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Mary’s Firstborn Son

And she brought forth her first-
born son, and wrapped him in swad-
dling clothes, and laid him in a man-

ger.
Luke 2:7

decree went out from
Caesar Augustus that all
the world should be
taxed.

This taxation brought Joseph to
the little town of Bethlehem. It was
the custom among the Jews for
taxes to be paid in the city from
which one’s family originated.
And Joseph was from the house of
David. So to Bethlehem he went
to perform his civic duty.

Mary accompanied him. Mary
was the espoused wife of Joseph.
According to the word of the an-
gel, she had conceived as a virgin,
The Old Testament prophets had
spoken of this, and one of the
prophets had gone so far as to in-
dicate that her babe would be born
in Bethlehem. And, because of the

Rev. Slopsema is pastor of First Protes-
tant Reformed Church in Grand Rapids,
Michigan.

decree of Caesar Augustus, Jesus
was. Mary, being Joseph's es-
poused wife, accompanied him to
Bethlehem.

While in Bethlehem Mary
brought forth her firstborn son and
wrapped Him in swaddling clothes
and laid Him in a manger.

We know what all this means.
Jesus was Mary’s firstborn son.
When He was born, she wrapped
Him in swaddling clothes and laid
Him in a manger.

But what is the significance of
these things? Why are these facts
mentioned? Obviously they are
important or God would not have
led the holy writer to make men-
tion of them.

To understand the import of
these facts is to grasp the purpose
of Jesus’ birth and the gospel of sal-
vation.

+44 444 444

A miraculous birth!

On the one hand, there was
something very natural about
Jesus’ birth. Mary brought forth
Jesus as her own son. With great
pain and travail she gave birth to
Him in Bethlehem’s stable. Physi-
cally He was her flesh and blood,

Rev. James Slopsema

as is any child the flesh and blood
of his parents. Jesus also was
Mary’s image. The resemblance be-
tween Jesus and His mother Mary
was probably very striking.

On the other hand, there was
something unique and miraculous
about Jesus’ birth. We are re-
minded of this by mention of Jesus’
being Mary’s firstborn son.

Some think that Jesus is called
Mary’s firstborn to emphasize that
other siblings would follow. Con-
trary to the claim of some, Mary did
have more children. We know that
Jesus’ siblings did not believe on
Him until after His exaltation. Two
of them, James and Jude, were even
inspired to write Holy Scripture,
However, this is not the significance
of mentioning Jesus as Mary’s first-
born. The firstborn can be an only
child. Besides this, there is no sig-
nificance for this passage in the fact
that Jesus had brothers and sister.

That Jesus was Mary’s firstborn
is mentioned here to emphasize the
special character of Jesus’ birth.
Mary was a virgin. The angel
Gabriel, when he appeared to Mary,
was very emphatic. She would con-
ceive this child miraculously, by the
power of the Holy Spirit, and thus
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would give birth to her child as a
virgin. As a reminder of this the
Scriptures here point out that Jesus
was Mary's firstborn son. Were
Jesus not Mary’s firstborn, she
would not have brought Him forth
as a virgin. For Mary to be the
virgin in whom the Holy Spirit had
performed this unique miracle,
Jesus must be her firstborn son.
And through the miracle of the
virgin birth a greater miracle took
place, namely, the incarnation.
Jesus is not a human person.
He is divine. He is the eternal Son
of God, who with the Father and
the Holy Spirit possesses equally
and eternally the one divine nature.
Through the virgin birth the Son
of God took upon Himself our
flesh, the flesh and blood of Mary,
so that He is truly the Son of God,
but truly also the son of Mary.
Jesus is God come in the flesh,
Immanuel.
What an astounding miracle!
Of all this we are reminded by
the mention of Jesus’ being Mary’s
firstborn son.
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A glorious position!

Of significance is the fact that
Jesus is not only Mary’s firstborn
but also God’s firstborn. Hebrews
1:6 identifies Jesus as God’s first
begotten. Scripture uses similar
terms elsewhere. Jesus is the first-
born of every creature (Col. 1:15);
He is the firstborn among many
brethren (Rom. 8:29). The church
of Jesus Christ is even called the
church of the firstborn (Heb. 12:23).

That Jesus is the firstborn of
God does not mean that He is the
first one born in history, for Cain
was. Nor does this mean that Jesus
is the first one born again. Jesus
never was born again, for He was
sinless from His mother's womb.

Jesus is the firstborn of God in
that He occupies the position of
one who is firstborn.

In Bible times the firstborn son
held a very special position. He
was destined to be the ruler over
his brothers and would receive a

double portion of his father’s in-
heritance. This was a special bless-
ing by reason of birth, the birth-
right blessing. Think of how im-
portant this was in the history of
Jacob and Esau.

In similar manner, Jesus occu-
pies the position of the firstborn,

As the firstborn, Jesus is the
firstborn of the whole creation (Col.
1:15). This means that God the Fa-
ther gives to Jesus the whole cre-
ation as an inheritance. The whole
creation belongs to God, who is its
Creator and Sustainer. This vast
creation with all its power and
splendor is God's inheritance to
Jesus Christ. Over that creation
God gives Jesus the right of rule.
Indeed, Jesus occupies the position
of the firstborn of God.

Jesus is also the firstborn of the
church. God has eternally chosen
to Himself a church, which He has
determined to save from sin and
glorify in heaven. This church is
an innumerable multitude — men,
women, and children from every
race and walk of life. God has
given to Jesus the rule over this
church. Better yet, God rules His
church through Jesus Christ, whom
He has exalted to His own right
hand. But God will also bless His
beloved church. He will shower
her with blessings of salvation and
life. He will exalt her with honor
and glory. He will satisfy her with
every good thing. But all these
blessings come to the church only
through Jesus. They are given first
to Jesus Christ as an inheritance.
And He shares them with the
church. Jesus is the firstborn of the
church, the firstborn among many
brethren.

Jesus can occupy this position
of the firstborn of God only be-
cause He is the firstborn son of
Mary.

To receive the privilege and
honor of God’s firstborn required
that Jesus make atonement for sin,
As we have already seen, God will
save a church, chosen out of all na-
tions, chosen to eternal life. This
salvation requires the payment for

sin. The sins of the church must
be covered by one who will bear
away all of God’s punishment for
her sin. The church must be pre-
sented perfectly righteous to God.
God has given this responsibility
to Jesus Christ, placing before Him
the reward of occupying the posi-
tion of firstborn,

Jesus can accomplish all this,
however, only if He is Mary’s first-
born son.

Jesus must have several quali-
fications, if He will render atone-
ment for sin. He must be human.
Only then can He bear the punish-
ment of God’s people. God will
not punish another creature for
man’s sin. Jesus must also be per-
fectly righteous. Atonement re-
quires Jesus is to walk in perfect
obedience for all of God’s people.
This He can do only if he is Him-
self sinless from birth. Finally,
Jesus must be divine. The work of
atonement requires that Jesus bear
away God’s entire wrath against
the sin of the church. It requires
that He walk in perfect obedience
for many, for as many as are or-
dained to eternal life. No mere
creature can do this, only one who
is divine.

To be all this — human, per-
fectly righteous, fully divine —
Jesus must be conceived by the
Holy Spirit, born of a virgin. Hu-
man conception could only pro-
duce another human, born in sin.
Only the virgin birth can produce
one who is qualified to make atone-
ment for sin and attain the posi-
tion of the firstborn of God.

Only Mary’s firstborn can be
God’s firstborn!
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A necessary humiliation!

God’s firstborn Son was born
in very humble circumstances.
There was no room for Mary and
Joseph in the inn. Consequently,
Jesus was born in a cattle stall. A
manger or feeding bunk was His
bed. This was not the cozy, warm
setting pictured on many Christ-
mas cards. This was a foul, dirty
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cave outside Bethlehem, used to
house animals,

How fitting this was. As the
firstborn of God Jesus must take
upon Himself the poverty of our
sin. He must carry the burden of
our guilt and He must carry it all
the way to the cross. All along the

way, but especially at the cross, He
must bear the terrible punishment
of our sin. What shame! What hu-
miliation! Nothing is more humili-
ating than to bear the fury of hell
for sin. Of this greater poverty into
which Jesus came, the poverty and
humility of Bethlehem was but a

faint picture.

Let us bow before the babe of
Bethlehem.

Let us see His humiliation and
shame.

He is the firstborn of God.

In Him we also become the
sons of God. €%

T'he Comingof the Christ for War

birth of Jesus Christ as the

coming of the Son of God to
make peace. Surely, such celebra-
tion is right. His angelic heralds
went before Him announcing peace
on earth (Luke 2:14). One of the
earliest prophecies of His coming
called Him Shiloh, the Peaceful
One, who gives rest (Gen. 49:10).
On taking leave of His disciples in
the crucifixion and ascension, Jesus
Himself left with them as His part-
ing gift, peace: “Peace [ leave with
you, my peace I give unto you”
(John 14:27).

The peace of Jesus is the tran-
quility of soul of the guilty sinner
who has been reconciled with God
by the forgiveness of his sins. The
peace of Jesus is the harmonious
life of the church in the oneness of
the faith of God by the unifying
power of the Spirit. The peace of
Jesus is enjoyed by a godly hus-
band and wife in a marriage with-
out strife and by a covenant fam-
ily in a home without uproar. The
peace of Jesus moves Christians to
make peace among themselves and
to live peaceably as much as pos-
sible with all.

One day —the Day of Christ—
the peace of Jesus will reign in all
the renewed creation. Nations will
learn war no more; swords will be
beaten into plowshares. The wolf
and the lamb will feed together.

][ t is common to celebrate the
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Creation will not convulse in quake
and storm. In Christ Jesus, Prince
of Peace, the new, elect humanity
will be perfectly at peace with the
God of peace. The entire, vast cre-
ation will be the peaceable king-
dom of Psalm 72. Christ came
for peace.

What is not so common is that
we celebrate the birth of Jesus
Christ as His coming for war. This
is strange, inexcusable, really, in
light of Scripture’s painting the
birth of Christ in hue of bloody red.

The first promise of Christ's
coming had the Seed of the woman
coming to crush the head of the ser-
pent and the serpent’s seed (Gen.
3:15). This would be the bloody
climax of the age-old hatred and
war between the serpent and his
brood, on the one hand, and the
woman and her children, on the
other hand. Christ would be born
to kill and destroy. He
would kill and destroy
Satan, personal archen-
emy of God and His
chosen people, and
Satan’s offspring, repro-
bate wicked men and
women.

Christ came for

When He came, war
raged. It raged because
of His coming. His enemies furi-
ously opposed Him. The notion

The notion

that everyone

has a soft spot

in his heart

for the baby Jesus
is gross heresy
and arrant

war. nonsense.

that everyone has a soft spot in his
heart for the baby Jesus is gross
heresy and arrant nonsense. The
heathen raged; the people imag-
ined a vain thing; the kings of the
earth set themselves; the rulers
took counsel together, against the
Anointed of Jehovah (Psalm 2). He
united everyone, to be sure—
against Himself. He made peace
among all peoples, all right—the
peace of a common hatred of Him-
self.

Before He was two, the army
of the world-power marched on
Bethlehem to assassinate Him, with
the connivance of the false church.

