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Meditation

Yea doubtless, and | count all things but loss for
the excellency of the knowledge of Christ Jesus my
Lord: for whom | have suffered the loss of all things,
and do count them but dung, that | may win Christ.
Philippians 3:8

To a considerable extent our current society is
characterized by mediocrity.  That mediocrity is
frequently evident in the sphere of education as well as
in the workplace. In contrast, there are those involved in
the pursuit of excellence—academic excellence, athletic
excellence, excellence in job performance.

As Christians, we are involved in the pursuit of ex-
cellence. It is the excellency of the knowledge of Christ
Jesus our Lord. It is the knowledge revealed in the holy
Scriptures, the infallibly inspired Word of God. That
knowledge we must pursue with all that is in us! We
are to strive to “grow in grace, and in the knowledge of
our Lord and Savior Jesus Christ” (II Pet. 3:18). The
pursuit of this excellence must be a life commitment. In
this season, as Bible studies and societies of the church
resume and as our children and young people take up
their catechism lessons, let us recommit ourselves to this
pursuit of excellence. The apostle declares, “I count all
things but loss for the excellency of the knowledge of
Christ Jesus.”

This chapter of Paul’s letter to the Philippians begins
with a sharp warning against the false teachers, the
Judaizers, that were troubling the church of Philippi.
These Judaizers were Jews that were bitter enemies of the
church and of the truth of the gospel. They denied the
efficacy of the cross of Christ and put their confidence
in their own righteousness, emphasizing especially the
outward rite of circumcision.

Then with a powerful argument, using his own life
as an example, Paul exhorts the Philippians to reject
the doctrine of righteousness by works, by the law, by
outward forms and rites. Paul, as it were, challenges
the Judaizers, “If any other man thinketh that he hath
whereof he might trust in the flesh, I more; circumcized
the eighth day of the stock of Israel, of the tribe of Ben-
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jamin, an Hebrew of the Hebrews; as touching the law,
a Pharisee; concerning zeal, persecuting the church;
touching the righteousness which is in the law, blame-
less” (vv. 5, 6). He lays it out—“Look at me! If any-
one can trust in the flesh, I can!” But to Paul all these
separate “gains” became one huge loss for the sake of
Christ. As the apostle totaled the column of assets in
his ledger, he finds that they are all transferred to the
column of liabilities. They are entered as one gigantic
loss for Christ’s sake. One thing is above all things pre-
cious to the apostle: “the excellency of the knowledge
of Christ!”

What is this knowledge that is so precious? It is “the
knowledge of Christ Jesus my Lord.” Paul refers to the
Savior as He stands revealed in all the preciousness and
beauty of His person through His threefold name. This
is knowledge of “Christ,” the Anointed One, who was
ordained by God the Father and anointed with the Holy
Spirit to be our chief Prophet, our only High Priest, and
our eternal King. This is knowledge of “Jesus,” Jeho-
vah Salvation, who saves His people from their sins.
This is the knowledge of the “Lord,” the Exalted One,
who owns us because He bought us with the price of
His precious blood.

This is the knowledge revealed in the gospel, in the
holy Scriptures. Christ is on every page and in every pas-
sage of the Bible. The knowledge of the Scriptures you
must pursue if you would know the Lord Jesus Christ.
Further, this excellent knowledge is set forth in our
creeds, the Three Forms of Unity. In a truly marvelous
and eloquent way they systematize the truth of Scripture.
In other words, this knowledge is knowledge of the Re-
formed faith, even our distinctive Protestant Reformed
faith! This faith proclaims the absolute sovereignty of
God’s grace in Christ by which the elect are saved and the
calling of the redeemed to live in thankfulness to God,
showing forth His praises. The pure preaching of the
gospel proclaims this Christ, the Christ of Scripture, as
the revelation of the God of our salvation.

Paul, indeed, has an intellectual apprehension of the
Savior. He had been instructed at the feet of Gamaliel.
Throughout his life he had been taught the Old Testa-
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ment Scriptures. He had heard about this Christ from
the lips of dying saints as he had joined in their perse-
cution years before. On the way to Damascus Paul had
learned to know Jesus. Since that time he had learned
more and more about Jesus. We may never minimize
the importance of the intellectual knowledge of the
truth of Christ. The instruction imparted in our cov-
enant homes, in the thorough program of instruction
in the church, as well as in our good Christian schools
is vitally important. We see an awful ignorance in so
much of the nominal church today! The word of the
Lord rings true today as never before; “My people are
destroyed for lack of knowledge” (Hos. 4:6). Paul could
not know Christ without knowing all about Him. The
revelation of Christ had to fill the mind of the apostle.

But notice that he writes, “the knowledge of Christ
Jesus my Lord.” Obviously this knowledge that Paul
had was far more than an intellectual conception, far
more than a mere cold assent to the truth concerning
Jesus. My Lord! What value would all this intellectual
knowledge have if he could not say, “My Lord”? This
means that Paul personally appropriated this knowl-
edge. This is a knowledge of the heart. This knowledge
that Paul had compelled him to flee to Christ to find all
his righteousness and salvation.

Without this spiritual knowledge Paul would never
have really known Christ. No matter how much he
knew about Christ, he would not have really known
Him. Even if he could lecture hour after hour concern-
ing Christ’s incarnation, even if he could write volumes
on Christology, he would not really know Christ. With-
out this spiritual knowledge his soul would have re-
mained empty and dark. Of this knowledge Jesus prays,
“And this is eternal life, that they might know thee the
only true God, and Jesus Christ, whom thou hast sent”
(John 17:3). This knowledge is everything, even eternal
life! This knowledge is the knowledge of a true and
living faith that unites the believer to Christ.

That directs us to the purpose of this knowledge. The
apostle says, “that I may win Christ.” Now, “that I
may win Christ” must not be understood in a selfish,
self-glorifying sense. Paul is not sacrificing one thing
just so that he can make a great personal gain in the
end. It is true that he is seeking to promote his own
spiritual welfare. But the purpose of this knowledge
is never separated from concern for the glory of God.
“Winning Christ” cannot refer to a personal glory or
profit like that associated with the simple pleasure of
winning a game. He that glorieth, let him glory in the
Lord!
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In addition, “that I may win Christ” must not be un-
derstood in an Arminian, free-willist sense. Arminians
love to speak about “winning Christ.” They maintain
that “winning Christ” is something anyone can do of
himself through the exercise of his free will. They insist
that for a man to “win” Christ he must, by an act of
his own will, accept Christ as offered to all in the gos-
pel. Such a false teaching makes God dependent on the
whims of man. It destroys the sovereignty of God. It
leaves God helplessly standing by, His hands tied, wait-
ing patiently for carnal man to “win Christ.”

