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Meditation
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The Gift of Pastors

“And He gave some, apostles; and
some, prophets; and some, evangelists;
and some, pastors and teachers; for the
perfecting of the saints, for the work
of the ministry, for the edifying of the
body of Christ: till we all come in the
unity of the faith, and of the knowl-
edge of the Son of God, unto a perfect
man, unto the measure of the stature
of the fulness of Christ.”

Ephesians 4: 11-13

he many precious truths

taught in the first three

chapters of this epistle are
being applied, in these verses, to
the lives of the recently converted
Christians in Ephesus. The first
application concerns the unity of
the church of Christ and the neces-
sity of keeping or preserving this
unity (4:1-16).

The glory of the unity of
Christ’s body is that there is a di-
versity in the unity, and a unity
that comprehends endless varia-
tions. The many members are not

Rev. VanOverloop is pastor of Georgetown
Protestant Reformed Church in
Hudsonville, Michigan.

merged together into a single, solid
mass, nor are they made to be alike
without individual identity. The
unity does not do away with the
diversity, and the diversity does
not break the unity. The diversity
in the unity makes for beautiful
harmony! The source of the unity
is also the source of the diversity.
The source of the unity is Christ,
the Head of the body. The source
of the diversity is also Christ, the
Giver of the various gifts in each
member.

Our text speaks of one of the
gifts the ascended Christ has given.
What is said about this gift applies
to all the gifts given to the church.
Paul uses the gift of pastor and
teacher as an example because it is
one of the more important gifts
given to the church. Paul is in-
spired to have the Ephesian believ-
ers of long ago and every believer
today realize that each gift Christ
gives to the church is designed for
the building up of the church. Each
diverse gift is not for itself and its
self-expression, but is designed to
work for the whole.

Christ gave to His church the
gift of pastor/teacher. This is the
permanent manifestation of the

tv-' Rﬂnald VanOverloop

temporary and extraordinary offices
of apostle, prophet, and evangelist.

The “apostles” were those men
who were appointed directly by
Christ (Gal. 1:1). When the dis-
ciples were given the Great Com-
mission (Matt. 28:16-20), they be-
came apostles — “sent-out ones.”
The apostles had seen the risen
Lord (I Cor. 9:1; 15:8,9). And they
were given special revelations of
the truth. The Ephesians heard
about the dispensation of grace
given to Paul, when he was given
by revelation to know the mystery
of Christ, which was “revealed unto
His holy apostles and prophets by
the Spirit” (3:2-5; Gal. 1:12). The
special office of apostle could not
continue because no others saw the
risen Lord and were sent out by the
Christ Himself.

The office of “evangelist” was
held by men such as Philip, Timo-
thy, and Titus. They were gifted
men who were closely associated
with the apostles. The evangelists
were appointed by the apostles and
often studied under them. There-
fore they had a special ability and
power to make known and expound
the facts of the gospel. This office
also was temporary, just because of
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its close association with the tem-
porary office of apostle.

The “prophets” were New Tes-
tament prophets (2:20; 3:5).
Though they did not see Christ,
they (like their old dispensation
counterparts) could speak under
inspiration of the Spirit (Acts 11:27;
13:1; I Cor. 14:29,30). They re-
ceived revelations of the truth with
the right to speak this truth to oth-
ers. Again, this office was tempo-
rary. It lasted until the canon of
the New Testament was closed.
The truth had not yet been com-
pletely revealed and written in a
permanent record in the New Tes-
tament Scriptures. With all the
truth needed for salvation now em-
bodied in the New Testament,
there is no need for further revela-
tion from God through apostles or
prophets.

The permanent manifestation
of this gift from Christ is the pas-
tor/teacher. This is one office, not
two — notice that the word “some”
is not repeated before the word
“teachers.” The word “pastor” is
used to describe this gift of Christ
to His church. This word very
beautifully describes the responsi-
bility of caring for sheep. Jesus is
the Chief and Great Shepherd
(Heb. 13:20; I Pet. 2:25; 5:4). How-
ever, He is now out of sight be-
cause He has ascended into heaven.
He gives the office of pastor/
teacher so that there might be a vis-
ible representation of Himself to
His sheep. He gives under-shep-
herds to be guardians and protec-
tors of His flock. This title empha-
sizes the fact that the bringing of
the gospel is to be for the spiritual
care of the flock.

The pastor is a teacher. He is
to instruct the flock in the Word of
God. His shepherding is to be in
the way of teaching them. He cares
for them, guards and directs them
by teaching them the laws and
truths of God’s Word. Not just
when on the pulpit or in the cat-
echism room, but always the pas-
tor teaches — at the hospital bed,
in the funeral home. From house

to house he shepherds the flock by
increasing their knowledge and un-
derstanding of the Word of the
Shepherd.

What a gift the ascended Christ
gives to His church! How valu-
able is this precious gift! How
carefully and joyfully must it be re-
ceived. And what a great calling
is given to them to whom the gift
is given.

b s S

The ascended Lord gave the
gift of pastor/teacher for the estab-
lishment and maintenance of the
church by equipping the saints.
The members of the church are de-
scribed according to their calling:
saints. This title is given, not to a
few special members of the flock,
but to every member. This title
does not mean that they are per-
fectly holy. Rather the name
“saint” means that they are essen-
tially “holy ones.” As members of
the body of Christ they have been
given the life of Jesus, which life is
holy. They have been separated
out of the world of sinful mankind,
have been forgiven, and have been
given the perfect righteousness of
Jesus. They are now dedicated to
serve God and His Christ. They
are saints.

The shepherding to be done by
the pastor/teacher is the “perfect-
ing” of the saints. This refers to
equipping or outfitting the saints.
The preaching and teaching of the
gospel is to promote the spiritual
growth and development of each
member. The saints are equipped
when they are taught the Scrip-
tures. The Word is to be applied
appropriately to each sheep in ev-
ery season. This is all they need
— nothing but the Word.

The saints are to be equipped
“for the work of the ministry.” The
work of the ministry is literally the
work of serving. Every saint has
the office of believer. Each sheep
is to be equipped by the preaching
and teaching of the Word for the
work of serving the body as a
whole and each of the other mem-

bers of the body. “Every one who
believes...must know it to be his
duty, readily and cheerfully to em-
ploy his gifts, for the advantage
and salvation of other members”
(Heidelberg Catechism, L.D. 21).
“As mutual members of the same
body,” all believers are called to
serve “the edification of the breth-
ren, according to the talents God
has given them” (Belgic Confes-
sion, Art. 28). Each saint is called
to serve the other members that
God puts in his path, using the gifts
God has given to him. It is in the
activity of serving (ministry) that
the members of the body of Christ
function most beautifully.

The goal of equipping the
saints unto service in the body is
the “edifying of the body of
Christ.” The shepherding by the
pastor/teacher is unto the goal of
the building up the body, both in
the organism and in the institute
of the church. It is through the
preaching that Christ communi-
cates Himself to the church, so that
the church becomes increasingly
Christ-like. It is when the mem-
bers of the body help each other,
that the image of Christ is reflected
in them. In spite of the presence
of the old man in every saint, the
power of Christ’s Word transforms
them into the children of light. It
is the preaching of the gospel that
builds up the body. By the preach-
ing, every member becomes spiri-
tually stronger and thus better re-
flects the Head.

Christ, knowing what His body
needs, has given throughout the
new dispensation the office of pas-
tor/teacher, and He has filled the
office with men to do the work of
pastoring/teaching the saints with
His Word.

Fhe Aee bed

The edifying of the body of
Christ is not the end. There is a
higher end. It is the “perfect” or
complete man of the body of Christ
in glory. “Perfect” means full
grown, fully developed, or com-
plete. The reference is to the
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church as a whole being complete.
God’s grand purpose is that the
church be full grown, with all the
elected members being regenerated
and gathered into the body of
which Christ is the Head. The pur-
pose of the gift of pastor/teacher
is that this glorious end might be
attained. When the body is com-
plete, then there will be no more
need for this gift.

This goal is described as “the
measure of the stature of the
fulness of Christ.” The completed
church is attained when every
single member is fully developed.
If there is any lack of development
or any blemish in any part, then it
cannot be said that the whole is
complete. Each part, with its own
variations in abilities and functions,
must attain fully to that which it
was ordained to be or do.

And notice that, according to
our text, each member is complete
when he is filled with Christ’s life,
and when every member is in the

Editorial

body — not a single saint lacking.
God knows them that are His —
He chose them in love in His eter-
nal decree of election. Not until
every member is fully present will
the body be complete. Then His
fullness will be in us and we will
fill Him (1:23).

We are taught in this passage
that the ascended Christ gives the
gift of pastor/teacher and then
uses the gift of pastor/teacher to
bring the body to “the unity of
faith,” and to the “knowledge of
the Son of God.” The “unity of the
faith” refers to the one faith (4:5)
concerning the Son of God and to
the knowledge of this Son of God.
The essential truth believed by all
saints out of every age and culture
concerns the person of the Savior.
Each saint grasps by faith the
knowledge that the Son of God is
united with man in the wonder of
the incarnation, and that He per-
fectly fulfilled God’s plan of salva-
tion.

Covenantal Universalism:

New Form of an Old Attack

on Sovereign Grace

he gospel of salvation by

grace alone is in mortal

danger in virtually every
reputedly conservative Reformed
and Presbyterian denomination in
North America.

The threat is a doctrinal move-
ment described variously by its
proponents as the “Auburn Av-
enue theology” (from a Presbyte-
rian church in Louisiana that is a
center of the movement), the “fed-
eral vision” (because the movement
claims to be developing the doc-
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trine of the covenant—“federal”
means ‘covenant’), and “objective
covenant theology” (because of the
movement’s peculiar stress on the
objectivity of the covenant).

The essence of the movement
is the teaching that the saving grace
of God in Jesus Christ within the
sphere of the covenant is univer-
sal. Every baptized child is object
and recipient of the grace of God.
Indeed, every one who is validly
baptized with water in the name
of the triune God receives the sav-

This knowledge is much more
than intellectual. It must be a
deeper and more profound knowl-
edge. The work of the pastor is to
bring us to this fuller knowledge,
for it is essential to the building
up of the body. This is the knowl-
edge of God'’s love for us and of us
for Him. It is the calling of the
church, through its ordained office
of pastor/teacher, to direct the at-
tention of the members toward
Christ. It is Christ who must be
known and loved.

So Christ ascended in order to
give the gift of the pastor/teacher,
so that they, through their instruc-
tional preaching, might equip each
member of the local congregation
to be able and willing to serve the
other members, unto the goal of the
building up of the body of Christ.
This work must be done until our
Lord returns.

Praise the Lord for the gift of
pastor/teacher!!

ing grace of God, those who even-
tually are lost as well as those who
finally are saved.

The Reformed faith rejects the
teaching of universal grace as a
heresy. It is a fundamental depar-
ture from the gospel to teach that
God is gracious in Christ to every
human without exception. The
movement now threatening the
gospel in almost all Reformed
churches in North America intro-
duces the heresy of universal grace
into the sphere of the covenant.



The right name for the move-
ment is “covenantal universalism.”
By this name, I will refer to the
movement in this and following
editorials, in which I examine this
latest threat to the gospel of grace
in the Reformed community.

The movement is radical apos-
tasy from the Reformed faith, that
is, from biblical, Protestant Chris-
tianity. The movement of covenan-
tal universalism rejects the doctrine
of justification by faith alone, teach-
ing that the sinner is justified by
faith and by the good works of
faith. At the same time, it denies
all the doctrines of sovereign grace
confessed by the Reformed
churches in the Canons of Dordt.
The movement denies the “five
points of Calvinism.” It denies the
doctrines of grace in a remarkably
open and bold manner.

Nevertheless, covenantal uni-
versalism poses a real threat to the
Reformed churches. This is evident
from the fact that virtually all the
supposedly conservative Reformed
and Presbyterian churches in North
America are knowingly harboring
in their bosom officebearers who
teach, promote, and defend the her-
esy. Two of these denominations
have already officially sanctioned
the error by decision of their
broader assemblies in 2003.

The reason why a movement
denying all the doctrines of sover-
eign grace is a threat to these Re-
formed churches is that the move-
ment is the natural, logical devel-
opment of the doctrine of the cov-
enant that the churches embrace.

I do not intend in these edito-
rials to repeat what I wrote about
this new development of covenant
doctrine in an earlier series of edi-
torials under the heading, “The
Unconditional Covenant in Con-
temporary Debate” (Standard
Bearer, Jan. 1 - April 1, 2003).
Those editorials exposed the new
development of the doctrine of the
covenant as denial of the truth of
justification by faith alone.