And although His foes are fool-
ish to oppose Him, because the op-
position is futile, they are shrewd
in their recognition of Him as their
one great enemy.

Christ came for war.

As the Christ of war, He was
announced at His
birth, and not only as
the Christ of peace.
Through Simeon, the
Holy Spirit told Mary
that her child would be
“spoken against”
(Luke 2:34, 35). The
contradiction would be
widespread and vio-
lent., Herod, Pilate, the
Gentiles, and the
people of Israel would say “no” to
Him by mockery, official condem-



nation by church and state, and
nailing Him to a cross. On His
part, the child is appointed by God,
not only for the rising but also for
the fall of many in Israel. They
will stumble over Him as the great
stumbling-stone in human history.
Their fall is their spiritual and ev-
erlasting perdition.

Christ came for war.

By His cross, He won the war.
Giving Himself over completely to
the power of His enemies, to kill
Him and apparently defeat Him ut-
terly, in fact He spoiled the princi-
palities and powers. He made a
spectacle of them openly, triumph-
ing over them in the cross (Col.
2:15). For, giving Himself over to
His enemies, He gave Himself up
to the righteous God, satisfying
God’s justice regarding His church
and His creation. Christ stripped
the old serpent of all right to the
seed of the woman and the world,
their home. Christ now has the
right to elect humanity and the uni-
verse.

Christ came for the cross.

At the present time, Jesus
Christ is carrying on the great war
of the holy God in history. By
the gospel and the sacraments,
Christ defends His kingdom and
its citizens against the murderous
assaults and fiery darts of Satan
and his hosts, Christ is also pull-
ing down the strongholds of the
kingdom of darkness; hardening
and blinding reprobate sinners in
their unbelief and disobedience;
and rendering the world of the
ungodly ripe for the final judg-
ment.

The warfare of Christ can
come, O, so painfully close to us.
We confess that Christ did not
come to send peace on earth, but a
sword, with broken hearts and co-
pious tears. For He wields His
sharp sword within our closest
family-circle, cutting through the
precious ties of flesh and blood.
His doctrine and life set son against
father, daughter against mother,
daughter-in-law against mother-in-
law. A man’s foes are those of his

own household. Those who are
Christ’s are called to endure hatred
from their nearest and dearest and
to hate their own loved ones for
Christ’'s sake (Matt. 10:34-37; Luke
14:26).

Christ came for war.

All war has an end. If the war-
ring parties know
what they are do-
ing, if they know
the fundamental
law of warfare, the

If, sadly

we react

or even angrily,

all His and His church’s enemies.
Their blood will be sprinkled on
His garments and will stain all His
raiment (Rev. 19:11-21; Is. 63:1-6).

Christ will come for war.

If in our celebration of the birth
of Christ we ignore all this biblical
testimony to the coming of Christ
for war, our un-
derstanding of the
incarnation and
virgin birth is se-
riously deficient,
and our celebra-

end is the subjuga-
tion or destruction
of one of them.
Christ’'s war, too,
has an end. The
end has been de-
creed in the coun-
sels of Almighty
God before the war

against the

biblical testimony

to the Christ

of war as an

unpleasant disturbance
of our merry celebration
of a sweet, tender,
loving baby Jesus,
whose intentions

tion is superficial.

If, sadly or
even angrily, we
react against the
biblical testimony
to the Christ of
war as an un-
pleasant distur-

began. It is assured
by Christ's atoning
death and bodily
resurrection. The
end of the war will
be the total and
lasting victory of
Christ.

But the end of
the war will be bloody. The last,
decisive battle in the war will be-
gin with the all-out attack upon
Christ, as He is present on earth
in those who “keep the command-
ments of God, and have the testi-
mony of Jesus Christ,” by the
world-kingdom of Satan under the
Antichrist. For the first time in
the history of the present age, the
instituted church will be broken
worldwide. The blood of martyrs
will flow in rivers. The name of
blasphemy will be exalted in all
the world. Christ's name will be
obliterated for a short while, save
in the hearts and on the lips of the
few, harried saints who survive.

The last, decisive battle will
conclude with the all-out and tri-
umphant attack upon Satan and his
minions by the returning Christ. In
righteousness will He judge and
make war. Treading the winepress
of the fierceness and wrath of Al-
mighty God, He will kill and damn

are only the best

for everybody,

we show that we know
neither Jesus Christ
nor the peace

that He brought.

bance of our
merry celebration
of a sweet, ten-
der, loving baby
Jesus, whose in-
tentions are only
the best for ev-
erybody, we
show that we
know neither Jesus Christ nor the
peace that He brought.

The Christ of Scripture brought
peace to earth on behalf of God,
not regardless of God. There is
peace only for those sinners who
are reconciled to God by the cross,
Word, and Spirit of Jesus Christ.
For impenitent rebels, Christ has
only the rod of iron.

The peace of Jesus Christ kisses
righteousness, acknowledges the
triune God as sovereign, and is es-
tablished in the world only in the
way of Christ’s war with ungodli-
ness and the ungodly.

He came fighting for peace.

- DJE €
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Feature Article

Rev. Richard Smit

Wrapped and Laid in Poverty

7

“... and wrapped him in swaddling
clothes, and laid him in a manger....”
Luke 2:7b

esus was born this way be-

cause God governed the cir-

cumstances of Jesus’ birth in
Bethlehem. By doing so, God de-
clares clearly that He alone saves
us from our sin. Even in Jesus’
birth, this message of the gospel is
declared unambiguously. God me-
ticulously, in sovereign might and
wisdom, governed all the details
surrounding the birth of His only
begotten Son, so that no glory
might be to man, but rather, as the
angels declared, “Glory to God in
the highest!”

As a result, when the virgin
Mary and Joseph arrived, there
was no room for them in the inn.
By that, God made very clear that
the coming of His Son into our
flesh was an unmerited and unde-
served wonder for our salvation.
Jesus came not by the will of man,
not by the desire of man, nor by
the power of man. He came into
our flesh by way of the wonder of
sovereign grace.

In harmony with that and by
God’s deliberate control, the virgin
Mary brought forth her firstborn
son, and wrapped Him in swad-
dling clothes and laid Him in a
manger. This, too, is an important
part of God’s sign in Bethlehem.
In this we learn that Jesus was

Rev. Smil is pastor of the Protestant Re-
formed Church in Daon, lowa.
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wrapped and laid in poverty for
us in order that we might be made
rich.
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That Jesus was wrapped in
swaddling clothes and laid in a
manger, or feedbox, teaches us that
He was born into a lifelong pov-
erty. His own earthly mother and
Joseph were poor. They owned no
mansion in Nazareth, They had no
monetary power by which to buy
a place to stay in the crowded
Bethlehem or to have at their dis-
posal the best nurses, doctors, or
midwives of the day.

Besides that, the place in which
Christ was born spoke of poverty.
He was born in the unsterilized en-
vironment of a cattle stall. He was
wrapped, not in a luxurious,
pre-heated receiving blanket, but in
strips of cloth. He was not laid in
a nice, warm, comfortable, soft bed,
but in the cattle’s feedbox.

Further, this poverty into
which he was born was evident
forty days later in His life. When
the virgin Mary and Joseph came
with Jesus to the temple, the vir-
gin Mary fulfilled the law of
Moses. According to the law, she
not only dedicated her firstborn
son unto Jehovah, but also, for her
purification according to Leviticus
12, made a sacrifice. Being poor,
Joseph and Mary could not offer
up a lamb and a pigeon. In accor-
dance with the law’s provision for
the poor, they offered up two pi-
geons instead.

Yes, Mary had brought a lamb
with her to the temple. She had in
her arms the Lamb of God! How-

ever, it was not yet His hour to be
offered unto the Lord as the aton-
ing sacrifice. Instead, the pigeon
took Jesus’ place because He must
continue in His poverty until God's
time for His sacrifice.

4 FEe b

That event already showed that
Jesus’ lifelong earthly poverty was
a sign of the spiritual poverty into
which He was wrapped and laid.
Christ was wrapped and laid into
the poverty of His humiliation. His
incarnation and lowly birth in
Bethlehem were His entrance into
that state of humiliation.

This truth does not mean that
receiving early life through His in-
carnation and birth was evil in it-
self. Rather, Jesus’ birth was hu-
miliation for Him because of the
spiritual poverty into which He
came. God wrapped Christ up in
the obligations of the law of Moses,
which from the very moment of His
birth pronounced Him accursed.
God wrapped and laid Christ in the
poverty of experiencing completely
the curse of God in body and soul.
From His birth already, Jesus was
destined to experience fully the ex-
treme poverty of being separated
from the riches of fellowship with
God.

According to the flesh Jesus
was born poor. In the flesh He
emptied Himself of His riches. He
wore His whole life rags of humili-
ation which covered His divine
glory. From all outward appear-
ances, Jesus, whether in the man-
ger, or even in His later earthly life,
did not appear to be the mighty
God. His glory was mostly hid-



den. He became poor, clothed with
those inescapable rags of the curse.
Here we behold the Wonder:
the righteous Son of God, who
didn’t even know sin, became sin
in our flesh. The ever-blessed Son
of God in the flesh became ac-
cursed. The Living One must die.
He enjoyed the weight of the eter-
nal riches of God in heaven. How-
ever, in the way from the swad-
dling rags in a feedbox unto the
chains of the curse on the cross, He
must in our human nature bear the
weight of God’s eternal wrath.
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That Jesus did for you!

Understand, He was not
wrapped in poverty because of
Himself. He did not deserve that
poverty because of Himself. There
was abundant testimony of His
perfect righteousness throughout
His earthly life. He was the righ-
teous Son of man. Christ was born
under the curse not because of
Himself or because of anything He
did.

He endured such horrible pov-
erty because of our sins. He took
upon Himself the responsibility of
all our sin. With our sin upon Him,
He was accursed under the law of
God. In our place, Christ was
wrapped with those swaddling
clothes and laid in the feedbox of
the curse. He did that because we
could never establish peace and ev-
erlasting life with God. We who
by nature wear those clothes of ab-
solute poverty and are in the wrap-
pings and feedbox of the curse can-
not restore fellowship and peace
with God.

What we could never do, Christ
did for us. Willingly wearing those
clothes for us, He went from the
cradle to the cross, from the grotto
to Golgotha, from the feedbox to
the furnace of the crucifixion. This
truth ought to cause us not only to
weep over our sin because of which
Christ had to wear those rags, but
also to rejoice in our Savior who
was wrapped and laid in our pov-
erty to reconcile us unto our God.

Weep in joy for the wonder that
God sent His only begotten Son
into that poverty for us!!
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Why all of that for us?

The only answer is His sover-
eign goodness and love.

He was wrapped in that pov-
erty not because of you and me.
He was motivated to come into
those clothes and that feedbox not
because of us. The reason and the
cause will never be found in us,
unworthy, impoverished, wretched
sinners. In fact, if it were ever
possible for us to influence the Son
of God to come to redeem us,
Christ would never have come into
the swaddling clothes and the man-
ger for us.

Only because of His sovereign
love, mercy, and grace was Christ
willingly wrapped and laid in pov-
erty. That love for us is fundamen-
tally and foremost His love for His
Father. Itis His unconditional and
unswerving love of fellowship with
His heavenly Father. Christ
showed His unswerving love by al-
ways doing exactly what the Fa-
ther sent Him to do.

