chaos,
provided that, they be not words
of the promise but of the require-
ment of the law only, and 1 will
immediately declare, that by them
is always shewn what men ought
to do, not what they can do, or do
do (Section 56).

Furthermore, Luther takes
pains to show that Erasmus proves
too much. If all these conditional
sentences and commands indicate
that man can will to do what God

enjoins, it necessarily follows that
the same statements prove that
man can actually do what God com-
mands. Repeatedly Luther re-
minds Erasmus of the necessary
implications — there is no need for
the Spirit or grace of God to work
in man. He can keep the com-
mandments; he can save himself.
Indeed, there is no need even of
Christ or the cross.

Luther is quick to remind
Erasmus that the Scriptures present
a very different picture, namely, “a
man, who is not only bound, mis-
erable, captive, sick, and dead, but
who, by the operation of his lord,
Satan, to his other miseries, adds
that of blindness: so that he be-
lieves he is free, happy, at liberty,
powerful, whole, and alive” (Sec-
tion 58).

The question naturally arises,
why then do some believe and
obey, and others do not, if all men
are in bondage. Luther asserts that
this is due to the “SECRET AND
TO BE FEARED WILL OF GOD,
who, according to His own coun-
sel, ordains whom, and such as He
will, to be receivers and partakers
of the preached and offered mercy”
(Section 64). Even the conditional
sentences must be understood in
light of predestination. Writes
Luther,

“If thou wilt”: that is, if thou be
such with God, that he shall deign
to give thee this will to keep the
commandments, thou shalt be
saved. According to which man-
ner of speaking, it is given us to
understand both truths. — That
we can do nothing ourselves; and
that, if we do any thing, God
works that in us (Section 68).

Luther takes on the giant — the
issue of merit. Luther rejects
Erasmus’ conclusion that the prom-
ises of reward prove that the will
can merit with God. He reminds
Erasmus that the promises are ex-
actly that — gracious promises of
what God will do. In addition, he
points out that these are promises
to God’s people, and the promise
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is no longer to the supposed free
will of fallen man, but to men
“raised above ‘Free-will” in grace,
and justified” (Section 69).

As far as anyone ever being wor-
thy of reward, that is impossible,
Luther maintains. For if “Free-
will” cannot of itself will good, but
wills good by grace alone, (for we
are speaking of “Free-will” apart
from grace and inquiring into the
power which properly belongs to
each) who does not see, that that
good will, merit, and reward, be-
long to grace alone (Section 70).

On the other hand, Luther
draws the logical consequence that
if it be allowed that man can by
free will choose the good, then God
is “robbed of His power and wis-
dom to elect.” He adds:

Nay, we shall at length come to
this: that men may be saved and
damned without God’s knowing
anything at all about it; as not
having determined by certain elec-
tion who should be saved and
who should be damned; but hav-
ing set before all men in general
His hardening goodness and long-
suffering, and His mercy shewing
correction and punishment, and
left them to choose for themselves
whether they would be saved or
damned (Section 81).

Not only so, but Luther points
to other considerations which ab-
solutely rule out the possibility of
a free will in man, namely, God’s
sovereignty and His foreknowl-
edge. God is omnipotent, other-
wise “He would be a ridiculous
God.” At the same time, God
“knows and foreknows all things,
and neither can err nor be de-
ceived.” The “inevitable conse-
quence” is that there is no such
thing as a free will. Luther recog-
nizes that this is an offense to man,
“that the God, who is set forth as
being so full of mercy and good-
ness, should, of His mere will,
leave men, harden them, and damn
them, as though He delighted in
the sins, and in the great and eter-
nal torments of the miserable.”
Luther’s response?

And who would not be offended?
I myself have been offended more
than once, even unto the deepest
abyss of desperation; nay, so far,
as even to wish that I had never
been born a man; that is, before I
was brought to know how health-
ful that desperation was, and how
near it was unto grace (Section 94).

But that man should be offended
does not lead Luther to tamper
with the truth of Scripture. God is

sovereign and omniscient. Man is
not free, though his sins are his
own, not God’s, for man is not
forced to sin.

Having demolished the argu-
ments of Erasmus, Luther contends
for the grace of God against free
will. He demonstrates the truth
from Scripture that all men are de-
praved, guilty, and incapable of
doing or willing good. Man’s sal-
vation is all of grace. Man merits
nothing. His righteousness is from
Christ, imputed freely and by
grace.

Hence Luther reveals the seri-
ousness of the matter when he
writes, “And | would also, that the
advocates for ‘Free-will’ be admon-
ished in this place, that when they
assert ‘Free-will," they are deniers
of Christ. For if I obtain grace by
my own endeavours, what need
have I of the grace of Christ for
the receiving of my grace?” (Sec-
tion 157). And again, “And thus,
while you establish ‘Free-will,” you
make Christ void, and bring the
whole Scripture to destruction.
And though you may pretend, ver-
bally, that you confess Christ; yet,
in reality and in heart, you deny
Him” (Section 159).

So far Luther, defender of the
irresistible, saving grace of God in
Christ.€

Luther’s Doctrine of Justification (2)

Milking a Ram with a Sieve:
Works Righteousness Rejected
n the previous article (Octo-
][ ber 15, 2001) we examined the
essential points of Luther’s
Reformed and reforming doc-
trine of justification. In this article

Rev. Hanko is a minister in the Protes-
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we wish to look at some supple-
mentary points, and, first of all, a
little further at his opposition to the
pernicious doctrine of justification
by works. In his own inimitable
way he expresses his opposition to
the doctrine of justification by
works:

Trying to be justified through
the Law, therefore, is as though

Rev. Ron Hanko

someone who is already weak and
sick were to ask for some even
greater trouble that would kill him
completely but meanwhile were to
say that he intends to cure his dis-
ease by this very means; or as
though someone suffering from
epilepsy were to catch the plague
in addition; or as though a leper
were to come to another leper, or
a beggar to a another beggar, with
the aim of giving him assistance
and making him rich. As the



proverb says, one of these is milk-
ing a billy goat and the other is
holding the sieve.

Luther means that any talk of
works in connection with justifica-
tion is an attempt to cure man's
disease with the disease itself — to
cure his wicked working by more
works. How angry he would be,
therefore, to find that the majority
of today’s evangelicals are doing
just that by making faith itself a
work. He knew from experience
that it could not possibly be so.

There is, then, the teaching, so
very common today, which makes
of faith a decision or act of a man’s
own free will. It suggests that
faith, the only requirement for jus-
tification, must proceed from man,
and it entirely forgets what
Ephesians 2:8-10 says about faith.
That teaching comes in the guise
of well-meant “offers” of salvation,
altar calls, decision theology, and
such like, and accompanies the no-
tion that salvation, by Christ’s
death, is available to all. It is as
much the death of all true theol-
ogy as was the Romish doctrine of
salvation by other works.

Luther himself points out the
error of this kind of thinking:

The person who believes that he
can obtain grace by doing what is
in him adds sin to sin, so that he
becomes doubly guilty.?

iR = R

But who can bear this blas-
phemy that our works beget us,
or that we are the creatures of our
works? In that case it would be
permissible to say, contrary to the
prophet, “We have made our-
selves, and God has not created

us” (Mal. 2:10; Ps. 100:3).*

Forde, in his book on Luther’s
Heidelberg Disputation, correctly
analyzes this modern form of work
righteousness. He says:

Theology tries to describe accu-
rately what the situation is, but in

the fallen world descriptions al-
ways turn into prescriptions.
Then they become deadly, espe-
cially when they turn up in ser-
mons! So, talk of humility, or
faith, or grace tends invariably to
slip over into prescriptions for
what we are to do to make our-
selves as humble as possible, or
to get some faith, or to decide for
grace, and so on. In the theology
of the cross, however, the point is
that the language is to be used in
such a way that every prescrip-
tion is cut off.... Thus the impor-
tant question of whether or not
humbling oneself or falling down
and praying for grace is “doing
something” can only be turned
back on the questioner: “When
you humble yourself and plead for
grace, are you making the claim
that you are doing something? If
50, you are not pleading for grace,
but only your own cause. And so
you are still lost. Give up and
believe the gospel!”*

Like a Beast Between
Two Riders:
The Bondage of the Will

The chief reason Luther re-
jected the idea that faith is a work
of man was his belief in the bond-
age of the will. Unlike most Churis-
tians today, he completely rejected
the idea that the will of fallen man
could ever act autonomously, on its
own:

Man’s will is like a beast stand-
ing between two riders. If God
rides, it wills and goes where God
wills.... If Satan rides, it wills and
goes where Satan wills. Nor may
it choose to which rider it will run,
or which it will seek, but the rid-
ers themselves fight to decide who
shall have and hold it.*

Faith cannot, therefore, be an act
of man’s will, a decision for Christ
or a choosing between God and Sa-
tan, between salvation and damna-
tion, between heaven and hell.