Literally, the term “win” here means “to gain” or “to
acquire.” The idea is that to know Christ, to have “the
excellency of the knowledge of Christ Jesus my Lord,”
means that we strive to gain or acquire an ever greater
knowledge of the Savior. That’s the pursuit of excel-
lence! It means that our souls hunger and thirst after
Christ, desiring to know Him more and more. In the
opening chapter Paul had prayed for the Philippians that
their love “may abound yet more and more in knowl-
edge and in all judgment” (1:9). It is true, of course,
that as soon as the child of God appropriates Christ by
faith he has in principle “won” or gained Christ. One
does not gain Christ a little bit at a time, receiving first
one, and then another, of the riches of Christ, until he
has completely “won” Christ. It is not a piecemeal pro-
cess. But, principally, “winning’ Christ is accomplished
the moment one has appropriated Christ and all of His
benefits by faith.

Yet, although in principle the believer may have “won”
Christ, he continually wins or gains Christ in the way
of spiritual growth and development. We see that we
have only a taste of Him and His blessings, and we long
for a clearer, fuller apprehension of the riches of Christ.
When we first believe in Christ, we do not half realize
what a wonderful Savior we have! So the purpose is
that we become ever more mindful of how wretched
we are in ourselves and how great Christ is. Christ be-
comes ever richer and greater as the object and basis for
our faith and hope. To win Christ is everything, for we
know that perfect knowledge of Christ awaits us in glo-
ry when we shall no longer see through a glass darkly
but face to face.

Thus, this knowledge is priceless! Paul speaks of
the “excellency” of the knowledge of Christ. This
knowledge stands far, far above everything else. It is
an all-surpassing knowledge. It is characterized by su-
per-eminence. He is saying that, in comparison with
this knowledge, all other things lose their value. The
knowledge of Christ is so overwhelmingly excellent
that, compared with it, there is nothing that is import-
ant. Paul emphasizes that nothing else can constitute



his righteousness before God; nothing else can possibly
be the basis for his confidence. We too must confess
that the knowledge of Christ is priceless. Nothing may
replace or be substituted for that. Nothing may in any
way interfere with that incomparable knowledge. That
all-surpassing knowledge must be the fundamental goal
of our lives.

Notice that there is a progression in Paul’s personal
appropriation of this knowledge. First he says, “Yea,
doubtless, and I count all things but loss for the
excellency of the knowledge of Christ Jesus my Lord.”
When he says, “I count all things but loss,” he includes
much more than he mentioned in the context concerning
his descent and his own works. Now Paul includes all of
his earthly possessions, his money, his friends, anything
and everything that could possibly hinder his knowing
Christ.

Then Paul says, “for whom I have suffered the loss
of all things.” He emphasizes that he had lost whatev-
er was at one time very dear to him for the sake of his
Savior. All of those things had been a hindrance to him
by being the objects of his trust and confidence. The
incomparable preciousness of the knowledge of Christ
was still the only thing that mattered. In fact, Paul

Editor’s notes

Theological Seminary

At the beginning of this new volume year for the
Standard Bearer, we have many things to report. We
start with the most significant.

New editors!

At a special and significant Staff meeting on August 31,
the Standard Bearer Staff appointed two new editors.
Rev. Joshua Engelsma and Prof. Brian Huizinga become
editors to join the undersigned and to replace Prof. Russell
Dykstra and Rev. Kenneth Koole. The Staff is very pleased
and encouraged to have these brothers on board.

Readers are aware of Prof. Dykstra’s resignation this
summer on account of his taking the call to be Byron
Center PRC’s new pastor. They are unaware that Dyk-
stra’s somewhat sudden resignation pre-empted Rev.

underscores that truth when he says, not only that he
has suffered the loss of all things, but that he counts
them but “dung,’ that is, worthless, filthy. Not only are
all the things in which Paul formerly placed his confi-
dence a loss to him, but they are as manure, as refuse
or rubbish that must be cast out. And remember, Paul
is writing this letter looking back over the years of his
life. Paul was at this very moment imprisoned in Rome
nearing the end of his life. His life clearly demonstrates
that he renounced all trust and confidence in himself.
He would let nothing hinder him from the excellency of
the knowledge of Christ!

We too must count all things but loss and dung for
the excellency of the knowledge of Christ. We must
not glory in the flesh, but if necessary we must lose all
things for the sake of the knowledge of Christ. Indeed,
“for what is a man profited, if he shall gain the whole
world, and lose his own soul?” (Matt. 16:26a). Do you
long to gain Christ, to know Him more and more? Is
the all-surpassing thing in your life the knowledge of
Christ? Knowing Him, we feel we have only begun,
even if we are already growing old. For we long to
know Him in all His fullness, to see Him face to face,
to know as we are known. Rejoice in the unspeakable
excellency of the knowledge of Christ!

Prof. Barrett Gritters, professor of Practical Theology in the Protestant Reformed

Editor’s report on volume 98

Koole’s planned announcement of his retirement. Koole
has turned 70 years old and was ready to lay down the
editorial pen. With Dykstra’s resignation, Koole was
willing to continue as one of the editors for another
year. That is, until the special committee appointed by
the staff informed him that they had found #wo men
willing to take on an editor’s role. Thus, at the Staff
meeting, the Staff received Rev. Koole’s resignation,
thanked him for his seventeen years of service (Rev.
Koole began serving with Dykstra and the undersigned
in 2004), and appointed Engelsma and Huizinga.

The SB Staff which appointed these men is com-
prised of all the regular writers in the magazine, who
now number 38. This body governs the magazine by
their decisions to appoint or re-appoint editors, appoint
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writers, assign rubrics, and more. In June this multi-
tude of counselors appointed a special committee to
search out new editors and then in August judged the
recommendation of the committee to be sound: Ap-
point Engelsma and Huizinga.