As the Father determined, so
Christ went obediently through
that deep, dark, and deathly way
into the flames of God’s wrath.
Even in the hottest moments of that
death, Christ’s love remained un-
conditional and unswerving unto
the Father. Even in those inex-
pressible agonies, Christ loved us,
whom the Father chose and gave
to Him from eternity. Even in
those inexpressible pains of hell as
a result of the choking bands of the
curse, Christ loved the Father and
also loved His chosen though ab-
solutely unworthy sinners.

Can you understand that love?
We can measure neither the length,
the depth, the breadth, nor the
height of that unconditional, sov-
ereign, and particular love of
Christ. Such knowledge is too
wonderful for us.
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Our humble praise is stirred up
to a greater intensity when we also
consider that Christ became poor
in order to make us rich towards
God.

Indeed, we were the ones
wretchedly poor. We have not our
own riches towards God. We have
only an enormous, infinite debt
against the Most High Majesty of
God. For that debt, we deserve the
eternal debtors’ prison, there to be
bound in the inescapable chains of
death forever. In that sign of the
Savior’'s lowly birth, the Lord
teaches us that our righteousnesses
are like the rags that wrapped
around the body of Jesus and like
the cattle smells that hung thick
around the stall that dark night.
Our righteousnesses are only
worthless fool's gold and filthy,
putrid rags.

The evidence of that spiritual
poverty cleaves to us daily like
those swaddling clothes which
wrapped tightly around the body
of the infant Jesus. We cannot re-
move our old nature and its spiri-
tual death. We cannot remove our
guilt and corruption. We are ab-
solutely poor and totally dead. We
are so worthless of ourselves, we
deserve to be disposed of eternally.

But Christ came into our pov-
erty of sin and death. He became
poor in the absolute poverty of the
accursed cross. There God
stripped Christ of all that He had.
God made Christ so poor that God
took from Christ even His most
priceless possession: fellowship
with God. Christ became so poor
that He was forsaken of God in His
wrath for us.

R S s

By that atoning death, Christ
redeemed us from bondage to
those tightly wrapped rags of sin
and death. Christ broke those
chains of the curse. Christ blotted
out our sins and fully earned our
righteousness in the sight of God.
His and our poverty was finished!
Thus, those clothes of His humilia-
tion could no longer hold Him.
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In His resurrection, Christ
gives us the solid proof that those
bands of poverty were broken, He
was clothed upon in the robes of
righteousness, immortality, and
highest majesty!

By His work, Christ has freed
us from the straightjacket of our in-
escapable poverty unto the liberty
of His everlasting riches and im-
mortality. Because of Christ alone,
you are immeasurably rich towards

In His Fedr St

God and precious in His sight!
Unto the goal of possessing
that glorious inheritance in full, the
Lord leads us upon our pathway
through life from the cradle to the
glorious crown. Between the
cradle and the crown is an often
steep, dark, and lonely way. In
that way we must even bear a
cross. In that way, we are yet
tightly wrapped in the rags of our
old man of sin. Nevertheless, in
that difficult way, the Lord teaches

us not only that we are by nature
poor, but that Christ was wrapped
and laid in poverty so that one day
we will be clothed in the robes of
everlasting righteousness and life,
given a crown of glory, and exalted
to our rightful place in the ever-
lasting peace of our Father’s man-
sion.

Be assured of that; and give, as
the angels did, all glory to our God
alone in the highest! €»

Rev. Daniel Kleyn

Our New Testament Sacrifice

he life of the child of God

can be summarized in one

word, thankfulness. That
is what the Christian life is all
about. It is not about seeking
earthly pleasures and joys. It is not
about being successful and pros-
perous on earth. It is not about
striving to keep self and others
happy. It is about being thankful
to God. And, yes, that means be-
ing thankful also when life is diffi-
cult. Thankful always and thank-
ful in all things.

As believers in Christ, we cer-
tainly have much for which to be
thankful. I am sure each of us, by
giving some serious thought to it,
could easily produce a lengthy list
of such things. And really the list
should be endless. But the fact is,
we are not always very conscious
of the many reasons we have for
thankfulness. That happens espe-
cially on account of the struggles
of life. We allow sorrows and dis-

Rev, Kieyn is pastor of First Protestant
Reformed Church in Edgerton, Minnesota.
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appointments to hide from view
the countless reasons we have for
true spiritual thankfulness and joy.
We would surely do well to heed
the admonition to “think on these
things,” the things that are true and
honest and just and pure and
lovely and of good report (Phil.
4:8).

It is not our purpose, however,
to produce such a list in this ar-
ticle. Instead we consider the call-
ing itself to show our gratitude,
and specifically to show this by
thankful living. We take a look at
this from the perspective of Ro-
mans 12:1, which states: “I beseech
you therefore, brethren, by the mer-
cies of God, that ye present your
bodies a living sacrifice, holy, ac-
ceptable unto God, which is your
reasonable service.”

This is intriguing language.
The apostle Paul uses the language
that belongs to the Old Testament
temple and the worship of God
there. He mentions sacrificing. He
states that we are to present to God
a living and holy sacrifice. And
he points out that this is the sacri-
fice that is acceptable to God.

Through use of such language,

the apostle places us in the middle
of the Old Testament temple. He
puts before our minds all the ob-
jects and activities of that temple:
the priests, the altar, the offerings,
and the shedding of blood. More
specifically, we are reminded of the
people bringing their bullocks,
lambs, doves, and other offerings
as sacrifices to God.

The New Testament believer,
Paul says, is to do likewise. He,
too, must bring a sacrifice to God.

But why is it necessary for us
to bring a sacrifice? We know that
Christ has fulfilled all sacrifices
and all shedding of blood. Atone-
ment for sin has been fully accom-
plished. So why, then, a New Tes-
tament sacrifice?

A New Testament sacrifice is
necessary, not as that which points
to Christ’s sacrifice, but as the ex-
pression of thanks for that sacri-
fice of Christ. This is the kind of
sacrifice Paul has in mind. Thank
offerings were made in the Old
Testament. They are to be made
also in the New Testament.

One crucial thing, however, has
changed between the Old and New
Testament thank offerings. Where-



as those brought in the Old Testa-
ment were often bloody, that is no
longer and must no longer be so.
The blood for the sins of God’s
people has been shed once and for
all by Christ. The sacrifice we
bring, therefore, is a “living sacri-
fice.”

The living sacrifice of the New
Testament believer is his own
body. This is the thank offering
that we must continually present
to God.

In speaking of this sacrifice, the
apostle Paul has in mind that the
bodies we sacrifice are literally our
physical bodies. The idea is that
thankful children of God sacrifice
to Him every part of their physical
bodies. The sacrifice is to consist
of eyes, feet, hands, mouth, tongue,
fingers, and ears. A strange sacri-
fice? It may seem so. But this is
God’s requirement.

How is this admonition to be
understood?

One must realize, first of all,
that it is through our bodies that
we function in this world. We use
our bodies to go places, to see and
observe things, to hear sounds, to
run and to walk, to talk and to dis-
cuss. Through our bodies, and by
means of every physical part of
them, we interact with the world
in which we live. Our bodies are
the means by which we live and
move and express ourselves in this
world.

As we do this, we are tempted
to use our bodies for sin. We are
tempted to sin with our hands
through the things we touch, the
gestures we make, or the buttons
we press on the remote control.
We are tempted to sin with our
eyes through adulterous looks at
other women or men, through what
we watch on television, or through
taking a quick glance at certain
graphic evils on the internet (just
to find out, we say, what they are
all about). We are tempted to sin
with our ears through the music we
listen to, or the slander, lies, and
filthy jokes we are willing to hear.
We are tempted to sin with our

tongues in the way we speak about
or to others, or in use of foul lan-
guage. We are tempted to sin with
our feet by going places we should
not go.

The admonition, however,
points us to the fact that each and
every member of the body should
be sacrificed to God. Our bodies
are to be used only for that which
is right and pleasing to Him. Feet
should be used to go only where
God would want us to go and to
be. Hands should be used to do
only the things God wants us to
do with them. Tongues should be
used to say only what God allows.
Eyes should be used to see only
those things which are proper and
good. Ears should be used to lis-
ten only to what is pleasing to the
ears of God Himself. We are to
flee the temptations to abuse our
bodies. We are always to use our
members in the consciousness of
and for God.

God requires this of us because
He, in the work of salvation, saves
also our bodies. Christ died to
save, not just our souls, but also
our bodies. For that reason our
bodies are precious to God. This
is evident from the high view that
the Scriptures take of our physical
bodies. God considers them very
important. He Himself takes care
of them, providing us daily the
physical food and drink we need
in order to continue to live. He
even watches over our bodies after
they die and are lying in the grave.
And one day He will raise our bod-
ies to glory, reunite them with our
souls, and make them like unto the
glorious body of Jesus Christ.

Our attitude toward our bod-
ies must reflect God’s. We may not
despise or abuse them. We may
not think it does not matter what
we do with them. God takes a high
view of them. So ought we.

The Scriptures also teach us
that God, in saving us, makes our
bodies the temples of the Holy
Spirit. The Spirit lives within the
physical bodies of those He has re-
generated. “What? Know ye not

that your body is the temple of the
Holy Ghost which is in you, which
ye have of God, and ye are not
your own? For ye are bought with
a price: therefore glorify God in
your body, and in your spirit,
which are God’s” (I Cor. 6:19, 20).

Through the work of the Holy
Spirit in us, our bodies are made
holy. They are to be presented,
therefore, as a holy sacrifice to
God. Every part and member is to
be separated from sin and conse-
crated to God. Eyes, ears, hands,
feet, and mouth are to be devoted
to our Maker and Savior.

All of this is to be done in
thanks to God for His grace in sav-
ing us. Out of thanks, we live a
new, godly life. That kind of life
is, in terms of the Old Testament
sacrifices, a sacrifice that is a sweet-
smelling savor to God. It alone is
pleasing and acceptable to Him. In
all our eating and drinking, work-
ing and playing, speaking and do-
ing, we are to live in thanks to God.
Then we are living, as we should,
to God’s glory.

This is referred to in Romans
12:1 as our “reasonable service.” It
might seem at first that this means
that a life of thanks makes “good
sense” in light of all that God has
done for us and given to us. Itis
only “reasonable,” we would say,
for God to expect this of us, and
for us to do this.

However, this is not the idea
of the text. “Reasonable service”
refers to the fact that the sacrifice
of our bodies is to be more than
just an outward sacrifice, more
than simply external acts of thanks-
giving. By itself, the admonition
to present our bodies as sacrifices
places emphasis on an external and
visible activity. But God is not sat-
isfied with mere externalism. This
was true of the Old Testament sac-
rifices. God abhorred them when
they were just outward. The same
is true of this New Testament sac-
rifice. The word “reasonable”
means that our reason, our minds,
our will must be involved. OQOur
outward acts of thanks must arise
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from gratitude in our hearts for His
gracious salvation of our souls and
our bodies.

This is difficult.
merciful.