It is at this point, therefore, that
Luther differs the most from mod-
ern Christianity. The church today,
for the most part, has gone back to
the doctrine of Rome and Erasmus,

against whom Luther wrote his
most famous work, the work from
which we have just quoted. The
sad thing is, of course, that the
modern church has not only gone
back to Rome’s doctrine of the will,
but is, as a result, on its way back
also to Rome’s doctrine of justifi-
cation as well. There are promi-
nent evangelical leaders like James
Packer who cannot distinguish be-
tween Rome’s doctrine and that of
historic, biblical Protestantism.

Modern Protestantism’s doc-
trine is not exactly the same as
Rome’s doctrine of justification by
works, but it is much more subtle
and dangerous than that of Rome.
It is the teaching that salvation is
of man’s willing, where Rome
teaches that it is of man’s running
(Rom. 9:16), both just different
forms of what Luther considered
blasphemy.

No Holidays:
No Faith without Works

By way of emphasizing that
faith is not another work, but a gift
of God, Luther often said that we
have nothing at all to do in our jus-
tification:

He is not righteous who works
much, but he who, without work,
believes much in Christ.

The law says, “do this,” and it
is never done. Grace says, “be-

1 Luther’s Works, vol. 26, pp. 403, 404,
“Lecture on Galatians 4:9.”

2 Luther's Works, vol. 31, p. 40,
“Heidelberg Disputation, Thesis 16.”
An excellent analysis of the “Heidel-
berg Disputation” is found in Gerhard
O. Forde, On Being a Theologian of the
Cross (Grand Rapids: William B.
Eerdmans: 1997).

3 Luther’s Works, vol. 34, p. 114, “The-
ses Concerning Faith, 69, 70.”

4 Forde, On Being a Theologian of the
Cross, p. 63.

5 Luther, The Bondage of the Will, ed.
J. L. Packer and O. R. Johnston (Lon-
don: James Clarke: 1957), pp. 103, 104.
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lieve in this,” and everything is al-
ready done.®

In spite of the fact that some of
Luther’s own associates misunder-
stood him and fell into anti-
nomianism and libertinism, deny-
ing good works altogether, Luther
himself never had any sympathy
for such teaching. Though we, said
Luther, have nothing at all to do
for our justification, there is much
that we do as a result of justifica-
tion:

For it (faith) surely must not be
such a sluggish, useless, deaf, or
dead thing; it must be a living,
productive tree which yields fruit.
Therefore this is the test, and this
is the difference between faith that
is genuine and faith that is false
and colored: where faith is true,
it manifests itself in life. A false
faith, to be sure, bears the same
name, employs the same words,
and boasts of the same things; but
nothing results from it.”

+++4 +4++

Where faith is of the right kind,
there deeds also follow; and the
greater the faith, the greater the
deeds. Faith of the right kind is
indeed something powerful,
mighty, and active. To it nothing
is impossible; nor does it take a
rest or take a holiday.*

*+4+4

How few there are today who
are so taught of God — who can
stand firmly against all efforts to
make of faith another work, but
who can also stand against those
who think that any mention of
works is a denial of grace.

The Only Organs of the
Christian Man: Faith by Hearing
In his desire to preserve the
doctrine of free and gracious justi-
fication, justification by faith alone,
Luther emphasized very strongly
that the chief action of justifying
faith is to hear the Word. The
Christian, for Luther, is in the most
literal sense “all ears”:

But the word “ears” is emphatic
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and forceful to an extraordinary
degree; for in the new law all
those countless burdens of the cer-
emonies, that is, dangers of sins,
have been taken away. God no
longer requires the feet or hands
or any other member; He requires
only the ears. To such an extent
has everything been reduced to an
easy way of life. For if you ask a
Christian what the work is by
which he becomes worthy of the
name “Christian,” he will be able
to give absolutely no other answer
than that it is the hearing of the
Word of God, that is, faith. There-
fore the ears alone are the organs
of a Christian man, for he is justi-
fied and declared to be a Chris-
tian, not because of the works of
any member but because of faith.”

Timothy George suggests that:
“Fides ex auditu, ‘faith out of hear-
ing,” ‘“faith by means of listening,’
is perhaps the best summary of his
Reformation discovery.”!

Why did Luther place so much
emphasis on hearing the Word, to
the extent at times of identifying
faith and hearing? The answer
seems plain. On the one hand,
Luther wanted to make it as clear
as possible that faith is from God
and not from man himself. If it
comes by hearing, it must come from
God. On the other hand, over
against the idea that faith was some
kind of substitute work, Luther em-
phasizes in this way the “passive-
ness” of justifying faith. It works
nothing; it only hears. The Chris-
tian man, the believer, is all ears.

Plagued by the Devil:
The Necessity of Being Justified
Because he himself had learned
the truth of justification through
long spiritual searching and strug-
gling, Luther insisted that only
those who are in fact justified by
faith and who by faith knew Christ
and had taken refuge in Him could
understand and receive the bibli-
cal doctrine of justification. Any
other faith than true justifying faith
is no faith at all and cannot profit:

I say that, if we are ever to stand

before God with a right and un-
colored faith, we must come to the
point where we learn clearly to
distinguish and separate between
ourselves, our life, and Christ the
mercy seat. But he who will not
do this, but immediately runs
head-long to the judgment seat,
will find it all right and get a good
knock on the head. I have been
there myself and was so burnt that
I was glad I was able to come to
the mercy seat."

Luther has reference here, of
course, to faith which thinks itself
self-produced, and which believes
itself to be “doing something.”
Such faith cannot find the mercy
seat — cannot find Christ — and
only gets “knocked on the head.”

Not only was Luther’s love for
the doctrine of justification the re-
sult of his own experience (it was
for him, as we have seen, the “gate
of paradise”), but his opposition to
any hint of work righteousness was
also the fruit of his own spiritual
struggles. He knew the spiritual
danger posed by false doctrine to
deceitful human hearts:

Whoever is interested may learn
a lesson from my example, which
I shall now confess. A few times
— when I did not bear this prin-
cipal teaching in mind — the devil
caught up with me and plagued
me with Scripture passages until
heaven and earth became too
small for me. Then all the works
and laws of man were right, and
not an error was to be found in
the whole papacy. In short, the

6 Luther’s Works, vol. 31, p. 40,
“Heidelberg Disputation, Thesis 25,
26.” Quoted from Forde, On Being a
Theologian of the Cross, pp. 103-110.

7 Luther’s Works, vol. 24, pp. 264, 265,
“Sermon on John 15:17, 18.”

8 Quoted from Leaver, Luther on Jus-
tification, p. 81, note 55.

9 Luther’s Works, vol. 29, p- 224, “Lec-
tures on Hebrews (10:19).”

10 Timothy George, Theology of the Re-
formers (Nashville: Broadman Press:
1988), p. 54.

11 Luther's Works, vol. 51, p. 282, “Ser-
mon on the Sum of the Christian Life.”



only one who had ever erred was
Luther. All my best works, teach-
ing, sermons, and books had to be
condemned. The abominable
Mohammed almost became my
prophet, and both Turks and Jews
were on the way to pure saint-
hood. Therefore, dear brother, be
not proud or smug, and certain
that you know Christ well. You
hear what I confess to you, admit-
ting what the devil was able to do
against Luther, who is supposed
to be a doctor in this art, who has
preached, composed, written, said,
sung, and read so much in these
matters but must still remain a

student and sometimes may not
be either master or student. So
take my advice, and do not cel-
ebrate too soon. Are you stand-
ing? Then see that you do not fall
(I Cor. 10:12)112

A timely warning indeed!

He pointed out, too, that not
only the believer, but the church
must ensure that it does not lose
this doctrine:

If the article on justification
hadn’t fallen, the brotherhoods,
pilgrimages, masses, invocation of

Grace Life

“On Gettinga Life” (3)

his is the life. Spike (your

hair). Do (affirmative ac-

tion). Study dispassion-
ately (stem cells). Hug passion-
ately (yon tree). Live (for money).
Go (to the Laughing Church). Be-
lieve (in Yourself). Play (the lot-
tery). Swim (across Lake Superior).
Love (the things Madonna loves).
Rock. Roll. And Sin (in every-
thing).