Implied in these appointments was a decision to con-
tinue the shared editorship. Beginning in 2004, and for
the first time in many years, three editors shared the
responsibility to write editorials and edit the magazine.
Many considerations have led the Staff to conclude that
this way of editing the SB is wise. Among these consid-
erations is the amount of work required. Few realize
the weight of responsibility that the former, sole editors
bore when at the same time they labored full time in the
pastorate or teaching in the seminary.

Of note, and appreciated as well, is the concurrence
of the overseeing bodies of the two new editors. Both
Engelsma’s consistory and Huizinga’s Theological
School Committee gave their approval for the men un-
der their care to take on this added responsibility.

Rev. Joshua Engelsma is pastor of Crete (IL) PRC, and
former pastor of Doon (IA) PRC. He is a well known
writer in the SB and author of two RFPA books—Dat-
ing Differently: A Guide to Reformed Dating (2019)
and Watchman on the Walls of Zion: The Life and In-
fluence of Simon Van Velzen (2021). He is husband of
Courtney and father of six children. Prof. Brian Huiz-
inga presently serves as Professor of Dogmatics and Old
Testament in the PRC Seminary, and formerly was pas-
tor of Redlands (CA) PRC. He is well known for his
doctrinal writing in the SB. He is husband of Michelle
and father of five.

The SB staff (and editors) express thanks to God for
the seventeen years of labor given by Prof. Dykstra and
Rev. Koole. May our good God richly bless the newly
appointed editors and cause the SB to prosper under their
editorship. We must continue to be a witness of the Re-
formed faith of the Scripture, a defender of the faith, and
an instrument to build up Christ’s kingdom worldwide.

Now, since the appointment of the two new editors was
somewhat sudden, Rev. Koole has consented to write the
first two editorials of this volume year. Thus, he writes
for this issue and for October 15. The November 1 issue
is the special Reformation issue, this year on the Diet of
Worms where Luther gave his “Here I stand” speech. On
November 15, Prof. Huizinga will begin to write.

Church news editor and more

Mr. Perry-“trivia-quiz”-VanEgdom is retiring from his
position as our news editor. Perry knew how to keep
the news interesting, especially with his little opening
trivia quiz question to pique interest. We learned about
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the church. We thank the brother for his work, for
fulfilling his assignments when the deadlines come with
killing regularity, and for his evident interest in and love
for the life of the church.

We cannot yet divulge who the new “News” editor
may be. Although the prospect is optimistic that he
can take the position beginning in one year, his opti-
mism is “cautious.” We pray that the brother can ac-
cept our invitation. The temporary plan for the rubric
is to have our managing editor, Mr. Charles Terpstra,
with the help of a few others, produce the “News” each
month (alternating issues), making use of feature news
items from sister churches, mission stations, and so on.
Thanks to our tireless managing editor who now wears
yet another hat.

We may also note that Dr. Nathan Lanning, a con-
tributor to the “All Thy Works Shall Praise Thee” ru-
bric, resigned this spring. We thank him for his four
years of service to the magazine and the valuable contri-
butions he gave.

Rev. Arie denHartog

After many years of writing for the SB in various rubrics,
most recently “When Thou Sittest in Thine House,” Rev.
denHartog lays down the pen. The young minister was
asked to contribute to the magazine early in his ministry.
His first articles were two on “The Communion of
Saints.” From there, he wrote over 200 articles for
our edification. He retired from the active ministry in
2016. In God’s fatherly providence, health problems now
prohibit the brother from preaching or writing. But his
weaknesses do not hinder him from encouraging visiting
ministers to his congregation after they preach. We
remember, brother, your work of faith, labor of love, and
patience of hope in our Lord Jesus Christ.

RFPA

Finally, a note of appreciation for the Reformed Free
Publishing Association (RFPA), publisher of our
magazine. This board of a dozen men have worked
hard to establish and maintain a good working
relationship with the editors and staff of the Standard
Bearer.  Although the Staff of the SB determines
the writers and content of the magazine, the RFPA
publishes, distributes, advertises, promotes, finances,
and everything else important for the witness to go out.
Without the RFPA, there is no magazine. Carry on,
brothers, in this important work of the Lord.

— BG



Editorial

Honor.

Respect.
Esteem.

Three words. Synonyms. In fact, so much so, that
to define any one of them is difficult to do so without
using the other two. And yet, though they overlap in
meaning, each has a different connotation.

As my term as an editor draws to a close, we will use
these words to reflect on important issues that face us as
believers in our present lawless society, and then along
with that, what must be true of ourselves as members
of the Protestant Reformed Churches looking forward.
That is, if we are to remain in unity of heart and mind
as a denomination and community.

As the words listed above apply to our assessment
and treatment of others, there is a certain order to what
they designate.

Chief of these attitudes towards others, as referred
to in Scripture, is the word “esteem” and what it desig-
nates. To esteem another means to have a high regard
for one. It includes what is signified by the other two—
honor and respect—and then adds additional elements,
such as valuing the judgments and advice of certain oth-
ers, viewing them as exemplary, as patterns of behavior
to be followed, and, in some instances, even having an
affection for them.

The biblical passage that comes to mind when speak-
ing of esteem for others is I Thessalonians 5:13a, where
the apostle Paul instructs the Thessalonians how they
are to view God-ordained officebearers: “And to es-
teem them highly in love for their work’s sake.” What
is most significant in this verse is the very next phrase
out of the apostle’s pen, “And be at peace among your-
selves.”

If one does not see the inseparable connection be-
tween the two statements, he is willfully blind.

We will come back to this.

The words “respect for” and “showing honor to-
wards” another (as Scripture often uses that latter word
and phrase) have different connotations and are less
comprehensive. To respect another does not necessarily
mean one esteems that other. Whereas esteem applies

Rev. Kenneth Koole, minister emeritus in the Protestant Reformed Churches

Respecting those in authority:
Divinely mandated

to those whom one knows and, in its fullest expression,
is reserved for those whose character and behavior one
finds exemplary, respect may be shown to those whom
one scarcely knows, if at all.

For instance, we want our children to be respectful
of others. This is especially true of those with whom
they have to deal in school or church. But we expect
our children to respect even other adults whom they
may not know, whom they may run into in public. One
can hardly esteem another whom he does not know.
But for all that, we require our children to respect these
others. We will not have them speak disrespectfully of
those having authority over them, but neither are they to
speak with sass to other adults or refuse to acknowledge
them. They are to be polite and defer to those who are
their superiors, whether they know them well or not.