God’s mercy makes it possible
for us to present our bodies as a
sacrifice to God. God’s mercy is
His pity and compassion toward
us. But, more than that, God in
His mercy also rescues us from our
misery and from our inability to
want to do and actually to do His
will. He gives us a new mind. He

But God is

Ministering to the Saintss

makes us new creatures. He puts
within us a new life. And He uses
the admonitions of Scripture, as
applied to us by His Spirit, to stir
up that new life into action. We
hear His demand and we respond,
by His grace, “Lord, I desire and
will strive to do just this, to present
my body as a living sacrifice of
thanksgiving that is pleasing to
Thee!”

God’s mercy is also an incen-
tive. The text speaks not of
“mercy” (singular), but of “mer-

The Qualifications of Deacons (6)

Their Family Situation

t is not enough that the dea-

con be a Spirit-filled believer

who manifests God's grace in
how he lives (being grave, not
double tongued, not given to much
wine, not greedy of filthy lucre, I
Timothy 3:8). These requirements
are important, of course. If a man
does not measure up to this stan-
dard, he may not be a deacon in
God’s church. But the standard re-
quires still more.

Also his wife must be godly!

This requirement is set forth in
I Timothy 3:11-12: “Even so must
their wives be grave, not slander-
ers, sober, faithful in all things, Let
the deacons be the husbands of one
wife, ruling their children and their
own houses well.”

Three questions arise as we
study these verses which speak to
the deacons’ family situation. First,
must deacons be married and have
children? Second, what kind of

Rev. Kuiper is pastor of the Protestant
Reformed Church in Randolph, Wiscon-
sin.
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wives must they have? Third, what
is required of them regarding how
they rule in their homes?

+44 44 444

What is the real point of the
requirement that deacons “be the
husbands of one wife”? May un-
married men serve in this office?
May a deacon remarry, should his
wife die?

The emphasis of this require-
ment falls on the word “one.” That
is the point which the Spirit is im-
pressing upon the church: “Let the
deacons be the husbands of one
wife.” That this word receives the
emphasis is clear from the word or-
der of the sentence in the Greek
original: “Let the deacons be of one
wife the husband.” “One” comes
first. The emphasis is not prima-
rily on whether or not the deacon
is married, but on the number of
wives he has. If the emphasis were
on whether or not he was married,
the word “one” would not be nec-
essary. “Let the deacons be the
husbands of a wife,” or more sim-
ply, “Let the deacons be married,”

cies” (plural). God's mercy is great
— great in giving Christ to be our
Savior, great in delivering us from
sin, great in forgiving our evils,
great in giving us every good and
perfect gift. Thinking on that
mercy of God, we cannot but be
thankful. It becomes our earnest
and willing desire to show our
thanks by sacrificing our bodies to
Him.

Let us daily bring to God our
New Testament sacrifice of thanks.

€

Rev. Doug Kuiper

would be sufficient. But the Holy
Spirit added the word “one,” and
put it in an emphatic place in the
sentence.

Why is this requirement neces-
sary?

Historically, it is very possible
that this requirement was neces-
sary because of polygamy in the
early church. And we must re-
member that polygamy is not a
thing of the past in that which calls
itself the church of Jesus Christ!
The remarriage of divorced people
while their ex-spouse, and only
lawful spouse in God’s sight, is
alive is a modern form of po-
lygamy. No divorced, remarried
man whose spouse still lives may
serve in the office of deacon. In
fact, he ought not be a member of
the church at all.

Furthermore, this qualification
is necessary because it underscores
a positive principle about Christian
marriages in general, and the mar-
riage of a deacon in particular: our
marriages must be characterized
by stability and fidelity. In requir-
ing the deacons to be the husbands



of one wife, God does not merely
require the obvious, that there be
a legal relationship of marriage be-
tween a deacon and his wife.
Rather, God emphasizes that the
deacon, the husband, must be a one
woman man, faithful to his wife in
every way. He must be a godly
husband, loving his wife with the
unselfish and steadfast love Christ
has for His church.

Others who have studied this
passage have come to the same
conclusion, that the emphasis falls
on the love and devotion of a dea-
con to his wife. James Barnett
writes: “ ... the best understand-
ing of this passage is that the re-
quirement is one of fidelity to one’s
wife.... The bishop or deacon is to
have a stable and harmonious mar-
riage, which will give assurance
that he will perform the pastoral
service of this office with dignity
and efficiency.”’ And Rev. George
Lubbers, explaining the same
phrase as applied to elders (I Tim.
3:2), writes: “The emphasis falls
on the guality of the man and not
so much on the number of wives he
has. He must be strictly a man loyal
to one wife; he must be no philan-
derer. In this respect he must be
of unquestionable integrity. It is
not sufficient that he has but one
wife; he must be such that no evil
mention is made of him, and men
must not whisper about him.”?

Understanding the proper em-
phasis of the text, we can make sev-
eral related observations.

First, the Holy Spirit does not
mean to forbid an unmarried man
from holding the office. The point
of the text is not to require him to
be married, but to require him to
be a certain kind of man when he
is married. Perhaps it is preferable
that deacons be married; surely it
is preferable that most of the dea-
cons in a congregation be married.
Marriage gives a man specific op-
portunities to grow in patience,
compassion, and understanding of
human nature (especially one’s
own; I have learned some things
in the past four years!). It is very

possible that the married deacon
who must visit a family requesting
benevolence would have a better
understanding of what a family
needs to live on, and would better
be able to see what financial sacri-
fices this particular family in need
is already making, than the unmar-
ried deacon. However, the Spirit
does not require every deacon to be
married. Compassion, patience,
and insight are gifts God gives also
to some single men in His church.

Second, what has just been said
applies also to those deacons who
are married, but to whom God has
not given children. The text does
refer to the children of the deacons:
“ruling their children and their
own houses well.” But once more,
this does not mean that a man who
has no children is not qualified for
the office. Rather, it means that if
a man has children, and does not
rule them well, he is not qualified
for the office. Just as the emphasis
of the phrase “husbands of one
wife” falls on the quality of his mar-
riage, so the emphasis here falls on
the quality of his relationship to his
children, not on whether or not he
has children. To this we will re-
turn presently.

Thirdly, the text does not for-
bid a deacon whose wife has died
to remarry. One could cry when
he hears that not only have
churches placed this restriction on
deacons, but even Bible versions so
translate the text. The New Re-
vised Standard Version, for ex-
ample, wrongly translates the text:
“married only once.” Scripture no-
where forbids the remarriage of
any person in the church whose
spouse has died. In fact, it explic-
itly gives freedom to do so: “The
wife is bound by the law as long
as her husband liveth; but if her
husband be dead, she is at liberty
to be married to whom she will;
only in the Lord” (I Cor. 7:39).

And finally, though we have
noticed that the text does not re-
quire a deacon to be married, it is
also sad that some churches have
forbidden deacons to be married

even once, or to marry once they
were in office. Rome, we know,
makes such restrictions. And these
restrictions have their root in the
decisions of councils of the early
church. The Council of Elvira
(about 305, near Granada, Spain)
ordered: “Bishops, presbyters and
deacons — indeed, all clerics who
have their place in the ministry [of
the altar] — shall abstain from their
wives and shall not beget children
— this is a total prohibition: who-
ever does so, let him forfeit his rank
among the clergy.”? Even though
I Timothy 3:11-12, properly under-
stood, does not require deacons to
be married, it surely permits them
to be, and even assumes they will
be. To prohibit officebearers from
being married is to lay upon them
a burden which Christ would not
do. Such rules of prohibition are
rules of men, not of God, and indi-
cate that such churches do not
make the Word of God their au-
thority for church government.
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The wives of married deacons
must be of a certain kind.*

Verse 11 tells us what kind.
First, she must be grave. This word
is also used with reference to the
deacon in verse 8, so we explained
it in our last article. She must be
serious minded and dignified; her
conduct and attitudes must bring
upon her the respect of others.

1. Barnett, James Monroe. The
Diaconate: A Full and Equal Order. Val-
ley Forge, Pennsylvania: Trinity Press
International, 1995. Page 39.

2. The Standard Bearer, vol. 38,
page 132.

3. Quoted by Jeannine E. Olson,
One Ministry, Many Roles: Deacons and
Deaconesses Through the Centuries (St.
Louis, MO: Concordia Publishing
House, 1992), page 67,

4. I’ a previous article we have
already defended the fact that the
word “wives” in I Timothy 3:11 means
exactly that — wives. This is not a
qualification for women deacons, but
for the wives of deacons.
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Second, she must not be a slan-
derer. The word is literally, “dia-
bolical” — a word often used to
refer to Satan and his deceptive
methods. It refers to all sins of the
tongue, all sins against the ninth
commandment. Let not the wives
of deacons be ones who speak evil
of others, accuse falsely, rashly, or
unheard, gossip, bare tales, and
spread rumors. Positively, let them
speak the truth always in love, and
with a view to edification. If they
cannot speak the truth in love, let
them be silent.

Thirdly, she must be sober, that
is, temperate. With regard to wine
not only, but all earthly goods and
pleasures, she must be self-con-
trolled, not given to excess. Spiri-
tual pleasures and desires must fill
her soul, and spiritual activities
must take up her time.

Finally, she must be faithful in
all things. She must be a trustwor-
thy person, a responsible person,
one who is herself devoted to the
cause of God'’s kingdom and to His
service.

Why does God make these re-
quirements of a deacon’s wife?
Why, in light of the fact that she
holds no office in the church? And
why does the chapter give no such
requirements of the elder’s wife?

Elders’ wives ought also to be
godly women. For an elder, dea-
con, or pastor to have such a wife
will be one evidence of his own
godliness. He looked for the right
kind of wife! His concern was to
marry in the Lord! The godliness
of his wife is also evidence that her
husband works to build up fellow
believers in faith and godliness, be-
ginning in his own home with his
own wife.

But there is a more fundamen-
tal reason why deacons’ wives
must be such women, and why no
such requirement is explicitly made
of elders” wives. The deacons’
work and authority extends further
than the gathering and distribut-
ing of alms; it also includes the
practical manifestation of mercy to-
ward the sick, elderly, and others
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in special need. Some of the needy
could be elderly or invalid women
who need help with their personal
care. The work of caring for such
women is properly the work of the
deacons, for it is the work of mercy.
But it would be most inappropri-
ate for a man to be helping an in-
valid woman. In such a case, the
deacons’ wives may properly help
the deacons. So the deacons” wives
must meet certain requirements.

The case is different with el-
ders, whose work is to teach and
rule. No elder’s wife may help him
do this work. God forbids women
to teach or rule in the church. And
no elder may ask his wife to make
a discipline call for him — even if
it is to a woman! So these require-
ments are not given of the wives
of elders.

Perhaps the deacons will enlist
the help of others in the congrega-
tion to attend to the bodily needs
of the sick and shut-ins — whether
that be arranging transportation to
the doctor’s office, getting grocer-
ies, etc. Then the principle of verse
11 applies to these helpers as well
— let them be exemplary in their
godliness!

Some day, the Lord willing, af-
ter we have dealt with other as-
pects of the office and work of the
deacons, we will return to exam-
ine in more detail this idea of dea-
cons’ helpers, or “deaconesses” in
a proper sense.