The life — saith the world!
Come and get it!

But, dear youthful reader—
don’t! For the world’s life is no
life. Theirs is life without God.
Vanity. Terrible depraved death-
life now. And then death-death
forever. Saith the Lord!

Dear young Christian readers:
your life is so different! Yours is
Grace life. Life with God. A gift
of grace. The Life.

Now we want to talk about get-
ting that life — the grace life you

Rewv, Dick is pastor of Grace Protestant
Reformied Church in Standale, Michigan.

have. That’s right. We have the
good grace life. But just a begin-
ning of it. The rest of our life is a
getting of that life.

“Getting” that life you already
have is simply appreciating that
life, and growing in it. It is not
getting alive for the first time. It
is not reading someone’s manual
on how to be born again and then
following its directions and con-
ceiving yourself. We're talking liv-
ing out of the life we already have.
Developing. Maturing. Keeping
yourself from and even killing the
things that would shrink you and
stifle and even strangle your Chris-
tian life. Becoming more holy. Be-
ing conformed day by day into the
image of Christ whose image you
already bear.

Like Israel. She of all people
had the life with God. She was
the covenant-secrets-of-God-know-
ing community. She really lived!
And she was also called to grow in
that life. She, fairest woman of
them all, had been given the land
of Canaan. Once she passed over
Jordan on dry ground she was in.
Hers was the kingdom of heaven.

saints, etc., would have found no
place in the church. If it falls
again (which may God prevent!),
these idols will return.*

How many churches, once
standing, have begun to fall
through loss of this doctrine in the
teaching of the church and in the
consciousness of its members. May
we stand. €%

12 Luther’s Works, vol. 14, pp. 37, 38,
“Sermon on Psalm 117.”

13 Luther’'s Works, vol. 54, p. 340,
“Table Talk.”

Rev. Mitchell Dick

Her portion was life with God in
that kingdom. But she still had to
conquer, and to destroy or drive

out the Canaanites. She still had
to possess the possession. She had
to get it. And that done, she had
to get it some more. In 1000+ other
ways. Like building a temple.
Then offering 999+ bulls and sheep
and goats.

You young believers have got
lots of getting to do too — on the
other side of Calvary and Pente-
cost! A whole life ahead of you
(God willing) of getting the life.
What a prospect!

Here’s how to get it.

First, Faith. Fundamentally,
faith. Faith. Faith. Faith,

That means believing,.

That means first of all relying
on God. It means looking around
and seeing lots of sinking sand.
Sinking sand underneath you.
Sinking sand holding up Penta-
gons. Sinking sand under Afghani-
stan. Sinking sand under Man.
Sinking sand under Freud. Sink-
ing sand under the Beatles. Sink-
ing sand under the Koran. Sink-
ing sand under the great guys who
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hit 70, and under the beautiful girls
who top 10, and under the Forbes
men and women who've accumu-
lated 80 billion. In believing you
see that sinking sand. But then the
wonder of believing is that you will
have none of it, and stand on none
of it, trust in none of the people
and institutions built on it. On
Christ the solid rock you stand.

Amazing! Amazing grace, I say!

No one else even sees the sand.
And they are all standing there
sinking, and unhappy, and trying
to climb to the top, and soon to be
destroyed. But to you is given to
trust in the living God and the only
foundation for life which He has
laid — Jesus Christ the Righteous.
Amazing! Like the psalmist we be-
lieve, and in that activity we cast
off reliance on chariots and horses,
and, remembering the name of Al-
mighty God, we set up our ban-
ners in His name (Ps. 20:5, 7). Be-
lieving we use doctors, we hear
preaching — all means God uses
to help our bodies and save the
soul. But in God we trust. And,
you see, it is in that activity of ut-
ter humility, of earthlings acknowl-
edging earthiness and sinners admit-
ting sinfulness before God that the
living is real and the living is good.
We've gotten the life!

Then this believing involves
what I would call “bonding.” If
we are going to get the life of the
Christian, truly to appreciate it,
grow in it, live out of it, it will be
by means of this faith, this believ-
ing, which is a bonding,

Here’s what I mean. By faith
we are joined to God in a living
union. Jesus speaks of that in John
15. He is the Vine. We are the
branches. Once withering on the
vine Adam, now by grace through
faith we are joined to Christ. By
faith we are engrafted into Christ,
the Catechism teaches (Lord’s Day
7). Well now, in believing, in act-
ing out of our faith, we draw nigh
to God. We seek to know Him
more, we pray to Him, we hear
Him, we desire to receive more and
more the life that He gives, the
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blessings which He bestows, the
Spirit and grace of Christ.

This is bonding. Bonding
which is not only a result of our
faith union made initially with
Christ when we were first given
faith. Bonding which is also a pro-
cess, and an activity of believing —
involving us and urged upon us in
the Scriptures,

It is like this. Say there is a

father and a child. They can just
stand there and be father and child
in name and nose only. Or they do
the things father and child do to
grow together, appreciate each
other, and share life together — to
bond. So it is with the heavenly
Father and His children. God sov-
ereignly and graciously comes to
us and draws us to Himself to bond
us to Himself. He is always doing
that — He bids us to eat with Him,
to spend time with Him, He calls
us to church to speak to us, He is
there next to us in the car telling
us to turn off the radio and to think
on His promises — all so that there
might be this bonding, this devel-
opment of the relationship we have
in Christ and through His Spirit.
And we, on our part, already
joined to God, children of the Fa-
ther, we do draw nigh, enabled by
the Spirit within, seeking to grow
closer to Him, to bond with Him
and His blessings, through believ-
ing.
This believing. This believing
which is looking up in reliance on
God, which is reaching out to draw
nigh to God, is truly getting the
Life! In that conscious God-depen-
dence, in that deliberate believing
movement of the soul toward the
living God, is the life! There, in
that believing activity, are the vis-
tas which eye hath not seen, and
sounds of truth which ear hath not
heard. Indeed, through that believ-
ing we are taken into another
world — the world of God and the
gospel.

[t was like this. Without faith,
and unwilling to believe God we
could see (a Monet), hear (Mozart),
taste (sugar pops), touch (our

nose), smell (like a sweet day in
May).

But now it is like this: through
believing we who are still in the
world are at the same time given
to know and enjoy spiritual things.
For our faith is the substance of
things hoped for and the evidence
of these things not seen (Heb. 11:1).
In believing, these things of the
Spirit Life that we have and are
getting are made substantive to us
so0 that we are convicted. So in the
believing I can see, that is, I can
truly know the God above. And
in that believing I can also hear
what devils don’t want to hear and
no dog can hear — the truth of
God.

Believing is tasting and seeing
beyond and more than the good
World — even that the Lord Cre-
ator of the world is good (Ps. 34:8).
Believing is touching which is a
holding fast the salvation you have,
that no man take your crown (Rev.
3:11), and an embracing of the wis-
dom of God (Prov. 4:8). It is de-
testing the rat-smell of sinful deeds,
preferring by far the sweet smell
of the sacrifice acceptable, well-
pleasing to God (Phil. 4:18).
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Believing. Looking up to God,
relying on God, being taken up into
Father’s arms, and you reaching to
be taken up. And then, getting
there, in that conscious fellowship
with God, knowing, in delightful
anticipation of how you will be
known in heaven.

Oh, the knowing! As surely as,
more sure than what and how you
know and see and hear and touch
and taste and smell on earth of
earth, in believing you know and
see and hear and touch and taste
and smell the things of God and
God Himself.

THAT IS THE LIFE! THAT IS
GETTING THE LIFE!

Believe, young Christian! And
you will get and keep on gefting
this life you have been taught since
you were knee high to a pac-man.
Christianity and God and Re-
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formed doctrine and going to
church twice on Sunday and being
called to sacred factory work and
World Trade Centers collapsing
will then make more and more
sense, move you more and more to
fear and delight in and serve the
Lord.

Believe! It is as simple, and yet
as profound, as that. And in be-
lieving you can be sure that what
you see is what you will get. The
Life.

Right in Pockets. Or at the
powerhouse gym. Or at the mall.
Or in the hospital. Even in church.
Monday morning at school or
somewhere shingling. Friday night
hanging out. In breaking off that
relationship which began inno-
cently enough, but is going no-
where fast (it wasn’t innocent
enough!). BELIEVE!

But just how, you say? Or be-
lieve WHAT, you ask? Well, that
leads to the next thing vital in or-
der for your spiritual EKG to reg-
ister.