In these editorials, I will show
that covenantal universalism delib-

erately, systematically, and openly
denies all the doctrines of sover-
eign grace. More importantly,
these editorials will trace this de-
nial of the gospel of sovereign
grace to the erroneous doctrine of
the covenant out
of which the de-
nial arises. Most
importantly, the
present series of
editorials will
demonstrate that
there is one doc-
trine of the cov-
enant, and one doctrine only, that
safeguards the gospel of salvation
by the sovereign grace of God in
Jesus Christ.

The Men of the Movement

The main interest of this and
following editorials is not at all the
names of persons, churches, and
seminaries, but the doctrine. Nev-
ertheless, it is both right and nec-
essary that readers of this maga-
zine know who the leading teach-
ers of covenantal universalism are
and where this contemporary de-
velopment of covenant doctrine
finds a home.

The chief source of covenantal
universalism in conservative Re-
formed circles is the Presbyterian
theologian Norman Shepherd.
Shepherd taught systematic theol-
ogy at Westminster Theological
Seminary in Philadelphia for al-
most twenty years. After seven
years of struggle, on account of
Shepherd’s teaching justification by
faith and works, the Board of
Westminster Seminary “removed”
him from the faculty in 1982. Shep-
herd then joined the Christian Re-
formed Church, where he served
as a pastor until he retired. Rev.
Shepherd continues to influence
many in virtually all the reputedly
conservative Reformed and Presby-
terian churches in North America
by his recent book, The Call of Grace
(P&R, 2000), and by his speeches.
A more detailed account of the con-
troversy at Westminster over Shep-
herd and his teaching is found else-

Covenantal universalism
deliberately, systematically,
and openly denies

all the doctrines

of sovereign grace.

where in this issue of the Standard
Bearer in the review article, “The
Account of a Fallen Seminary and
a ‘Falling’ Church.”

Vocal, public proponents and
defenders of the new development
of the covenant are
found in the Pres-
byterian Church in
America (PCA), the
Orthodox Presbyte-
rian Church (OPC),
and the United Re-
formed Churches
(URC). Shepherd,
of course, is a member of the Chris-
tian Reformed Church (CRC).

Among those who publicly es-
pouse and teach covenantal univer-
salism, or vigorously defend and
promote it, are, in addition to Rev.
Shepherd, who has great influence
in the PCA and in the OPC, Prof.
John Frame of the PCA; Rev. Steve
Wilkins, also of the PCA; Dr. Rich-
ard B. Gaffin, Jr., of the OPC; Rev.
John Baruch, of the URC; and the
independents, Rev. Douglas Wilson
and Rev. Steve Schlissel. Wilson and
Schlissel have influence in the URC.

The role that the seminaries play
in the spread of covenantal univer-
salism is significant. The teaching
of Shepherd and Gaffin has made
Westminster Seminary in Philadel-
phia a fountainhead of the errone-
ous doctrine throughout reputedly
conservative Reformed churches
worldwide. There is reason to be-
lieve that influential men at other re-
putedly conservative Reformed
seminaries are teaching the new de-
velopment of covenant theology, or
are open to the doctrine. John Frame
teaches at Reformed Theological
Seminary in Orlando, Florida.

Ominously, many seminaries
remain quiet in the face of one of
the gravest threats to the gospel of
sovereign grace in the Reformed
churches since Dordt. Reformed
professors of theology, one of
whose main duties according to the
Church Order of Dordt is to “vin-
dicate sound doctrine against her-
esies and errors” (Art. 18), fail, or
refuse, to speak out, loudly and in-
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sistently, against the grievous
threat to the people of God.

Every Child United to Christ

Covenantal universalism
teaches that every child of believ-
ing parents without exception who
is baptized, that is, sprinkled with
water in the name of the triune God,
is united with Jesus Christ. Every
child, indeed every person who is
baptized, adult as well as infant, is
truly, spiritually, and savingly
united with Christ. Every one re-
ceives the life and blessings that are
in Christ. The teachers of covenant
universalism are fond of saying that
all without exception
are branches united to
the vine, in the lan-
guage of John 15, and
that the sap of the
vine flows into all of
them. Some of these
baptized children
apostatize later on.
They are cut off, so
that they perish ever-
lastingly. But these
were as truly united
to Christ as those who abide in
Christ and are saved.

In a speech at the 2002 Auburn
Avenue Pastors’ Conference, John
Baruch taught that every one who
is baptized is “in Christ.” The “ef-
ficacy of baptism” results in com-
munion with the triune God for ev-
ery baptized person. “Every bap-
tized person,” said Rev. Baruch, “is
in Christ and shares in His life.”

Universal grace in the sphere
of the covenant!

Belief that every baptized child
is in saving union with Christ is one
reason why many of these theolo-
gians teach and practice “paedo
(child)-communion.” Speaking at
the 2003 Knox Theological Seminary
Colloquium on the Federal Vision,
Douglas Wilson told the conference
of theologians that he recently ad-
ministered the Lord’s Supper to his
one and a half-year old grandchild.

Every Child an Elect
Not only is every baptized
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Ominously,

many seminaries

remain quiet

in the face

of one of the gravest
threats to the gospel

of sovereign grace

in the Reformed churches
since Dordt.

child of Christian parents saved,
but every one is also an elect of
God. The teachers of covenantal
universalism do not mean merely
that the members of the congrega-
tion view the children as elect with
the “judgment of charity.” All the
children are elect. All are chosen
by God unto salvation. All alike
are elect in the sense that election
has in Ephesians 1:4 and in II
Thessalonians 2:13. They may very
well lose their election, but for the
time being they are elect.

At the Colloquium on the Fed-
eral Vision at Knox Seminary in
Florida last year, Baruch criticized
those who distin-
guish election
and covenant.
He declared that
all those in the
covenant by bap-
tism are elect.
Every baptized
child is an elect
in the sense of II
Thessalonians
2:13. All are
united to Christ.
All “really experience His love, but
they do not respond with repen-
tance and faith and love.” Signifi-
cantly, at this point Baruch quoted
the “Liberated” Reformed theolo-
gian Benne Holwerda in support of
his doctrine of universal covenan-
tal election.

Rev. Steve Wilkins also spoke
at this colloquium. Referring ex-
plicitly to Ephesians 1:4 and II
Thessalonians 2:13, he affirmed
that every one who is baptized is
elect. He went on to say that if
baptized members of the congre-
gation “later reject the Savior, they
are no longer elect—they are cut
off from the Elect One and thus
lose their elect standing. But their
falling away doesn’t negate the re-
ality of their standing prior to their
apostasy. They were really and
truly the elect of God because of
their relationship to Christ.”

The appeal to II Thessalonians
2:13 in support of the election of
all the children shows that the

movement teaches that God loves
all the baptized children alike. The
text teaches that God has chosen
those whom He loves: “But we are
bound to give thanks always to
God for you, brethren beloved of
the Lord, because God hath from
the beginning chosen you to salva-
tion.” According to covenantal
universalism, God elects all the
children unto salvation because He
loves all the children, loves all the
children with the love of His cov-
enant in Jesus Christ.

Some of these beloved, elect
children unfortunately fall away
and become hated reprobates, who
perish in hell, but all were origi-
nally elect.

Covenantal universalism!

The Death of Christ
for Every Child

It is the teaching of covenantal
universalism that Christ died for
every baptized child of godly par-
ents. This is necessarily implied
by the teaching that all are savingly
united to Christ and by the teach-
ing that God loves and chooses
them all. Besides, the very bap-
tism that is supposed to signify, if
it does not effect, union with Christ
for all without exception is the sign
and seal of washing in Jesus’ blood,
that is, the cross.

The teachers of the new form
of covenant theology boldly declare
that Christ died for all baptized
children, indeed for every baptized
member of the covenant commu-
nity. John Baruch told his audi-
ence at the 2002 Auburn Avenue
Pastors’ Conference that “Jesus
died for every baptized member of
the congregation, head for head.”
He denied that this was merely a
judgment of charity.

Universal covenantal atone-
ment!

Resistible Grace

in a Conditional Covenant
Universal grace does not, how-

ever, mean universal salvation. The

reason, according to the teachers of

covenantal universalism, is that cov-



enant grace is resistible. When the
baptized children grow up, they can
resist the grace of God in Christ.
Resisting grace, they are cut off
from Christ. Many do resist the
grace of God that began a good
work in them, and perish forever.

The grace of the covenant is re-
sistible, because the covenant is
conditional. As regards its initial
establishment with every baptized
child, the covenant is uncondi-
tional. At baptism, God brings ev-
ery child into covenant union with
Christ by grace alone. But for its
continuance and perfection, the
covenant depends upon the acts of
the children themselves. These acts
are faith and a life of obedience.
Faith and obedience are conditions
of the covenant. Since the continu-
ance and perfection of the covenant
are, in fact, the everlasting salva-
tion of a person, the salvation of
every baptized child depends upon
the child’s works of believing and
obeying. By not believing and
obeying, a child resists grace.

Here, of course, is the point at
which justification by faith and
works is introduced into the theol-
ogy of covenantal universalism. If
universal covenant grace depends
for its efficacy upon works of the
child, the righteousness of the
member of the covenant is by faith
and works. A conditional covenant
implies justification by works. In-
deed, in a conditional covenant
faith itself is a work of the sinner
upon which righteousness and sal-
vation depend.

Justification by faith and works
on the basis of a conditional cov-
enant is the heart and soul of
Norman Shepherd’s The Call of
Grace (P&R, 2000).

Virtually all forms of the her-
esy of universal grace necessarily
teach that grace is resistible. The
only exception is the universalism
that holds the final salvation of all
men without exception. Covenan-
tal universalism is not an excep-
tion. Universal covenant grace is
definitely resistible.

The Falling Away
of Covenant Saints

It is an important teaching of
the men who proclaim covenantal
unjversalism that some who were
savingly united to Christ, were elect
of God, were justified, and were re-
deemed by the cross fall away and
perish forever. In fact, the teachers
of covenantal universalism like to
emphasize this alarming feature of
their covenant doctrine. They in-
sist that they want to do justice to
the notable warnings in Scripture
against apostasy, especially He-
brews 6:4-8 and Hebrews 10:29.
One can only fall away, they say, if
once he was actually, savingly in
Christ. Hebrews 6 and Hebrews 10,
they assert, are real warnings about
a real possibility for every member
of the church without exception.
Rev. Wilkins emphasized this in a
speech on “Covenant, Baptism, and
Salvation” at the colloquium at
Knox Seminary.

Those who ultimately prove to be
reprobate may be in covenant with
God. They may enjoy for a sea-
son the blessings of the covenant,
including the forgiveness of sins,
adoption, possession of the king-
dom, sanctification, etc., and yet
apostatize and fall short of the
grace of God.... The apostate
doesn’t forfeit “apparent blessings”
that were never his in reality, but real
blessings that were his in covenant
with God (emphasis, Wilkins’).

Against those who object to
their doctrine of the apostasy of
many who were once united to
Christ, justified, and elect, they
charge that we do not do justice to
the warnings against falling away.
Thus we contribute to the careless-
ness of life of many in the churches.

On the point of the possibility
of the falling away of men and
women who once were saved, the
teachers of covenantal universalism
are bold. They do not hesitate to
suggest that Reformed churches
must “re-think” the confessional
doctrine of the perseverance of
saints. What they mean is that per-

severance, as taught in the fifth
head of doctrine of the Canons of
Dordt, does not hold in the cov-
enant. Covenantal universalism
emphatically affirms the falling
away of covenant saints.

Covenantal universalism at-
tacks every one of the truths of the
gospel of sovereign grace.

Covenantal universalism at-
tacks every one of the truths of sov-
ereign grace as these truths apply to
the covenant. In the sphere of the
covenant, God elects all with a los-
able election. In the sphere of the
covenant, Christ died for all with a
death that fails to redeem many. In
the sphere of the covenant, the
Spirit regenerates and justifies all
with a regeneration and justification
that assure the salvation of none.
In the sphere of the covenant, many
resist grace that has actually begun
to save them, and perish.

In the sphere of the covenant,
God’s grace is not sovereign. In
the sphere of the covenant, God is
not sovereign. The question is,
“For covenantal universalism, who
is sovereign in the covenant?”

In the sphere of the covenant,
all of us must live in the terror, day
and night, that we may well fall
away from Christ and salvation
into perdition. Present union with
Christ, present redemption, present
justification, and even present as-
surance of election mean absolutely
nothing. All may be lost, for all is
conditional.

This is the doctrine that is
spreading in virtually all the reput-
edly conservative Reformed and
Presbyterian churches. This is the
doctrine that the reputedly conser-
vative Reformed and Presbyterian
churches and learned Presbyterian
divines cannot condemn. This is
the doctrine that the reputedly con-
servative Reformed and Presbyte-
rian churches are tolerating. This
is the doctrine that some of the re-
putedly Reformed and Presbyte-
rian churches are now sanctioning
by official ecclesiastical decision.