And then there is the matter of having to honor cer-
tain individuals. The question arises, what about those
whom one not only does not esteem, but also cannot
respect as a person due to his or her immoralities and
abuses? Government authorities come to mind, men
and women holding office whom we not only do not
esteem, but for whom, due to their behavior and godless
policies, we have no personal respect.

And yet, as God’s Word makes plain, even such are
to be treated with a certain honor, and spoken of and to
respectfully. Romans 13:1-7 comes to mind: “Let every
soul be subject unto the higher powers [authorities]. For
there is no power [authority] but of God: the powers
that be are of God” (v. 1). These words, mind you, were
addressed first to a body of believers in Rome who were
living under the shadow of an ungodly Caesar and his
godless senators, rulers who were becoming increasing-
ly anti-Christian and subjecting believers to unrighteous
judgments. The apostle goes on to declare, “Wherefore
ye must needs be [!] subject.... Render therefore to all
their dues: tribute to whom tribute is due...honour to
whom honour.”

You can add to this I Peter 2:17, where the apostle,
who himself would be executed by the Roman authori-
ties for Christ’s sake, declares, “Fear God. Honour the
king.”
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Again, note the two phrases, the one command fol-
lowing hard upon the other. It is plain, we must not
claim the one if we are devoid of the other. If one
refuses to honor the king (our magistrates), one does
not properly fear the God who placed them there. And
honoring magistrates applies not only to submitting to
them if hauled into their presence, but it applies to our
speech as well, how we speak of them to each other
day by day.

I don’t know about you, but I find the latter (curbing
my speech when it comes to our “wonderful” gover-
nors and federal politicians) difficult, to say the least.
Yes, I realize what I just wrote was sarcasm and not
very ‘honoring,” but I did so to underscore a point,
namely, how difficult it is to refrain from dishonoring
our present rulers, how easy it is to transgress in this
regard.

As believers we bridle against their blatant unrigh-
teousness. And yet, we are called to refrain from dis-
honoring them. And it is only as we do so and insist our
children do likewise that we distinguish ourselves from
the world, that is, as followers of Christ Jesus, who
made Himself subject to wicked authorities, submitting
Himself to unrighteous rulers of church and state.

Worldings consider it their “God-given right” to
speak with contempt of magistrates, of all those “lousy”
politicians whom they despise. Mocking, deriding
words for rulers, for these unrighteous, hypocritical
civil authorities.

Humanly speaking, understandable.
bidden.

It has become common place amongst ourselves as
well, I fear. But derision of rulers it is not a “God-giv-
en right.” Rather it is transgression of a God-ordained
ordinance, “honour to whom honour,” meaning, honor
displayed towards wicked persons who due to their of-
fice yet have a God-ordained authority. Failure to do so
means we do not “fear God” as we ought.

We are raising children in a society that despises
those placed in authority. There is an escalating spirit
of lawlessness. Witness the “defund the police” move-
ment, and the ensuing anarchy with its news-media jus-
tification. And if we imagine this lawless despising of
authority so prevalent today is not affecting ourselves
and our children, we are mistaken.

Such a spirit loose in a society brings judgments of
God upon that society. And if not curbed in our own
homes and families, it will bear bitter fruit for us in our
generations as well, generations that will be required
to suffer who knows what abuses by unrighteous civil
authorities in the days ahead, maybe sooner than we

think.

But God-for-
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We must be preparing our youth to suffer these
things with a proper Christian spirit of submission. But
if they have been taught to dishonor and disparage the
magistrates as “worthless rulers,” how will they prop-
erly subject themselves to such later? We must not be
failing in our educating and preparing our youth in this
regard by our own rash, deriding, dishonorable speech
and example. There is too much at stake for the future,
and also for our own present witness of the difference
that biblical Christianity makes (at least it should!) in
this regard.

But, as much as refraining from dishonoring those
who hold civil office ought to concern us these days,
what ought to be of even greater concern is how those
who hold office in Christ’s church are regarded and spo-
ken (and written!) about. This command to likewise
honor those who hold church office, which is to say, to
refrain from speaking rashly about officebearers, even
those whom one may judge to be apostatizing or unwor-
thy of esteem, is also clearly scriptural.

We do well to pay heed to the passage in Acts where
Paul, having been brought before the apostate Jewish of-
ficebearers, spoke vehemently against Ananias the High
Priest, likening Ananias to a white-walled sepulcher [a
hypocrite]. And then this, “And they that stood by said
[to Paul], Revilest thou God’s high priest? Then said
Paul, T wist not, brethren, that he was the high priest;
for it is written, Thou shalt not speak evil of the ruler of
thy people” (Acts 23:4, 5).

We (and others) better understand that to do so, to
speak with contempt in a derogatory and rash manner
of officebearers, whatever one may think of these of-
ficebearers, is contrary to the apostolic word and not of
Christ’s Spirit.

We call to mind Jude 3 where Jude wrote, “Likewise
also these...despise dominion, speak evil of dignities.
Yet Michael the archangel, when contending with the
devil he disputed about the body of Moses, durst not
bring against him a railing accusation, but said, The
Lord rebuke thee” (vv. 8, 9). Note, a warning against
bringing railing accusations even against the Devil.

These warnings against speaking rashly about
God-ordained officebearers, and we think of preach-
ers in particular as the most common targets, does not
hinge on whether or not one judges them worthy of re-
spect or whether one has any esteem for them. Such li-
cense of tongue and pen is of another spirit, namely, one
that is reproved and condemned by God. It is that in
which the Evil One delights. To persist in this deroga-
tory, critical, and abusive speech concerning God-or-
dained officebearers, whatever one’s estimation of their
character, abilities, or faithfulness, is not going to carry



with it the blessing of God. Rather, it will bring His
judgment upon oneself and one’s generations. Especial-
ly this is true if it is an assault on the character and
labors of officebearers of one’s own churches.

The Spirit of Christ in His Word is clear.

I was raised in the home by a father who for some
forty years regularly served in the office of elder. The
older I become, the greater my esteem for him. Not that
he was without weaknesses. But one of those weak-
nesses was not speaking in demeaning, critical fashion
about officebearers, especially about preachers. And he
served with a good number of them. With the others he
was familiar.