It is called the Bible. Let me
tell you: this believing — what to
believe, how to act in faith, and
how in this way of believing we
get the life from above — is re-
vealed in Holy Writ. Holy Writ is
to be our focus, therefore, in all our
believing and in all of our life-get-
ting. The life we get through be-
lieving must not be just charis-
matic, and nicotine free, and emo-
tionally exhilarating, but grounded
in and regulated by God’s Word.
Believing must be biblical, or we
blow up.

God has revealed, discovered
to us, what is to be believed. Itis
in the Bible. The God we are to
trust: He is revealed there. The
God we see by believing: He is
revealed there. The God we are to
hear: He speaks there. The salva-
tion we are to taste and enjoy: all
from Genesis to Revelation. What
we are to touch, and what we are
not to touch: in the Bible. What
smells good and what will lead to
a better sense of smell: it's in Holy
Writ.

So the God above has spoken
to us in a book that is down to
earth and on earth, like we are.
Words from heaven in earthly lan-
guage. The eternal Father God
talking down from heaven to the
wee little children we are. Words
for our learning. Revelation we can
hold. An object of faith, which be-
lieving, turns us from itself to the
God of its pages and the salvation
of which it speaks.

444 444 444+

So now you have a standard.
Getting the grace life is believing
the Bible!

And, if your believing be true
(James 2!), living by that Bible.

So ...

You know, from the Bible, that
sin is the problem, your problem.
In believing you will then be upset
about sin, more upset than about
the car you just totaled or the pros-
pect of having to tell your parents.
And you will deal with this prob-
lem of sin. Repentance. Going to
God and pleading the blood of the
cross for forgiveness., These will
be the things you will do in believ-
ing, and with that holy desire to
get, and to enjoy with uninter-
rupted communion, above all
things, the life.

So ...

You know, from the Bible, that
to be clothed with the righteous-
ness of the Christ is better by far
than being decked out with the lat-
est from Fitch. Believing, getting
the life through believing, is then
by far more concerned with righ-
teousness than fashion. And all —
because the Bible tells you so, and that
is what you believe!

So ...

From the Bible we derive our
understanding of what beauty is.
And we believe it. So we have
warts, or a bit of flab, and are not
cheerleader material. The Bible
says believers are the real beauti-
ful people of the earth, for God will
have nothing less than the most
beautiful bride! So we will not to
lose weight throw up. We will ad-

mire virtue more than brawn. And
Christ will be the model we adore.

50 .

From the Bible another valuable
lesson we learn in order to get the
life is this: No fear! Or, as our
delightful Tasmanian and Aussie
friends tell us, No worries! Young
people and adults: fear not!
Though we think we are missing
out on life, that we are too sinful
— the Bible says there is a God who
loves us. Though the World Trade
Centers and Pentagons of our na-
tion crumble before the terrorist at-
tacks. Though there be a tornado
threatening to suck us up and put
one limb here, another there.
Though there be the loneliness of
single life sucking us down into
depression’s pit. Though we play
and play but the NBA and not even
Mr. DeVries (esteemed Charger
coach!) takes notice, the Bible says:
no reason to fear! For God is our
refuge and strength, the Bible says,
a very present help in trouble.
And, because God says so, THERE-
FORE will not we fear! And because
God says so, there is a river, the
streams whereof shall make glad
the city of God, the holy place of
the tabernacles of the most High
(Ps. 46).

50...

Because the Bible calls us to re-
deem the time (Eph. 5:16) and that
this life is not a playground but a
battleground (II Tim. 4:7), life will
not be a baseball game or a beach
or a strolling through the park.
Young life won't be that way ei-
ther. We will play. But as God's
children. We will relax and play.
And not live to play. Or play just
to win. But play to be refreshed,
and to enjoy, win or lose. And that,
in order once again, after two sets
not five, after one round a week
not seven, after twenty miles a
week (of running!) not one hun-
dred, to get on with our work.

R D S

So ...
So ...
And so ...
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Believing God and His Word
and our living by it in every so and
so detail of our life is the way we
get the life we have by the grace of
God through faith.

What a getting! 1 bid you too
it, young friend!

Such a getting will be much
thinking on God’s Truth. I urge
you to that. Think! Want to float
down the world’s river, live its dis-
mal, hopeless life? Don’t think!
Just feel your way through life. Or
grope. Or look goggle-eyed. Or
drink, drink, and be stupefied. Or
do the hokey-pokey. Or react to a
pounding like a silly old knee. Or
join the Church of the sacred woof-
ers and tweeters. Want to live the
Christian life? Think! Think on the
Word of God. Remember God’s
truth. Delight in doctrine. Cogi-
tate. Meditate. Muse upon it (Ps.
143:5). Be transformed by that
Word by the renewing of your
mind as you think upon it (Rom.
12:2). And behold how you will
know and experience the salvation
of the Lord!

Annual Report

So think! And you will get the
life!

And pray! Your Christianity
dullsville? Well, the Christianity
is not! But the reason yours is is
either because you ask not or you ask
amiss!  God gives His grace and
Holy Spirit to those, and those
only, who ask for them (Lord’s Day
45, Heidelberg Catechism). God
gives spiritual growth in our life
only to those who ask for it. Have
you asked lately? Not demanded.
Not made it second or third on
your list, somewhere up there
among your longings for wheels or
a mate. But first. And humbly.
And ardently. With the groanings
and pleadings of a man or woman
longing, truly longing for God.

Get the life! Pray for it! Be-
cause without God enabling, the
Spirit moving, the grace sufficient,
no one dead will live, and no one
alive will grow.,

And what shall 1T more say?
Time would fail to tell me of all
those who have gotten and are get-
ting the life of faith! They, one and

all, have believed the truth of the
Scriptures. They have sought and
are seeking to live according to
God’s revelation. They think on
God’s Word. They pray. They
love the preaching. To them to live
is Christ and to die is gain. To
them obeying their awful parents
is virtue and yielding to youthful
lusts is not. Indeed, to them the
worst thing in the world is the bin
Laden and World Trade Center-sins
they find in their own heart and
life. To them, repenting and flee-
ing to the cross and trusting in the
cleansing blood of the Lamb and
living for God’s praise is the way
of life.

And the way to get it.

Yes! You!

Get the life.

Though it be a cross.

Get it!

Do, or die.

Believe.

And live! €

Annual RFPA Secretary’s Report

Dear RFPA Members and Friends,
e preamble to the constitution
of the RFPA states that we “...
have organized for the express pur-
pose of witnessing to the Reformed
truth.” A few quotes from readers
of RFPA publications should illus-
trate that we continue to fulfill our
purpose:
— A retired Marine Corps Major
writes,

Thank you for your very sobering
treatise on “A Defense of (Re-
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formed) Amillennialism.” For a
moment there myself, my wife,
pastor, and a few in our church
thought we were the only sane
people left. It is amazing the de-
struction these very intelligent
men in the Postmillennial camp
are causing to the Reformed
church at large.

— A prison inmate writes,
.. it was your book (Marriage, the

Mystery of Christ and His Church)
that finally enabled me to find

consistency with all of the scrip-
ture texts on the subject. I can
only imagine the abuse you must
take as a denomination bringing
that ‘hard saying’ to the adulter-
ous church of this day.

— A Presbyterian minister writes,

You brought it all together and
also gave me a more detailed
ecclesiastical context in which the
debate arose. I know little of the
PRC, and much of that is name
calling. But if this book (Hyper-



Calvinism and the Call of the Gos-
pel) is reflective of the PRC, then
praise God for the stand for or-
thodoxy you all have taken. It had
not sunk in how blatant was the
Arminianism being expressed by
those who oppose the PRC and
others as Hyper-Calvinists, when
in reality they were attacking Cal-
vinism.

Further evidence that our “pur-
pose of witnessing to the Reformed
truth” is being carried out is the
continued interest in and requests
to translate RFPA publications.
During the past year we have ap-
proved requests to translate The
Five Points of Calvinism into Ger-
man, Voice of Our Fathers into Rus-
sian, and Marriage, the Mystery of
Christ and His Church into
Slovakian. We mention in passing
that the Korean translation of Mar-
ringe, which was reported last year,
has sold over 2,500 copies.

During this past year our or-
ganization has reprinted four
books: Behold He Cometh, Far Above
Rubies, Studies in the Book of Genesis
(written by the late Rev. R.
Harbach and initially published by
the Grandville Protestant Reformed
Church), and Reformed Education
(initially published by the Federa-
tion of Protestant Reformed Chris-
tian Schools). The last two of those
books are now RFPA publications.