— DJE
(to be continued) €%
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Prof. David J. En gelsma

The Account of a Fallen Seminary
and a “Falling” Church

The Current Justification Con-
troversy, by O. Palmer Robertson.
Unicoi, Tennessee: Trinity Foun-
dation, 2003. 107 pages. $9.95 (pa-
per). A Companion to the Current
Justification Controversy, by John
W. Robbins. Unicoi, Tennessee:
Trinity Foundation, 2003. 185

pages. $9.95 (paper).

thing in our doctrinally indif-

ferent and apostate day, O.
Palmer Robertson’s The Current Jus-
tification Controversy would be a
bombshell in reputedly conserva-
tive Reformed and Presbyterian
churches in North America. The
well-known and highly regarded
Presbyterian theologian reveals the
seven years of struggle and politi-
cal shenanigans at Westminster
Theological Seminary in Philadel-
phia and in the Philadelphia
Presbytery of the Orthodox Pres-
byterian Church over Prof. Norman
Shepherd and his teaching of justi-
fication by faith and works. Dur-
ing those seven years, until his dis-
missal from the seminary in 1982,
Shepherd was professor of theol-
ogy at Westminster Seminary and
a member of the Orthodox Presby-
terian Church.

Shepherd denied that the justi-
fication of the elect sinner is by faith
alone, without any works whatso-
ever. He denied the truth confessed
as the official Reformed faith in
Lord’s Days 23 and 24 of the

][ f there could still be such a

Prof. Engelsma is professor of Dogmatics
and Old Testament in the Protestant Re-
formed Seminary.
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Heidelberg Catechism. He denied
the truth that Martin Luther rightly
called the “article of a standing or
a falling church.” Luther intended
by the distinction what Article 29
of the Belgic Confession refers to as
the difference between a true church
and a false church.

For seven years, some on the
faculty of Westminster and among
the supporting constituency of the
seminary struggled to condemn
Shepherd’s doctrine and to bring
him to account. For seven years, a
majority of the faculty and the gov-
erning Board defended and pro-
tected Shepherd and his doctrine.
At crucial junctures of the proceed-
ings, the Philadelphia Presbytery of
the Orthodox Presbyterian Church
was party to the determined effort
of prominent, powerful men on the
faculty and in the Orthodox Pres-
byterian Church to defend Shep-
herd and his denial of justification
by faith alone at all costs.

In the end, the Board of
Westminster cravenly “removed,”
or dismissed, Prof. Shepherd. The
reason, as the Board was at pains
to inform the Westminster commu-
nity, was not his false doctrine. But
Shepherd was causing the semi-
nary too much heat. With the con-
nivance of the Philadelphia
Presbytery, Shepherd then fled ef-
forts on the part of some to disci-
pline him by leaving the Orthodox
Presbyterian Church for the wel-
coming arms of the Christian Re-
formed Church.

The tale of Westminster
Seminary’s and the Orthodox Pres-
byterian Church’s disgrace is told
by O. Palmer Robertson. Robertson

was a professor at Westminster
during much of the time of the con-
troversy and was intimately in-
volved in the history he records.
He names names, gives dates and
places, and documents the issue.
The issue was Shepherd’s heresy
of justification by faith and the
works of faith.

What a devastating indictment
of Westminster Seminary and the
Orthodox Presbyterian Church!
The Orthodox Presbyterian Church
is closely associated with West-
minster. It was an active partici-
pant in the justification of Shep-
herd and his false doctrine. For
seven years, the Seminary and the
Church allowed a professor who,
by the admission of all, could not
make plain that he believed and
taught justification by faith alone
to continue teaching young men in
preparation for the ministry in Re-
formed and Presbyterian churches.

If a Reformed professor of the-
ology cannot make plain—plain be-
yond the shadow of a doubt—in ten
minutes that he believes—believes
with all his heart—justification by
faith alone, apart from works, and
that he hates and rejects, with all
his heart, the heresy of justification
by faith and works, he must be
summarily dismissed for incompe-
tence. No one may teach young
men to preach the gospel who is
unclear on the heart of the gospel
of grace.

But Shepherd clearly rejected
justification by faith alone. Accord-
ing to Shepherd

Good works were necessary as the
way of justification, and not sim-



ply as its fruit. Walking in the
way of obedience was necessary
to maintain justification. The sin-
ner seeking justification might just
as well be told to follow Jesus as
to believe in Jesus (Justification
Controversy, p. 30).

Tapes of Prof. Shepherd'’s class-
room lectures revealed that “he ex-
plicitly had been teaching in the
classroom that justification was ‘by
works” as well as ‘by faith’” (Justi-
fication Controversy, p. 31). The
controversy had arisen because
graduates of Westminster were
confessing justification by faith and
works before their examining
presbyteries and were attributing
their belief of justification by works
to the instruction of Prof. Shep-
herd.

Denying justification by faith
alone, Shepherd was bound to
deny all the doctrines of sovereign
grace. The faculty and Board of
Westminster were well aware of
this also. In the course of the con-
troversy

Mr. Shepherd affirmed that a per-
son could lose his justification. He
proposed that an individual who
was elect according to the election
of Ephesians 1 could become non-
elect if he did not continue to walk
in covenant faithfulness (Justifica-
tion Controversy, p. 22).

Shepherd was known to teach that
“the ‘branches to be cut off’ in John
15 first were savingly united to
Christ” (Justification Controversy, p.
57).

Westminster Seminary ap-
proved this man and his doctrine.
It declared that his teachings are
in harmony with the Westminster
Standards. To the end, a majority
of the faculty defended him. The
Philadelphia Presbytery of the Or-
thodox Presbyterian Church gave
him a testimony of soundness in
doctrine when it transferred him as
a minister of the Word to the Chris-
tian Reformed Church.

The result has been the spread
of the lie of justification by faith

and works throughout virtually all
the reputedly conservative Re-
formed and Presbyterian churches
in North America. The many stu-
dents taught by Shepherd, Shep-
herd’s disciples in virtually all the
reputedly conservative Reformed
churches in North America, and
Shepherd himself as a minister in
good standing in the Reformed
community are at this hour aggres-
sively promoting the false doctrine
that denies the heart of the gospel,
the “article of a standing or falling
church.”

For this, Westminster Seminary
in Philadelphia and the Orthodox
Presbyterian Church, as well as in-
dividuals from other churches who
defended Shepherd and his doc-
trine, are responsible before the en-
tire Reformed community of
churches. More importantly,
Westminster Seminary and the Or-
thodox Presbyterian Church are re-
sponsible before God. God’s judg-
ment already falls heavily on the
Orthodox Presbyterian Church.
The 2003 General Assembly of the
Orthodox Presbyterian Church ap-
proved the doctrine of justification
by faith and works. It did this by
refusing to condemn the doctrine,
and advise the discipline of a
teacher of the doctrine, in a case
brought before it on appeal. The
details of this case are contained
in the companion volume to the
book by Robertson, A Companion to
the Current Justification Controversy
(pp. 53-58). The Orthodox Presby-
terian Church is a “falling” church.

The companion volume also
contains the important documents
of the controversy. These are
“Some Reasons for Dissenting from
the Majority Report,” by Philip E.
Hughes (1978); the “Letter of Con-
cern,” by forty-five theologians
(1981); “Reason and Specifications
Supporting the Action of the Board
of Trustees in Removing Professor
Shepherd” (1982); and “A Resolu-
tion to the Eleventh General As-
sembly of the Presbyterian Church
in America,” by O. Palmer
Robertson. The last concerns a re-

fusal by the editorial committee of
the journal of Covenant Theologi-
cal Seminary in St. Louis, Missouri
to publish Robertson’s account of
the Shepherd controversy on the
ground that publishing might of-
fend Westminster Seminary.

John Robbins has a long essay
in the companion volume on “The
Roots and Fruits of the Shepherd
Controversy.” Robbins calls atten-
tion to several causes of Shepherd’s
deviant doctrine of justification.
But Robbins does not see the fun-
damental cause of Shepherd’s er-
ror. The fundamental cause is
Shepherd’s doctrine of a condi-
tional covenant. Shepherd’s theol-
ogy is covenant theology. His doc-
trine of justification arises out of
his doctrine of the covenant. And
his doctrine of the covenant is a
doctrine of universal grace in the
sphere of the covenant, dependent
for its efficacy upon the faith and
obedience of the covenant people.
This comes out in O. Palmer
Robertson’s account of the contro-
versy. Shepherd himself has put
this beyond all doubt in his recent
The Call of Grace (P&R, 2000).

The root of Norman Shepherd’s
teaching that sinners are justified
by faith and works is the heresy of
universalism—covenantal universal-
ism.
I suspect that the covenant doc-
trine of Norman Shepherd, out of
which comes his denial of justifi-
cation by faith alone, is the reason
why Westminster could not, or
would not, condemn Shepherd’s
heresy. Westminster is committed
to this doctrine of the covenant. If
the reputedly conservative Re-
formed and Presbyterian churches
in North America, now put to the
test regarding their confession of
the heart of the gospel—justifica-
tion by faith alone—and with it all
the doctrines of grace, are to main-
tain the gospel of sovereign grace,
they must reexamine and repudi-
ate the doctrine of a conditional
covenant that all of them embrace.
I doubt that they will. I doubt that
they can. I pray I am wrong. %
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3. Was it justified?

efore we try to understand

the current crisis as men-

tioned in the introduction,
we need to answer one very im-
portant question: was the schism
of 1859 justified on biblical, con-
fessional, and church order prin-
ciples? Without doubt the answer
is in the affirmative. To support
this answer, I will start with a quo-
tation of Calvin:

If it be inquired, then, by
what things chiefly the Christian
religion has a standing existence
among us, and maintains its truth,
it will be found that the following
two not only occupy the principal
place, but comprehend under
them all the other parts, and con-
sequently the whole substance of
Christianity, viz., a knowledge,

Slabbert Le Cornu is married to Dorothea,
and they have three daughters: Joanette
(6), Hannelie (3) and Doret (1). He is
Sfourth-year theological student at the Re-
formed Churches of South Africa’s Theo-
logical School, in Polchefstroom. They are
members of the Reformed Church,
Potchefstroom-South. Slabbert is the
founder and director of Die Esra Instituut
(“The Esra Institute’), which is a teaching
ministry to advance the biblical-reformed
faith and worldview in the world today.
He is also the editor of the magazine Die
Esra Verslag (‘The Ezra Report’). For fur-
ther information, he can be contacted at:
esra@netlab.co.za

(Preceding article: April 1, 2004, p.
300.)
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first, of the mode in which God is
duly worshiped, and, secondly, of
the source from which salvation
is to be obtained.!

For Calvin, according to the
Scriptures, how we worship God
and how we obtain salvation are
central to the Christian religion.
That is why the Reformed confes-
sion clearly states:

We believe that those Holy Scrip-
tures fully contain the will of God,
and that whatsoever man ought
to believe unto salvation is suffi-
ciently taught therein (the second
point made by Calvin — SLC).
For since the whole manner of
worship which God requires of us
(the first point made by Calvin —
SLC) is written in them at large, it
is unlawful for any one, though
an apostle, to teach otherwise than
we are now taught in the Holy
Scriptures: nay, though it were an
angel from heaven, as the apostle
Paul says. For since it is forbid-
den to add unto or take away any-
thing from the Word of God, it
does thereby evidently appear that
the doctrine thereof is most per-
fect and complete in all re-
spects....?

Therefore, the true Reformed
church worldwide would confess
the absolute sovereignty of God in
our salvation and worship of Him,
obedient to God’s Word (Ex. 20:1-
6). Just as God is sovereign in elec-
tion and reprobation, so He is and

Slabbert Le Cornu

must be in our liturgy and services.
His Word through the Spirit, and
not the ‘commandments of men,’
must govern our worship of Him.
This we also confess in Article 32
of the Belgic Confession: “And
therefore we reject all human in-
ventions, and all laws which man
would introduce into the worship
of God, thereby to bind and com-
pel the conscience in any manner
whatever,” and in the Heidelberg
Catechism, “Q 96: What does God
require in the second Command-
ment? A 96: That we in no way
make any image of God (Deut.
4:15-19; Isa. 40:18, 25; Rom. 1:22-
24; Acts 17:29), nor worship Him in
any other way than He has com-
manded us in His Word (I Sam. 15:23;
Deut. 4:23-24; 12:30-32; Matt. 15:9;
John 4:24).”