What my siblings can attest to is that in our home
we did not hear derogatory, critically demeaning speech
about ministers, or for that matter, of our school teach-
ers. Not that our father was oblivious to weaknesses
and faults, nor to variation in gifts and abilities granted.
More than once, when hearing complaints that this or
that one whose preaching some claimed did not mea-
sure up to certain others, I recall him saying, “They all
cannot be a Calvin or a Hoeksema. They all have their
own strengths and weaknesses and abilities. 1 served
with Rev. So & So. He was good pastor. When he left,
the congregation was spiritually healthy and living in
godliness. He was sincere and diligent. He served the
congregation well. The sick and dying never lacked a
visit and good pastoral words. There is far too much
comparing this man with that these days. No good will
come of it.”

What he was getting at was that when open, regular
criticism of officebearers and teachers becomes com-
monplace in homes, families begin to unravel with the
children growing up and leaving the Reformed commu-
nity. Why remain? Having heard the qualifications and
spirituality of so many openly criticized and judged, they
lose all respect for a great many. Why submit oneself
to such? According to constant parental assessment,
few in places of authority are qualified or trustworthy
anyway. Having heard this all their lives, when of age,
the children take their leave, turning their backs on all
they have been taught. And not for doctrinal reasons.

We ought not be surprised.

What loomed large in my father’s biblical vocabulary
was the word “forbearance.” It is striking how often
when Scripture calls believers to love one another in
the interests of unity and peace, it inserts a qualifying
phrase. And that qualify phrase is “forbearing one an-
other.”

Why do you suppose the apostles time and again
found it expedient to add that word forbearing?

For good reason. The community of believers is made

up of sinners, and if they (we) know little of forbearance
for weaknesses and variations of character and abilities,
we can kiss unity and goodwill good-bye.

“Forbearing one another in love.” Without it, so-
called ‘love, be it even in the name of ‘the truth,’ turns
into judging others in harsh, unbrotherly, rash terms.
And one will dare even to “speak evil of dignities,” that
is, of those holding God-ordained office, and at last,
even of those ordained in Christ’s own church.

It can happen too easily, as I think, we by this time,
are well aware.

Brothers and sisters in Christ, these things ought not
so to be.

In conclusion, we return to the apostolic admonition,
“|E]steem them highly in love for their works’ sake.”

When I entered the ministry some forty years ago, I
was a minister in Classis West. What remains with me
as I served in that Classis was the esteem the elders and
ministers had for each other. We did not agree on every
issue. Deliberations were vigorous at times. But this
was apparent: We were confident that we all had the
same goal in mind, namely, the well-being of the souls
entrusted to our care, and the maintenance of the truth
of the gospel committed to Christ’s church we repre-
sented.

I found the same to be true in Classis East and our
synods as I was privileged to serve in them. And for
that reason, even when decisions were made that were
not unanimous, some voicing their dissent, peace and
unity was preserved in the churches. As officebearers,
we did not doubt the sincerity and integrity of those
with whom we served, even when we voted differently
on some significant issues. There was a mutual esteem.

It was apparent, men were not serving or voting to
push their own agenda, but rather, were concerned with
what was in accordance with the Word of God and the
will of Christ, and what was in line with the wisdom of
the church of all ages.

Where this Spirit rules, and not only in our broader
assemblies, but also in our congregations and their fam-
ilies towards God-ordained officebearers and teachers,
there, in the end, unity will prevail.

And we will be at peace among ourselves.

May God so grant.
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Previous article in this series: July, 2021, p. 424.

Most recently in this series I have expounded the biblical
concept of the righteousness of Christ which is imputed
to us in justification. As our representative head, Jesus
came under the law, was rendered guilty in our place,
and suffered all the punishment that the law threatens
for our transgressions. He suffered all the punishment
we deserve for our sins. On our behalf He also rendered
in full all the obedience that the law demands for
the satisfaction of God’s justice. He provided all the
obedience necessary for us to be received back into the
favor of God. How tremendously significant then is the
righteousness of Christ with respect to our suffering
and obedience in God’s covenant.

Our suffering

The significance of Christ’s righteousness with respect
to our suffering in this life is 7ot that His suffering the
payment of God’s wrath for us exempts us from all
suffering. Paul expressly states that Christ left suffering
behind for His church (Col. 1:24) and that we must
through much tribulation enter the kingdom of heaven
(Acts 14:22). The church always passes through fires
(Is. 43:2); therefore, when a fiery trial comes we should
never be perplexed as though some strange thing has
happened unto us (I Pet. 4:12). In addition to all the
calamities common to our race—plague, pestilence,
famine, and earthquake—<“all that will live godly in
Christ Jesus shall suffer persecution” (II Tim. 3:12).
God lays upon our back a cross of tribulation as we
follow Jesus. We must and we do suffer.

The significance of Christ’s suffering on our behalf as
the sin-bearer is that He made the once-for-all payment
for our sins so that when God sovereignly brings suffer-
ing into our life it is never visited upon us as payment for
sin. The inspired apostle Peter teaches, “For Christ also
hath once suffered for sins, the just for the unjust that
He might bring us to God....” Once! “Once” means
once for all, having perpetual validity and never needing
repetition. Christ suffered once for our sins, hence we
cannot be made to suffer for them a second time. The
just God never visits penal judgments upon His peo-
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Taking heed to the doctrine
Prof. Brian Huizinga, professor of Dogmatics and Old Testament in the Protestant
Reformed Theological Seminary

As to our good works (12)
Relating good works and justification (h)

ple requiring them to atone for their sins. He chastens,
He scourges, and He corrects. He lays His heavy hand
upon us and makes us suffer in order to strengthen our
faith and our life of consecration; nevertheless, not one
millisecond of that suffering is payment for sin. By our
good works of bearing up in our suffering, loving God,
loving our neighbor, submitting to God, and confessing
God’s goodness, we do not and we cannot and we must
not attempt to make any atonement for any of our past
or present transgressions. God will never lay an atoning
Cross upon us.

While in the midst of suffering, the unbelieving, im-
penitent sinner who rejects admonitions and stubbornly
persists in sin possesses no assurance that Christ died
for him but must tremble before the everlasting wrath
of God. He must know that “it is a fearful thing to fall
into the hands of the living God” (Heb. 10:31), and he
must hear the call to repentance, “Therefore also now,
saith the LOorD, turn ye even to me with all your heart,
and with fasting, and with weeping, and with mourn-
ing. And rend your heart, and not your garments, and
turn unto the LOrRD your God, for he is gracious and
merciful, and slow to anger, and of great kindness, and
repenteth him of the evil” (Joel 2:12-13). If you are
such an impenitent sinner, turn from your evil ways!
Our prayer of love for impenitent sinners is that God the
Spirit will accompany the call to turn and through that
call effectually soften their hearts that are hard as flint
so that they turn in sincere repentance.