44 44 44

Lastly, the deacons must rule
their children and their own houses
well,

The reason for this qualification
is given already in verse 5, with
reference to elders: “For if a man
know not how to rule his own
house, how shall he take care of
the church of God?” By how he
rules his house, the congregation
will have evidence that the man is
able to work in the church. Even
though the deacon does not hold a
ruling office, the fact is that he
holds a position of authority. How
does he use and handle authority?

His own family life will give an an-
swer to the question.

What constitutes ruling well?

The answer fundamentally is
that he instructs, chastises, and
governs his home as its head. Fur-
thermore, he does so with gravity
(v. 4), that is, with dignity, in a self-
controlled manner, and in such a
way as to earn respect of his chil-
dren and others.

Notice that the requirement in
verse 12 is made of deacons: “Let
the deacons be....” In verse 11, re-
quirements were made of the dea-
cons’ wives. Now, although verse
12 refers to the children of the dea-
cons, it does not make require-
ments of those children, but of the
deacon himself. On him falls all
the emphasis of the text!

This point is noteworthy, espe-
cially when a man being consid-
ered for the office has an unruly,
stubborn child. Does such a child
render the man unfit for office?
Perhaps, but not necessarily. The
line of”election and reprobation
cuts through the line of the cov-
enant, and also through the fami-
lies of officebearers in the church.
The fact that a man has a child who
lives a wicked life does not render
him unfit for office. But a ques-
tion must be asked: does the fa-
ther bear some blame for how his
child acts? Can it be demonstrated
that this father has not instructed
and disciplined his child? If so,
the man is unfit for office. But if
the child rebels in spite of instruc-
tion and chastisement from the fa-
ther, the man may yet be fit for of-
fice.

Under this qualification of rul-
ing well falls not only the matter
of teaching and disciplining one’s
children, but also that of a man'’s
overall relationship to his children.
Is he truly a father? Do his chil-
dren know his love? Do they know
who their father is, or is he gone
from the home so often that they
think of him only as the man who
boards with them? Is his rule of
them, which we have noticed must
be just, also loving — or is he over-



bearing in administering justice?
And does he do it only when frus-
trated because the kids are clam-
oring for his attention and he is too
busy doing his own thing to pay
them the attention that they not
only want, but need, and have a
right to as his children? How one
treats his children is a good indi-
cator of how he will treat the
people of the church of God.

Now we see the benefits of
having married deacons. By how
they rule their home, we can see
how they will use authority in the

All Around Us

B What about the KJV?
T!he Protestant Reformed people

make use of the King James
Version of the Bible. It is used not
only in the church services, but also
in societies, in catechism classes,
and also in Protestant Reformed
Christian schools. The obvious
value of this is that all learn and
memorize from one single transla-
tion. But we have other reasons
for using this version too.

Although some Protestant Re-
formed members have one or more
of the other translations available
within their homes, and compare
those translations with the KJV, the
prevailing view is that the KJV is
the translation of choice. Though
the KJV is not a perfect translation,
it has been recognized in our
churches as that which is the most
accurate, though perhaps some-
what dated, translation. Several
pamphlets produced by Protestant
Reformed ministers accurately
summarize the position for the use
of the KJV. (Write for free copies
of these pamphlets.)

Some within our churches and
most churches of other Reformed

Rev. VanBaren is a minister emeritus in
the Protestant Reformed Churches.

church. What if a deacon is not
married, or has no children? We
have argued already that this does
not disqualify him for office. But
how will we know that he can use
authority well, and rule well in the
church? In such an instance, we
must look to the man’s rule over
his own body and spirit. Does he
have himself under control? Does
he handle well the responsibilities
and authority which he has in other
areas of life? The man who has all
the other qualifications for the of-
fice, and whose godliness brings
him to the attention of the council

when it nominates, will likely be
able to work well in the church,
even though he has no wife and/
or children. Such a man will have
to work closely with and be ready
to hear the advice of fellow dea-
cons.

T e

Deacons, are you qualified? Do
you pray for these graces?

People of the congregation,
ever hold your deacons before God
in prayer, that they might be such

men! Qz

" Rev. Gise VanBaren

denominations prefer the NIV
(New International Version). It
seems as though most Protestant
Reformed people are a bit behind
the times. They seem unconcerned
that archaic words and ancient fig-
ures and stories of the KJV are ap-
parently unintelligible to the aver-
age individual who reads.

It was, therefore, with great in-
terest that I read an article in Chris-
tianity Today, October 22, 2001,
titled: “We really do need another
Bible translation,” written by
Raymond C. VanLeeuwen, profes-
sor of New Testament at Eastern
College in St. Davids, PA. Itis an
article worth reading in its entirety.
And it has some good things to say
about the KJV—as well as some
criticism of the modern English
translations.

The editor of Christianity Today,
David Neff, makes these interest-
ing comments about the KJV by
way of introducing VanLeeuwen’s
article: “If you look at who cher-
ishes the King James Version
(which is Anglo-Saxon at heart), I
suspect you will find proportion-
ally more bus drivers (socioeco-
nomically speaking) than profes-
sors. They think the Bible is worth
the work of careful reading, and
they lack the educated elite’s pen-

chant for fastidious vocabulary.
The ESV (English Standard Ver-
sion, a revision of the RSV and re-
cently published—GVB), with its
straightforward, businesslike En-
glish, should find a wide reader-
ship, from the seminary-trained to
Joe Lunchbox.”

VanLeeuwen presents first the
problems associated with recent
translations, and with translations
in general:

But translation is also a prob-
lem. Every translation imperfectly
represents the original, because
languages and cultures differ in
ways that translation by itself can-
not overcome. Translations inter-
pose a fallible human interpreta-
tion between us and the infallible
Word. These basic problems af-
fect all translations. But the in-
crease in Bible translations during
the last 60 years has created new
problems for the church.

Newer translations —NLT, New
International Version (NIV), New
Revised Standard Version (NRSV),
Revised English Bible (RED, a re-
vision of the New English Bible),
and Today’s English Version
(TEV, also called The Good News
Bible), among others—are all in-
fluenced by a theory called dy-
namic or “functional equivalence”
(FE) translation. Such translations
serve their intended purposes and
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audiences well. More important,
they have led many to Christ. But
I and a growing number of lin-
guist-translators believe FE theory
Is inadequate as the only model
for translation. (Translations
themselves are often better and
sometimes worse than their theo-
ries.) Linguists argue that the
church needs not one but several
types of translation, each with its
own use, That's why I'm advo-
cating another modern translation,
one that works from a different
theory than FE.

...FE theory is closely identified
with an evangelical who, over the
last half century, has done more
to foster Bible translation around
the world than anyone else. His
name is Eugene Nida, and every
translator today has been affected
by his work. Even secular trans-
lators pay homage to Nida. His
theory and practice of translation
was first called “dynamic equiva-
lence” translation and, later,
“functional equivalence” transla-
tion. If you read a Bible trans-
lated in the last half-century, you
probably read a Bible influenced
by Nida.

In the 1940s, Nida and others of
the American Bible Society devel-
oped practical guidelines for mis-
sionary translators working
among peoples who often did not
have a written language, let alone
a Bible, to read. Bible translators
learned that they had to make
translations understandable to
people with little access to preach-
ers and teachers, and whose cul-
ture was different from the world
of King David or of Jesus and the
apostles. They made translations
that often supplied the informa-
tion needed by isolated tribal
peoples. In doing so, they often
changed what the original said,
somewhat like an explanatory
paraphrase.

What are some of the problems
of these modern translations? Why
ought we to have the most literal
translation possible? The author
points out the following:

FE translations (again, most
Bibles today) often change the lan-
guage, images, and metaphors of
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Scripture to make understanding
easier. But for serious study,
readers need a translation that is
more transparent to the “other-
ness” of Scripture. We need a
translation that allows the Bible to
say what it says, even if that
seems strange and odd to readers
at first glance. If God is “other”
than we are, we should be willing
to work at the “otherness” of the
Bible, in order to understand what
the Lord is saying through his
Word. The purpose of the Bible
is not to make Jesus like us, but to
make us like Christ. The Bible is
designed to change us, to make
us different, heirs of Abraham ac-
cording to the promise fulfilled in
Christ (Acts 2).

We need translations for people
who are eager and willing to make
the effort to overcome the diffi-
culty of reading a book that is in
fact foreign to us. Indeed, when
we come to serious Bible study,
whether in a church group, Sun-
day school, or college class-room,
this type of translation becomes
necessary, for we are trying to get
as close as possible within the lim-
its of our own language. When
the martyr and translator William
Tyndale did this, he shaped the
English language in ways that
were biblical. The KJV translators
who inherited Tyndale’s work
gave the English-speaking world
a Bible that shaped its language,
life, and faith for hundreds of
years. The danger of FE transla-
tions is that they shape the Bible
too much to fit our world and our
expectations. There is a danger
that the Bible gets silenced be-
cause we have tamed and domes-
ticated it.

The writer continues by point-

ing out various examples of the
above. I quote only a few of these:

Biblical metaphors drop into our
hearts like a seed in soil and make
us think, precisely because they
are not obvious at first. The trans-
lator who removes biblical meta-
phors to make the text “easier” for
readers may defeat the purpose of
the Holy Spirit, who chose a meta-
phor in the first place. Metaphors
grab us and work on us and in

us. They have the spiritual power
to transform our minds. The
abandonment of basic biblical
metaphors in many translations
follows naturally from FE theory,
because the target languages may
not use such expressions. But it
is the foreignness of metaphors
that is their virtue. Metaphors
make us stop and think, Now what
does that mean?

It is not clear to me that replac-
ing metaphors with abstractions
makes it easier for readers. “God
is my rock” is just as easy to un-
derstand as “God is my firm sup-
port” but means far more. “Walk
in love” is simple, as is FE’s “live
a life of love” (Eph. 5:2, NIV). But
“walk in love” resonates with the
rich system of biblical metaphor
rooted in Old Testament wisdom,
where life is journey on a good or
bad way, and in Acts, where
Christianity became known as
“the Way” (Acts 9:2). Metaphors
are multifaceted and function to
invoke active thought on the part
of the receiver. Receivers must
think and feel their way through
a metaphor, and it is this very pro-
cess that gives the metaphor its
power to take hold of receivers as
they take hold of it.

VanLeeuwen points out also
that figures used may not be un-
derstandable in certain cultures—
nevertheless, to change them into

that which is “understandable” can

in fact spoil the intent of the infal-
lible text. One example is:

Again, most Americans have
never seen a sheep slaughtered.
To many, animal sacrifice seems
like cruelty to animals. Other
peoples have no sheep at all and
no word for them; they may sac-
rifice pigs instead. Translators
rightly assume that the biblical
picture of God as a shepherd will
be difficult to understand for
people without sheep. What to
do?

To translate Psalm 23 as “The
Lord is my pig-herd” will not
work! But even pastors (a word
that means “shepherd”) often do
not realize that “The Lord is my
shepherd” is a metaphorical way
of referring to Yahweh as King:



The Lord is my king; he cares for
me as a shepherd cares for his
flock.