The reason for emphasizing
our worship of God is that most
Reformed churches today have for-
gotten about this most important
issue of our Reformed faith. They
suggest that it is only about salva-
tion by grace through faith alone,
although Calvin, following Scrip-
ture, says that both matter.® If God
is not confessed as sovereign in His
covenant of grace, then He will not
be sovereign in His law of worship.
Jesus Christ came to save us from
our sin of idolatry and false wor-
ship, to worship Him in Spirit and
in truth (John 4:24), according to
“all things that I have commanded
you” (Matt. 28:19).



This was, consciously or uncon-
sciously, exactly what was at stake
for the Dopper reformers in 1859.
In the deformed churches of the
Cape, and later in the Free State
and Transvaal, the doctrines of sov-
ereign predestination, sovereign
grace and election, and God’s sov-
ereign right to be worshiped as He
commanded (and not according to
the emotionalism of methodism)
were under severe attack. Both
central doctrines, salvation and
worship, were attacked most
heavily with the introduction of
hymns. The second professor of
the GKSA theological school, Prof.
Jan-Lion Cachet, explained the cen-
tral importance of church singing
as follows: “What we sing, we be-
lieve ... and if false doctrine is
found in the church song, then it
will inevitably lead to the false doc-
trine spreading in the congrega-
tion.”*

This last point is very impor-
tant in understanding the current
crisis in the GKSA. We will return
to this issue.

4. Why, though, did the Doppers
reject the hymns?

This is a very important ques-
tion, because later church histori-
ans tend to differ on this matter.
Some historians simply answer that
the problems were not with the
hymns as such, but only with the
content of some hymns and the
way they were introduced and, in
fact, forced onto the churches
(binding of consciences). Thus,
they wanted to reduce or simplify
the church schism to a doctrinal is-
sue only, or to a church govern-
ment matter, and not to a worship
issue as such. In fact it was a mat-
ter of all three issues that were at
stake. Dr. GCP van der Vyver
writes:

It is clear: they (the Doppers —
SLC) were convinced that the
Hymns carry a false Gospel’ ...
The Synod (NG Church of 1847 —
SLC) distinguishes between two
sorts of complaints, i.e., those of

the concerned members who re-
fused to sing the Hymns, which
points towards a complaint
against the Hymns as such, and
secondly, ... those who have a
problem with one or other of the
Hymns, which points to doctri-
nal complaints against certain
Hymns.¢

Van der Vyver summarizes the
Doppers’ complaints, which were
based on their understanding of
verses like Deuteronomy 4:2; Mat-
thew 15:9; and Revelation 22:19, as
follows:

The introduction of Hymns placed
them on an equal standing with
the inspired Word of God. Refer-
ring to article 7 of the Belgic Con-
fession, they accepted the Word
of God as perfect and sufficient,
to which nothing should be
added. They regarded the accep-
tance of the Hymns along with the
Psalms in the worship services, as
such an addition.”

It is thus clear that the Doppers
supported the sola scriptura prin-
ciple of worship (also called the
‘regulative principle of worship,” or
‘the second commandment’ prin-
ciple of worship), following in the
Reformed tradition of Calvin,
Knox, the Belgic Confession, the
Heidelberg Confession, the Dordt
fathers, and so on.

Even after the NH Church de-
cided not to make the singing of
hymns binding on the churches, the
GKSA did not return to this state
church, nor to the NG Church, be-
cause they believed:

That our differences were not ob-
stinacy, but for the sake of con-
science, not to build on human de-
crees, but on God’s Word and the
example of the well-tested Re-
formed Church of the old days;
and that we wish also to serve
God according to His Word with-
out hindrance in this country,
even if we are in the minority.®

A Reformed pastor of the
GKSA, the Rev. LS Kruger, also
posed the question in his well-

known book on the GKSA, “Why
are you a member of the Reformed
Church?” He stated that if we add
anything to the singing of the
Psalms, we accuse God’s Word of
being insufficient, and therefore we
actually reject the teaching of Ar-
ticle 7 of the Belgic Confession.’

But the hymns were also used
to sing heresies into the church.
Many of the hymns were liberal,
Arminian, and Romish in spirit.
The reality is that when one tends
to be weak in doctrine, this will
eventually lead to false worship.
The NG and NH churches in the
nineteenth century rejected, in one
way or another, the Canons of
Dordt, which deal expressly with
God’s sovereignty in salvation, by
election and reprobation:

No wonder (then) that the doc-
trine of universal atonement,
which underlies many of the
Hymns, was not detected and op-
posed. In line with this, the doc-
trine of election was openly re-
jected from some pews in the Cape
church and suppressed in many
others.”

1. Tracts relating to the Reforma-
tion by John Calvin, translated by Henry
Beveridge, vol.I (Edinburgh: T&T
Clark), p. 116.

2. Belgic Confession, Article 7.

3. See his commentary on Lev.
10:1; 22:32; Num. 15:39; Deut. 4:1;
12:32; 2 Sam. 6:6-12; Is. 29:14; Jer. 7:21-
24;7:31; 19:4, 5; 26:2; Matt. 15:1, 9; Kol.
2:22, 23. See his Institutes: 1.XILI;
I.X11.3; II.VIL5; II.VIIL.17; IV.X.1, 8-
11,16-18, 23, 24, 26.

4. G.C.P. van der Vyver, ibid., p.
203.

5. Which they also rejected with
an appeal to Gal. 1:9.

6. G.C.P.van der Vyver, ibid., p.
206.

7. G.C.P. van der Vyver, ibid., p.
204, 205.

8. G.C.P.van der Vyver, ibid., p.
335.

9. L.S. Kruger, ibid., p. 143.
10. G.C.P. van der Vyver, ibid., p.
284.

April 15, 2004/Standard Bearer/323



Here I would briefly like to
mention a conversation in those
days between Gert Steenekamp, a
Dopper Calvinist, and the Rev.
Taylor, a liberal pastor, which the
former narrates as follows:

I talked to him about Election. He
said to me you can work out your
salvation yourself according to
Phil. 2:12, “work out your own
salvation with fear and trem-
bling.” Yes, I answered him, but
what do you make of the next
verse: “for it is God who works
in you both to will and to do for
His good pleasure.” The answer
which I received to this, was:
“That is why I cannot work with
you Doppers!”!!

Amongst the Doppers, there
was a great thirst for Calvinistic
preaching. What did they mean by
this? It meant that they wanted
preaching according to the doc-
trines of “election and reproba-
tion.”*?

It was also the time of the well-
known preacher and teacher the
Rev. Andrew Murray, whose books
are still in print today and sold
worldwide. Unfortunately he was
not a consistent Calvinist, as many
thought he was. Murray felt that
the Canons of Dordt were docu-
mented in such a way as to leave
them open to interpretation for
those who “preached openly that
Christ had died for everyone, and
that God wants and sincerely de-
sires the salvation of all
(people).”’3

Dr. van der Vyver replies to
Murray’s heresy in the following
most important excerpt:

That the calling should, and must
go out to all nations, is correct,
but the grace in Christ is only es-
tablished in the hearts of “the
elect.” Murray has, with these
words, made himself guilty of
grave heresy under the banner of
the Canons of Dordt. (H.D.A.) Du
Toit comes to the conclusion that
the Scottish preachers did accept
predestination, but that they held
it back on the pulpits, yet still
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claiming that they were “Calvin-
ists.” To allege that someone is a
“Calvinist,” however, and to sup-
press the election on the pulpit, is
a contradictio in terminus,’* and not
in line with Calvin, who called
predestination the cor ecclesia.’s
Suppressing simply means forsak-
ing, and in its deepest essence is
the disregarding of the Reformed
confession. Liberalism did not
only show itself in the sermons of
the outspoken liberals in the Cape
Church, but also in the way that
the confessions in the sermons of
so-called orthodox preachers,
were disregarded and rejected.'®

Today we could say there are
many evangelical Calvinists who
disregard the cor ecclesia and the
Reformed confessions by not
preaching on Romans 9. This
brings us to the twentieth century,
up to today, the year 2004 of our
Lord Jesus Christ.

Unfortunately, in the twenti-
eth century, especially after the
Second World War, the GKSA it-
self became more worldly and
materialistic. This could be be-
cause of a lack of the biblical an-
tithesis (Gen. 3:15; 2 Cor. 6:14-
7:1), and also because of a too
close relationship between church
and state from 1948, when the
Afrikaners became the governors
of South Africa, implementing in
the next few years the much-
hated policy of apartheid (separa-
tion).?” Like the Israelites of old,
the Afrikaner Calvinists also
wanted to become more like the
world, especially in academics
and theology (1 Sam. 8). This,
among other reasons, such as the
change of government in 1994 to
an anti-Christian ANC govern-
ment that does not favor “Chris-
tian Higher Education,” finally
led to the demise of the only
Christian university in South Af-
rica. The PU for CHE officially
died in 2003, and was “buried”
on 31 December 2003. The name
of the new university, in its place,
is the Northwest University, op-
erating since 1 January 2004. In

my estimation, the main reason
for this was not political, but re-
ligious, namely covenant disobe-
dience. For many decades there
have been faithful Reformed be-
lievers from all of the Afrikaans
churches, who have fought and
struggled for the survival of
Christian private schools, where
covenantal education in obedi-
ence to the Form of Baptism could
be offered.

In the history of the Afrikaner
people, however, it has been a tiny
minority — like today — that
takes this command seriously.
Even today, when the state schools
are forbidden from teaching only
and exclusively the Christian faith,
most parents belonging to the Af-
rikaans Reformed churches still
send their children to such human-
istic religious schools. This has
been the sad story of the twenti-
eth century, and it seems not to
be changing, no matter how much
deformation there is in the state
schools. An even more sad case
is that many of the private Re-
formed schools use the humanis-
tic framework of the “Outcome
Based EBducation” and then only
“baptize” it with a Christian
“sousie,” proclaiming to the world
that they are busy with consistent
antithetical “Reformed education.”
For a growing group of Reformed
Dopper parents, Reformed home
schooling seems to be the best so-
lution available today. Reformed
home schooling brings the family
into contact with each other again,
and also with like-minded Re-
formed home schoolers, so that the
heartfelt calling to obey the Form
of Baptism in the education of the
covenant children can be followed.
These Reformed people also obey
the calling to receive the blessing
of covenant children, praying to
God for a great prosperity.”® In
this sense, they are true to the
heritage of the original Doppers,
who as families and as church
members gathered, worked, and
lived around God’s Word and the
confessions antithetically in the



new age, in the postmodern anti-
Christian South Africa. This can
only be done by God’s grace.

... to be concluded @

11. Ibid., p. 285.
12. Ibid., p. 285. See especially
footnote 528.

13. Ibid., p. 285.

14. A contradiction in terms.

15. The heart of the church.

16. G.C.P. van der Vyver, ibid., p.
286.

17. 1 am not going to go into the
whole issue of apartheid, but can only
recommend readers to the biblical-
critical articles and studies of Dr. Mark

R. Kreitzer on South Africa. Some of
it can be found at the Contra Mundum
website: www.contramundum.com

16. Concerning ‘calling,” Totius
has written this excellent comment in
one of his articles: “The Remonstrant
has a choice, the Reformed has a call-
ing!”

A Little Bit of History

fulness that we introduce our-
selves as the “Wingham Prot-
estant Reformed Church,” the new-
est church in the Protestant Re-
formed denomination. We have
read much in the 75" Anniversary
Yearbook about who you are. Here
is a little history of who we are.
The Wingham Orthodox Chris-
tian Reformed Church was first es-
tablished in Listowel in 1979. It
was called Listowel OCRC. The
first pastor was Reverend Harry
Vandyken. This church was orga-
nized by families who left the CRC
for doctrinal reasons. This Listowel
church was the first church in the
OCRC. Soon other congregations
formed: Grand Valley, MI;
Toronto, ON; and Burlington, WA.
Representatives of these
churches began meeting in 1981 to
discuss church order and federa-
tion. The OCRC was formally or-
ganized in March 1988 with seven
congregations. The denomination
is now ten congregations, divided
into Classis East and Classis West.
Qur second minister was Rev.
Bronsveld, who was ordained un-
der Article 8 not long after the
Listowel Church was organized
The Listowel OCRC had a
humble beginning and also some
trying times. At one point the
membership was down to four

[ t is with great joy and thank-

Mr. Kikkert is an elder in the Protestant
Reformed Church of Wingham, Ontario,
Canada.

families. It was at this low point
in their existence (1985) that the
pressure was on the consistory to
close its doors. Just when the
church was ready to disband, four
families from a local CRC took in-
terest in this church. They wor-
shiped with the saints in Listowel,
visited with the consistory, and
came to the conviction that the bib-
lical, Reformed preaching of this
church was the very teaching they
were missing in the CRC. When
we consider the preaching of Rev.
Bronsveld, we can understand why
PRC views are so familiar to us.
We heard from him that: marriage
after divorce is accursed of God;
belonging to unions is not biblical;
and God’s grace is particular, not
common.