However, there must be no terror in the heart of the
penitent believer in the day of adversity. When troubles
round him swell and fears and dangers throng, when
loved ones are suddenly taken in death, when disease rav-
ages his flesh and his agonizing thorn leaves him writhing
upon his bed, when foes scorn him, when Satan buffets
him, when his own son rises up and calls him accursed,
when floods or fires destroy his dwelling place, then in
his suffering he flees by faith to the Rock that is higher
than he. The Rock is made of three words (in the Greek
of John 19:30, one word—tetelestai) I'T 1S FINISHED!
All the wages for the sins of the believer have been paid



by Jesus Christ the Righteous in His sufferings. Upon
the Rock the child of God confidently sings, “Upon the
bed of suffering, Jehovah will sustain, and in his sick-
ness God will soothe the weariness and pain” (Psalter
113, stanza 3). In his deepest agony he confesses with
certainty, “God is not against me. God is not punishing
me for my sins. In this too, God loves me and is for me.”
When he comes to the very end of his life and the grave
begins to open its mouth for him, he does not fear some
mythical, dancing flames of a purgatory, the real flames
of hell, or the face of a Divine Creditor who will bark,
“Pay that thou owest!” The gospel rings in his heart,
“There is therefore now no condemnation to them which
are in Christ Jesus...” (Rom. 8:1).

Do not try to pay. Do not subject yourself to pain
and torture as a way to appease the wrath of God,
soothe your guilty conscience, remove your sense of
shame, and attempt to feel the nearness of God. There
is for the sinner no healing and no sense of the peace
of God in the works of self-harm—personal berating,
starving, cutting, burning, overworking, or withdrawal
from friendships and fellowship. Healing is found in
Christ alone, and knowing God’s acceptance and ap-
proval of you in Him.

Our obedience

The significance of Christ’s righteousness with respect
to our obedience is not that His perfect fulfillment
of the law of God exempts us from the obligation
to obey the law. We must obey the law of God, the
substance of which is, “Love the Lord your God with
all your heart, mind, soul, and strength.” The law is
holy, just, and good (Rom. 7: 12) and to the believer
its commandments are not grievous (I John 5:3). So
far is it from being true that the obedience of Christ
on our behalf dissolves our obligation to keep the law,
that His work actually strengthens the obligation and
desire of justified believers to keep the law. Now, out
of their inmost heart of profoundly deep gratitude for
Christ’s infinite sacrifice and God’s infinite redeeming
love, justified believers delight in obeying their covenant
God. Any zealous defense of sovereign grace that casts
aside the moral law of God and makes it inoperative in
the life of the justified believer arises out of a zeal that is
not according to knowledge.

The significance of Christ’s obedience for us is that it
constitutes our righteousness before God now and for-
ever. With that righteousness we have a right to all the
blessings of salvation including life eternal. When God
showers blessings upon us by opening up the storehous-
es of Christ’s treasury in heaven, He does not bless us
because we first gave Him obedience as the key that un-

locks those blessings for us. God freely showers bless-
ings upon us for the sake of Jesus Christ the Righteous.
God does not pardon us because we obey Him, but be-
cause Christ obeyed Him. God does not bow down
His ear, hear, and answer us because we earn it by our
obedience, but because Christ earned it by His obedi-
ence. God does not receive us into His presence and
fellowship because we live in good works of obedience,
but because Christ our Mediator lived the perfect life of
obedience. Not even our faith, important and necessary
as it is, makes us worthy of the presence and blessings
of God. Only the righteousness of the obedient Christ
opens up for us a way unto God.

You are mistaken and are living a life of bondage and
fear (pride too) if you think that by all your obedient
striving to keep God’s law you can earn communion
with God, or you can obtain a ticket to enter heaven, or
you now have the solid ground on which to be confident
that God will hear and answer your prayers. You are
toiling like a bondservant if you cast your weary body
upon your bed at night and dare not turn to God in
prayer because you failed in so many respects to carry
out the obedience that He required of you and that you
purposed in your heart. If you dare not pray because
you so shamefully transgressed His law, you are living
a performance-based life in which you wrongly suppose
that God’s hearing of you depends upon your obedience
and not Christ’s. You are a child in the house of God,
not a slave. Go to God by faith in Christ, pour out your
heart and confess your sins before Him. He will hear
you, pardon you, and bless you. Of course the Father
will not cast out but receive His children who come to
Him in Christ, for He is the One by whose sovereign
drawing they came.

It is a daily struggle for every believer to attain to
the high mark of the glory of God in all his thoughts,
words, and deeds. No matter how diligently we strive
to obey every precept of God each day in our station
and calling, we fall short over and over again. We sim-
ply do not do what we are called to do or even what we
set out to do, and our conscience does not fail to remind
us that we have fallen short. We cannot argue against
the conclusion of any adversary, “You are not worthy of
God’s ear, presence, love and favor.” There is unspeak-
able relief and freedom in the knowledge of Christ’s per-
fect, “active” obedience, and that our peace with God is
never based on our performance but Christ’s. Enjoying
the presence and gifts of God, we are motivated to a
holy life of obedience to the law and willing to suffer
reproach for Christ in order that God’s name might be
magnified for the power of His effectual grace working
in us.
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With this article I bring to a conclusion my treat-
ment of the relation between justification and our good
works. My intent was to continue the series “As to Our
Good Works” by taking up the subject “Relating Good
Works and Sanctification.” However, my appointment
as editor requires that I depart from this rubric and
discontinue my series. Some of what I had hoped to

The end of time is coming, and coming quickly. Soon
this world and all that is in it will be subjected to a
great upheaval and a violent conflagration. Soon we
will be forever separated from every earthly possession,
pursuit, and pleasure. For soon our Lord Jesus Christ
will return on the clouds of glory in mighty power to
fulfill His promise to bring the history of this world to
its close. There will be no earthly utopia. There will
be no earthly kingdom of Christ. Instead, the Lord the
righteous Judge will destroy it all.