One translator for a pig-eating
tribe apparently rendered John the
Baptizer’s cry of “Behold the
Lamb of God!” as something like
“Behold God's little pig!” This
clearly will not do. For one thing,
it is not what John said. What's
more, throughout the Old and
New Testaments, pigs are consid-
ered unclean, the polar opposite
of holiness and a holy God. That
is why Jesus casts the “unclean
spirits” into the pigs (Mark 5:1-
13). NIV often translates this as
“evil spirits,” which misses the
point. Sheep are acceptable sacri-
fices to Yahweh, but pigs are ritu-
ally and symbolically abhorrent.
One cannot simply translate
words into functional equivalents
in the target language. Even if
sheep are sacrificed in your cul-
ture, you still need to learn what
shepherd, sheep, and sacrifice are in
the biblical world to get the mean-
ing.

The job is even more difficult
for Americans. Some of us may
love lamb chops, but we don't of-
fer sheep to God. If we do not
come to understand these Old Tes-
tament issues, we will never fully
understand Jesus as “the Lamb of
God that takes away the sin of the
world.” Nor will we really know

Grace Life

the meaning of “offer your bodies
as a living sacrifice, holy and ac-
ceptable to God” (Rom. 12:1).

Some of the author’s conclud-
ing statements make a strong case
for our current King James Ver-
sion — at least until another, better,
and more literal translation is
made.

My concern has been that the
dominance of FE translations has
made it more difficult for English
readers to know what the Bible ac-
tually said. We need an up-to-
date translation that is more trans-
parent to the original languages.
If the translator’s task is to nego-
tiate the difficult balance between
faithfulness to the original text
and offering immediate sense in
the target language, a direct trans-
lation will lean toward the origi-
nal text.

As a member of Christ’s body
and a Bible teacher, | am plead-
ing for a type of translation that
is more consistently transparent,
so that the original shines through
it to the extent permitted by the
target language.

A direct translator will in a
learned and aesthetically appro-
priate way use the resources of the
target language to richly capture
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the details of the original, even
though readers may be challenged
by some of the Bible’s foreignness.
The Bible creates a vast context of
meaning through cross references
and allusions, phrases and meta-
phors, echoes and types. For read-
ers to discover this type of bibli-
cal meaning in their translations,
translators of the Bible must be
constantly aware of parallel pas-
sages, expressions, and images.
Where this does not happen, much
of the text’s actual meaning may
be lost, often to be replaced by
modern meanings.

A direct translation will try to
preserve meaningful metaphors
wherever possible and not turn
them into abstractions....

The above, it appears to me,
presents a powerful case for the
use of the KJV until some better
and more literal translation ap-
pears. Some of the comments
made about the NIV and other FE-
type translations should remind us
of the dangers of using these trans-
lations.

And, incidentally, the editor of
Christianity Today presents in this
same issue a brief and interesting
article concerning the KJV. He
writes about “A Translation Fit for
aKing.” Itis worth reading. £

Rev. Mitchell Dick

“On Kicking Dating Goodbye”

A Dream
, f it were possible, I would
want one more date. Just one
more. And that would be the
end of it. It would be a one-
night fling. And after THIS date,
there would be no regrets.
I'll tell you whom I would like
to date. Her name: S.K. Dating-
sma. Call her “Dating” for short.

Rev. Dick is pastor of Grace Prolestant
Reformed Church in Standale, Michigan.

Yes, I would really like to date
this my sweet Dating. I'll even tell
you my motive. I'd like to do away
with her....

Now, I know, this all sounds
terrible, Itis. I, a happily married
man. I, by the grace of God a holy,
God-loving, people-loving man.
Wanting to date? And to kill this
Date? But maybe not so terrible.
In fact, maybe that's one thing we
should learn in Grace Life—there
are some strange things we do as

Christians. And some bloody
things as well. All for the sake of
Christ’s blood, and for a life along
the (very) (narrow) Way....

So this, very peculiar, my
dream. This, very immodest, my
modest proposal. And dripping
with blood. But since you are with
me this far, I know you will enjoy
the details.

I'd call her up, this Dating of
my dream, and if she would only
consent (not for a minute suspect-
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ing my motives, and what charm I
would flash!), then I would cruise
up to her front door in my
Lamborghini. It would be some
Friday night. Eightish. We would
drive off into the night.

To a cliff. Yup. And having
stopped the car, I would then roll
my date (she being rollable, of
course) out to the edge of that cliff,
raise my old high school left wing
foot, and kick poor Dating off.

I can just see it now. The cliff
where I would take Dating would
be a high one. Conveniently lo-
cated at the bottom would be a
sea—a deep one. And Dating
would be wearing my new gift—
cement shoes. Tight ones. Having
been kicked, old Dating would
tumble over the edge, and then
over and over, sailing as
ungraciously as she ever was, now
through the air. Bounce off one
rock. Bounce off another.
Then...plop! There Dating would
go beneath the waves, never to re-
surface again.

Yes! T would have kicked Dat-
ing goodbye!

The Interpretation Thereof

You ask: what has gotten into
this man, to become this Dating
hater?

Well, let me tell you like it is.
I hate sin. I hate anything that
tends to compromise holiness. I
hate anything that tends to fake
love, to promote lust, and to
trivialize marriage. I hate anything
that hurts and scars by the score.
That is why I would kick Dating
goodbye. For Dating tends to all
of the above.

Dating —you know her! She is
no one person, of course (yours
truly would never venture to be
silly and satirical about the execu-
tion of a person!). But she is this:
a veritable institution!

Dating. By Dating I do not mean
the casual friendships between male
and female, boys and girls, and
young adults and older adults. Nor
do I refer necessarily to all closer
friendships between those of the op-
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posite sex as they pursue together
the holy state of marriage. But it is
this. Dating which is a “pairing off”
of a boy and girl not at all ready for,
or interested in marriage. Dating of
those who confess Fun, but who
have not yet confessed Faith. Dat-
ing which is unsupervised trysts in
the night. Dating which is good
times had without a prayer made.
Dating which is a trial and error
“playing of the field.” Dating with-
out commitment, without purpose,
without honor worthy of God’s chil-
dren....

For all such I have a nice pair
of shoes. A deep blue sea. Yon
cliff. And a strong foot.

For her attendants too. For
those friends of Dating which en-
courage unbecoming and compro-
mising relationships. Valentine’s
Day (really?) cards passed from
boy to girl (and from girl to boy);
Twerp days at high schools where
girls ask out guys; pairing off and
the encouragement of pairing off
at Young People’s Conventions....

Yes, for Dating and all her
friends I have strong passions, a
sea, and some equipment, a cliff,
and a foot. That is why I really
would like to ask Dating out. Just
once. But maybe that will not be
possible. Maybe instead I could
kill her in a letter. But the some-
thing inside would have to be, I
know, more deadly than any an-
thrax. It would have to destroy not
only her body, but her spirit. How
about fighting with deadly words?
What about the Word of God
published...in the Standard Bearer?

Won't You Come to the Cliff?

As you can see, I am out for
blood. There is a great and press-
ing need that we stop, we Chris-
tians stop, we Reformed and always
ought to be reforming Christians stop,
we called out of the darkness into the
marvelous light of God Christians
stop, we lovers of Love Christians
stop, we lovers of godly young people
Christians stop, we lovers of lasting,
vibrant marriage Christians stop...
Dating!

We must stop flirting with Dat-
ing. We must stop kissing Dating.
We must unlearn the heathen way
we have about us of cajoling Dat-
ing, flattering Dating, trying to
dress Dating up or down. Dating
is ugly. Dating is wild. Dating is
mean. Dating is an evolutionist.
Dating is a dog. Dating is knock-
ing our fair towers down.

So come with me, won't you,
to the cliff! You take Dating. I'll
take Dating. And we'll kick to-
gether. 1 know, other ministers,
and parents, I am absolutely sure,
have and have had good words of
caution about Dating for the Young
People, and for their own sons and
daughters. They have even writ-
ten before in the Standard Bearer.
They even sound these warnings
as they bid farewell to their little
ones and their dates driving off for
the evening in a cloud of dust and
Estee Lauder. But I say it is time
for killing words, and killing this
thing, this institution, this life-style
and mindset, and all its friends
which we have, over the genera-
tions, adopted without question,
invited into our homes, and wel-
comed at our schools and church
functions.

So I want to write about this
Dating. I have spoken about this
to the young people at our Grand
Valley University discussions, I
have preached about this at Grace.
And the discussions since then
with many people young and old
have been rather invigorating and
exciting and encouraging. I am
educating my own children to
think as I think with regard to Dat-
ing. And I would also like to ad-
dress now you young people and
young adults — Dating and Dateless
or Dated. And parents —especially
those of young children and teens
who are not ready for marriage, or
who are just beginning to date.
And whoever else might be able to
learn and influence others for the
good concerning the truth about
Dating.

Understanding, of course, your
sinful prejudice and mine, [ want



to conclude by trying to anticipate
some objections you might have to
my attempt to kill off Dating and
reform, along theological lines, the
way single members of the oppo-
site sex, and all of those watching,
are to behave themselves toward
each other.

First, you say, we think our
present dating is going well. Why fix
what is not broken? Answer: Prove
the first assertion, and 1 will pack
my bags, and maybe try to write
articles for the Press.

Second: we who are presently
married aated the way you would kill,
and Look—we are happily married.
Answer: You may be happily mar-
ried not because of your dating, but
in spite of it. Isn’t God longsuf-
fering?

Third: what you are presenting,
Rev. Dick, is this “courtship” Thing —

Day of Shadows

the thing we hear the Baptists, the Pu-
ritans, and the communists or what-
ever are promoting. Answer: I do
not care who is promoting the Dat-
ing I would have take the place of
our present Dating! If the “new”
Dating is good and biblical we
ought to be righteous to do it, and
humble enough to do it—even
though we didn’t see it first!

Fourth: Rev.—you are a parent
of young children. Your view of Dat-
ing is sheer idealism, bordering on le-
galism, and definitely fanaticism.
We'll listen to you, only when you
grow up, and when your kids do, and
when you see that the way it has al-
ways been is just fine. Answer: If
there is any idealism and
whateverism which is unbiblical,
rebuke me. The Word of God must
answer. And we must seek to be

in entire conformity to it. My the-
sis is that in this area of dating we
are not.

Fifth: Dick, You insensitive lout!
Here I am reading this, and thinking
I might be helped out in my Christian
walk, and [ am in love and have been
dating for six years (I'm now 18) and
what you are saying is not fair. It's
cruell Answer: Poor soul! Get a
life, will you? Apologize to the one
whose life you've stunted for the
last six years. Stop Dating. Cold.
Get the theology of covenant Dat-
ing I propose. Then do it.

Folks. Let us reason together.

In our efforts to be pure and
unspotted we have justly junked
drama. And we refuse to dance
with the dancers. Now another
“D” must die....

So, if you want to stick around:
we'll see you at the cliff! €

Eebrge M. Ophoff

The Typesof Scripture (2)

n our previous article on this
subject we dealt with the ty-

pological views of the fathers
of the early church. We saw that
the Greek fathers were wont to al-
legorize the historical events of
Scripture. We warned against this
mode of interpretation. The Latin
church, so we saw, cannot be
charged with going into the ex-
tremes of their contemporaries in
the east. Their expositions were
more sober. They were given to
typical rather than allegorical ex-
planations of the Word.