In 1988, with eight families, the
church bought an old mechanical
shop in Wingham. With much vol-
unteer work, the congregation
transformed it into our current
building. We have since added a
lunch room/nursery. Between ser-
vices we have lunch together. Our
services are at 10:30 and 1:00 be-
cause some members have a
lengthy drive. The time between
services is for us a wonderful op-
portunity for fellowship.

After fifteen years of faithfully
bringing forth the Word of God (all
of them in Wingham/Listowel)
Rev. Bronsveld retired. Being
without a pastor was new to our
church, and finding a new pastor
was more difficult than first

Harv Kikkert

thought. A candidate from the
Free Reformed Church, Mr.
Alfonso d’Amore, came to be stated
supply for us for two years. We
extended a call to him, which he
declined. He has never entered the
ministry full-time.

Rev. Garry Vanderveen was
our next minister. He was a mem-
ber of the OCRC in his youth and
graduated from Greenville Semi-
nary. He was pulpit supply for us
for two years, was ordained, and
served as our minister for a year
and a half. He accepted a call to
serve the Langley Reformed Evan-
gelical Church. Rev. Mark Zylstra
(URC) was our pulpit supply for
about four months.

The next man to preach for us
was Mr. Don VanderKlok. He is
from Grand Rapids, and has done
much in the way of preaching. He
is a member of the HNRC. Upon
retirement, Mr. VanderKlok began
attending seminary class, classes in
the HNRC seminary, and some in
the PRC seminary. Although the
PRC name had come up during the
history of the Wingham OCRC, we
didn’t know much about the fed-
eration. As Mr. VanderKlok got to
know us, he came to understand
that the doctrinal standard and the
biblical standards we held were
much the same as the PRC. Soon
our church foyer had a new tract
rack filled with PRC and HNRC
materials. For approximately four
years, the Lord gave traveling mer-
cies to Mr. Vander Klok as he un-
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selfishly drove five hours each Fri-
day and Sunday so that he could
teach catechism and preach for us.

It was exciting for us, as we
could see the Lord leading us to a
denomination where we could be
united with an entire federation —
that is, all churches believing the
same truths. This is something we
were missing in the OCRC. As we
came under PRC preaching and
had much interaction with their
Contact Committee, it was amaz-
ing to see your oneness in faith.
The messages of the ministers and
professors and the guidance of the
members of the Contact Commit-
tee were always consistent, never
contradictory, always Reformed,
and always in complete harmony
with the Reformed creeds. This
clearly showed us some of the
blessings that abound because you
have your own seminary. The
seminary and the professors are
truly a blessing for the churches.
Let us never take this for granted.
Remember always to keep in our
prayers those who are teaching,
who are being taught, who have
been taught, and for those in au-
thority over the seminary. It is the

Grace Life

The Passion

preaching of the gospel that is the
chief means of grace.

The difficult part in our history
is the loss of members. From the
beginning of our walk towards the
PRC till now, we have lost four
families. This is hard for a small
congregation, but we find comfort
in knowing that the Lord has pur-
poses for all things.

At this time, we are a congre-
gation of 13 families. There are 27
communicant members, 55 souls, 23
children under 11, 7 between 16-22.

Our regular congregational ac-
tivities include: Bible study every

other Thursday, Young People’s
every Tuesday, ladies” monthly
nursing home program, three cat-
echism classes on Friday night, and
pre-confession class Saturday
night.

We thank our heavenly Father
for holding this congregation to-
gether, for sinful man has tried to
pull it apart many times. We
praise God for leading us to a fed-
eration of churches that God has
kept strong and faithful through
many trials of their own.

Praise God from whom all
blessings flow. <

Wingham congregation

Are We There?

oopla over the movie The

Passion of the Christ will,

by the time this article is
published, have simmered some-
what. Evangelical faddists will
have begun testing the market for
another new thing (a Disney ver-
sion of the Chronicles of Narnia,
anyone?). Conservatives will have
gone back to the Bible for sermon

Rev. Dick is pastor of Grace Protestant
Reformed Church in Standale, Michigan.
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material. Writers, if you will be-
lieve me, will still be finding The
Passion grist for their mills.

At this same time most
churches are, in their worship ser-
vices, in their concerts, and in their
devotions, reflecting upon the real
passion of the Christ. We think of
it always. But it is that time of
year according to the church cal-
endar when we focus on the last
week of our Lord on earth, His suf-
fering, death, and resurrection.
And that is good. By seasonal re-

of the Christ

v. Mitchell Dick

flection on the very historical
events of our Savior’s life and
death, we are led to ponder anew
the Wonder of Eternity intersect-
ing Time, Truth among us, the sig-
nificance of soul and body, resur-
rection, and such like.

So there you have them: The
Passion of the Christ, the new movie;
and the passion of the Christ, the
thing the Church of Christ has al-
ways thought and also now thinks
is God’s own old inimitable drama.
Good time for Grace Life to con-



sider, methinks, a couple of ques-
tions. First, Were you there? Sec-
ond, Are you there? At The Passion
of the Christ, that is. At the pas-
sion of the Christ, that is.

Were you there?

The hymn asks the question:
“Were you there when they cruci-
fied my Lord?” It is a beautiful
line. It takes us right to Jesus’ suf-
fering for our sins. It sings us to
Calvary. It tells us to tremble, to
tremble, and to tremble. And we
do. For we were there! Jesus Sav-
ior died. And we were there, with
Jew and Roman, a whole world of
us spitting good riddance! Crucify
him! Crucify him! That was our
devil chant....

And so we know the meaning
of it all. Jesus died for us while
we were yet in our sins. Christ
Jesus died for the ungodly. The
Christ Jesus died for the Christ
crucifiers. God in the death of His
Son revealed righteousness meet-
ing grace, in grand and bloody em-
brace, and so was the beginning of
the gospel of God. God in Jesus,
God through that Jesus the Christ,
with us sinners! Of His divine full-
ness and His crucified emptiness have
all we received, and wave after
wave after wave...of grace.

Were you there, Grace Life
reader? Does the song take you
there? Does your faith take you
there? Does the Word of God take
you there? Do you tremble, and
tremble, and tremble?

Show me a young man or
woman who has begun to tremble
about Christ’s passion, and I will
show you one who has begun, as
the very spring, to blossom in the
true religion, to stand up for Jesus,
to confess Jesus, to bow down be-
fore Jesus, to follow hard after
Jesus...to tremble, and also to rejoice,
at the very mention of His Name.

We will then be showing each
other, of course, a person who
trembles even to think about seeing
the movie, The Passion of the Christ.

He truly trembles about that
Passion.

Not because he is afraid that if
he does see the movie God might
(1) see and he might be struck by
lightning (as was the actor who
portrayed Jesus in The Passion of the
Christ). Not first of all because she
does not like the prospect of
Christ’s vigilant Elders knocking at
her door.

The movie is sin. The Passion
of Christ is Gibson’s folly and the
blasphemy of man. Being enter-
tained by it, or even seeking to be
inspired by it, is the viewer’s folly,
blasphemy, and ignorance.

That is why a Grace Life, true
passion-of-Christ-life believer
trembles about this new movie.
The believer loves the real passion,
the real and atoning suffering of
his Lord Jesus. He is reconciled to
God by that suffering. He is fa-
vored and forgiven by that suffer-
ing, and that, even though he was
there crucifying when they cruci-
fied his Lord! But the movie, The
Passion, is the lie about the passion
of his Jesus. For our Jesus is our
God. And when He comes in hu-
man flesh He is ever God, and
without sin. And when He is cru-
cified He bears the wrath of God,
and goes to hell for our sake. And
love, not nails, held Him to the
cross.... All these things may not
and cannot be portrayed by a man
and a sinner. God is the above God,
dear reader! Even when, and espe-
cially when! He shows Himself to
be the God who is with us God, in
human flesh even, no one dare im-
personate Him and His work (read
the 2" commandment in Exodus 20
and Deuteronomy 5; Deuteronomy
4: 14-20; Isaiah 40:18-26; Romans
1: 23-25; Acts 17: 22-29)!

Bothers the believer, does this
Passion, precisely because of this.
It is not because The Passion is an
inaccurate rendition of the gospels,
which it is. It is not that The Pas-
sion is one Roman Catholic’s at-
tempt to foist Roman Catholicism
upon the world, which it is. What
troubles and trembles most is this
bold Hollywood assault on and in-
finitely cheap R-rated imitation of

the sacredness of the Person of the
Son of God, and the Passion of the
Son of God!

Are you there?

Whatever biblical arguments
one can adduce against Passion it
is not to be denied that for many
there is a great urge to see it. Not
sure why. Maybe it is this per-
ceived need for some sort of expe-
rience to ground and to revitalize
religion. Probably many go be-
cause so many are going (I think
lemmings say that too). Definitely
many are just doing as their evan-
gelical bosses say, and going be-
cause their church just bought a
block of tickets.

Whether or not you have seen
The Passion, the movie, you may,
and I may, “kind of be there” in
spirit. Christ’s true passion may
not mean as much as it ought to
us. It is all and just doctrine to us,
but really, not even that, for we do
not appreciate the doctrine. It is
history to us, but not really even
that, for we do not live, in our time,
and on our Friday nights, as if
there were incarnation, suffering,
death, and resurrection, and Pen-
tecost in the fullness of the time.
It is nothing to us. And we pass
by. From Sunday to Sunday, from
lifeless prayer to lifeless prayer, we
pass by the cross, are acquainted
with it somewhat, and still may
have good religious form. But the
passion, Christ’s passion, is not our
world, nor our love, and certainly
not our passion. The other world,
the world “not of the Father” has
taken over. At first we liked it,
pitched our tent toward it, and now
we love it, and are in it up to our
pillars. We butcher the popular
song, singing instead: “you can
have this whole Jesus...give me the
world!”

Do you tremble now? And is
your trembling, dear reader, the
sobbing...of shame?

To those who may be reading
who want it another way, I write.
To those who are tired of wavering
between the worldly Passion life,
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and the godly life loving Christ’s
passion, listen closely. To those
who were there when they cruci-
fied the Lord, and know it, and who
want at any cost in their heart of
hearts to show their love for Jesus,
and to appreciate His passion, yet
who sense the need to revitalize
their love for their Lord, and who
may even be tempted, as have
many, to view The Passion as a help
to their religion, and a tool for
evangelism...there is another way.
The other way is the Word of
God’s way of knowing and appre-
ciating the passion of our Savior.
What way is that? Why it is the
preaching of that passion! We learn
from the book of Romans (10:14,15)
that the preaching of the gospel by
the very ambassadors of Jesus
called and sent out by God through
the Church, is Christ Himself
speaking to His Church, and is sal-
vation to the people of God.
Indeed, God has appointed
preaching so that now, 2000 years
after the fact, His people can know
and be impassioned about His Son,
the cross, and the peace of God. For
through this preaching God works
an amazing thing. It is called faith.
Indeed—an amazing gift! For faith
is the gift of God whereby our eyes
are lifted up to heaven, and directed
to the Word of Holy Writ to see and
understand what the natural man
and mind cannot perceive. It is the
power of God that takes us back 2000
years, when all we could think about
was sins and hurts of youth. It is
the spiritual telescope whereby we
are enabled to see beyond another
lonely and mateless next week to the
new heavens and earth and the king-
dom coming. It is the graft of God
joining us now to Jesus when all we
thought was with us were demons....
All attempts to see and believe
Jesus through James Jesus Caviezel
(the actor), or to have the religious
fires fanned there at the theatre, are
in vain at best, for unholy fire usu-
ally, for unholy alliances always.
The many calls of leading
evangelicals to see Passion betray a
shocking mistrust of the sufficiency
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of preaching, and will convey the
damnable distortion that it is the
more blessed thing to see and touch
and to have moving (and movie!)
experiences of Christ than to be-
lieve (John 20:29).

Preaching! Preaching, and pre-
cisely not reenactment, is for the
faith of the Church, and for her
daily and annual celebrations of
the Christ’s passion. Preaching is
the spark and the fire of holy pas-
sion for Jesus. Preaching is what
the Lord Jesus Himself did always
and then first thing after His pas-
sion, death, and resurrection. You
remember? Remember one time,
when there were two confused
souls traveling away from Jerusa-
lem to Emmaus? Jesus had died
just a few days before. The Hope
of salvation, they thought, lay bur-
ied. Then Jesus came to them
preaching. When they are given
to recognize Him, and after He had
disappeared, they remember how
their hearts burned within while He
talked with them by the way and
while He opened to them the scrip-
tures (Luke 24:32). Preaching by
Jesus — not even the sight of Jesus
(for they did not recognize Him!)
was the important thing. Taking
people to the scriptures, and not
to the theatre — that was how our
Lord fanned the flame of holy de-
votion to His Person and Passion.
Preaching — that is how Jesus
Himself instructed and saved His
people to believe passionately His
passion! Preaching — now given
to us by God so that the light from
heaven is known, and sinners
saved, built up, and set all aglow
with holy zeal and love for God,
principles, and persons.