Two new books have been pub-
lished by the RFPA since our last
annual meeting. Unfolding Cov-
enant History, Volume 1, authored
by the late Prof. H.C. Hoeksema
and edited by his son Mark, was
distributed this past winter. Par-
ticular Grace: A Defense of God's Sov-
ereignty in Salvation, written by
Abraham Kuyper and translated
from the Dutch by Mr. Marvin
Kamps, came out this past summer.
And soon the late Rev. Herman
Hoeksema’s sermons on Romans,
as edited by Prof. D. Engelsma, will
arrive from the printer.

Two additional publications
are also available through the
RFPA: Our Goodly Heritage Pre-
served, which commemorates sev-

enty-five years of God’s faithful-
ness to the PRC, and Leaving Fa-
ther and Mother, which formerly
was a Beacon Lights publication. In-
cidentally, RFPA Book Club mem-
bers will be receiving the latter
book free as a token of our appre-
ciation of their continued support.
At present we have 900 Book Club
members, an increase of 30 since
last year. These members make it
possible for the RFPA to continue
to print new books without tying
up our working capital. Thank yvou,
members of the Book Club! We re-
alize that all our new publications
will not be of equal interest to all of
you, but your willingness to receive
them all in order to promote the
cause is greatly appreciated.

Currently we have about ten
works in progress. These include
new books and reprints. The RFPA
Update will keep you informed con-
cerning all current and future
RFPA publications.

While publishing good, Re-
formed books is a challenge in it-
self, marketing them is even more
so. Although our book sales con-
tinue to be brisk (last year 8,384
volumes were sold), your-board is
convinced we can do better. Con-
sequently the Board is becoming
more active in this respect. The
following board decisions of the
past year reflect this: we approved
spending about $2,500 to improve
our web site; a delegation was sent
to the National Christian Booksell-
ers’ Convention in Louisville, Ken-
tucky; we decided to promote some
of our publications through the
Amazon Advantage Program; and
we approved joining the Christian
Booksellers Association. We be-
lieve these decisions will give our
publications broader exposure than
they have ever had in the past.

From what has been reported
thus far, one might conclude that
book publishing is all the RFPA
does. Nothing could be farther
from the truth. The publishing of
the Standard Bearer continues to be
the crown-jewel of the Reformed
Free Publishing Association. In

fact, if you think about it, many of
our books have appeared first as
articles on the pages of the Stan-
dard Bearer.

Subscriptions to the Standard
Bearer have remained about the
same as last year. We are currently
mailing 2625 copies. Thirty-three
of these are new subscribers gained
from our promotion to non-sub-
scribing Protestant Reformed fami-
lies during this past year.

The “Businessmen’s Special,”
an attempt to promote the SB in
business offices and waiting rooms,
was a disappointment. Only one
business is taking advantage of
having free issues of the Standard
Bearer sent to their place of busi-
ness. By the way, it is not too late
to take advantage of this opportu-
nity. You can do so by contacting
the SB business office.

The RFPA Board has been ac-
tive in other ways to promote the
Standard Bearer. Just recently the
Board decided to offer a free one
year subscription to all newlyweds
in the PRC and new confessing
members who join from outside the
PRC. Consistories have been asked
to submit names and addresses of
those who qualify. Also, the Board
has approved sending a voucher to
every regular subscriber. By means
of this voucher each subscriber will
be able to give a non-subscriber the
SB for six months at no cost to
them. Look for this voucher in
your December 1 issue. Further,
work is being done to prepare an
introductory issue of the Standard
Bearer. This issue will be used to
introduce the RFPA and our
distinctives to those outside the
PRC.

All that has been reported thus
far takes money and work. Our
Treasurer’s Report indicates a tre-
mendous amount of financial sup-
port on the part of many: support
from within and outside the PRC.
For this we express our humble
gratitude. In addition, we express
our thanks to those whose faithful
labors have contributed to the pub-
lication and distribution of our
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magazine and books during this
past year. These include our edi-
tor-in-chief, writers, business man-
agers, department editors, secretar-
ies, proofreaders, and numerous

When Thou Sittest tn Lhis

volunteers who perform a myriad
of tasks. Though this work can be
difficult at times, we must not for-
get the privilege which is ours in
promoting the Reformed faith.

Thanks be to our covenant God for
this unspeakable gift.

For the RFPA Board
Cal Kalsbeek, secretary €

Mrs. Connie Meyer

leaching Hands to War (3)

he first enemy we encoun-
ter on this earth is our own
sin. And our first attack

upon this foe consists of searching
for it in our own hearts and lives
and repenting of it. This is a spiri-
tual battle, for this is a spiritual en-
emy. Nevertheless, there are some
physical steps that can be taken in
order to avoid this enemy. If we
want to avoid drunkenness, we
won't let our feet walk into the
party or the bar. If we want to
avoid the lustful entertainment of
this world, we won't let our finger
push the button (if indeed our
hands have put such a button in
our home at all). We will choose
our companions very carefully,
fellowshipping only in the light.
And we will spend our time wisely,
studying Scripture and sound
works of Reformed doctrine when-
ever possible. All this and more
we will strive to do.

It might seem that this would
take care of the battle. Victory
would be the cry! But oh, how
much more ground must be won.
And the terrain is full of ruts and
rocks and all kinds of places for

Mrs. Meyer is a wife and mother in Hope
Protestant Reformed Church of Walker,
Michigan.
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the enemy to hide. Victory over
outward sin is hard enough, but
conquering inward sin — that is
much more difficult. That is
where the battle becomes the
bloodiest. Yet, as difficult as it is
to engage in this warfare, it is ab-
solutely necessary if we are to ex-
perience complete victory. “Who
can understand his errors? cleanse
thou me from secret faults” (Ps.
19:12).

Pride, unbelief, and self-righ-
teousness. These are sins that no
one can see, but they lurk deep in-
side every crevice of the chaff of
our soul. “I can do it myself!”
(Sound familiar, parents of two-
year-olds?) But how like us all.
“I'm a pretty good person, better
than most. I can do my part, even
if it isn’t much. Besides, I'm not
s0 sure God will help me anyhow.”
That’s pride and unbelief, and
that’s Satan’s burning dart-of-
choice for shooting deep within our
hearts, trying to destroy any faith
that might be there. In fact, it
would seem that the outcome is de-
cidedly against us, for our own sin-
ful nature grabs ahold of these lies
with complete surrender and rel-
ish. The situation looks rather
bleak.

Yes, we have to search for
these deep, embedded sins within
ourselves. We have to help our
children see these sins, too — not

just the unkind words, but the
pride beneath those words. But
who are able to see these things
within themselves? Who even
want to admit they’re there?
They’re ugly! Who can bring
themselves to look for such hor-
rible things? As the psalmist said
— who can understand them? No,
the situation is not only bleak —
it is impossible.

But may we see that it is im-
possible. And may we help our
children to see that as well. May
we see the hopelessness of our ever
attaining any victory by ourselves.
For then — then — the victory is
God’s. Then we can confess in the
boldness of God-given faith: “I can
do nothing on my own, but God
can and will!” “Greater is He that
is in you, than he that is in the
world.” Greater even than Satan.
Greater even than my old man of
sin. “Search me, O God,” for I can-
not do it myself. I can’t even want
to!

The Catechism follows this or-
der as well. We must know our
own sin first. We must know the
impossibility of our ever gaining
any victory over our sin. But then
we know our deliverance must be
outside of ourselves. And then we
experience the victory! “How
many things are necessary for thee
to know, that thou, enjoying this
comfort, mayest live and die hap-



pily? Three: the first, how great
my sins and miseries are; the sec-
ond, how [ may be delivered from
all my sins and miseries; the third,
how I shall express my gratitude
to God for such deliverance”
(Lord’s Day 1, Q. and A. 2). In-
deed, when speaking of deliver-
ance and victory, the Catechism
knows of only one impossibility:
“for it is impossible that those who
are implanted into Christ by a true
faith should not bring forth fruits
of thankfulness” (Lord’s Day 24, Q.
and A. 64).

The fruit of thankfulness, i.e.,
victory over sin, comes by faith.
We must “put on the whole armor
of God, that [we] may be able to
stand against the wiles of the
devil” (Eph. 6:11). Truth, righ-
teousness, the gospel of peace, sal-
vation, and the Word of God.
These are all necessary parts of that
armor. But of all the pieces of ar-
mor listed in Ephesians 6, there is
one in particular that is above all:
“Above all, taking the shield of
faith, wherewith ye shall be able
to quench all the fiery darts of the
wicked” (Eph. 6:16). Faith is our
main defense.