We who confess such things are often accused of be-
ing pessimistic. But the Word of God makes clear that
this is a true and faithful confession. It is the confession
of those who live by faith in God and His Christ. The
true believer is not a pessimist or a defeatist. He is op-
timistic and lives with hope in his heart. He is thankful
that an end is coming, and that it is coming soon. His
believing perspective is described in Luke 21:28. When
he notices that the end is approaching, he looks up. He
lifts up his head toward heaven. By faith he looks away
from all that is earthly and focuses on that which is
heavenly. He does so with great joy, for he knows that
his redemption is near.

In today’s climate of untold problems in the world
as well as grievous struggles in the church, who among
us has not been much more conscious of the return of
Christ? How can any believer, living under such diffi-
cult circumstances, not be more interested in and not
turn his mind more often to Scripture’s eschatology?
The precursory signs are increasingly obvious, and
through them the Lord awakens us from spiritual slum-
ber and directs our focus to His return.

Significant and disturbing events are happening in the
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include in this rubric will be incorporated into my ed-
itorials, in which I plan, Lord willing, to address some
of the fundamental doctrinal issues treated by our PRC
synods after 2018.

Now let us give all diligence and add to our faith
many virtues that we be neither barren nor unfruitful in
the knowledge of our Lord Jesus Christ (II Pet. 1:5-8).

Go ye into all the world
Rev. Daniel Kleyn, missionary of the Protestant Reformed Churches in America,
stationed in Manila, Philippines

Worldwide preaching and the
return of Christ (1)

world and in our lives. The news is filled with reference
to and analysis of a worldwide pandemic (the pale horse
in Revelation 6). We see the drastic effects of this pan-
demic and the responses to it on the economy (the black
horse in Revelation 6). Much more significantly, we see
the negative effects on the church and on the preaching of
the gospel (the white horse in Revelation 6).

There are also other signs aplenty that point to the
nearness of Christ’s return: terrorism and war (the red
horse of Revelation 6), natural catastrophes, increasing
ungodliness, riotous living, abounding apostasy, violent
rebellion against authority, a crazed pursuit of sinful
pleasure, and a world in which every man does what is
right in his own eyes.

I trust we are not so spiritually dull that we fail to
notice these signs. I trust you hear Christ’s footsteps as
He approaches. I trust you realize from all these signs
that soon the heavens will open and soon your Savior
will appear in order to condemn and destroy, and in
order to vindicate and save.

Among the many precursory signs, however, there is
one sign that is the sign of all signs. It stands out as the
most prominent of them all, for it is of central impor-
tance for the coming of Christ. It is the sign that most
clearly demonstrates that His return is near. And that is
the sign of the worldwide preaching of the gospel.

The nearness of the end is not confirmed so much
by war or pestilence or terrible ungodliness. Nor is it
confirmed so much by apostasy or the appearance of the
Antichrist. But it is confirmed by this, that the gospel is
preached in all the earth.



That this is the sign of all signs is specifically stated
in Christ’s final discourse to His disciples in Matthew
24 when He said: “And this gospel of the kingdom shall
be preached in all the world for a witness unto all na-
tions; and then shall the end
come” (Matt. 24:14).

God’s Word is clear that
Christ will return only when
His gospel has been preached
in all the world and has ac-
complished His purpose of
hardening the wicked and,
more importantly, of saving
the elect. What sign can be
more significant than the one
which accomplishes the sal-
vation of the church? What
sign can be more important
than the one that, when it has
been fulfilled, determines that
“then” Christ will return?

This is confirmed in Revelation 6. Of the four hors-
es mentioned there, the first is the white horse. This
horse, along with its rider, goes forth conquering and
to conquer. This represents the victorious, worldwide
preaching of the gospel through men Christ calls and
sends as preachers of His Word. That the white horse
is mentioned first shows that the victorious preaching
of the gospel is preeminent. That preaching dominates
the whole New Testament age. Everything else follows
from and is subservient to it.

We also read of this in Article 37 of the Belgic Con-
fession which states that “when the time appointed by
the Lord (which is unknown to all creatures) is come,
and the number of the elect complete, that [then] our
Lord Jesus Christ will come from heaven, corporally
and visibly, as He ascended, with great glory and maj-
esty to declare Himself Judge of the quick and the dead,
burning this old world with fire and flame to cleanse it.”
When the preaching has brought about the completion
of the number of the elect, then Christ will appear with-
out delay and bring all things to an end.

Reformed believers understand and confess that the
preaching of the gospel in all the earth is crucial with a
view to the end and the return of Christ.

The prominence of this sign is seen by how it relates
to the other precursory signs. Many of the other signs
are dependent upon this one. As the following examples
show, the preaching of the gospel is a sign that causes
these others to happen.

God’s Word is clear that Christ will return
only when His gospel has been preached
in all the world and has accomplished
His purpose of hardening the wicked
and, more importantly, of saving the
elect. What sign can be more significant
than the one which accomplishes the
salvation of the church? What sign can
be more important than the one that,
when it has been fulfilled, determines
that “then” Christ will return?

First of all, the preaching of the gospel brings about
the sign of apostasy, for the rejection of the truth can
only take place when and where that truth is first of all
preached and proclaimed. Secondly, the sign of preach-
ing is a significant cause of
the sign of lawlessness, for
lawlessness and ungodli-
ness arise in men’s wicked
hearts when they hear and
then hate and reject the
demands of God’s Word
in the preaching. Thirdly,
the sign of preaching also
brings about persecution,
for the wicked not only
hate and rebel against the
truth that is preached, but
they also persecute those
who embrace and confess
it. The preaching of the
gospel is clearly the prom-
inent and controlling sign.

That this is the most prominent sign means that the
worldwide preaching of the Word, more than any other
precursory sign, tells us how close the end of time is.
When watching for the end, therefore, our minds should
focus first of all and foremost on this sign. And as we
hope to see in our next article, that will lead us to con-
clude (correctly) that Christ’s final return is indeed on
the horizon.

What a gift and blessing of Christ when He leads us
to observe this sign. Then we will cry out all the more
earnestly, “Come, Lord Jesus, come quickly.”

[to be continued]
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Previous article in this series: February 1, 2021, p. 205.

In our last article we noted that the elders must oversee
the election and installation of officebearers, and the
work of officebearers. Doing that, they oversee the
various offices in the church. Now we see that their
oversight is even more specific: it extends to the doctrine
and life of every officebearer personally.