R A

Now showing...The Preaching of
the Passion of the Christ!

At your local, but true, church,
where through faithful declaration of
Truth, there is Christ, evidently set
forth, crucified, in the congregation
of believers and their seed (Gal. 3:1).

In the virtuous and honored
bride of Christ, God blessed for

ever! (Ps. 45) where the virtues and
glories of Christ Himself are dis-
played.

In the virtuously busy body (I
Cor. 12; Gal. 6:10), whose hands
and feet never cease doing good to
the household of faith, and in all
the world for praise to God.

By the righteous believers will-
ing to suffer and even die for
Christ’s sake (Acts 7).

Among holy saints who know
the difference between the cross of
our Lord, and the cultivation of true
piety and virtue, and the cross of an
apostate church and the culture of
this world (Acts 17; 2 Cor. 6:14, 15).

Among the happy saints who
know, in living and in dying, and
by the very faith worked by
preaching, their belonging to Jesus,
and that this is their only comfort
in life and in death (Lord’s Day 1).

Go see that Preaching and that
Preaching’s Passion, and that
Preaching and that Passion’s fruit!
Be part of it! And bring your
friends. Start young pursuing it.
And grow old enjoying it. No need
for tickets, as if attending a cheap
thing. For there is wine and milk
and a Jesus without money and
without price.

Just grace. Just faith. And
Jesus above all.
Were you there? Are you

there? At the passion of the Christ,
that is.

Then see you in Church! See
you in the home. See you in the
universities. See you on the street.
See you working. See you play-
ing. See you, the body of Christ,
the passion of the Christ. See you
at the cross, and at the empty tomb.
See you forgiven and forgiving,
graced and gracious....

Trembling. Trembling. Trem-

bling....
That'’s life, isn’t it?
Yes!
Grace Life. Trembling. But

faith trembling. There where is the

blessed communion with the living

God. And righteousness, and

peace, and joy in the Holy Ghost....
Are you there? €%



Marking the Bulwarks of

The Marrow Men (3)

Introduction

Ithough the Auchterarder

Creed was the immediate

occasion for the Marrow
Controversy, the controversy itself
involved the publication of Edward
Fisher’s book, The Marrow of Mod-
ern Divinity. While the book had
been published almost eighty years
before the controversy, it had
passed into oblivion until it was re-
printed by James Hog, one of the
Marrow Men.

When the book was officially
treated by the General Assembly of
the Presbyterian Church of Scot-
land, it had been condemned for
various errors that were contained
in it. One error, however, is of par-
ticular interest to us. It is the er-
ror of the extent of the atoning sac-
rifice of Christ on the cross. The
book was condemned for teaching
that Christ’s death was for all men.

The Marrow Controversy
swirled around that point.

And yet, the controversy was
not so much about the extent of the
atonement of Christ as it was about
the nature of preaching. A vast
and crucial difference in the idea
of preaching separated the Marrow
Men from the rest of the church.

Christ’s Death and Preaching

It may not be immediately evi-
dent that the extent of Christ’s
atonement and the preaching of the
gospel are related to each other so
closely, but a moment’s reflection
will prove that this is indeed the
case. The preaching of the gospel

Prof. Hanko is professor emeritus of
Church History and New Testament in
the Protestant Reformed Seminary.

(Preceding article: March 1, 2004,
p. 249.)

is the preaching of Christ crucified.
Is Christ crucified, as an atoning
sacrifice, for all men, or only for
the elect? The answer to that ques-
tion will determine the character of
the preaching.

The Marrow Men considered
the preaching that was generally
practiced in the church of which
they were a part to be sterile, cold,
distant, and conducive to a care-
less and profane manner of life
among those to whom the preach-
ing was addressed. The Marrow
Men wanted the preaching to be
addressed to the evils of external
religion, carnal security among
those who were at ease in Zion, and
a spirit of smug self-satisfaction
among the people who were con-
tent with the observance of out-
ward ceremonies and requirements
of the church. The Marrow Men
were concerned about a perceived
Antinomianism in the church.

In other words, they wanted
the preaching to address people on
a more personal and experiential
level. To accomplish that end, they
wanted preaching to press upon
people the urgent demands of the
gospel to seek one’s salvation in
Christ alone, to believe in Him as
Savior, and to flee to Him for ref-
uge from sin.

All of this sounds good, of
course. And, as such, it is true that
there is a need for this emphasis in
the preaching of the gospel. The
Marrow Men, however, firmly be-
lieved that this could not be done
without making the gospel an ex-
pression of God’s love for all who
hear and of God’s desire to save
all. Tt was not called that in those
days, but what the Marrow Men
wanted was a general well-meant
offer of the gospel.

“Prof. Herman Hanko

In order to accomplish the pur-
pose in preaching that these men
strove for, they talked a lot about
the “warrant” to believe. They dis-
tinguished between having Christ
in possession and having Christ in
warrant. This is a rather strange
way of putting things, but it was
language commonly in use in the
first part of the eighteenth century
in Scotland.

The idea was that while all
those to whom the gospel came did
not have Christ in actual fact, they
possessed the warrant to have
Christ, and therefore the warrant
to believe. The best way to explain
their use of the word “warrant” is
to substitute the word “right”: all
who heard the gospel have the
right to believe. They have this
right to believe because God has
expressed in the gospel that noth-
ing can possibly stand in the way
of their salvation. Those who hear
the gospel have no excuse for not
believing what the gospel pro-
claims.

But this means, of course, that
when the gospel proclaims that
Christ died for sinners, those who
hear have the right to say, Christ
died for me; I have a right to be-
lieve that Christ died for me. It
means, in fact, that when, more
specifically, the gospel says that
Christ died for His people, the in-
dividual hearer has the right to say,
“I am one of God’s people, if I be-
lieve.”

Now it ought to be clear that
the minister in his preaching must
make this as strong as possible to
his hearers. First of all, if the min-
ister is to press home this “war-
rant” to believe, he must make
clear that the promises of the gos-
pel are objectively for everyone. If
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I may introduce an aside at this
point, this is amazingly like what
was preached fifty years ago from
the pulpit of First Protestant Re-
formed Church and became the oc-
casion for the schism in the de-
nomination. The statement made
was, “God promises to everyone
[who hears the gospel] that if he
believes he will be saved.” But that
is an aside.

In the second place, the minis-
ter could press home the “warrant”
to believe by stating emphatically
that the God who promises Christ
to all who hear, even objectively,
can do so only because, objectively,
He loves all and desires their salva-
tion. The minister can say to ev-
eryone who hears: “God gives you
the right to believe because He loves
you and wants your salvation.”

Third, as far as the hearer is
concerned, when persuaded that he
has a right (warrant) to believe, he
has also the promise of God along
with the assurance of God’s love for
him and God’s desire to save him.

Fourth, the only reason why a
man with this warrant to believe is
not saved is because he does not
believe. Everything hinges on his
faith. To have Christ in possession
rests on faith. He has Christ in
warrant, but in possession only at
such a time that he “closes with
Christ.”

Finally, this view of preaching
opened the door to the minister’s
use of earnest pleadings and pas-
sionate urging to the sinner to close
with Christ, that is, accept Him by
faith, because he had the warrant
to believe, and all that prevented
him from being saved was his own
sinful and stubborn heart.

Thus faith itself is not included
in this warrant proclaimed in the
preaching, and it is not included
in God’s promise of Christ. Hence,
it is man’s work. That is Arminian
and Amyraldian.

The Extent of the Atonement
of Christ

It is quite obvious that the
twelve Marrow Men, among whom
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were Thomas Boston, James Hog,
and Ebenezer Erskine, who op-
posed the decisions of the General
Assembly that condemned Edward
Fisher’s book, and who did so be-
cause of their view of preaching,
also had to say something about
the extent of the atonement of
Christ. What they really wanted
was a general and well-meant gos-
pel offer. The Assembly had con-
demned such an offer, and the
Marrow Men insisted that by this
condemnation the Assembly had
made the preaching of the gospel
to all men impossible. That is,
more specifically, the Assembly
had made it impossible to fulfill the
divine commission to preach sal-
vation in Jesus Christ to all men
without distinction.

But such a view of the Marrow
Men required that they say some-
thing about the extent of the atone-
ment of our Lord Jesus Christ.

The Marrow Men denied that
they taught a universal salvation,
but their denials rang false. These
men distinguished between a giv-
ing of Christ in possession and a
gift of Christ as warranted men to
receive Him. Where did this war-
rant come from? It had to come
from the atoning sacrifice that
Christ completed on Calvary.

The Marrow Men solemnly de-
nied that they taught a universal
atonement. However, they ap-
proved of Fisher’s book The Mar-
row of Modern Divinity, which taught
that (and again we have a very
strange distinction) while Christ did
not die for all, He is dead for all.
They solemnly assured the Assem-
bly that they considered it heretical
to teach that Christ’s atoning sacri-
fice was for all men; but they ap-
proved of the expression that Christ
is dead for all men.

The distinction is impossible to
understand, and can only be inter-
preted as a rather subtle way to in-
troduce into the teachings of the
church a universal atonement of
our Lord. It was intended to teach,
I think, that while Christ did not
in fact die to save all men, never-

theless, His death has universal sig-
nificance and benefit. But it made
the atonement universal, and that
is not surprising. If everyone who
hears the preaching has a “war-
rant” from God to believe in Christ,
that “warrant” must have a juridi-
cal basis. That is, if I promise ten
men a thousand dollars each if they
will come to my house, I had bet-
ter have ten thousand dollars avail-
able to me, or my “warrant” is a
lie. If God gives everyone who
hears the gospel a “warrant” to be
saved if they believe in Christ, that
salvation must be available. If it is
not, the promise of God is false.

Thus the atonement of Christ
was for all in an important and sig-
nificant way.

Wrong Interpretations
of the Marrow Controversy

There have been other interpre-
tations of the Marrow Controversy.
Some have maintained that the
Marrow Men were concerned with
various evils that were present in
the church. Among these evils was
a conditional grace. This was
closely tied with the charge of
hyper-Calvinism. Christ, so it was
said, was being separated from His
benefits in the preaching. The
church could not offer the benefits
of Christ to all because they were
only for the elect, and the church
had to know who were the elect
before these benefits could be of-
fered them. But those who were
elect could be known as elect only
by the manifestation of election in
their lives. Thus Christ’s benefits
hinged on this manifestation of
election in a holy and sanctified
life. The conclusion is, so the ar-
gument went, that the offer of the
gospel was made conditional. One
receives salvation only if he is elect,
i.e., if he manifests election in his
life and if he is assured of his elec-
tion. Hence all the salvation was
made conditional on the works of
sanctification that prove election.

The Marrow Men claimed to
preach an unconditional salvation,
according to this interpretation.



They taught that God, moved by
love to all, made a deed of gift and
grant to all, that whoever believed
might have eternal life. This, so it
was said, was the offer. This was
not Arminian or Amyraldian, it
was claimed, but a gospel of free
grace, offered freely to all, a grace
that was not conditional. The de-
fenders of the offer were, therefore,
to be considered the orthodox,
while the General Assembly was
given over to a conditional salva-
tion.

This interpretation, found
among the defenders of the well-
meant gospel offer, is an attempt
to turn the tables by charging those
who repudiate the offer as teach-
ing conditions, while those who

laking Heed to the tr

maintain the offer are the ones
holding to sovereign and free
grace.

This interpretation is, however,
false.

The General Assembly never
taught a conditional salvation. The
Assembly did maintain that the
promises of the gospel were only
for the elect — that is true. But it
did believe that the gospel had to
be publicly and indiscriminately
proclaimed along with the com-
mand to repent and believe in
Christ. And this, as we know, is
the teaching of the Canons.

The Marrow Men taught a con-
ditional salvation, and all attempts
to turn the tables is a failure. The

Marrow Men taught that everyone
has a warrant of God that Christ is
for him. This warrant from God is
based on the cross, in which Christ
became dead for everyone. Why -
are not all then saved? All are not
saved because the condition for
having Christ in possession is faith
in Him, and all do not fulfill the
condition. That is conditional sal-
vation, pure and simple, which
makes salvation dependent on the
will of men and not on the sover-
eign grace of God.