George Ophoff was Professor of Old Tes-
tament Studies in the Protestant Reformed
Seminary in ils early days. Reprinted
here, in edited form, are articles which
Ophoff wrote at that time for the Stan-
dard Bearer,

For several centuries, the theo-
logians of the church continued to
deal with Scripture as did the early
fathers, though they avoided their
extravagance. No attempt was yet
made to discover the guiding prin-
ciples of this department of theologi-
cal science. For that, we pass on to
the divines of the Reformation.

The Reformation and Typology
In this remarkable era a new
method of interpretation was inau-
gurated. The sacred text as such
began to be made an object of care-
ful study. Expositors began to
honor the natural and obvious
meaning of words and phrases of
Scripture. The allegorical interpre-
tations of the fathers were de-
nounced by Luther as “trifling and
foolish fables, into which the Scrip-

tures were rent unto so many and
diverse senses, that silly poor con-
science could conceive no certain
doctrine of anything.” And Calvin
maintained that “the true meaning
of Scripture is the natural and ob-
vious meaning, by which we ought
resolutely to abide.” Calvin’s atti-
tude toward the fabrications and
the inventions of the fathers is evi-
dent from the following passage.

But as the apostle declares that
these things are allegorized,
Origen and many others along
with him, have seized the occa-
sion of torturing Scripture, in ev-
ery possible manner, away from
the true sense. They concluded
that the literal sense is too mean
and poor; and that under the outer
bark of the letter, there lurk
deeper mysteries, which cannot be
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The TIMES We Are to

Understanding the Ti w—

Understand

“And of the children of Issachar,
which were men that had understand-
ing of the times, to know what Israel
ought to do; the heads of them were
two hundred; and all their brethren
were at their command.”

I Chronicles 12:32

istory is dead!
Imagine that if you can!
Imagine that history does

not exist. If that is impossible, try
to imagine that you can know noth-
ing of history apart from your own
personal experience. This would
mean that you could not know that
George Washington, or George
Bush for that matter, was a real
person because you had not met
him personally. Or, if even that is
beyond comprehension, imagine a
twenty-five year old person who
has been kept from any contact
with the outside world for his en-
tire life. This individual has not
been exposed to anything that has
taken place in the world in which
he lives. He has been taught to
read using materials which gave no
hint of what has happened or is
happening in the world around
him. Our “sugar-free,” “caffeine-
free,” “smoke-free” society might
call him “history-free.”

Now imagine that for this “his-
tory-free” person, today is a spe-

Mr. Kalsbeek is a teacher in Covenant
Christian High School and a member in
Hope Protestant Reformed Church,
Walker, Michigan.
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cial day. Today is the day we take
him out of seclusion. Upon being
exposed to his environment, the
first thing he sees is the latest is-
sue of Newsweek. Having been
taught to read with the phonics
method, he is able to sound out the
words (at least the ones that are
phonetic), but how much will he
understand? Will he understand
anything? Will he even under-
stand the pictures? We would
likely agree that this “history-free”
person will read the words air-
plane, Trade Center, New York,
fire fighter, Osama bin Laden,
Taliban, Kabul, Afghanistan,
United States, anthrax without
comprehension. For him to under-
stand what he sees in Newsweek, it
will be necessary to know some-
thing about the past.

What is true for this “history-
free” individual is no less true for
us as present-day children of
Issachar: for us to understand the
times in which we live we must
know the past. It is safe to say we
may not be “history-free”! To un-
derstand the times is to know his-
tory. Only by knowing the past
can we make intelligent, God-hon-
oring decisions for the present and
be prepared for making them in the
future.

The TIMES
in the Light of Scripture

That knowledge of history is a
requirement for the child of God is
biblical. Without belaboring the
obvious, let me present a few ex-

My Cal Kalsheek

amples from Scripture which sup-
port it. In the first place, the fact
that the infallible Scriptures record
history suggests its importance for
the child of God of every age. Sec-
ondly, consider a passage like
Psalm 78, which reads in part, “I
will open my mouth in a parable:
[ will utter dark sayings of old:
Which we have heard and known,
and our fathers have told us. We
will not hide them from their chil-
dren, shewing to the generation to
come the praises of the Lord, and
his strength, and his wonderful
works that he hath done. That the
generation to come might know
them, even the children which
should be born; who should arise
and declare them to their children:
That they might set their hope in
God, and not forget the works of
God, but keep his commandments”
(Ps. 78: 2-4, 6). The passage speaks
for itself: believers must teach his-
tory to their children in order that
they may know God and walk in
His ways. Thirdly, Paul points the
Corinthian church and us to learn
from Old Testament Israel’s expe-
riences when he writes, “Now all
these things happened unto them
for ensamples: and they are writ-
ten for our admonition, upon
whom the ends of the world are
come” (I Cor. 10:11). Here again
we are told of the importance of
the past to guide us in the present
and future. Many more examples
from Scripture could be cited (Heb.
11, Matt. 24, etc.), but let the above
suffice to establish the point: his-



tory is a required course for chil-
dren of Issachar!

How the World
Tries to Hide the TIMES

For the child of God the im-
portance of growing in an under-
standing of the past is magnified
by what the world is currently do-
ing to history. One cannot help but
be reminded of George Orwell’s
book 1984. Orwell portrays a rul-
ing establishment which is busy
disposing of the undesirable events
of the past by throwing the record
of them down the “memory hole.”
To be understanding of the times,
children of Issachar should be
aware of current activity of the aca-
demic elite in filling up Orwell’s
“memory hole.”

One such attempt is being done
by those called “revisionists.” As
the term implies, the revisionist at-
tempts to revise history. He does
this by rewriting history to fit the
revisionist’s philosophy of history.
John Leo writes in an article under
the title “The Junking of History”:

The culture is now seriously
plagued with deeply felt asser-
tions that aren’t true but are
slowly sliding toward respectabil-
ity anyway. Think back over the
assertions that have won a mea-
sure of acceptance in the past year
or two: the denial of the Holo-
caust; Oliver Stone’s notion that
the mafia and many government
officials conspired to kill President
Kennedy; the idea, depicted in a
TV documentary, that a black U.S.
Army regiment liberated Dachau
and Buchenwald (tough-minded,
honest veterans of the regiment
stood up and said it wasn't true),
and the supposedly strong influ-
ence of Iroquois thought on the
U.S. Constitution, now taught in
many schools.

Another attempt to dispose of
history is called “deconstruction.”
About this Leo writes:

Deconstruction and its allied
movements say that knowledge is
constructed, texts are biased. Val-

ues and truth are nothing more
than arbitrary products of a par-
ticular group. History is not true,
merely a story imposed by the
powerful on the weak. (Time
Warner managed to pick up this
theme in a Warner Bros, Records
ad celebrating Black History
Month. “History is written by the
winners,” the ad said....) At the
extreme, some of these theories
say there is no external reality at
all, merely consciousness, and
some say that personal experience
or stories are the only source of
truth.’

A good example of how the
deconstruction of history works is
found in Gene Veith Jr.’s book
Postmodern Times:

Consider, for example, the Dec-
laration of Independence. “We
hold these truths to be self-evi-
dent, that all men are created
equal; that they are endowed by
their Creator with certain unalien-
able rights; that among these are
life, liberty, and the pursuit of
happiness.” It could be decon-
structed along these lines: Al-
though the text speaks of equal-
ity, its language excludes women
(“all men are created equal”). Al-
though it speaks of liberty, its au-
thor, Thomas Jefferson, owned
slaves. The surface meaning of
equality and freedom is com-
pletely contradicted by the
subtext, which denies equality and
freedom to women and minorities.
The passage enshrines the rights
of the wealthy white males who
signed the document, grounding
their privileged status in God
Himself. The Declaration of In-
dependence can thus be
deconstructed into just another
power play, implying the oppo-
site of its surface meaning.?

In addition to dumping the his-
tory they don’t want down the
“memory hole,” there is also the
educational philosophy of our day
which would limit what goes into
a different “memory hole,” namely,
the brain. This is done by the edu-
cational “experts” of our day when
they emphasize the “how to” at the

expense of the “what is.” In other
words, in our day there is a preoc-
cupation with process over content,
The reasoning goes something like
this: since there is so much infor-
mation out there, and since it is im-
possible to know it all anyway, we
should focus the instruction in the
schools on how to find information
rather than on the content (facts)
itself. Neil Postman bemoans this
in his book Technopoly: The Sur-
render of Culture to Technology,
when he writes that in a
technopoly, with the emphasis on
utilitarianism (what works),
“people make no moral decisions,
only practical ones.”® This is of
critical importance to the church.
If one is to understand the times
and live as God’s friend-servant, it
is necessary to know more than the
“how to”; he must also know
“what is.”

What the Children of Issachar
Should Be Doing about It

Much could be written about
how the child of God should re-
spond to the world’s lack of em-
phasis on the content of history and
their junking of it. Following are a
few suggestions:

When the believer considers
that history is the unfolding of
God’s eternal plan, it becomes all
the more important to him, not
only not to lose it, but also to get it
right. That's a challenge all by it-
self: how can we be sure that even
the old history books are accurate?
The fact of the matter is that we
are largely dependent on what un-
godly historians have written. We
can, however, put to use a variety
of sources when key issues come
into question. This is also impor-
tant when trying to ascertain the

1. Leo, John. “The Junking of
History.” U.5. News and World Report
28 Feb., 1994:17.

2. Veith, Gene Edward, ]Jr.
Postmodern Times. Wheaton, 11l: Good
News Publishers, 1994,

3. Postman, Neil. Technopoly:
The Surrender of Culture to Technology.
New York: Vintage Books, 1993.
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truth with respect to current
events. For the believer to limit
himself to the New York Times or
the television networks as his only
source of news would be worse
than to ignore the news altogether.
Rather, the use of a variety of
sources across the political spec-
trum will increase the possibility
of determining the truth.

Also, simply being aware of
how it is that history is being re-
written and distorted should result
in a healthy skepticism for what is
being produced today under the
name history and/or the news.
Knowing what we do about the
movements to revise and decon-
struct history, it would be foolish
to place a lot of confidence in the
accuracy of what we might see on

Guilt, Grace and Gratitude: Lec-
tures on the Heidelberg Catechism,
by George W. Bethune, Banner of
Truth Trust, Publishers, 2001. Two
Volumes, pp. 495 & 509. $49.99
(hard cover). [Reviewed by Prof,
Herman Hanko.]

][t is not easy to find English com-
mentaries on the Heidelberg
Catechism, and it is still more dif-
ficult to find, among the few which
can be obtained here and there, a
good solid exposition which will be
of help to the beleaguered minis-
ter who must preach on this won-
derful book of instruction nearly
every Lord’s Day. This reprint of
George Bethune’s work will fill a
gap.

George Bethune was a minis-
ter in the Reformed Church of
America in the middle of the nine-
teenth century. This was at a time
when the RCA was still blessed
with strong Calvinistic preachers.
These sermons on the Heidelberg
Catechism reflect a solid Calvinism
commitment. (Although the sub-
title calls these expositions “lec-
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The History Channel and on those
television documentaries, so called.
We must consider that the produc-
ers of these programs often have
an agenda to promote, Remember,
too, television programming places
the viewer at a severe disadvan-
tage by providing visual and audi-
tory information so rapidly that
there is little, if any, opportunity
to evaluate critically the content,
whereas the written record makes
careful reflection on the part of the
reader possible.