So what exactly is this shield
of faith? Let us go to the Catechism
again. Faith is a certain knowledge
and a hearty confidence (Lord’s
Day 7, Q. and A. 21). I know God’s
Word is true, and I'm sure God’s
salvation is for me. “Now faith is
the substance of things hoped for,
the evidence of things not seen”
(Heb. 11:1). Where there is sub-
stance and evidence, there are no
questions. It is sure. It is fact. 1
know it.

But how can I be so sure?

Here is the pith of the twig.
See this, and you see the whole glo-
rious, victorious tree, you and your
children, and all those who are
called afar off, all the elect, all part
of that tree. Again, how can I have
this faith? Because not one part,
not one jot, not one particle of it
depends upon me. It all depends
upon God. It is His to give. Faith?
I have none. But God is my faith!

God is my righteousness! God is
my shield.

That’s what our children need
to know and have in order to be
equipped for the battle. “God is
our refuge and strength” (Ps. 46:1).
“He is our help and our shield”
(Ps. 33:20). These aren’t mere
words. It is the truth. It is this
true Word that builds this true
faith which He gives us. Indeed,
the Word is Christ our Lord (John
1:1)! It is the Word as it is given
to us by His Spirit of truth. It is
the Word as it is interpreted in the
Reformed creeds and as it is faith-
fully and distinctively preached
according to those creeds. When
we hear that Word — that salva-
tion is all of God — then we have
faith. T am nothing. God is ev-
erything. That is the basis of our
faith. That is the basis of our de-
fense and shield.

But there is more we can say
about this shield of faith, for faith
is also a bond. Faith is that living
connection between Christ and His
own; between the Head and the
Body; between the branches and
the Vine. This bond, this living
connection, connotes communion.
And communion, in turn, connotes
prayer. It is in prayer that true
faith is exercised in the most inti-
mate way, for we pray to our Fa-
ther with Christ as our advocate,
based on faith in the promises He
swore by His name. The Catechism
concludes with a discussion of
prayer for a reason. “Why is
prayer necessary for Christians?
Because it is the chief part of thank-
fulness...” (Lord’s Day 45, Q. and
A. 116). It is, therefore, the ulti-
mate expression of good works and
sanctification — of gratitude — of
victory!

Indeed, as the Lord teaches us
to war, He teaches us to pray.
“Lord, teach us to pray,” the dis-
ciples asked. And Jesus taught
them to pray that perfect prayer in
Luke 11: “Our Father which art in
heaven....” From our children’s
earliest days we fold little hands
and teach them these words, too.

How important it is that we do this,
along with helping them to under-
stand what this prayer they are re-
citing means. Much can be said
about this whole prayer, but for
now let us note only the final peti-
tion, for it especially applies to our
battle on this earth: “Lead us not
into temptation, but deliver us
from evil.”

Lead us not into temptation, O
Lord, for we are weak and cannot
stand, but Thou hast the power
over all our tempters! The devil
and his hosts, the ungodly world,
and our own sinful flesh — we ab-
hor and dread the sin that all these
foes would have us do. Deliver
us, O Lord! Show us our sin, that
we may fight it! Show us Thy
truth, that we may be equipped to
fight it! Grant us Thy grace and
Thy Spirit, that we may have the
strength to fight it! And come, O
Lord, in that final Victory, when
sin and lies shall be no more.*

The Psalms echo this prayer
over and over. It is a prayer that
is to be uttered in perfect confi-
dence. In perfect faith. In our per-
fection? No, that rotten old man
clings to us as ever he did. But in
the perfection of Christ it is ut-
tered. He utters it as our advo-
cate on the right hand of God.
And not only that — by His Spirit
who dwells in our inmost being,
He prays for us with unutterable
groans! In Him it is a perfect
prayer. In His psalms it is a per-
fect request: “Deliver me, O Lord,
from mine enemies: 1 flee unto
thee to hide me” (Ps. 143:9). “For
innumerable evils have compassed
me about: mine iniquities have
taken hold upon me ... they are
more than the hairs of my head:
therefore my heart faileth me. Be
pleased, O Lord, to deliver me...”
(Ps. 40:12, 13). “Keep me, O Lord,

* See also Lord’s Day 52, Q. and A.
127, and chapters 9 and 10 from In the
Sanctuary: Expository Sermons on the
Lord’s Prayer, by Rev. H. Hoeksema,
RFPA, 1981.
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from the hands of the wicked; pre-
serve me from the violent man...”
(Ps. 140:4). “Rid me, and deliver
me from the hand of strange chil-
dren, whose mouth speaketh van-
ity, and their right hand is a right
hand of falsehood” (Ps. 144:11).
And the answer is just as per-
fectly sure: “Mark the perfect man,
and behold the upright: for the
end of that man is peace. But the
transgressors shall be destroyed to-
gether: the end of the wicked shall
be cut off. But the salvation of the
righteous is of the Lord: he is their
strength in the time of trouble.
And the Lord shall help them and
deliver them: he shall deliver them
from the wicked, and save them,

Understanding the Tines

because they trust in him” (Ps.
37:37-40).

This is the trust that must be
built in us and in our children if
we are to stand in these evil, last
days. Let us do nothing that would
take that assurance from us or our
children. Let us do nothing that
would cause doubt to lurk within
our souls. Pray that the Lord Je-
hovah, mighty over all His en-
emies, may grant that faith by His
Word and Spirit. And may we
have the confidence that he, as our
Father, will surely grant that re-
quest. Our Lord taught us this in
Luke 11 as well: “If ye then, being
evil, know how to give good gifts
unto your children: how much
more shall your heavenly Father

give the Holy Spirit to them that
ask him?” (v. 13). He will do it.
He said so. Go forth and be strong
in Him. Psalm 144: “Blessed be
the Lord my strength, which
teacheth my hands to war, and my
fingers to fight: My goodness, and
my fortress; my high tower, and
my deliverer; my shield, and he in
whom [ trust; who subdueth my
people under me” (vv. 1, 2). “That
our sons may be as plants grown
up in their youth; that our daugh-
ters may be as cornerstones, pol-
ished after the similitude of a pal-
ace” (v. 12). “Happy is that people,
that is in such a case: yea, happy
is that people, whose God is the
Lord (v. 15). <

Mr. Cal Kalsbeek

Understanding the Times:
An Introduction

“And of the children of Issachar,
which were men that had understand-
ing of the times, to know what Israel
ought to do; the heads of them were
two hundred; and all their brethren
were at their command.”

I Chronicles 12:32

aul was dead!
Support for David had
grown to the extent that all
the elders of Israel came together
to anocint him king in Hebron (I
Chron. 11:3). Gradually David
gained more and more support of

Mr. Kalsbeek is a teacher in Covenant
Christian High School and a member in
Hape Protestant Reformed Church,
Walker, Michigan.
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the mighty warriors in Israel. We
read in I Chronicles 12: 22, 23,
“...at that time day by day there
came to David to help him, until
it was a great host, like the host
of God. And these are the num-
bers of the bands that were ready
armed to the war, and came to
David to Hebron to turn the king-
dom of Saul to him, according to
the word of the Lord.” What fol-
lows in I Chronicles 12 is a listing
of the number of warriors that
came from each tribe to fight in
support of David. In the middle
of that listing we find the verse
quoted above: I Chronicles 12:32.

Yes, Scripture records in the
context that many of the other
tribes also had specific, notewor-
thy characteristics, but only of
Issachar is it noted that they “had

understanding of the times, to
know what Israel ought to do.”

One could hardly overestimate
the importance for David and Is-
rael of having these men of
Issachar on hand. David faced
many present and future chal-
lenges: How could he gain the to-
tal support of those within the
tribes of Israel who had previously
followed his antagonist Saul? Then
there were the nations around Is-
rael, notably at this particular time
the Philistines. How should Israel
be prepared in case they decided
to follow up on their recent vic-
tory at Gilboa? Further, Israel was
in a sad state of affairs spiritually,
a situation to which wicked king
Saul had contributed.

In essence it is no different for
the church of our day. It’s true that



the glory days of valor on the
physical battlefields of Palestine
and the surrounding areas are over.
We are thankful that those battles
were only for the Old Testament
period of types and shadows. Nev-
ertheless, essentially we are con-
fronted with the same challenges
as Old Testament Israel. Conse-
quently, like the men of Issachar
we need to be “understanding of
the times to know what Israel (the
church) ought to do.” That will be
the burden of this rubric: to scru-
tinize the times in which we live
in order that we may grow in our
understanding of the times, and
consider what we ought to do.