The issues brought up in the
Marrow Controversy are still per-
tinent issues today, and the errors
of the Marrow Men are still de-
stroying the preaching of the gos-
pel today. €

Rev. Steven Key

T'he Beginning of our Glorification

“And whom he justified, them
he also glorified” (Rom. 8:30b). The
final step in the order of salvation
is glorification, the crowning work
of God in the salvation of His
people. Thus we read of our glori-
fication in the Canons of Dordt, I,
7: “This elect number...God has de-
creed to give to Christ to be saved
by Him, and effectually to call and
draw them to His communion by
His Word and Spirit; to bestow
upon them true faith, justification,
and sanctification; and having pow-
erfully preserved them in the fel-
lowship of His Son, finally to glo-
rify them for the demonstration of
His mercy, and for the praise of the
riches of His glorious grace.”

The reference to glorification in
Romans 8:30, however, must be un-
derstood to include both sanctifica-
tion and preservation. In glorifica-
tion, God brings to completion the

Rev. Key is pastor of the Protestant Re-
formed Church of Hull, lIowa.

work of salvation that He began in
the regeneration of His people.

The true glory of God’s people
is their holiness. As those who
have been given to see Christ with
the eyes of faith, “we all, with open
face beholding as in a glass the
glory of the Lord, are changed into
the same image from glory to glory,
even as by the Spirit of the Lord”
(Il Cor. 3:18). And so we are de-
livered from glory to glory, the fi-
nal perfection of that work being
our entry into that state of perfec-
tion, heavenly glory.

While a discussion of our final
glorification, therefore, really be-
longs to the doctrine of the last
things, the fact that we enjoy the
beginning of our glorification even
now makes it necessary to say a
few things about this truth as we
conclude our consideration of the
doctrine of salvation.

Quickened Together with Christ
It is a profound truth of the
gospel that we are quickened to-

gether with Christ. God has
“raised us up together, and made
us sit together in heavenly places
in Christ Jesus” (Eph. 2:6).

The truth of our glorification
emphasizes our union with our ex-
alted and glorified Savior. One of
the most beautiful expressions in
the Bible, and one of the most sig-
nificant, is the little expression “in
Christ.”

What blessedness when we be-
gin to fathom the glory of our
union with Christ! God has quick-
ened us together with Christ, and
has raised us up together, and made
us sit together in heavenly places in
Christ Jesus. It is in that union that
we enjoy the beginning of eternal
glory even now.

Because Christ is the Head of
the body, His church, one cannot
be a member of that glorious body
without being together with Christ,
one with Him. That union is a spiri-
tual union. It doesn’t come by our
own doing. We do not attach our-
selves to the Head. God establishes
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that union. He does so by quicken-
ing us together with Christ. That
happens instantaneously, in the mo-
ment of regeneration. But that won-
der work of God'’s grace by the op-
eration of the Holy Spirit affects my
whole being. It affects my heart; it
affects my mind; it affects my will.
That is why the apostle says in II
Corinthians 5:17, “Therefore if any
man be in Christ, he is a new crea-
ture: old things are passed away;
behold, all things are become new.”

Ours is the resurrection life!
Ours is the life of attachment to the
glorified Lord Christ! God has
given us an amazing position, an
exalted position, in Christ Jesus.
That is our glorification.

An Accomplished Fact —
in Principle

When we consider what the
Bible teaches about our glorified
state, we must recognize the truth
that this is an accomplished fact.

Just as Christ has risen from the
dead, so God has raised us up to-
gether with Him.

This emphasizes the truth that
we are no longer dead in sin. We
are no longer in that state.

But what does that mean in ac-
tual practice?

Well, for one thing, the fact that
God has raised us up together with
Christ means that we are no longer
under God's condemnation. The last
part of Romans 4 and the first part
of Romans 5 sheds light upon this
very truth. Paul closes Romans 4
by pointing to Christ, “Who was
delivered for our offenses, and was
raised again for our justification.”
Because Christ had accomplished
His work, and because on God’s
part Christ’s death fully satisfied
His justice, He was raised again.
And so the apostle goes on in the
very next verse, the first verse of
chapter 5, to draw out the logical
conclusion: “Therefore being jus-
tified by faith, we have peace with
God through our Lord Jesus
Christ.” We are raised from the
dead as those justified, and there-
fore there is no condemnation any
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longer. That is the glory of our
life in Christ.

It means, secondly, that we are
dead to the law. To use the biblical
expression, we are not under the
law, but under grace. We seek the
law, longing to live in the way of
God’s commandments. But we do
so in love. Being in Christ, and
having been raised together with
Him, we have been established in
a new relationship, a relationship
of love to God. We now find our
freedom in the life of obedience.

Thirdly, because we are risen
with Christ, and glorified with
Him, we are also dead to sin. The
apostle, pointing to the truth that
we have been buried with Christ
by baptism into death, and have
been raised with Him unto new-
ness of life, says in Romans 6:11,
“Likewise reckon ye also your-
selves to be dead indeed unto sin,
but alive unto God through Jesus
Christ our Lord.” That doesn’t
mean that we no longer sin. In the
folly of our old man, we might still
yield to temptation and follow the
desires of our sinful flesh. But the
truth of being raised together with
Christ means that we are no longer
slaves to sin. We have died with
Christ; we have risen with Him.
We are no longer held by the
prison walls of sin and death.

That is a remarkable and won-
derful thing! That explains why
we cannot be content in ways of
sin. That explains why we must
fight against all sin, and struggle
against anything that would hinder
our fellowship with our Savior.
That is the Spirit of the risen, glo-
rified Lord working in us! We
have an entirely new attitude to-
ward God! We have a new mind!
We have been changed from death
unto life! “For our conversation is
in heaven; from whence also we
look for the Savior, the Lord Jesus
Christ” (Phil. 3:20).

God has made us sit together
in heavenly places in Christ Jesus.

Christ has been exalted at
God’s right hand in heavenly glory.
He has been exalted as our Head.

But that being the case, God has
also exalted us with Him, not only
so that we partake of His heavenly
glory and mighty dominion, but so
that we have fellowship with God
in a way that was never open to us
before.

That our conversation is in
heaven means that we live now in
the realm that is near to God. We
have opportunity for fellowship
with Him in a most blessed way.
We can talk with Him, and hear
Him speak to us by His Word. We
can know His will. We delight in
His blessings. We lay hold of His
promises, knowing His unchange-
able faithfulness.

Such is the fruit of that won-
der work of God’s grace, whereby
He has glorified us in Christ.

Partly, it is true, this fact is an
object of our faith. Our blessed ex-
perience of this wonder is such a
small beginning. Our glorification
is an accomplished fact, in prin-
ciple. That is, its beginning is ours
as the small seedling and not the
fully developed tree.

But it is a fact nonetheless, and
a matter of our own experience.

From the darkness of death in
the midst of which we have our
present existence, we rise victori-
ously by faith. We look upon our
crucified and risen Lord; we know
that God has exalted Him at His
own right hand in heavenly glory.
And we believe that God has quick-
ened us together with Him, and
raised us up together, and made
us sit together in heavenly places
in Him. For He dwells in us by
His Spirit. We believe.

Awaiting the Full Realization

But we await the full and com-
plete realization of this glory. Be-
cause we are risen with Christ and
our life is hid with Christ in God,
we hear the call to seek those
things which are above, where
Christ sitteth on the right hand of
God. And we look forward to the
day when we shall also appear
with Him in glory (Col. 3:1-4).

We who have been raised to-



gether with Him are also those who
shall be raised together with Him.
Then our yet unseen sitting with
Him in heavenly places shall be
openly and fully manifest! Death
shall be completely swallowed up
in life!

So we can say with the apostle
Paul in Philippians 1:21: “For to
me to live is Christ, and to die is

Search the Scriptures =

gain.” To look at death as gain is
possible only because we are risen
with Christ now, and are partakers
of that glory that shall be revealed
only through death.

While we await consideration
of that final glory until we consider
the doctrine of the last things, we
remember that Scripture defines
that glory in terms of living before

the face of God in Jesus Christ.
Living in the fellowship of His
love, unhindered any longer by our
sinful flesh and the corruption of
this present sin-cursed world —
that will be the blessedness of our
final glorification.

And living in the hope of that,
we purify ourselves (I John 3:3).

You do, don’t you?

Rev. Ronald Hanko

Haggai: Rebuilding the Church (7)

The Second Prophecy:

Haggai 2:1-9
1. In the seventh month, in the one
and twentieth day of the month, came
the word of the Lord by the prophet
Haggai, saying,
2. Speak now to Zerubbabel the son
of Shealtiel, governor of Judah, and
to Joshua the son of Josedech, the high
priest, and to the residue of the
people, saying,

he second prophecy comes

nearly a month, that is, 27

days, after the people had
begun working again on the house
of the Lord, and nearly two months
after the first prophecy. It comes,
as will be seen, in response to their
discouragement with the work.
That it comes so quickly is a won-
derful testimony to God’s watch-
ful care for His people and to His
mercy. He no longer chides them
for their previous sins, or because
of those sins keeps them on proba-
tion, but immediately comes with
a necessary word of encourage-
ment through Haggai.

The encouragement God gives
has two parts. In the first part God
speaks of the temple in past times
and compares the temple they were
building to the older temple of

Rev. Hanko is pastor in the Protestant
Reformed Church of Lynden, Washington.

(Preceding article in this series:
March 1, 2004, p. 259.)

Solomon. In the second part He
speaks of the temple in the future
and of its future glory. In both
parts God is reassuring them that
the temple they were working on
was necessary in the history of His
house.

That this prophecy is ad-
dressed not only to Zerubbabel and
Joshua but to the people is the case
because it was they who were do-
ing the actual work and who faced
many discouragements in that
work. God wishes them, therefore,
to hear His gracious words directly
and not just through the mouths of
their leaders.

Zerubbabel and Joshua are also
named, however, because this
prophecy concerns Christ as the
one through whom the temple of
God would be filled with glory
greater than the glory of Solomon’s
temple, and these men in their of-
fices were the representatives and
pictures of Christ to the people.
God not only speaks to them and
to the people about Christ, there-
fore, but He holds them up as pre-
figuring Christ. Their glory,
though very dim in those days, was
still part of the glory that God had
given in Solomon’s days and a hint
of the glory that would follow
when a greater than Solomon ap-
peared.

This prophecy would have
been delivered on the last day of

the feast of tabernacles (Lev. 23:34-
42). This is of more than passing
interest in view of the fact that the
feast celebrated Israel’s deliverance
from Egypt, to which God Himself
makes reference in the verses that
follow. That deliverance would
have been on the minds of the
people, therefore, and must have
made them wonder whether God
was really with them as He had
been in the days when they came
out of Egypt. Then they were a
great host, now they are but a rem-
nant. Then they had been on their
way to a land flowing with milk
and honey, now they are having
difficulty even subsisting in the
land.

3. Who is left among you that saw
this house in her first glory? And
how do ye see it now? Is it not in
your eyes in comparison of it as noth-
ing?

There are those who think these
words to be proof that Haggai was
among those who had seen and still
remembered the temple of Solomon
(Ezra 3:12, 13), but that cannot be
demonstrated either from this verse
or from other passages. Nor is it
the point of this verse. Haggai is
not speaking of himself, but of the
people and their discouragement in
the work of rebuilding the temple.
That they were discouraged is clear
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from the exhortation to “fear not”
(v. 5).

Haggai’s words show that the
people, having begun the work of
rebuilding, could see at once that
this temple would neither be as
beautiful nor as glorious as
Solomon’s. It may have been larger
than Solomon’s (the decree of
Cyrus in Ezra 6:3, 4 stipulated a
temple of 60 by 60 cubits as com-
pared to the 60 by 20 cubits re-
corded of Solomon’s temple in I
Kings 6:2), but it had not the rich-
ness of Solomon's temple.

Solomon’s temple had been
covered with gold and silver on the
inside and much of the furniture
and many of the vessels had also
been of precious metal. This was
impossible in Zerubbabel’s temple
because of the poverty of the
people. God Himself alludes to
this lack of ornament in Haggai 2:8.
Even that, however, was not the
chief cause of the people’s discour-
agement, but rather the fact that
some important things from
Solomon’s temple were missing in
this temple. Most importantly, the
ark of the covenant was not there,

The Jews traditionally listed
five things lacking in the second
temple: (1) the ark with its mercy
seat; (2) the holy fire that burned
perpetually in the candlesticks and
on the altar (Lev. 6:8-13; 24:2); (3)
the cloud of glory (I Kings 8:10, 11);
(4) the spirit of prophecy; and (5)
the Urim and Thummim (Ezra
2:63). Certainly we can agree that
four of these five were indeed lack-
ing (the spirit of prophecy did not
depart until after Malachi’s work
was finished). That this temple
was lacking in glory in compari-
son to Solomon’s was evident al-
ready when the foundations were
laid. Then the older people who
had seen and remembered Sol-
omon’s temple wept bitterly (Ezra
3:12, 13).