Further, understanding the
doctrines of total depravity and the
antithesis as we do would almost
lead the believer to consider what
the world seeks to discard as worth
keeping, and what the world seeks
to promote as possible material for
the “memory hole.” Considering

tures,” they were actually sermons,
most of which even have three
points.)

Some choice and fresh insights
into the Catechism can be found in
Bethune's treatment of such doc-
trines as are dear to the heart of
one who cherishes the treasures of
the Reformed faith. Bethune em-
phasizes that comfort is necessary
in our life in the world because,
although we know that afflictions
are for our good, this is not evi-
dent to us and afflictions are very
troublesome. The long neglected
and frequently denied doctrine of
original sin (including guilt and
pollution) is given solid treatment,
The section on faith was particu-
larly intriguing. After emphasiz-
ing that faith is a gift of God,
Bethune develops the idea of faith
as being 1) faith in God Himself;
2) faith in God’'s witness of Him-
self; and, 3) faith in the applica-
tion of that witness to our lives.
Although his treatment of the doc-
trine of election is scant, he holds
to the truth that the death of Christ
atoned for the sins of the elect only.

also how history is being de-em-
phasized by the world, the believer
would do well to consider the pos-
sibility that today, more than ever
before, an understanding of history
is of critical importance for the
members of the church.

Modern-day children of
Issachar realize from Revelation 12
that the dragon (Satan) seeks the
destruction of the church. What
better way could there be to ad-
vance this purpose than to divorce
the church from her history? Re-
member our “history-free” charac-
ter from the opening paragraphs?
Now consider the possibility of a
“history-free” church! Could a
“history-free” church exist?

Children of Issachar, under-
stand the tinies and live! €%

This is, however, qualified by his
belief that the cross of Christ
earned certain outward blessings
for all men — a view widely held
in his time among otherwise strong
Calvinists. Bethune also argues
forcibly for sprinkling as the pref-
erable mode of baptism, although
the mode is a matter indifferent.

In dealing with the question of
the relation between faith in Scrip-
ture and science in the doctrine of
creation (a question which was al-
ready a century and a half ago vex-
ing the church), Bethune writes:

The present theories of geologists
and others have introduced large
discussions on this point (when
God performed the work of cre-
ation, HH); and Christian inquir-
ers have sometimes ventured dan-
gerously far through anxiety to
reconcile the inspired account
with scientific opinion. There can
be no doubt that, if our knowl-
edge of facts were sufficient, rev-
elation and science would be, in
every respect, agreed; but, as firm
believers in the Divine testimony,
we should never consent to try the



truth of Moses by the deductions
of philosophers.... We shall,
therefore, adhere to the Word of
God, let other men argue as they
please,

In keeping with this emphasis,
the author argues for a literal in-
terpretation of the word “day” in
Genesis 1, for already many were
suggesting what is now called “the
period theory.”

Nevertheless, Bethune leaves
open a crack in the door when he
suggests that the creation of a
world “without form and void”
may not necessarily belong to the
work of the first day.

News From Our Chu

Mission Activities
Ri:v, A. Spriensma, as part of his
onsideration of the call to
serve our churches as missionary
to the Philippines, traveled to the
Philippines with Mr. Al Brummel,
an elder in the Edgerton, MN PRC
and a member of our churches’ For-
eign Mission Committee. They left
on November 7 and planned to re-
turn home, the Lord willing, on
November 20. Plans called for
them to spend their first weekend
in Manila, which would be the base
of future mission activity for our
churches when we do have a full-
time missionary there. Rev.
Spriensma preached that first Sun-
day in the Berean Church of God,
a Reformed church in Manila.
Their plans for the second week in-
cluded a mid-week visit to a group
in Bacolod, and later a visit with
contacts of the Body of Christ
Churches in the cities of Daet,
Capalonga, Jose Panganiban, Labo,
and Nabua. We certainly pray that
the Lord will use this brief visit by
the men to show Rev. Spriensma

Mr. Wigger is a member of the Protestant
Reformed Church of Hudsonville, Michi-
gan.

It is possible that this modifi-
cation of the doctrine of creation
was partly influenced by his deci-
sion to study in Princeton Theologi-
cal Seminary where the strongest
professors were willing to make
concessions to the doctrine of evo-
lutionism. This influence of the
presbyterian tradition is also evi-
dent in the tendency of the book to
emphasize the “reasonableness” of
our faith; that is, to show that what
we believe is, while indeed an ob-
ject of faith, still demonstrable by
reason.

The work by Bethune is also a
solid example of what Heidelberg
Catechism preaching ought to be,

what the Lord wills for him with
regard to the call he considers.

Soon after Rev. Bekkering ac-
cepted the call to serve as our
churches’ second missionary to
Ghana, application was made with
the Ministry of Interior and the
Headquarters of Immigration to
have Rev. Bekkering included un-
der our churches’ quota for mis-
sionaries to Ghana. It now appears
that this request has been ap-
proved, so that the way will be
open for him and his family to go
to Ghana as soon as they are able.
May God continue to bless this
minister of the Word, his wife, and
their family as they make final
preparations to go to Ghana. Part
of that final preparation by the
Bekkerings included an open house
on Saturday, November 3, at the
Georgetown PRC in Hudsonville,
MI. This was intended to give
family and friends an opportunity
to bid them farewell before they
leave for Ghana.

Denomination Activities
he ladies of our two churches
in Iowa, the Doon and Hull
PRCs, along with the ladies of the
Edgerton, MN PRC, were invited
to join together in their annual Fall

namely exposition of the Catechism
itself, though demonstrating how
the Catechism teaches the truth of
Scripture. Bethune is excellent in
this respect.

I must include one caveat. The
sermons lack somewhat the expe-
riential approach of the Heidelberg
Catechism and are not, in this re-
spect, of as much value as
Veldkamp’s Zondagskinderen.

It is somewhat sad that this
treatment of the Catechism was
never finished by Bethune. The
book goes through Lord’s Day 38,
the Catechism’s treatment of the
fourth commandment, @

. :.'MnBenjamm Wig,

Ladies League Meeting, this year
at Edgerton. Rev. D. Kleyn,
Edgerton’s pastor, spoke on “The
Prayer of Jabez.”

Living here in West Michigan,
I often do not appreciate the miles
pastors in Classis West travel to at-
tend various church-related meet-
ings, or to fill classical appoint-
ments. In mid-November, Rev. R.
Miersma, pastor of the Immanuel
PRC in Lacombe, Alberta, Canada,
flew from his home to Chicago,
where he joined Rev. C. Haak in
conducting church visitation in
four of our churches in that area.
He then flew to Redlands, CA and
the Hope PRC, where he filled a
classical appointment on Novem-
ber 18 and 25 and Thanksgiving
Day on the 22", before flying home
to his own church in late Novem-
ber.

Evangelism Activities

he Evangelism Committee of

the Kalamazoo, MI PRC contin-
ues to be busy with plans for a
Spring Conference in early 2002.
The dates for this conference have
been set for the evening of Friday,
April 26, and the morning of April
27. The general theme of this con-
ference will be “The Perfect Law
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P.O. Box 603
Grandville, MI 49468-0603

of Liberty.” Kalamazoo has also
secured Prof. Engelsma and Rev.
Haak to give lectures along with
their pastor, Rev. Bruinsma. The
conference will be held at the Com-
fort Inn in Plainwell, MI. Kala-
mazoo is hoping not only for a
large turnout from our denomina-
tion, but also that people on their
mailing list, as well as interested
people in the Plainwell and sur-
rounding areas, will attend. The
accommodations are beautiful and
very conducive to Kalamazoo’'s
purposes. Kalamazoo hopes that
people who come from other areas
of our country will stay for the en-

Announcements

NOTICE

The Federation of Protestant Reformed
Christian Schools is seeking applicants for
the position of Executive Director of the Fed-
eration of PRC Schools. In general, the
Executive Director has the responsibility to
maintain a strong network of communication
between the Federation Board of the PRC
Schools, its committees, the boards of mem-
ber schools, our teachers, and to imple-
ment the work and projects of the Federa-
tion. To receive further information con-
cerning this part-time position please con-
tact Gary Nienhuis at (616) 453-0817 or by
mail at 1406 Su-Lew, Grand Rapids, M
49544,

NOTICE!!

Classis East will meet in regular ses-
sion on Wednesday, January 9, 2002, at
the First Protestant Reformed Church, Hol-
land, Michigan.

Jon J. Huisken
Stated Clerk
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tire weekend and enjoy with them
the fellowship of the Lord’s day as
well.

Congregation Activities
With great joy and thanks to
God, the council of the Hope
PRC in Redlands, CA, on Friday
and Saturday, October 12 & 13,
heard the confession of faith of 19
of their young people. What a
blessing for a council and a con-
gregation to see that Christian wit-
ness from its young people. We
continue to pray that our children
be included in the gracious provi-
sions of the covenant our Lord has
established with us (Gen. 17:7).

TEACHER(S) NEEDED:

Heritage Christian High School in Seuth
Holland, IL is now in its first year of opera-
tion, teaching freshmen and sophomores,
As we plan for the addition of a junior class
for 2002-2003, we see our greatest faculty
needs in the areas of math, science, busi-
ness, and technology, and foreign language
courses. Interested individuals, please con-
tact our Administrator, Ralph Medema at
(708) 339-1733 [rmedema@earthlink.net] or
Education Committee Chairman, Bill DeJong
at (708) 946-6126
[bill@dejongequipment.com].

NOTICE

With thankfulness to God, the faculty

of the Protestant Reformed Seminary in-

form the churches that they have licensed

Seminarians Paul Goh and William

Langerak to speak a word of edification in

the meetings for public worship. The

scheduling of their speaking in the wor-

ship services will be done by the Semi-
nary.

For the faculty,

Russell J. Dykstra

Rector

PERIODICAL
Postage Paid at
Grandville,
Michigan

Minister Activities

ev. J. Slopsema declined the
Rcall he considered to serve as
the first pastor of the Trinity PRC
in Hudsonville, MI. The Lynden,
WA PRC, has extended a call to
Rev, A. Brummel, pastor of the
South Holland, IL PRC to serve as
their next pastor.

Food For Thought
“The God who took a mother-
less woman out of the side of a man
took a fatherless man out of a body

of a woman.”
— Matthew Henry €%

oY
i

RESOLUTION OF SYMPATHY

The Council of Hudsonville PRC ex-
presses its Christian sympathy to Elder
Dick Venema and his family, in the loss of
his father,

MR. MAYNARD VENEMA.

May Dick and his family find comfort
from the words in Psalm 91:2; “ will say
of the Lord, He is my refuge and my for-
tress: my God; in him will | trust."

Pastor Barry Gritters, Pres.
Ralph Vander Veen, Clerk

RESOLUTION OF SYMPATHY

The Adult Bible Class of the First PRC
of Grand Rapids, Michigan, mourns the
death of a faithful member who recently
passed into glory,

MISS JEAN DYKSTRA.

We extend our sincere sympathy to
her family. Our comfort is found in God's
Word: “For we know that if our earthly
house of this tabernacle were dissolved,
we have a building of God, an house not
made with hands, eternal in the heavens”
(Il Corinthians 5:1).

Prof. David Engelsma, leader