The Big Picture

Before we look at some of the
specifics of the times in which we
live, it might be good for us at the
outset to consider some broad, bib-
lical truths concerning these times.

The apostle Paul expresses the
perilous situation for the New Tes-
tament church this way: “For we
wrestle not against flesh and blood,
but against principalities, against
powers, against the rulers of dark-
ness of this world, against spiritual
wickedness in high places” (Eph.
6:12).

For the twenty-first century be-
liever to be actively involved in this
spiritual wrestling match, Paul says
he must “ put on the whole armor
of God” (Eph. 6:11). And the con-
text clearly shows that this means
the child of God must go to the
“sword of the Spirit, which is the
word of God.” It would also sug-
gest that the child of God, like the
children of Issachar, must have
“understanding of the times, to
know what Israel ought to do.”

For us to do battle effectively
with these principalities, powers,
rulers of darkness, and spiritual
wickedness, it is necessary that we
see them for what they are as they
reveal themselves in this present
age. In his commentary on
Ephesians John Calvin writes con-
cerning these principalities and
powers:

He (Paul) calls them...princes of
the world; but he explains him-
self more fully by adding — of the
darkness of the world. The devil
reigns in the world, because the
world is nothing else than dark-
ness. Hence it follows, that the
corruption of the world gives way
to the kingdom of the devil; for
he could not reside in a pure and
upright creature of God, but all
arises from the sinfulness of man.
By darkness, it is almost unneces-
sary to say, are meant unbelief
and ignorance of God, with the
consequences to which they lead.
As the whole world is covered
with darkness, the devil is called
“the prince of this world.”

By calling it wickedness, he de-
notes the malignity and cruelty of
the devil, and, at the same time,
reminds us that the utmost cau-
tion is necessary to prevent him
from gaining an advantage. For
the same reason, the epithet spiri-
tual is applied; for, when the en-
emy is invisible, our danger is
greater. There is emphasis, too,
in the phrase, in heavenly places;
for the elevated station from
which the attack is made gives us
greater trouble and difficulty.

Not only is it important for us
as children of Issachar to know
whom we fight against, we would
also do well at the outset to have a
general idea concerning what the
conflict involves in our times. We
are thankful that Scripture does not
leave us in the dark. In fact, we
are given the enemy’s battle plans.
Revelation 12 is very helpful in this
regard. (The reader would profit
by reading what Rev. IT. Hoeksema
writes about this in his commen-
tary on the book of Revelation: Be-
hold He Cometh.)

In the first place, Revelation
12:12 gives the New Testament
warrior a tremendous incentive.
There we are told that the ultimate
victory is already won. Although
it is true that woe is pronounced
to the “inhabiters of the earth” be-
cause the devil has come down to
earth and he comes “having great
wrath,” the comfort is that the devil
“knoweth that he hath but a short

time.” And he has but a short time
because he has been defeated.
Therefore, as children of Issachar,
we do not fight for victory, rather
we fight in victory. The Lord’s
death, resurrection, and ascension
have accomplished that.

In the second place, we learn
from Revelation 12 that, although
the devil comes in “great wrath,”
we have a place of refuge, namely,
“the wilderness” (Rev. 12:14). Rev.
Herman Hoeksema explains the
meaning of this wilderness of ref-
uge for the church in this way:

The church as such is a separate
institution in the world. She has
her own King. And as an institu-
tion the church does not recognize
any other ruler.... From this it fol-
lows that the church has its own
laws.... The church as an insti-
tute is a separate institution. She
has her own King, her own laws,
her own life. She does not mingle
in politics as such.... She lives in
separation. Even as the children
of Israel in the desert lived in
separation ... so also the church
of the New Testament is in the
wilderness with regard to the
world and its power and its life....
The church as an institution is
separate from the life of the world.
She has received a God-prepared
place in the wilderness.

This information is of utmost
importance for the New Testament
children of Issachar. As we live in
and consider the times in which we
live, we must continually remind
ourselves of the importance of the
instituted church. The church is
our life! To place ourselves out-
side the instituted church, to ex-
clude ourselves from the many fac-
ets of its life, to minimize its im-
portance, or to seek to change its
mission is to put ourselves in grave
danger.

In the third place, Revelation
12 supplies the children of Issachar
with a map containing the devil’s
battle plan. It does this by inform-
ing us how Satan seeks to destroy
the church, namely, by casting “out
of his mouth water as a flood after
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the woman, that he might cause her
to be carried away of the flood”
(Rev. 12:15). Concerning this plan
of Satan, Rev, Hoeksema writes:

He knows that he cannot approach
the woman in her isolation in the
desert. He cannot touch her....
Hence he casts a stream of water
after her, that she might be borne
up by that flood and be carried
out of the wilderness.... He does
not mean to drown her: that
would be impossible. But he
means to lift her from her isola-
tion ... and thus be borne into the
world from which she fled.
Understood in this sense, the

- Book Reviews

The Satisfaction of Christ: Studies
in the Atonement, by Arthur W.
Pink. Forest City North Carolina:
Truth For Today Publications, 1996.
313 pp. $21.95 (hard cover). [Re-
viewed by Prof. H. Hanko.]

Most of our readers are ac-
quainted with Arthur Pink’s
book, The Sovereignty of God. In its
original edition (not the truncated
edition published by The Banner of
Truth) Pink set forth the central
truth of God'’s sovereignty in a way
which has been used by God to
bring many to the truth of sover-
eign grace. Pink’s work was char-
acterized by clarity and by the fact
that it was based solidly on Scrip-
ture. The same is true of this work
on the atonement of our Lord.

The book is a treatment of all
aspects of the atonement: its na-
ture, design, efficacy, results, ex-
tent, and proclamation — to men-
tion a few. What is particularly
attractive in the book is Pink’s de-
termination to proceed in his de-
velopment of the atonement from
the viewpoint of God’s glory. That
truth, says Pink, is the fundamen-
tal principle that determines all we
say. Pink begins with God, not, as
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meaning is not difficult to grasp.
The devil realizes that in the iso-
lation of the church as an institu-
tion from the powers of this world
lies her strength, and as long as
the church remains in this state of
separation he cannot do anything
against her. And therefore he
makes the attempt to establish an
alliance, to unite the church and
the world. He tries to carry the
church into the world.

In the fourth place, Revelation
12 reveals to the children of
Issachar the devil’s last resort,
namely “to make war with the rem-
nant of her seed” (Rev. 12:17). It

so many of today’s theologians,
with man.

In pursuing that theme, Pink
roots the atonement in the will of
God. He writes: “Of necessity this
(the will of God) must be the start-
ing-point when considering the ul-
timate source of anything, for God
‘worketh all things after the coun-
sel of his own will’ (Eph. 1:11). It
is nowhere said that He worketh
all things according to ‘the require-
ments of His holiness,’” though God
does not and cannot do that which
is unholy. There is no conflict be-
tween the Divine will and the Di-
vine nature, yet it needs to be in-
sisted upon that God is a law unto
Himself. God does what He does,
not simply because righteousness
requires Him so to act, but what
God does is righteous simply be-
cause He does it. All the Divine
works issue from mere sover-
eignty” (p. 20).

Important themes run through
the book: such themes as satisfac-
tion being the heart of the atone-
ment; the federal Headship of
Christ in relation to His people,
and thus the vicarious nature of the
atonement; the limited character of
the atonement, i.e., that it is for the

would appear that when his plan
to push the instituted church away
from her God-ordained mission is
unsuccessful, Satan does what in
his view is the next best thing: he
focuses his attention on individual
believers to persecute and destroy
them and bring them to apostasy.

Equipped with that biblical, big
picture, we plan, the Lord willing,
to consider in future articles some
specifics concerning this battle of
faith as it must be waged in our
times.

As children of Issachar our goal
and battle cry must be, “Under-
stand the times and live.”

elect and for them only.

Pink shows that the Arminian
view of the atonement (that Christ
died for all) dishonors and ulti-
mately destroys the atonement, for
it destroys the efficacy of Christ’s
substitutionary death.

In connection with the procla-
mation of the atonement, Pink con-
demns the idea of the gospel as a
well-meant offer, and explains this
proclamation in a solid and bibli-
cal way. He is not a hyper-Calvin-
ist because he insists that the gos-
pel must be preached to all and
that all who hear must be con-
fronted with the command to be-
lieve on Christ. But the efficacy of
the gospel of the atonement is di-
rectly connected to the efficacy of
the atonement itself: The Christ
whose death was efficacious for the
elect saves the elect through the ef-
ficacy of the gospel.