Of all these the ark of the cov-
enant was the most important be-
cause it symbolized God’s presence
with His people in the way of
mercy and atonement for sin.
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Without the ark, it must have
seemed to the believing Jews that
the temple they were building was
worthless.

We know that the ark was not
in the second temple because it is
not listed in Ezra 1:7-11 among the
items that the Jews took back with
them to Jerusalem. All they took
back were some smaller dishes and
other items. Nor is the ark ever
mentioned again in Scripture, and
Jewish tradition confirms that af-
ter the captivity the only thing that
stood in the holy of holies was a
large rock. Probably the Jews did
not dare rebuild the ark without
an express command from God.

The ark was so important be-
cause it symbolized the presence
of God in the house and among His
people in the way of blood atone-
ment, for it was there that the
blood was sprinkled on the great
day of atonement. The people
must have feared, therefore, that
they were building the house in
vain — that God would not be
there and dwell with them there.
That this is not speculation is clear
from the verses that follow, in
which God reassures them on ex-
actly that point.

The other ways in which this
temple lacked beauty were not un-
important, however. The beauty
and glory of Solomon’s temple and
the gold and silver that adorned it
were ordered by God Himself for
the purpose of reflecting His own
glory and showing that He who
promised to live in the temple was
the sovereign Lord and Owner of
all, the King of kings and Lord of
lords. This temple lacked all that.
It has been described by one com-
mentator as “drab and utilitar-
ian.”* The people’s fears and dis-
couragement were well-founded,
therefore. Nor did the fact that
Ezekiel had prophesied of a more
glorious temple help.

God, instead of glossing over
these things, Himself reminds the
people of them through the words
of Haggai, all but rubbing their
noses in the fact. In that way He

shows that He knows their hearts
and the fears that were troubling
them. He also shows by these
words that this matter is important
to Him. As He tells the people
more plainly in the verses that fol-
low, it is His will that the glory of
His house be less than in former
times.

It is at that point that the word
of God through Haggai touches a
sensitive nerve in every member of
the church who loves God’s house
in the New Testament. Everyone
who is spiritually sensitive can see
that what was true in Haggai’s day
is also true today. The house of
God, the church in the world, is
much less glorious today than it
was in former days. Compared to
the church in the days of the
apostles or in the days of the great
Reformation of the sixteenth cen-
tury the church today is nothing.

We see the church splintered
and divided. We see the glory of
her worship waning as the empha-
sis in worship is less and less on
God and more and more on the
worshipers. We see worship
changed to entertainment and so-
cializing. We see the preaching
and sacraments despised and mis-
used and discipline non-existent.
Even the glory of the members,
those living stones of which God’s
house is built, appears as nothing,
for their glory is the glory of holi-
ness, and that too is departed in
these last days. That helps us un-
derstand the feeling of these Jews
and their need for encouragement.
But their need is also ours.

Lest we be discouraged, God
Himself tells us that He is aware
of these things, and He addresses
both to Judah and to us words of
encouragement that keep us busy
with the work of building His
house, even when, humanly speak-
ing, their seems so little point to it.
Those words of encouragement are
found in verses 4-9 and consist in
a number of distinct though con-
nected promises.

God first encourages them,
however, by speaking of the fact



that this temple was really a con-
tinuation of Solomon’s temple.
Though less glorious, it was nev-
ertheless the same house. Both are
referred to as “this house.” In that
way God tells the people that what-
ever may be lacking in this rebuilt
temple, it is still His house, the
same that He commanded to be
built in the days of David and
Solomon.

God promises first that He will
be with His people and dwell
among them as in former days (vv.
4, 5). He promises a greater glory
for His house than that of the house
that Solomon had built. And He
promises that He will give His
people peace and deliverance from
their enemies in that house, when

Mission Activities

e rejoice with the Southwest

PRC in Grandville, MI, the
calling church for our denomi-
nation’s mission work in Pitts-
burgh, PA, their missionary, Rev.
J. Mahtani, and the Fellowship in
Pittsburgh, in the administration of
the first Pittsburgh baptisms on
Sunday, March 7. Eight children
(one entire household), ranging
from 2 to 15 years old were bap-
tized. The Pittsburgh group is also
preparing for five more baptisms
and several confessions of faith in
the year ahead, D.V.

The continued growth of the
work in Pittsburgh had led the
council of Southwest and our
churches” Domestic Mission Com-
mittee to begin seeking a volunteer
missionary assistant (office bearer
of ex-office bearer) to help with the
work there for approximately three
weeks at a time, twice a year.

Rev. A. Stewart, our denomi-
nation’s missionary to the PR Fel-

News From Our Chg

Mr. Wigger is an elder in the Protestant
Reformed Church, of Hudsonville, Michi-
gan.

its glory finally transcends the
glory of Solomon’s temple. In-
cluded in these promises are the
promise of the coming of the Holy
Spirit, the promise of Christ’s com-
ing both in Bethlehem and at the
end of all things, the promise of a
new heavens and earth, and the
promise of the salvation and glori-
fication of His church.

Why was it, though, that God
was satisfied with a house that was
only a poor shadow of the house
Solomon had built? You would
think that God would want the
most beautiful temple possible, and
that He would have supplied the
Jews with gold, silver, and precious
stones and woods, so that His
house would be more beautiful

lowship in Ballymena, Northern
Ireland, writes that he was asked
to contribute to a radio program
on City Beat 96.7 FM, based in
Stranmillis, Belfast, on Mel
Gibson'’s film, “The Passion....” He
was asked because of a letter pub-
lished by the Fellowship against
the film in the Newsletter, a North-
ern Ireland daily paper.

Evangelism Activities

riday, March 12, Rev. D.

Overway, pastor of the Cov-
enant PRC in Wyckoff, NJ, went to
the Good Shepherd Mission in
Paterson, NJ with a group from the
Free Reformed Church on one of
their regular visits to the mission.
Rev. Overway brought with him a
box of food that had been donated
by members of Covenant. The idea
of this visit was that Rev. Overway,
as a representative of Covenant’s
Evangelism Society, would report
back to Covenant so that they could
discuss whether or not they would
be interested in sponsoring visits of
this kind in the future for their
church members. The visit included
a chapel service of singing, prayer,
and a message delivered by the Free
Reformed minister and opportunity

than any kingly palace. Why did
He remind the Jews of the poverty
of this house and do nothing to
change that?

The answer to these questions
is that Christ was coming, and the
people had to start looking away
from the earthly types and shad-
ows to Christ Himself. It would
be only a little while before the De-
sire of all nations would come, and
they had to be ready. Haggai 2:9
is a promise of the coming of
Christ. He is the true temple of
God because He is Immanuel, God
with us, the fulfillment of all God’s
promises to dwell with His people.

&

*  Motyer, Haggai, vol. III, p. 987.

V¥ Benjamin Wigger

after the service to talk with and
witness to the men staying at the
mission. In other evangelism efforts
at Covenant, we read recently that
their Evangelism Society sent out
flyers informing their mailing list of
their Prayer Day service, and they
were delighted to have several of
their contacts join them for that ser-
vice. Covenant plans to do the same
for their upcoming Good Friday and
Easter services.

A recent bulletin from the
Byron Center, MI PRC contained a
note from their Evangelism Com-
mittee asking for volunteers to join
in singing songs celebrating the
resurrection of Jesus Christ at the
Ottawa County Jail in March.

Saturday, March 6, the Calvin
College Student Organization “By
Faith We Understand” and the
Evangelism Committee of the
Southeast PRC in Grand Rapids,
MI together sponsored a creation
conference at Calvin entitled,
“When Faith Meets Science: Stand-
ing by the Bible in the Face of Evo-
lutionism.” Those who attended
watched two educational videos,
and heard a speech by Rev. W.
Langerak, pastor of Southeast, on
the subject.
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P.O. Box 603
Grandville, MI 49468-0603

School Activities

he students and teachers of

Hope Christian School in
Redlands, CA invited supporters to
their annual Spring program on March
19. This year’s theme was “God'’s
Children: Pilgrims and Strangers.”

Early in March the Junior High
students from our Christian schools
in Hull and Doon, Iowa presented
a combination choir and band con-
cert. This concert was held at the
Hull PRC.

Congregation Activities
At a congregational meeting in
early March, the congregation
in Wingham, Ontario officially
adopted the name Wingham PRC.
Members of the Faith PRC in
Jenison, MI gathered together on
March 20 for an evening of fun,
food, and fellowship. That late af-
ternoon and early evening the con-
gregation enjoyed basketball
games, activities for the children,
and food for everyone.
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Dorothy Kamps
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All interested ladies of the
Lynden, WA PRC were invited to
their parsonage the morning of
March 1 for a time of Reading,
Prayer, and Fellowship. Plans
called for the ladies to read to-
gether from volume one of Upon
This Rock on the life of Jesus, and
spend time in prayer and fellow-
ship.

Members of the Trinity PRC in
Hudsonville, MI were encouraged
to join together on March 18 for an
evening centered on ministering to
elderly saints in their congregation
and in the local area. Plans called
for a time of singing and fellow-
ship followed by refreshments.

Friends of First PRC in
Edgerton, MN were invited to
Edgerton’s Request Night for a
night of fellowship and praise to
God on March 19. Numbers were
given by members of the Doon,
Hull, and Edgerton congregations.
An offering was taken for
Edgerton’s next retreat effort.

49418-2469
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Minister Activities
Rev. C. Terpstra and his wife
traveled to Orlando, FL in
early March for a Reformed theol-
ogy conference. This national con-
ference, sponsored by Ligonier
Ministries 2004, was entitled, “A
Portrait of God: The Abundance
of His Perfections.”

The Wingham Ontario PRC has
extended a call to Rev. J. Slopsema
to be its first PR pastor. Faith PRC
in Jenison, MI has formed a new trio
of the Revs. W. Bruinsma, A.
Brummel, and D. Kleyn. The
Immanuel PRC in Lacombe, Alberta,
Canada has a new trio of the Revs.
C. Haak, J. Slopsema, and R. Smit.

Seminarian John Marcus will be
doing his internship under the con-
sistory and pastor (Rev. C. Terpstra)
of First PRC of Holland, MI. Semi-
narian Dennis Lee will be doing his
internship under the consistory and
pastor (Rev. K. Koole) of the Grand-
ville, MI PRC. Both internships be-
gin in July and end in December. €%

SPRING LECTURE
“Is the King James Version
Still the Best Translation Available?”
by Prof. Hanko.
The lecture is sponsored by the Evange-
lism Committee of Peace PRC of Lansing,
lllinois located at 18423 Stony Island Ave.,
Lansing, lllinois. Plan to attend this timely
lecture on
Friday, April 16, at 8:00 p.m.
at Peace PRC.

YEARBOOK CHANGE
New bulletin clerk for Kalamazoo PRC:
Trisha Bruinsma
3514 Stolk Dr.
Kalamazoo, MI 49004
Phone: (269) 552-8893

e-mail: bbruinsma@netpenny.net

Check out the new and updated
RFPA web page at www.rfpa.org.
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NOTICE

Are you thinking of becoming a
teacher or a minister in the PR schools or
churches? The Protestant Reformed
Scholarship committee offers scholarships
to prospective teachers or ministers. |If
you would like to obtain a packet of infor-
mation, please contact Brenda DeJong at
616-662-2187 or brendadj@juno.com with
your name and address by May 8. All
packets will be due May 29, 2004.

RESOLUTION OF SYMPATHY

The council and congregation of
Kalamazoo PRC express their sincere
Christian sympathy to Mr. David Pryor in
the passing of his father,

PHILLIP PRYOR.

May our brother be comforted in the
words of Lamentations 3: 24-26, “The Lord
is my portion, saith my soul; therefore will |
hope in him. The Lord is good unto them
that wait for him, to the soul that seeketh
him. It is good that a man should both hope
and quietly wait for the salvation of the Lord.”

Rev. Wilbur Bruinsma, President
Tom Kiel, Clerk

WEDDING ANNIVERSARY
On April 20, 2004, D.V., our parents
and grandparents,
ROGER and FLORENCE KEY,
will celebrate their 50th wedding anniver-
sary. We rejoice with them in the faithful-
ness of our God to His covenant with us.
We pray that God will continue to bless
them and keep them in His sovereign care.
“For the Lord is good; His mercy is ever-
lasting; and His truth endureth to all gen-
erations” (Psalm 100:5).
# Rev. Steven and Nancy Key
Andy and Stephanie Lanning
Jessica
Michelle, Elizabeth, Mary Anne
#  Dan and Judy Key
Jonathan, Deborah, Timothy, Brian
#* Tom Key
Hudsonville, Michigan

NOTICEI!!!

Classis East will meet in regular ses-
sion on Wednesday, May 12, 2004 at the
Georgetown Protestant Reformed Church.

Jon J. Huisken, Stated Clerk