Overseeing their doctrine and life

The elders are to oversee both the doctrine and the life
of the church’s officebearers—that is, they oversee each
officebearer personally. The Form of Ordination of
Elders and Deacons requires this of them: “Therefore,
in the first place, the office of elders is...to take the
oversight of the church which is committed to them,
and diligently to look whether every one properly
deports himself in his confession and conversation.”
It also requires this specifically regarding the minister:
“Thirdly. It is also the duty particularly to have regard
unto the doctrine and conversation of the ministers of
the Word.” And the Church Order (Articles 53 and
54) requires all officebearers to sign the Formula of
Subscription, ensuring that their own doctrines and
faith corresponds to that set forth in our Reformed
creeds. But also Scripture requires it: the elders are to
oversee the flock (Acts 20:28), and yet they themselves
are part of that flock. They must oversee their own
doctrine and life.

For two reasons the elders oversee more than the
work of the officebearers. First, the doctrine that a
man professes and the life that he lives must adorn the
work he does in God’s covenant and church. That God
would give inspired instruction regarding the qualifica-
tions of officebearers (I Tim. 3; Titus 1) is itself warrant
to say that the elders must oversee the doctrine and life
of every officebearer. How a pastor lives, conducts his
family, and treats other people, all affect the people’s
ability to receive, hear, and respect him as the servant
of Christ. How an elder or deacon lives affects the peo-
ple’s respect for that man when he comes to visit them.

Second, Jesus Christ is the King of the church. He is
this not only regarding the church as an institute, gath-
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Ministering to the saints
Prof. Douglas Kuiper, professor of Church History and New Testament in the
Protestant Reformed Theological Seminary

The elders’ work of oversight (4):
Overseeing the officebearers

ered for worship, but also regarding the church as an
organism. Every member of the church is part of the
living body of Christ that He governs. Therefore, the el-
ders rightly oversee the doctrine and life of the members
of the church, including her officebearers.

The point is that God does not permit a compart-
mentalization of one’s life, so that one’s “private life” is
in conflict with his “public life.” Nor does God require
the elders to oversee only the public life, or only the
ecclesiastical life, of an officebearer. Everything regard-
ing that officebearer’s doctrine and life is subject to the
oversight of the elders.

Having defended the proposition that the elders do
have this oversight of the officebearers personally, let us
note exactly what it is that the elders oversee.

“Doctrine” refers both to what the officebearers be-
lieve and to what they teach. The officebearers must
believe that which is taught in Scripture and the Re-
formed creeds. If they believe something contrary to
Scripture and the confessions, even if they are not ac-
tively teaching it, the elders must address the matter, for
everyone who confessed their faith publicly stated that
they believe the doctrines taught in Scripture and in the
Reformed confessions to be the true and complete doc-
trine of salvation.

It follows that what the officebearers teach is under
the elders’ oversight. Certainly this means that the el-
ders as a body oversee the preaching and the catechism
instruction, even when the elders do the catechizing. But
the work of the pastor involves teaching in his pastoral
visits, and the work of the elders and deacons involves
teaching as they bring the Word of God to God’s people
in committee visits. In other words, every aspect of the
work of the pastor, elders, and deacons, at every single
moment and in every single circumstance, is under the
oversight of the elders.

“Life” refers to every aspect of their conduct—in
public and in private, not only when doing church work
but also in the officebearers’ daily vocations and in their
own homes. How an officebearer treats his wife and
disciplines his children, how he runs his business and



performs his work, and even what he does in his spare
time, is under the oversight of the elders.

How do the elders carry out this oversight?

Certainly they ought not micromanage the doctrine
and life of the officebearers. No committee of elders
would ordinarily be assigned to visit the workplace of
another elder, or to investigate how he runs his home.
But if they hear that an officebearer’s conduct or teach-
ing does not accord with Scripture, or is not glorifying
to God, or does not promote the gospel, or does not
manifest love to his neighbor, the elders may address
that matter with the officebearer. If the officebear-
er steals from or lies to his boss, and the consistory is
aware of it, they must rebuke him and call him to re-
pent. If he states falsehood on the witness stand in the
courtroom or in some public venue, the consistory is
to address it. For then the man has transgressed God’s
law, and the enforcing of this law in every area of life is
an ecclesiastical matter. To put it differently, then the
man has in some regard departed from right doctrine or
conduct, and brings reproach on the name of God and
the church. For this reason, nothing about his doctrine
or life, no matter in what circumstance, is beyond the
oversight of the elders.

Usually the consistory is more readily aware of an
officebearer’s personal relationship to the congregation,
and of the work the officebearer does in the congre-
gation. The elders manifest their oversight, partly, by
approving the work of the various committees of of-
ficebearers. They also oversee their work when mutual
censure (censura morem) is conducted before the Lord’s
Supper.

This oversight means that the elders, as a body, may
administer an admonition, or even more strongly, a re-
buke, to a fellow elder, or to the minister or deacon.
They might require that he confess his sin, and/or that
he make amends in some way. They might require that
he cease a practice in which he had regularly engaged.
And they may require him to demonstrate that he has
taken their admonitions and rebukes to heart. Even if
the congregation never becomes aware of this matter, if
it stays in the close confines of the consistory room, the
elders may do this.

That the elders have this oversight has a very specific
application: no officebearer may claim that some as-
pect of his life is not under the oversight or jurisdiction
of the elders, or is not an ecclesiastical matter. I refer
to Church Order Article 30: “In these assemblies eccle-
siastical matters only shall be transacted.” The point of
this article is that the consistories and assemblies may
not, and ought not, deal with political, social, or eco-
nomic issues. They need not enter into a personal dis-

pute between an officebearer and his employer, or an
officebearer and a representative of the government of
his state, province, or nation.

However, everything about how the man lives and
what he says is subject to the oversight of the consistory,
and is an ecclesiastical matter. If this is true of the el-
ders and deacons by virtue of their being officebearers,
it is all the more true of the minister, whose life must
be devoted to the congregation that he serves. Whether
a minister may serve on some board of another orga-
nization, or start a new magazine, or join some Civic
club, and to which schools he will send his children and
for what reasons, is an ecclesiastical matter, not only
because he is an officebearer, but because he has been
called to serve a local congregation, whose consistory
oversees not only his work, but also his doctrine and

life.

Discipline of officebearers

It stands to reason, then, that the elders may also
administer ecclesiastical discipline to an officebearer in
accord with