Never does Pink treat the doc-
trine as mere abstract dogma. He
insists that, contemplating the truth
concerning Christ’s death, we must
contemplate it from the viewpoint
of Christ’s death being for our sins;
and that His perfect satisfaction is
appropriated by faith and brings
the wonder of the atonement to our



hearts in the glorious truth of the
forgiveness of sins.

The book is beautifully printed
and bound. It can be ordered from

Minister Activities

ev. B. Gritters, pastor of the

Hudsonville, Ml PRC, has been
extended a call to serve as pastor
of the Lynden, WA PRC. Rev. W.
Bruinsma, pastor of the Kalamazoo,
MI PRC, declined the call he re-
ceived from the newly organized
Trinity PRC in Hudsonville, MI.
Rev. A. denHartog, who recently
accepted the call to serve as minis-
ter-on-loan to the Evangelical Re-
formed Churches of Singapore, will
preach his farewell sermon in the
Hope PRC in Redlands, CA on No-
vember 11, the Lord willing. This
is necessary to give him and his
family opportunity to take care of
many things related to the move
to Singapore. Though no definite
date is set at this time, Rev.
denHartog, his wife Sherry, along
with two of their children, Mat-
thew and Laura, will probably be
leaving for Singapore sometime in
the middle of January 2002. Before
this time they will have to travel
to Grand Rapids, MI and Hope
PRC for his installation.

Denomination Activities

he Hope Heralds presented

their annual Fall concert Sep-
tember 16 in the auditorium of the
Grandville, MI PRC.

Members of Adult Bible Soci-
eties of our various congregations
in the west-Michigan area were in-
vited to attend their yearly Fall
League Mass Meeting, held this
year on September 18 at the Byron

Mr, Wigger is a member of the Protestant
Reformed Church of Hudsonville, Michi-
2an.

News From Our Chu rc_hﬁ’

the address at the top of this re-
view. It is so solid, especially in
comparison with the God-dishon-

Center, MI PRC. Prof. H. Hanko
spoke on II Peter 3:8, “Growing in
Grace and Knowledge.”

The annual meeting of the
RFPA was held September 27 at the
Hudsonville, MI PRC. Prof. D.
Engelsma spoke on the fascinating
story of the late Herman Hoek-
sema’s soon-to-be-published series
of sermons on the book of Romans.

Mission Activities

ur missionary to Pittsburgh,

PA, Rev. ]J. Mahtani, was
scheduled to be on WORD FM
101.5, October 2 from 3:00-4:00 p.Mm.
Among other things, he planned to
discuss the subject of death, apply-
ing the Word of God to the recent
events in our nation. He also
planned to use that time to high-
light Pittsburgh’s new fall study
season, which began that same
week in October, as well as the
upcoming Reformation Celebration
the first week in November. The
radio station plans to give Rev.
Mahtani a free hour then as well,
when Rev. C. Haak will be there
both to lecture and to preach, D.V.

Also, we remember Rev. W.
Bekkering and his wife, Phyllis,
and their family before the throne
of God's grace, through the means
of our prayers. Rev. Bekkering’s
installation as missionary to Ghana
took place last month, so he labors
now in that capacity, even though,
because of all the preparatory work
that must be done, it will be some
time before he actually leaves for
Africa.

Evangelism Activities

We are happy to report that a

joint evangelism effort by the
congregations of the First PRC in
Edmonton, and the Immanuel PRC

oring ideas of the atonement being
taught today, that it comes as a cool
breeze to quicken the hearts of
God'’s people. €

S Mr: Benjamin Wigger

in Lacombe, AB, Canada, has re-
sulted in the Reformed Witness
Hour being on the air in their area
each week. It can be heard each
Sunday at 6:30 r.m. on CJCA
930 AM.

In late September the Evange-
lism Committee of the South Hol-
land, IL PRC signed a contract with
radio station WYLL 1160 AM to air
the Reformed Witness Hour from
3:30 until 4:00 on Saturday after-
noons. This time slot is the best
they have been able to negotiate
during peak air time when the sta-
tion is operating at 50,000 watts of
power. WYLL reaches all of Chi-
cago and beyond, reaching north-
ern Indiana, southern Wisconsin,
and even portions of lower Michi-
gan.

Congregation Activities
At a congregational meeting on
September 19, the members of
the Byron Center, MI PRC ap-
proved a proposal presented by
their council to hire an architect
to draw plans for a building reno-
vation and expansion.

The consistory of the South
Holland, IL PRC recently approved
proposing to the young adults in
their congregation the formation of
a new society in place of their cur-
rent young adults class. The new
Young Adults Bible Society would
be for their young adults who have
graduated from high school and
are no more than thirty years old.
This society would be for both
singles and married couples. South
Holland reported that they cur-
rently have approximately seventy
individuals in this age group. An
organizational meeting was held on
September 9 and their first meet-
ing took place two weeks later.
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P.O. Box 603
Grandville, MI 49468-0603

Ry

Sister-Church Activities
WE couldn’t help but notice in
a recent bulletin from the
Covenant PRC of Northern Ireland
that they began family visitation in
October. This is not the first time
they have enjoyed this tradition,
but it is the first time they have
been visited by their own pastor,
which no doubt made the visits just
a little bit special.

TEACHER(S) NEEDED:

Heritage Christian High School
in South Holland, IL is now in its
first year of operation, teaching
freshmen and sophomores. As we
plan for the addition of a junior
class for 2002-2003, we see our
greatest faculty needs in the areas
of math, science, business and
technology, and foreign language
courses. Interested individuals,
please contact our Administrator,
Ralph Medema, at (708) 339-1733
[rmedema@earthlink.net] or Educa-
tion Committee Chairman, Bill
DeJong, at (708) 946-6126 [bill@
dejongequipment.com].

YEARBOOK CHANGE

Please make the following
street address change for the clerk
of Cornerstone PRC in your year-
book (Acts of Synod 2001), page
344:

Don Bruinsma
151 W. Tam O Shanter Dr,
Crete, IL 60417
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Announcements

School Activities
With apologies to friends and
supporters of Eastside Chris-
tian School in Grand Rapids, MI,
we include, belatedly, this bit of
news. This year’s annual Picnic on
the Patio, August 23, was extra spe-
cial because, along with the usual
back-to-school activities, this year’s
“Picnic” also included a ground-
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building. We hope this news
comes before Eastside actually

moves into their new building.

Food For Thought
“I must often be glad that cer-
tain past prayers of my own were
not granted.”

breaking ceremony for their new --C.5. Lewis @
o
.__.__'-'---“‘siI
Station Listings
Station Location Frequency Time/day
RCCH Berndale, WA .. IBB0AM s 8:30 a.m./Sunday
KLOH ......Pipestone, MN .............. 1050AM.................... 8:00 A.M./Sunday
KDCR.......Sioux Center, IA. ........... BESEM ssvicusssivesivns 5:30 r.m./Sunday
KEWN v PellasEamsnnsmnns 99.9FM.........cce00000.. 3:30 P.M. /Sunday
WMRH .... Waupun, WI................ 1170AM ................... 8:30 A.M./Sunday
WYLL waChicago; i LI6OAM iwcenwus 3:30 r.M. /Saturday
WFUR ...... Grand Rapids, MI ........ 102.9FM................... 8:00 A.Mm./Sunday
WFUR ......Grand Rapids, MI ........ IBZ0AM vissni 4:00 p.Mm./Sunday
WORD ..... Pittsburgh, PA ............. 101.5FM.....ccovenee, 10:00 A.m./Sunday
WENC...... Fayetteville, NC ........... 640AM ......cccovvrrine 9:30 A.M./Sunday
WELP .......Spartanburg, 5C ........... 1360AM .....c.cccourannnn 4:00 p.M./Sunday
WFAM ..... Augusta, GA ... 1050AM.........ccee00....4:00 .M. /Sunday
WBXR .....Huntsville, AL .............. 1140AM ....ccoevnnnes 9:00 A.m. /Saturday
CJCA .......Edmonton, AB .............. 930AM .o 6:30 r.M./Sunday
Topics for November
Date Topic Text
November 4 “The Blood of the
Everlasting Covenant” ........cccouuuu Exodus 13:12

November 11~ “Where Are the Nine?” ..o Luke 17:11-17

November 18  “The Great Thanksgiving” .........cc....... Ephesians 1:3

November 25  “Comfort in Dying” ... Acts 7:59




